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The  following  collection  of  Theological  . 
is  designed  for  students  in  divinity,  Sunday-school 
teachers,  and  all  intelligent  readers  who  desire  to  gain 
correct  views  of  religion,  and  especially  of  the  char- 
acter, use,  and  meaning  of  the  Scriptures.  It  was 
suggested  by  the  recent  excellent  Commentary  on  the 
Epistles  of  St.  Paul  by  Mr.  Jowett,  now  Professor  of 
Greek  in  the  University  of  Oxford.  Understanding 
that  this  work  was  not  likely  to  be  reprinted  in  this 
coimtry,  and  that  the  high  price  of  the  English  edition 
rendered  it  inaccessible  to  most  readers,  it  appeared  to 
me  that  a  coUection  of  Theological  Essays,  which 
should  include  the  most  important  dissertations  con- 
nected with  that  Commentary,  would  be  a  valuable 
publication.  Mr.  Jowett  seems  to  me  to  have  pene- 
trated more  deeply  into  the  views  and  spirit  of  Paul, 
and  the  circumstances  under  which  he  wrote,  than  any 
previous  English  commentator.  Some  of  the  best 
results  of  his  labors  are  presented  in  the  Essays  which 
are  now  republished  in  this  collection.  Mr.  Jowett's 
notes  might  have  been  more  satisfactory  in  some 
respects  if,  in  addition  to  other  German  commen- 
taries which  he  has  mentioned,  he  had  made  use  of 
those  of  De  "Wette  and  Meyer.  But  no  illustrative 
dissertations  in  any  German  commentary  with  which 
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we  are  acquainted  are  equal  in  value  to  those  of 
Jowett.  His  freedom  and  independence  are  espe- 
cially to  be  admired  in  a  member  of  the  Chmxili  of 
England,  and  Professor  in  the  "University  of  Oxford. 

In  the  selection  of  the  dissertations  by  other  writers, 
regard  was  had  partly  to  their  rarity,  and  parOy  to 
their  intrinsic  value,  and  the  light  which  they  throw 
on  important  subjects  which  occupy  the  minds  of  re- 
ligious inquirers  at  the  present  day.  Three  Essays 
are  taken  from  Kitto's  Journal  of  Sacred  Literature, 
an  English  periodical  conducted  by  clergymen  of  the 
Established  Church,  of  which  few  copies  are  circu- 
lated in  this  country.  The  first,  by  M.  Guizot,  the 
eminent  writer  and  statesman  of  France,  presents  the 
subject  of  Faith  in  an  interesting  point  of  view,  and 
doses  with  an  admuable  lesson  on  the  importance  of 
the  free  discussion  of  rehgious  subjects. 

The  second  Essay,  by  Rev.  Baden  Powell,  an  emi- 
nent Professor  in  the  University  of  Oxford,  and  author 
of  several  well-known  publications,  contains  an  able 
discussion  of  a  very  important  subject,  which  appears 
to  be  now  attracting  some  notice  in  this  country; 
distinguished  divines  of  the  Baptist  denomination 
taking  the  view  of  Dr.  PoweU,  and  some  of  the  Or- 
thodox Congregationalists  opposing  it.  The  prevalent 
opinion,  which  regards  the  Old  Testament  as  an  au- 
thority in  reUgion  and  morals  equally  binding  upon 
Christians  with  the  New,  appears  to  me  to  have  had 
a  disastrous  influence  on  the  interests  of  the  Church 
and  the  interests  of  humanity.  The  history  of  the 
civU  wars  of  England  and  Scotland,  the  early  history 
of  New  England,  and  the  state  of  opinion  at  the  pres- 
ent day  on  the  subjects  of  war,  slavery,  punishment 
for  religious  opinion,  and  indeed  punishment  in  gen- 
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eral,  illustrate  the  noxious  influence  of  the  prevalent 
sentiment.  A  writer  in  one  of  the  most  distinguislied 
theological  journals  in  this  country  has  been  for  some 
time  engaged  in  the  vain  attempt  to  prove,  in  opposi- 
tion to  the  plainest  language,  that  the  laws  of  the 
Pentateuch  do  not  sanction  chattel  slavery.  It  was 
not  thus  that  the  great  champion  of  the  Protestant 
Reformation  proceeded,  when  the  authority  of  the  Old 
Testament  was  invoked  to  justify  immorality.  "When 
some  of  his  contemporaries  were  committing  unjusti- 
fiable acts  against  the  peace  and  order  of  the  commu- 
-lity,  and  vindicated  themselves  by  appealing  to  the  Old 
Testament,  Luther  wrote  a  treatise  entitled  "  Instruc- 
tion on  the  Manner  in  which  Moses  is  to  be  read," 
containing  the  following  passage,  which,  in  the  clear- 
ness and  force  of  its  style,  might  have  been  imitated 
with  advantage  by  some  of  his  countrymen;  "  Moses 
was  a  mediator  and  lawgiver  to  the  Jews  alone,  to 
whom  he  gave  the  Law.  If  I  take  Moses  in  one  com- 
mandment, I  must  take  the  whole  of  Moses.  Moses 
is  dead.  His  dispensation  is  at  an  end.  He  has  no 
longer  any  relation  to  us.  I  will  accept  Moses  as  an 
instructor,  but  not  as  a  lawgiver,  except  where  he 
agrees  with  the  New  Testament,  or  with  the  law  of 
nature.  When  any  one  brings  forward  Moses  and 
his  precepts,  and  would  oblige  you  to  observe  them, 
answer  him  thus :  '  Go  to  the  Jews  with  your  Moses ! 
I  am  no  Jew.  If  I  take  Moses  as  a  master  in  one 
point,  l'  am  bound  to  keep  the  whole  law,  saya  St. 

Paul.' If  now  the  disorganizers  say, '  Moses  has 

commanded  it,'  do  you  let  Moses  go,  and  say, '  I  ask 
not  what  Moses  has  commanded.'  '  But,' say  they, 
'  Moses  has  commanded  that  we  should  believe  in 
God,  that  we  should  not  take  his  name  in  vain,  that 
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we  shoiJd  honor  our  father  and  mother,  &c.  Must 
we  not  keep  these  commandments  ? '  Answer  them 
thus  :  '  Nature  has  given  these  commandments.  Na- 
ture teaches  man  to  call  upon  God,  and  hence  it  is 
natural  to  honor  God,  not  to  steal,  not  to  commit 
adultery,  not  to  bear  false  witness,  &c.  Thus  I  keep 
the  commandments  which  Moses  has  given,  not  be- 
cause he  enjoined  them,  but  because  nature  implanted 

them  in  me.' But  if  any  one  say, '  It  is  all  God's 

word,'  answer  him  thus :  '  God's  word  here,  God's 
word  there.  I  must  know  and  observe  to  whom  this 
■word  is  spoken.  I  must  know  not  only  that  it  is 
God's  word,  but  whether  it  is  spoken  to  me  or  to  an- 
other. I  listen  to  the  word  which  concerns  me,  &c. 
We  have  the  Gospel.' "  *  I  would  not  be  understood 
to  maintain  every  sentiment  which  Dr.  Powell  has 
advanced ;  but  his  views  in  general  appear  to  me  not 
only  sound,  but  highly  important. 

The  Essay  on  the  subject  of  Inspiration,  by  Tho- 
luek,  is  to  be  found  in  English  only  in  the  same  for- 
eign jouraah  The  views  of  a  biblical  student  who 
enjoys  so  great  a  reputation  among  Christians  of 
various  denominations  in  all  parts  of  the  world  need 
no  recommendation.  The  translation  I  have  carefully 
compared  with  the  original,  and  found  to  be  made 
with  great  fidelity  and  accuracy. 

The  three  Essays  which  follow  on  the  use  and 
character  of  the  Scriptures  are  taken  from  a  recent 
volume  of  sermons,  entitled  "  Rational  Godliness," 
by  Rev.  Rowland  Williams,  a  clergyman  and  distin- 
guished scholar  of  the  Established  Church  of  Eng- 
land, having  been  delivered  before  the  Chancellor  and 

*  See  the  pnssago  in  LuOier's  works,  or  as  quoted  b?  Bretsdmeider, 
Dogmalik,  Vol.  I.  p.  181. 
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University  of  Cambridge.  They  appear  to  me  suffi- 
ciently valuable  to  be  reprinted.  The  writer  may  be 
thought  by  some  to  underv^ue  external  authority, 
while  maintaining  the  rights  of  intuition  and  expe- 
rience as  means  of  attaining  Christian  truth.  But 
have  not  many  Christiana  since  the  time  of  Paley 
paid  too  exclusive  regard  to  the  former  ?  It  seems  to 
me  that  those  who  accept  the  New  Testament  records 
of  miracles  as  genuine  and  authentic,  wilt  not  fail  to 
receive  from  them  their  due  influence,  and  will  be  in 
no  danger  of  attaching  too  great  importance  to  intui- 
tive faith  and  Christian  experience.  The  older  the 
world  grows,  the  less  must  religious  faith  depend  on 
history  and  tradition,  and  the  more  on  the  power  of 
the  human  soui,  assisted  by  the  promised  Paraclete, 
to  recognize  revealed  truth  by  its  own  hght. 

The  four  Essays  which  follow  relate  to  the  great 
subject  of  the  Atonement  by  Christ,  and  are  designed 
to  establish  the  true  view  of  it,  in  opposition  to  cer- 
tain false  theories  which  human  speculation  has  con- 
nected with  it,  dishonorable  to  the  character  of  God, 
pernicious  in  their  influence  on  man,  and  having  no 
foundation  in  the  Scriptures  or  in  reason.  The  Essay 
on  the  Causes  which  probably  conspired  to  produce 
our  Saviour's  Agony,  is  by  a  distinguished  English 
scholar  of  the  last  century,  the  author  of  an  Introduc- 
tion to  the  New  Testament,  and  of  a  translation  of 
the  same,  which,  though  it  departs  too  much  from  the 
simplicity  of  the  Common  Version,  is  highly  creditable 
to  the  author  as  a  critic  and  a  man  of  learning.  The 
Essay  which  is  here  republished  is  commended  by 
Archbishop  Newcorae  in  his  very  valuable  observa- 
tions, which  follow,  on  substantially  the  same  subject, 
—  the  Fortitude  of  our  Saviour.     The  two  Essays 
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appear  to  me  to  give  a  triumphant  vindication  of  the 
character  of  our  Saviour  from  the  charges  which  have 
"been  brought  against  it  by  unbelievers,  and,  hypothet- 
ically,  by  some  Christian  divines,  founded  on  certain 
expressions  of  feeling  manifested  a  short  time  before 
his  death,  which  his  faithful  historians  have  recorded 
for  our  instruction  and  consolation. 

It  so  happens  that  that  part  of  one  of  the  specula- 
tive theories  connected  with  the  Christian  doctrine  of 
atonement  which  is  most  repulsive  to  the  feelings  of 
many  Christians,  is  absolutely  without  foundation  in 
the  Scriptures,  or  in  the  faith  of  the  Church  for  many 
centuries  after  the  death  of  Christ.  I  refer  to  that 
opinion  which  represents  him  as  receiving  supernatu- 
ral pain  or  torture  immediately  from  the  liand  of  God, 
over  and  above  that  which  was  inflicted  by  human 
instrumentality,  or  which  arose  naturally  from  the 
circumstances  in  which  he,  as  God's  minister  for  es- 
tablishing the  Christiaii  religion,  was  placed,  and  from 
the  peculiar  senaibiUty  of  his  natural  constitution. 
The  very  statement  of  this  theory  by  some  distin- 
guished theologians  shocks  the  feelings  of  many  Chris- 
tians like  the  language  of  impiety.  Thus  Dr.  Dwight 
says :  "  Omniscience  and  Omnipotence  are  certainly 
able  to  communicate,  during  even  a  short  time,  to  a 
finite  mind,  such  views  of  the  hatred  and  contempt  of 
God  towards  sin  and  sinners,  and  of  course  towards  a 
substitute  for  sinners,  as  would  not  only  fill  its  capa- 
city for  suffering,  but  probably  put  an  end  to  its 
existence.  In  this  manner,  I  apprehend,  the  chief 
distresses  of  Christ  were  produced."  *  What  ideas ! 
The  omnipotence  and  omniscience  of  God  are  first 

»  Dwight'8  Theology,  Vol.  11.  p.  ai4. 
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called  ia  to  communicate  a  ^ense  of  his  hatred  and 
contempt  to  a  sinless  man,  and,  secondly,  the  suffer- 
ings and  even  the  death  of  Christ  are  represented  as 
the  immediate  consequence  of  his  sense  of  God's 
hatred  and  contempt  I 

Dr.  Maeknight,  a  theologian  of  considerable  celeb- 
rity, gives  a  somewhat  different  view,  but  equally 
appailing.  He  says :  "  Our  Lord's  perturbation  and 
agony,  therefore,  arose  from  the  pains  which  were 
mflicled  upon  Mm  by  the  hand  of  God,  when  he  made 

his  soul  an  offering  for  sin Though  Jesus  knew 

no  sin,  God  might,  by  the  immediate  operation  of  his 
power,  make  Mm  feel  those  pains  which  shall  be  the 
punishment  of  sin  hereafter,  in  order  that,  by  the  visi- 
ble effects  which  they  produced  upon  him,  mankind 
might  have  a  just  notion  of  the  greatness  of  these 

pains His  bearing  those  pains,  with  a  view  to 

show  how  great  they  are,  was  by  no  means  punish- 
ment. It  was  merely  suffering."  *  Such  is  the  repre- 
sentation of  Dr.  fliacknight,  in  a  treatise  entitled 
"  The  Conversion  of  the  World  to  Christianity" ! 

Calvin,  it  is  well  known,  represents  our  Saviour 
as  actually  suffering  after  death  the  pains  of  hell ;  a 
representation,  however,  which  differs  not  materially 
from  those  of  Dr.  Dwight  and  Dr.  Maeknight,  except 
in  reference  to  time  and  place. 

A  recent  work  by  Krummacher,  which  has  been 
industriously  circulated  in  New  England,  contains  a 
representation  similar  to  that  of  Dwight  and  Mae- 
knight, in  language  still  more  horrible.  Other  recent 
writers  in  New  England  have  sanctioned  the  same 
view. 

#  See  Macinight,  in  Walson'a  Tracts,  Vol.  V.  p.  183. 
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Now  to  this  theory  a  decisive  objection  is,  that  it 
has  not  the  least  foundation  in  the  Scriptures,  and 
that  it  is  in  fact  inconsistent  with  the  general  tenor  of 
the  New  Testament,  which  speaJis  of  Christ's  suffer- 
ings in  connection  with  the  obvious  second  causes  of 
them,  recorded  in  the  history;  namely,  the  reviling  and 
persecuting  of  his  enemies,  the  coldness  and  desertion 
of  his  disciples,  the  dark  prospects  of  his  mission,* 
his  blood,  his  death,  and  the  terrible  persecution  of  his 
followers,  which  were  to  precede  the  establishment  of 
his  religion.  Of  the  immediate  infliction  of  pain  by 
the  Deity,  over  and  above  what  Jewish  malice  in- 
flicted upon  him,  we  find  not  a  word.  There  is  not  a 
particle  of  evidence  to  show  that  any  of  the  suiierings 
of  Christ  were  inflicted  upon  him  by  any  more  direct 
or  immediate  agency  on  the  part  of  God,  than  those 
of  other  righteous  men  who  have  been  persecuted  to 
death  in  the  cause  of  truth  and  righteousness.  The 
test  in  Isa.  liii.  10,  —  "  Yet  it  pleased  the  Lord  to 
bruise  him ;  he  hath  put  him  to  grief ;  when  thou 
shalt  make  his  soul  an  offering  for  sin,"  &e.,  —  is  often 
referred  to.  But  such  an  application  of  this  text  can 
be  shown  to  be  wrong  in  two  ways  :  —  1.  It  can  be  de- 
monstrated, on  principles  of  interpretation  universally 
acknowledged,  that  the  "  servant  of  God,"  in  this 
and  the  preceding  chapters,  denotes,  at  least  in  its 
primary  sense,  the  Jewish  church,  the  Israel  of  God, 
who  suffered  on  account  of  the  sins  of  others  in  the 
time  of  the  captivity  at  Babylon,  I  cannot,  for  want 
of  space,  go  into  a  defence  of  this  view.  But  I  fully 
believe  it  to  be  correct,  and  it  is  maintained  by  the 
most  unbiassed  and  scientific  interpreters  of  the  Old 


,1  Google 


INTRODtJOTION,  xiji 

Testament,*  2.  The  language  in  qnestion  denotes 
no  more  direct  and  immediate  agency  of  the  Deity, 
than  that  which  is  everywhere,  both  in  the  Old  Tes- 
tament and  the  New,  ascribed  to  the  Deity  in  refer- 
ence to  the  sufferings  of  the  prophets  and  apostles. 
Comp.  Ps.  xxxix.  9,  10 ;  Jer.  xv.  17, 18 ;  xx.  7,  &c. ; 
xi.  18,  19 ;  Lam.  iii.  So  in  the  New  Testament,  if 
St  Paul  tells  us  that  Christ  was  "  set  forth  as  a  pro- 
pitiatory sacrifice,"  he  also  says,  "  For  I  think  that 
God  has  set  forth  us  the  apostles  last,  as  it  were 
appointed  to  death."  Indeed,  there  is  no  idiom  in  the 
Scriptures  more  obvious  than  that  which  represents 
all  the  blessings  and  afflictions  of  life,  by  whatever 
instrumentality  produced,  as  coming  from  God. 

Modem  speculative  theologians,  not  finding  in  the 
sacred  history,  or  in  any  Scripture  statement,  any  au- 
thority for  their  supposition  of  a  miraculous  suffering 
or  torment,  inconceivable  in  degree,  inflicted  by  the 
immediate  agency  of  God  upon  the  soul  of  Christ, 
resort  to  mere  theory  to  support  their  position.  I^ 
say  they,  Christ  was  not  enduring  "  vicarious  suffer- 
ing," inconceivable  in  degree,  inflicted  on  his  soul  by 
the  immediate  exertion  of  Almighty  power,  then  it 
follows  that  he  did  not  bear  his  sutferings  so  well  as 
many  mart.yrs,  —  so  well  as  "  the  thieves  on  the  cross," 
so  well  as  "  thousands  and  miUions  of  common  men 
without  God  and  without  hope  in  the  world."  f 

Without  repeating  the  explanations  of  Dr.  Harwood 

*  That  the  phrase  "  semint  of  God  "  is  a  collectivo  term,  denoting 
the  people  of  God,  comprehending  the  Jewish  nation,  or  the  better  part 
of  the  Jemsh  nation,  that  ia,  the  Jewish  church,  has  been  maintained  by 
snch  critica  as  Doderlein,  BosenmUUer,  Jahn,  Gesenins,  Maurer,  Knobel, 
Evrald,  Hitzig ;  also  by  the  old  Jewish  critics,  such  as  Abon  Ezra,  Jar- 
chi,  Abaibanel,  and  Eimchi. 

t  See  Stuart  on  Hebrews,  Esc.  XI.  p.  575. 
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and  Archbishop  Newcome,  it  may  be  remarked,  — 
1.  That  at  best  this  is  only  an  argument  ad  Ckristia- 
num.  The  sceptic  and  the  scoffer  arc  ready  to  accept 
the  statement  of  the  orthodox  divine,  and  to  tell  him 
that,  while  the  manner  in  which  Christ  endured  his 
sufferings  is  matter  of  history,  his  way  of  accounting 
for  them  is  pure  theory. 

2.  It  is  very  remarkable  that  the  speculative  theolo- 
gians have  not  seen  that  a  quality  exhibited  in  such 
perfection  by  "thousands  and  millions  without  God  . 
and  without  hope  in  the  world,"  "  by  the  thieves  on  the 
cross,"  and,  it  might  have  been  added,  by  any  number 
of  bloodthirsty  pkates  and  savage  Indians,  was  one  the 
absence  of  which  implied  no  want  of  moral  exccllenee ; 
that  it  was  a  matter  of  natural  temperament,  of  phys- 
ical habits,  and  of  the  firm  condition  of  the  nervous 
system,  rather  than  of  moral  or  religious  character. 
Moral  excellence  is  seen,  not  in  insensibihty  to  pain 
or  danger,  but  in  unwavering  obedience  to  duty  in 
defiance  of  pain  and  danger.  The  greater  sense  Jesus 
had  and  expressed  of  the  sufferings  which  lay  in  his 
path,  the  greater  is  the  moral  excellence  exhibited  in 
overcoming  them.  In  order  to  satisfy  myself  of  the 
perfection  of  the  character  of  Jesus,  all  I  wish  to 
know  is  that  his  obedience  was  complete;  that  his 
grief,  fears,  and  doubts,  were  momentary ;  that  his 
most  earnest  expostulations  and  complaints,  if  so  they 
may  be  called,  were  wrung  from  him  by  causes  which 
are  plainly  set  forth  in  the  sacred  history,  while  he 
was  engaged  without  hesitation,  without  voluntary 
reluctance,  nay,  with  the  most  supreme  devotion  of 
his  Will,  in  the  greatest  work  ever  wrought  for  man. 

For  my  part,  I  am  not  ashamed  to  say,  that  I  have 
a  distinct  feeling  of  gratitude,  not  only  for  the  work 


,1  Google 


INTRODUCTION,  XV 

which  Christ  performed,  but  for  every  expression  of 
human  feeling,  whether  of  grief,  or  momentary  doubt, 
or  fear,  or  interrupted  sense  of  communion  with  God, 
which  he  manifested,  I  should  feel  that  I  was  robbed 
of  an  invaluable  treasure  of  encouragement  and  con- 
solation,  if  any  one  expression  of  feeling,  whether  in 
his  words  or  otherwise,  caused  by  such  sufferings  as 
aU  men,  in  a  greater  or  less  degree,  are  called  to  en- 
dure, should  be  blotted  from  the  sacred  record.  In  the 
midst  of  deep  affliction,  and  the  fear  of  deeper,  noth- 
ing has  given  me  greater  support  than  the  repetition 
of  the  prayer  in  Gcthsemane,  once  uttered  in  agony 
of  soul,  "  K  it  be  possible,  let  this  cup  pass  from  me  I 
Nevertheless,  not  as  I  will,  but  as  thou  wilt ! "  Now 
I  know  that  "  we  have  not  a  high-priest  which  cannot 
be  touched  with  the  feeling  of  our  infirmities ;  but  was 
In  all  points  tempted  like  as  we  are,  yet  without  sin." 
3.  Those  who  maintain  that  the  character  of  Christ 
was  imperfect  or  sinful,  unless  he  received  immediate- 
ly from  the  hand  of  God  inconceivably  greater  suffer- 
ings than  were  occasioned  by  human  instrument£dities, 
and  the  second  causes  which  are  matters  of  history, 
do  not  make  it  eleax  how  by  their  theory  they  relieve 
his  character  from  the  charges  which  they  have  hypo- 
thetieally  brought  against  it.  If  the  manner  in  which 
Christ  endured  his  sufferings  was  unworthy  of  him,  — 
if  it  w^as  faulty  or  sinful,  ~  if  his  expressions  in 
the  garden  of  Gethsemane,  or  upon  the  cross,  were 
wrong,  —  then  no  degree  of  suffering  which  the  hu- 
man imagination  can  conceive  to  have  been  endured 
by  him  can  make  them  right.  Strength  of  temptation 
can  palliate  what  is  wrong,  but  cannot  make  it  right. 
Whatever  was  the  natui-e  of  Christ's  sufferings,  how- 
ever great  in  degree,  and  however  immediately  they 
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were  inflicted  by  God,  still,  unless  his  memory  of  the 
past,  as  recorded  in  the  Gospels,  was  wholly  effaced, 
he  had  greater  advantages  tlian  otiier  men.  He  knew 
what  testimonials  and  powers  he  had  received  from 
God.  He  knew  that  he  was  the  ohjeet  of  Divine  love. 
He  knew  that  he  had  consented  to  his  sufferings,  and 
that  they  were  a  part  of  his  work ;  he  had  no  sense  of 
sin  to  aggravate  them ;  he  knew  that  they  were  for 
a  short  time,  and  that  they  were  certainly  to  bo  fol- 
lowed by  a  glorious  resurrection,  and  by  endless  bless- 
edness for  himself  and  his  followers.  How  then  are 
what  Dr.  Dwight  calls  "  the  bitter  complaints "  of 
Jesus  absolutely  justifiable  on  his  theory  of  the  nature 
and  causes  of  Christ's  sufferings,  if  not  on  that  view 
which  has  its  basis,  not  in  mere  reasoning,  but  in  the 
Scripture  history,  and  which  is  set  forth  by  Dr.  Har- 
wood  and  Archbishop  Newcome  in  this  volume  ? 
If  all  the  mental  and  bodily  sufferings  naturally  caused 
to  Jesus  by  the  malice  of  the  Jews,  the  desertion  of 
his  disciples,  and  all  the  circumstances  in  which  be 
was  placed,  cannot  justify  our  Saviour's  expressions, 
whether  in  language  or  otherwise,  then  no  sufferings 
or  torments  the  human  imagination  can  conceive  to 
have  been  immediately  inflicted  by  God  can  justify 
them.  In  fact,  the  knowledge  that  they  were  inflicted 
immediately  by  the  hand  of  God  would  have  a  ten- 
dency to  make  them  more  tolerable.  Who  would  not 
drink  the  cup  certainly  known  to  be  presented  to  his 
lips  by  the  hand  of  his  Almighty  Father  ?  I  have  no 
difiiculty  in  the  case,  because  I  believe  all  the  expres- 
sions of  Jesus  in  relation  to  his  sufferings,  which  have 
been  supposed  to  indicate  a  want  of  fortitude,  to  have 
been  momentary,  extorted  from  him  by  overpowering 
pain  of  body  and  mind. 
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It  is  also  to  be  observed,  ia  connection  with  the 
preceding  remarks,  that  what  may  be  called  the  rich 
imagination  of  Jesus,  as  displayed  in  the  beauty  of 
his  illustrations  and  his  parables,  as  well  as  various 
expressions  of  strong  feeling  on  several  occasions 
in  the  course  of  his  ministry,  indicate  an  exquisite 
sensibility,  which  no  debasement  of  sin  had  ever 
blunted. 

"Without  anticipating  what  is  said  in  the  excellent 
Essays  of  I>r.  Harwood  and  Archbishop  Newcome, 
I  may  make  one  more  remark.  Injustice  seems  to  me 
to  have  been  done  to  Jesus  by  comparing  his  short 
distress  of  mind  on  two  or  three  occasions  with  what 
may  have  been  as  short  a  composure  of  some  distin- 
guished martyrs,  —  Socrates  for  instance,  —  without 
taking  into  view  the  habitual  fortitude  of  Christ.  Now 
if  any  one  believes  that  the  feelings  which  Socrates 
exhibited  when  he  drank  the  hemlock  in  prison,  as 
described  by  Plato,  were  all  which  entered  his  mind 
from  the  time  when  he  incurred  the  deadly  hatred  and 
persecution  of  the  Athenians,  and  that  no  doubts  or 
fears  or  misgivings  occurred  to  him  at  any  moment, 
in  the  solitude  of  his  prison  or  elsewhere,  I  have  only 
to  say  that  his  view  of  what  is  incident  to  human 
nature  is  very  different  from  mine.  Would  Jesua 
have  prayed,  an  hour  before  his  suffering  in  Geth- 
semane,  that  his  disciples  might  have  the  peace,  and 
even  the  joy,  which  he  possessed,  had  not  the  habitual 
state  of  his  feelings  been  tranquil  and  composed  ? 
Panegyrists  have  described  the  bravery  with  which 
some  martyrs  have  endured  their  Bufferings  before  the 
eyes  of  their  admirers.  Jesus,  who  suffered  not  with 
a  view  to  human  applause,  but  to  human  consolation 
and  salvation,  was  not  ashamed  or  afraid  to  express 
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all  which  he  felt,  and  his  faithful  biographers  were  not 
ashamed  or  afraid  to  record  it. 

I  have  intimated  that  the  view  of  the  cause  of  our 
Saviour's  principal  sufferings,  which  I  have  endeavored 
to  oppose,  is  not, found  in  the  Scriptures,  nor  in  the 
general  faith  of  the  Church.  It  is  the  fruit  of  com- 
paratively modern  speculation.  For  proof  of  the  last 
assertion,  I  refer  to  the  standard  works  on  the  history 
of  Christian  doctrines.  In  regard  to  the  principal  ut- 
terance of  our  Saviour,  to  which  reference  has  been 
made  in  relation  to  this  subject,  in  the  words  of  the 
first  verse  of  the  twenty-second  Psalm,  I  cannot  agree 
with  those  who  find  in  them  no  expression  of  anguish 
or  tone  of  expostulation,  and  who  suppose  them  to 
be  cited  by  our  Saviour  merely  in  order  to  suggest  the 
confidence  and  triumph  with  which  the  Psalm  ends  ; 
but  which  do  not  begin  before  the  twenty-second 
verse.  Under  the  circumstances  of  the  case,  the 
words  appear  to  have  had  substantially  the  same 
meaning  when  uttered  by  Christ  as  when  uttered  by 
the  Psalmist.  They  should  not  be  interpreted  as  the 
deliberate  result  of  calm  reflection,  but  as  an  outburst 
of  strong  involuntary  emotion,  forced  from  our  Saviour 
by  anguish  of  body  and  mind,  in  the  words  wliich 
naturally  occurred  to  him,  implying  momentary  expos- 
tulation, or  even  complaint.  But  that  the  interruption 
of  the  consciousness  of  God's  presence  and  love  was 
only  momentary,  both  in  the  case  of  the  Psalmist  and 
of  the  Saviour,  is  evident,  first,  firom  the  expression,  My 
God!  my  God!  repeated  with  earnestness;  secondly, 
from  the  expressions  of  confidence  in  the  course  of  the 
Psalm,  which  might  follow  in  the  mind  of  Christ  as 
well  as  in  that  of  the  Psalmist ;  and  thirdly,  from  the 
usage  of  language,  according  to  which  the  expression 
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"  to  be  forsaken  by  God "  merely  means  "  not  to  be 
delivered  from  actual  or  impending  distress."  The 
very  parallel  line  in  the  verse  under  consideration, 
"  Why  art  thou  so  far  from  helping  me  ? "  is,  accord- 
ing to  the  laws  of  Hebrew  parallelism,  a  complete 
exposition  of  the  language,  "  "Why  hast  thou  forsaken 
me  ? "  So  Ps.  xxxviu.  21,  22,  "  Forsake  me  not,  O 
Lord !  O  my  God,  be  not  far  from  me  1  Make  haste 
to  help  me,  O  Lord,  my  salvation ! "  Other  passages 
are  Ps.  x.  1,  xiii.  1,  Ixxiv.  1,  IxxxviiL  14. 

As  the  historical  passages  in  ■which  Christ  expressed 
his  feelings  under  the  sulferings  which  he  endured  or 
feared,  are  of  great  interest,  it  may  be  satisfactory  to 
many  readers  if  I  translate,  and  place  in  a  note  at  the 
end  of  the  volume,*  the  expositions  of  them  given  by 
men  who  are  regarded  by  competent  judges  of  all 
denominations  of  Christians  as  standing  in  the  very 
first  rank  as  unbiassed,  learned,  scientific  expositors  of 
the  Scriptures.  De  Wette,  Liicke,  Meyer,  Bleck,  and 
Liineraann  will  be  admitted  by  all  who  are  acquainted 
with  their  writings  to  stand  in  that  rank. 

After  the  Essays  on  the  nature  and  causes  of  the 
sufferings  of  Christ,  and  the  manner  in  which  he  bore 
them,  I  have  selected  two  on  the  design  and  influence 
of  these  sufferings  in  the  atonement  which  he  effected : 
one  by  that  admirable  writer,  James  Foster,t  the  most 
celebrated  preacher  of  his  day,  of  whom  Pope  wrote, 

long  ago, 

"Let  modest  rosier,  if  he  will,  excel 
Ten  metropoEtana  in  preaching  ivell  "  ; 
and  the  other  by  Professor  Jowett,  of  whom  I  have  al- 
ready spoken.     The  two  dissertations,  taken  together, 

«  See  Note  A. 

t  By  accident  this  Essay  does  not  appear  in  its  proper  pUce  in  tMa 
volnme,  but  -will  bo  found  on  page  403. 


,1  Google 


XX  DJTKODUCTIOK. 

appear  to  me  to  give  a  very  fair  and  Scriptural  view 
of  the  Christian  doctrine  of  atonement. 

The  great  variety  of  theories  which  the  specula- 
tions of  Protestants  have  connected  with  the  Christian 
doctrine  of  atonement  is  alone  sufficient  to  show  on 
what  a  sandy  foundation  some  of  them  rest.  As 
sacrifices  of  blood,  in  which  certain  false  views  of 
Christian  redemption  had  their  origin,  passed  away 
from  the  world's  regard  gradually,  so  one  error  after 
another  has  been  from  time  to  time  expunged  from  the 
theory  of  redemption  which  prevailed  at  the  time  of 
the  Protestant  Reformation.  Luther  laid  it  down  plain- 
ly, that  the  sins  of  all  mankind  were  imputed  to  Christ, 
so  that  he  was  regarded  as  guilty  of  them  and  pun- 
ished for  them.  Thus  he  says :  "  And  this,  no  doubt,  all 
the  prophets  did  foresee  in  spirit,  that  Christ  should 
become  the  greatest  transgressor,  murderer,  adulter- 
er, thief,  rebel,  and  blasphemer  that  ever  was  or  could 
be  in  all  the  world.  For  he,  being  made  a  sacrifice 
for  the  sins  of  the  whole  world,  is  not  now  an  innocent 
person  and  without  sin  ;  is  not  now  the  Son  of  God, 
born  of  the  Virgin  Mary ;  but  a  sinner,  which  hath 
and  carrieth  the  sin  of  Paul,  who  was  a  blasphemer, 
an  oppressor,  and  a  persecutor ;  of  Peter,  which  denied 
Christ ;  of  David,  which  was  an  adulterer,  a  murder- 
er, &c Whatsoever    sins    I,    thou,  and  we  all 

have  done,  or  shall  do  hereafter,  they  are  Christ's  own 

sins  as  verily  as  if  he  himself  had  done  them 

But  wherefore  is  Christ  punished  ?  Is  it  not  because 
he  hath  sin,  and  beareth  sin  ?  "  *  Luther's  theory  was 
once  the  prevalent  one  In  the  Protestant  Church. 

It  is  also  to  be  observed,  as  it  contributes  to  the 
better  understanding   of  the  New  England  theories 

*  Ludier  OQ  Gsl.  iii,  13. 
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which  prevail  at  the  present  day,  that  the  view  of 
Luther  was  at  one  time  almost  universal  in  New 
England.  In  the  year  1650,  "William  Pynchon,  a  gen- 
tleman of  learning  and  talent,  Eind  chief  magistrate  of 
Springfield,  T,VTote  a  book  in  which,  in  the  language 
of  Cotton  Mather,  "  he  pretends  to  prove  that  Christ 
suffered  not  for  us  those  unutterable  torments  of  God's 
wrath  which  are  commonly  called  hell  torments,  to 
redeem  our  souls  lirom  them,  and  that  Christ  bore 
not  our  sins  by  God's  imputation,  and  therefore  also 
did  not  bear  the  curse  of  the  Jaw  for  them." 

The  General  Court  of  Massachusetts,  as  soon  as 
the  book  was  received  from  England,  where  it  was 
printed,  immediately  called  Mr.  Pynchon  to  account 
for  his  heresy,  dismissed  him  from  his  magistracy, 
caused  his  book  to  be  publicly  burned  in  Boston  mar- 
ket, and  appointed  three  elders  to  confer  with  him, 
and  bring  him  to  an  acknowledgment  of  his  error.* 
They  also  chose  Rev.  John  Norton,  of  Ipswich,  to 
answer  his  book,  after  they  had  condemned  all  the 
copies  of  it  to^  be  burned,  f  Mr.  Norton's  answer  is 
now  before  us,  in  which  he  repeats  over  and  over 
again  tlie  prevalent  doctrine  of  the  time  :  —  "  Christ 
suffered  a  penal  hell,  but  not  a  local ;  he  descended 
into  hell  virtually,  not  locally  ;  that  is,  he  suffered  the 
pains  of  hell  due  unto  the  elect,  who  for  their  sin  de- 
served to  be  damned."  "  Christ  suffered  the  essential 
penal  wrath  of  God,  which  answers  the  suffering  of 
the  second  death,  due  to  the  elect  for  their  sin,  before 
he  suffered  his  natural  death."  "  Christ  was  tor- 
mented without  any  forgiveness ;  God  spared  him 
nothing  of  the  due  debt." 


*  SeeEecordsofMassachnsetfaBa-y,  Vol.  IV.   Part  I.  pp.  29,  3 
^0  Holland's  Histoiy  of  Westtm  Massachuaetls,  Vol.  L  p.  37,  &c. 
t  See  Note  B. 


,1  Google 


Flavel,  a  Nonconformist  clergyman  in  England, 
whose  writings  continue  to  be  published  by  the  Amer- 
ican Tract  Society,  and  who  was  contemporaneous 
with  John  Norton,  tiius  writes :  "  To  wrath,  to  the 
^iTath  of  an  infinite  God  without  mixture,  to  the  very 
torments  of  hell,  was  Christ  dehvered,  and  that  by 
the  hands  of  his  own  Father,"*  "As  it  w^as  all  the 
^vrath  of  God  that  lay  upon  Christ,  so  it  was  his 
wrath  aggravated  in  diverse  respects  beyond  that 
which  the  damned  themselves  do  suffer."  f 

In  the  Confession  of  Faith  J  owned  and  consented 
to  by  the  churches  assembled  in  Boston,  New  Eng- 
land, May  12,  1680,  and  recommended  to  all  the 
churches  by  the  General  Court  held  October  5, 1679, 
is  contained  the  following  {Ch.  VIII.  4) :  "  The  Lord 

Jesus  Christ underwent  the  punishment  due  to 

us,  which  we  should  have  borne  and  suffered,  being 
made  sin  and  a  curse  for  us,  enduring  most  excruciat- 
ing torments  immediately  from  God  in  his  soul,  and 
most  painful  sufferings  in  his  body."  This  was 
copied  verbatim  into  the  celebrated  Sayhrook  Plat- 
form, adopted  by  the  churches  of  Connecticut,  Sep- 
tember 9,  1708. 

Some  of  the  preceding  views,  for  questioning  which 
one  of  the  wisest  and  best  men  in  Massachusetts  was 
so  much  harassed  as  to  feel  obliged  to  leave  the 
Commonwealth,  are  now  as  universally  rejected  as 

*  Fountain  of  Life  Opened,  p.  10,  Ser.  IV.  fol.  edit. 

f  Ibid.,  p.  106. 

f  This  Confession  was  taken,  with  a  ferr  slight  variations  in  confonni^ 
with  the  Westminstei'  Confession,  from  the  "  Saroy  Dedaralion,"  that  is, 
"A  Declaration  of  the  Paith  and  Order  owned  and  practised  in  the 
Congregational  Chorehes  in  England ;  agreed  upon  and  tonsonted 
tinto  by  then'  elders  and  measengeis  at  tlio  Saroy  [a  part  of  London], 
Octoher  lath,  1658,"  which  may  be  seen  in  "  Hanbuiy's  Historical  Me- 
morials,"  p.  532,  &c. 
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they  were  once  received.  But  the  most  objectionable 
part  of  them,  in  a  religious  point  of  view,  that  which 
supposes  supernatural  sufferings  or  tortures  to  have 
been  immediately  inflicted  by  the  Deity  upon  the  soul 
of  Christ,  is  still  retained  by  many.  The  late  Pro- 
fessor Stuart,  as  we  have  seen,  supported  this  view  on 
the  ground  that  the  character  of  Christ  for  fortitude 
would  otherwise  suffer.  Many  of  the  books  indus- 
triously circulated  by  the  Orthodox  sects  among  the 
laity  contain  the  doctrine  in  a  very  offensive  form. 
The  Assembly's  Catechism,  which  declares  that  Christ 
"  endured  the  wrath  of  God,"  evidently  in  the  sense 
of  Norton  and  Flavel,  is  scattered  by  thousands 
among  the  people,  and  made  the  standard  of  faith 
in  the  principal  theological  school  of  this  Common- 
wealth. Vincent,  whose  explanation  of  the  Assem- 
bly's Catechism  has  just  been  repubhshed  by  the 
Presbyterian  Board  of  Publication,  says :  "  He,  to- 
gether with  the  pain  of  his  body  on  the  cross,  endured 
the  wrath  of  God,  due  for  man's  sin,  in  his  soul." 

With  the  progress  of  intellectual  and  moral  philos- 
ophy, however,  the  doctrine  of  the  imputation  of  sin 
to  one  who  had  not  committed  it,  came  to  be  held  as 
a  mere  fiction  by  many,  who  yet  retained  that  part  of 
the  old  doctrine  which  maintains  that  Christ  bore  the 
punishment  of  the  sins  of  all  mankind.  This  view 
avoids  the  now  evident  fiction  involved  in  chargmg 
the  sins  of  the  guilty  upon  the  innocent ;  but  it  has 
no  advantage  over  Luther's  doctrine  in  reference  to 
the  character  of  the  Deity.  Luther's  theory  paid  so 
much  homage  to  the  natural  sentiments  of  justice  in 
the  human  soul,  as  to  make  the  attempt,  though  a 
vain  one,  to  reconcile  the  conduct  which  his  theology 
ascribed  to  God  with  those  sentiments.     Luther,  with 
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John  Norton  and  others  of  hia  school,  felt  as  strongly 
as  any  Unitarian  of  the  present  day,  that,  where  there 
is  punishment,  there  must  be  guilt,  and  an  accusing 
conscience*  They  held,  therefore,  that  Christ  was 
punished  because  he  was  guiltv,  and  "  sensible  of  an 
accusing  conscience."  But  the  more  modern  theory, 
which  holds  that  Christ  bore  the  punishment  of  all 
men's  sins  without  bearing  their  guilt,  involves  the 
idea  of  punishment  without  guilt  in  him  who  suffers 
it.  It  takes  away  the  hypothesis  which  alone  gave  it 
even  the  show  of  consistency  with  the  justice  of  God, 
The  perception  of  the  incongruity  involved  in  the 
supposition  that  one  should  receive  punishment  w^o 
is  without  guilt,  has  therefore  led  many  theologians 
to  give  up  this  part  of  the  old  theory.  It  was  aban- 
doned by  many  in  England  as  long  ago  as  the  time 
of  Baxter,  In  New  England,  since  the  time  of  Dr. 
Edwards  the  younger,  several  theological  writers  have 
maintained  that,  as  there  can  be  no  punishment  with- 
out a  sense  of  guilt  and  condemnation  of  conscience, 
but  only  pain,  suffering,  torment,  it  is  erroneous  to  say 
that  Christ  endured  vicarious  punishment  for  the  sins 
of  mankind.  Vicarious  pain  or  tormeni  might  be  en- 
dured by  the  innocent,  but  not  vicarious  punishment. 
Some,  also,  on  the  ground  that  the  sufferings  of  Christ 
bear  no  proportion,  in  amount  and  duration,  to  the 
punishment  which  was  threatened  against  sinners, 
have  even  rejected  the  term  vicarious  as  inapplicable. 
Dr.  Dwight  says :  "  It  will  not  be  supposed,  as  plainly 
it  cannot,  that  Christ  suffered  in  his  divine  nature. 
Nor  will  it  be  believed  that  any  created  nature  could 
in  that  short  space  of  time  suffer  what  would  be 
eqmvalent  to  even  a  slight  distress  extended  through 

*  See  NorKm'a  Answer,  &c.  p.  119. 
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eternity."  *     "  When,  therefore,  we  are  told  that  it 

pleased  Jehovah  to  bruise  Mm,  it  was  not  as  a  punish- 
ment." f  "  It  is  not  true,"  says  Edwards  the  younger, 
"  that  Clirist  endured  au  equal  quantity  of  misery  to 
that  which  would  have  been  endured  by  ail  his  people, 

had  they  suffered  the  curse  of  the  law As  the 

eternal  Logos  was  capable  of  neither  enduring  misery 
nor  losing  happiness,  all  the  happiness  lost  by  the 
substitution  of  Christ  was  barely  that  of  the  man 
Christ  Jesus,  during  only  thirty-three  years ;  or  rather 
during  the  last  three  years  of  his  life."  J  Dr.  Em- 
mons says :  "  His  sufferings  were  no  punishment, 
much  less  our  punishment.  His  sufferings  were  by 
no  means  equal  in  degree  or  duration  to  the  eternal 
sufferings  we  deserve,  and  which  God  has  threatened 
to  inflict  upon  us.  So  that  he  did  in  no  sense  bear 
the  penalty  of  the  law  which  we  have  broken,  and 
justly  deserve."  ^ 

But  this  concession  of  the  more  modem  New  Eng- 
land theologians  to  the  imperative  claims  of  reason  is 
not  of  so  much  importance  as  it  may  at  first  view 
appear.  To  say  that  Christ  did  not  endure  the  punish- 
ment of  the  sins  of  mankind,  nor  indeed  any  punish- 
ment whatever,  but  only  an  amount  of  suffering  or 
torment  which,  in  its  effect  as  an  expression  of  the  Di- 
vine mind,  and  in  upholding  the  honor  of  the  Divine 
government,  was  an  equivalent  to  the  infliction  of  the 
punishment  threatened  against  sin,  is  of  little  avail, 
so  long  as  it  is  maintained  that  the  chief  sufferings  of 
our  Saviour  were  of  a  miraculous  character,  incon- 
ceivable in  degree,  immediately  inflicted  upon  him  by 

*  Scr.LVI.  Vol.n.  p.  ai7. 

t  Ibid.,  p.  211. 

J  Sermons  oa  the  AtoDOment,  Works,  Vol.  H.  p.  43. 

i  Works,  Vol.  V.  p.  32. 
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the  hand  of  God  over  and  above  those  which  he  in- 
curred from  human  opposition  and  persecution  in  the 
accomplishment  of  his  worli.  The  concession  is  made 
to  philosophy,  not  to  religion.  So  far  as  the  Divine 
character  is  concerned,  it  is  of  little  consequence 
whether  you  call  the  sufferings  of  Christ  punishment,  or 
only  to-rture  immediately  inflicted  by  God  for  the  mere 
purpose  of  being  contemplated  by  intelligent  beings. 

Suppose  that  Christ  had  ordered  the  beloved  Apos- 
tle John  to  be  crucified,  in  order  to  show  his  dis- 
pleasure at  sin,  when  he  forgave  Peter,  of  what  conse- 
quence would  it  be  to  say  that  John  was  not  punished, 
but  only  tortured,  for  the  sin  of  Peter?-  "Would 
Christ  deserve  the  more  to  be  regarded  as  a  righteous 
being,  an  upholder  of  law,  a  wise  moral  governor,  for 
inflicting  inconceivable  anguish  of  body  and  mind 
upon  John  as  the  sole  ground  and  condition  of  forgiv- 
ing the  sin  of  Peter? 

How  many  of  the  theologians  of  New  England  at 
the  present  day  retain  this  theory  of  miraculous  suf- 
fering immediately  inflicted  by  the  Deity  upon  the 
soul  of  Christ,  I  have  no  means  of  ascertaining.  It 
is  not  easy  to  see  why  the  advocates  of  the  govern- 
mental theory,  after  admitting  that  the  sufferings  of 
Christ  were  finite  and  of  brief  duration,  that  they 
were  not  the  punishment,  nor,  as  a  penalty,  equivalent 
to  the  punishment,  of  the  sinner,  should  seek  by  mere 
ratiocination  to  magnify  the  sufferings  of  Christ  be- 
yond what  the  sacred  history  has  recorded  them  to  be, 
and  to  bring  in  the  omnipotence  and  the  omniscience 
of  the  Deity  to  inflict  a  pain  which  human  malice  and 
second  causes  could  not  inflict.  The  mere  amount 
of  suffering  does  not  seem  to  be  essential  to  this 
theory.      The  Scriptures  contain,  as  we  have  seen, 
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nothing  for  it.  On  the  contrary,  they  seem  to  be 
positively  against  it,  in  insisting,  as  they  do,  on  the 
blood  of  Christ,  the  death  of  Christ  as  a  sacrifice, 
rather  than  on  what  he  suffered  before  he  died.  It  is 
just  to  state  that  I  do  not  find,  in  the  sermons  on  the 
atonement  by  Dr.  Edwards  the  younger,  Dr.  Em- 
mons, and  Dr.  Woods,  reference  to  any  sufferings  of 
Christ,  except  those  which  were  naturally  incident  to 
the  discharge  of  his  duty.  True,  they  say  nothing 
against  the  view  held  by  Dr.  Dwight,  Dr.  Macknight, 
and  some  recent  writers.  But  it  is  to  be  hoped  that 
they  omitted  the  theory  of  miraculous  suffering,  im- 
mediately inflicted  by  the  Deity  upon  the  soul  of 
Christ,  because  they  had  abandoned  it.  May  the 
time  soon  come  when  all  the  advocates  of  the  govern- 
mental theory  shall  cease  to  insist  on  a  fragment  of 
the  old  theory  of  penal  satisfaction,  which  has  no  his- 
torical foundation,  which  is  shocking  to  the  feelings 
of  many  Christians,  and  strengthens  the  objections  of 
the  enemies  of  Christianity. 

On  the  other  hand,  it  appears  to  me  that  some 
writei^,  looking  at  the  subject  chiefly  in  the  light  of 
the  principles  of  moral  and  religious  philosophy,  have 
given  a  somewhat  imperfect  view  of  the  sentiments 
of  St.  Paul  respecting  the  significance  of  the  death 
of  Christ,  by  maintaining  that  he  limited  the  influence 
of  it  to  its  immediate  effect  in  producing  the  refor- 
mation and  sanctification  of  the  sinner.  This  latter 
view  is  indeed  prominent  throughout  the  Apostle's 
writings.  Christians  are  represented  as  being  bap- 
tized to  the  death  of  Ciirist;  that  is,  to  die  to  sin  as  he 
died  for  it ;  to  be  buried  in  baptism  to  sin,  and  to  rise 
to  a  new  spiritual  life,  as  he  was  buried  and  rose  to  a 
new  life.    But  the  Apostle  regards  the  death  of  Christ, 
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not  only  as  exerting  a  sanctifying  influence  upon  the 
heart,  but  as  having  a  meaning  and  significance,  con- 
sidered as  an  event  taking  place  under  the  moral 
government  of  God,  according  to  his  will.  Its  mean- 
ing serves,  according  to  him,  at  the  same  time  to 
manifest  the  righteousness  of  God,  and  his  mercy  in 
accepting  the  true  believer.  "  Whom  in  his  blood, 
through  faith,  God  has  set  forth  as  a  propitiatory  sacri- 
fice, in  order  to  manifest  his  righteousness  on  account 
of  his  passing  by,  in  his  forbearance,  the  sins  of 
former  times."  *  It  is  true  that  the  design  of  this 
providential  event  was  still  manifestation,  and  that  the 
contemplation  of  the  sacrifice,  and  the  appropriation 
of  it  by  faith,  were  regarded  by  the  Apostle  as  leading 
to  repentance  and  sanctification,  a^  well  as  to  peace 
of  mind.  But  he  contemplates  it  in  this  passage 
under  another  aspect.  He  has  what  may  be  called  a 
transcendental,  as  well  as  a  practical,  view  of  this,  as 
of  all  events.  He  contemplates  the  death  of  Christ, 
taking  place  according  to  God's  will,  as  illustrating 
the  mind  of  God ;  as  manifesting  his  righteousness, 
though  he  forbore  adequately  to  punish  the  sins  of 
former  times,  and  in  mercy  accepted  as  righteous  the 
true  Christian  believer.  His  view  seems  to  be  that 
God,  by  suffering  such  a  person  as  Jesus,  standing  in 
such  a  relation  to  him,  having  a  sinless  character,  and 
sustaining  such  an  ofiice  in  relation  to  the  world  as 
Christ  did,  to  sutFer  and  die  a  painful  and  ignomin- 
ious death,  has  declared  how  great  an  evil  he  regards 
sin  to  be,  and  how  great  a  good  he  regards  holiness 
to  be ;  in  other  words,  his  hatred  of  sin,  and  love  of 
hoUness.     The  greatness  of  the  evil  of  sin,  and  of  the 
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go-xJ  of  righteousness,  aie  to  be  seen  in  the  greatness 
of  the  sacrifice  which  God,  in  his  high  providential 
government  of  the  world,  appointed,  and  which  in  the 
fulness  of  time  Christ  made.  Why  is  not  this  view 
of  St.  Paul  correct  ?  God  is  surely  to  be  seen,  not 
only  in  the  works  of  nature,  in  the  intuitions  of  the 
soul,  in  immediate  revelation,  but  also  in  the  events 
of  Providence.  Especially  the  fact,  that  under  the 
moral  government  of  God  the  most  righteous  men, 
those  in  whom  the  spirit  of  God  dwells  most  fully  and 
most  constantly,  are  willing  to  incur  reproach  and  suf- 
fering in  the  cause  of  truth,  righteousness,  and  human 
happiness,  shows  that  the  Giver  of  the  Holy  Spirit,  the 
Source  of  all  righteousness,  regards  sin  as  a  great  evil, 
and  righteousness  as  a  great  good  ;  that  is,  hates  sin, 
and  loves  holiness.  Much  more,  then,  if  Christ,  in 
whom  was  the  spirit  of  God  without  measure,  who 
knew  no  sin,  and  who  was  in  various  ways  exalted 
above  the  sons  of  men,  becomes,  according  to  the  will 
of  God,  and  by  his  own  consent,  a  sacrifice  for  sin, 
does  he  illustrate  his  Father's  hatred  of  sin,  and  love 
of  holiness. 

It  appears  to  me  that  Edwards  the  younger,  and 
other  advocates  of  what  is  called  the  governmental 
theory,  have  connected  with  the  view  of  the  Apostle 
Paul  two  great  errors.  One  consists  in  regarding  that 
as  the  direct  and  immediate  design  of  the  death  of 
Christ  which  was  only  incidental  to  it,  as  a  providen- 
tial event.  This  appears  from  the  fact  that  the  death 
of  Christ  is  everywhere  in  the  New  Testament  de- 
nounced as  an  evil  and  a  crime.  -  Of  course,  then,  it 
was  opposed  to  the  direct  revealed  will  of  God. 
Everywhere  in  the  New  Testament  we  may  leam 
that  the  direct  design  of  God  in  sending  his  Son  waa 
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that  tJie  Jews,  as  well  as  others,  should  reverence  him, 
"  This  is  my  beloved  Son,  hear  ye  him."  "  He  that 
honoreth  not  the  Son,  honoreth  not  the  Father." 
"  "Woe  unto  that  man  by  whom  the  Son  of  man  is 
betrayed."  It  is  admitted  by  all,  that  the  direct  will 
of  God  is  declared  in  his  commands  rather  than  in  his 
providence.  Unless  the  Jews  had  acted  against  the 
will  of  God,  it  could  not  be  said  that  by  "  wicked 
hands "  they  had  crucified  and  slain  the  Saviour. 
But  when,  instead  of  hearing  and  reverencing  Christ, 
they  pcreecuted  and  crucified  him,  this  event  was 
overruled  by  Divine  Providence,  so  as  to  convey  a  re- 
ligious lesson  concerning  the  attributes  of  God,  and 
his  government  of  the  world.  There  is  no  more  evi- 
dence that  the  Jews  were  instigated  by  God  to  crucify 
Christ,  than  to  kill  any  prophet  who  had  preceded 
him.  There  is  no  more  evidence  that  this  was  ac- 
cording to  the  will  of  God,  than  any  murder  which 
ever  took  place.  The  Apostle  Paul  undoubtedly  de- 
clares that  Christ  gave  himself  for  us  according  to  the 
wiU  of  God  (Gal.  i.  4) ;  and  that  God  had  set  him 
forth  as  a  propitiatory  sacrifice  to  manifest  his  right- 
eousness {Rom.  iii,  25).  But  he  uses  similar  language 
in  regard  to  many  other  events.  Thus  he  declares 
that  Pharaoh,  the  tyrant,  was  raised  up  to ''  make 
known  the  power  of  God.  (Rom.  ix.  17.)  But  will  it 
be  pretended  that  God  gave  existence  and  power  to 
Pharaoh  for  the  direct  and  exclusive  purpose  of  mak- 
ing kno^vn  his  power,  and  that  his  power  could  not 
be  made  known  in  any  other  way  ?  "Was  it  not  the 
will  of  God  that  Pharaoh  should  be  a  just  and  benefi- 
cent sovereign  ?  It  is  evident  from  the  nature  of  the 
case,  as  well  as  from  the  current  phraseology  of  the 
Scriptures,  that  the  treachery  of  Judas,  and  the  craci- 
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fixion  of  Christ,  were  not  more  immediately  ordained 
by  God,  than  any  other  case  of  treachery  and  murder 
which  ever  tooli  place  in  the  world.  It  is  plain,  then, 
that  the  manifestation  of  the  righteousness  of  God  by 
the  sacrifice  of  Christ,  referred  to  by  St,  Paul,  was  the 
incidental  or  indirect  design  of  it,  as  an  event  taking 
place  under  the  government  of  God,  against  his  re- 
vealed will.  The  crucifixion  of  Christ  declares  the 
righteousness  of  God,  just  as  the  wrath  of  man  in  all 
cases  is  caused  to  praise  him. 

That  the  manifestation  of  the  righteousness  of  God 
was  only  the  incidental  design  of  the  sacrifice  of 
Christ,  appears  also  from  this  circumstance,  that  it  is 
only  when  so  regarded  that  it  conveys  to  a  rational 
mind  an  impression  either  of  his  righteousness  or  his 
wisdom.  That  God  should  so  love  the  world  as  to 
send  Christ  to  enlighten,  reform,  and  bless  it,  though 
he  foresaw  that  he  would  not  accomplish  his  purpose 
without  falling  a  sacrifice  to  human  passions,  gives 
an  impression  of  his  benevolence,  and  of  his  hatred 
of  sin  and  love  of  holiness.  But  if  he  had  imme- 
diately and  directly  commanded  the  Jewish  priests  to 
sacrifice  him,  or  the  Jewish  rulers  to  insult,  torture, 
and  crucify  him,  simply  that  as  an  object  of  human 
contemplation  he  might  manifest  the  righteousness 
of  God,  and  his  hatred  of  sin  by  his  infliction  of  tor- 
ture on  an  innocent  being,  then  no  such  effect  would 
be  produced  by  it.  The  Jewish  priests  themselves 
would  have  said  that  such  a  sacrifice  was  heathenish, 
an  oflering  such  as  the  Gentiles  used  to  make  to  ' 
Moloch.  All  the  world  would  say,  that  such  a  God- 
commanded  sacrifice,  such  a  direct  and  immediate 
infliction  of  suffering  by  the  Almighty  upon  an  inno- 
cent being,  for  the  main  purpose  of  making  known  liis 
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dispositions,  and  maintaining  the  honor  of  his  govern- 
ment, was  a  manifestation  of  any  attribute  rather 
than  righteousness.  "We  might  believe  an  express 
verbal  declaration,  that  such  a  direct  infliction  was 
designed  to  show  God's  righteousness;  but  in  the 
fact  itself  of  such  torture,  one  could  perceive  neither 
righteousness  nor  wisdom.  This  may  be  clearly  illus- 
trated by  an  example. 

K  a  human  sovereign,  the  emperor  of  Russia  for  in- 
stance, being  engaged  in  war  with  a  rebellious  prov- 
ince, and  having  a  son  distinguished  by  military 
skill,  courage,  and  humanity  above  all  his  subjects, 
should  send  him  at  the  head  of  an  army,  and  expose 
him  to  all  the  casualties  of  war,  in  order  to  bring  the 
province  into  submission,  and  this  son  should  actually 
suffer  death  through  the  opposition  of  the  rebels,  who 
would  not  admire  the  selWenial  and  benevolence  ex- 
hibited by  the  monarch  ? 

Suppose  now,  on  the  other  hand,  that  the  rebels 
should,  by  the  labors  and  sacrifices  of  that  son,  have 
been  brought  to  repentance  and  submission,  and 
should  humbly  sue  for  pardon,  and  that  the  monarch 
should  say, "  I  will  forgive  you,  but  in  order  to  express 
my  feelings  concerning  the  crime  of  rebellion,  and  to 
uphold  the  honor  of  my  government,  and  maintain 
the  cause  of  order,  I  must,  as  the  condition  of  the  for- 
giveness of  your  crime,  inflict  inconceivable  anguish 
of  mind  and  body  upon  my  well-beloved  son  in  the 
sight  of  all  my  subjects,"  and  should  actuafly  do  it 
with  his  own  hands,  would  not  the  whole  civilized 
world  condemn  such  a  monarch  as  guilty  of  injustice, 
cruelty,  and  folly?  The  consent  of  the  son,  could  it 
be  obtained,  would  only  serve  to  deepen  the  cruelty 
and  folly  of  the  father. 
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The  incidental  effect  of  the  sufferings  of  the  Apostles 
is  spoken  of  as  designed,  as  expressly  as  that  of  the 
sufferings  of  Christ.  Thus  St.  Paul  says,  "  Wheth- 
er we  be  afflicted,  it  is  for  your  consolation  and 
salvation."  *  Again,  "  Yea,  and  if  I  be  offered  up 
upon  the  sacrifice  and  service  of  your  faith,"  f  &c. 
Again,  he  speaks  of  himself  as  "  fitUng  up  what  is 
wanting  of  the  sufferings  of  Christ,"  J  thus  implying 
that  his  own  sufferings  had  the  same  general  purpose 
as  those  of  his  Master,  Again,  the  casting  away  of 
the  Jews  is  represented  by  Paul  in  one  verse  as  the 
reconciling  or  atonement  of  the  world ;  in  another,  as 
the  punishment  of  the  Jews  for  fhcir  unbelief.  § 

It  is  readily  conceded  that  a  greater  prominence, 
importance,  and  influence  are  assigned  by  Paul  and 
other  New  Testament  writers  to  the  sacrifice  of  Christ, 
than  to  that  of  other  righteous  men.  This  is  owing 
in  part  to  his  pre-eminent  character,  his  supernatural 
powers  and  qualifications,  the  dignity  of  his  office  as 
head  of  the  Church,  and  to  the  peculiar  circumstances 
of  his  life  and  death.  He  had  a  greater  agency  than 
others  in  the  work  of  the  Christian  atonement,  of 
which,  however,  the  Apostles  were  yet  ministers.|j 
He  was  the  head  of  the  Church. 

The  minds  and  feelings  of  the  Apostles  must  have 
been  in  the  highest  degree  affected  by  the  ignominious 
death  of  their  Master.  It  was  the  subject  of  the 
deepest  gratitude  that  the  blessings  which  they  en- 
joyed were  purchased  by  his  blood.  They  had  lost  all 
hopes  when  he  expired.  His  death  was  opposed  to 
all  their  views  of  the  Messiah.  They  had  supposed 
that  he  would  live  for  ever.  ^     This  expectation  was 

*  2  Cor.  i.  6.     t  Pitil. 
S  a  Cor.  r.  18- 
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probably  not  wholly  effaced  from  their  minds  till  they 
saw  him  expire.  When  they  preached  the  Gospel  to 
the  Gentiles,  they  preached  the  religion  of  one  who 
had  suffered  like  the  vilest  malefactor.  The  circum- 
stance that  the  death  of  Christ  was  so  ignominious 
was  a  strong  reason  for  their  insisting  upon  it  the 
more,  as  the  means  through  which  they  enjoyed  the 
blessings  of  Christianity.  The  cross  was  a  stum- 
bling-block to  the  Jew,  and  folly  to  the  Gentile.  The 
oftencr  objections  were  made  to  it,  the  more  would 
the  Apostles  be  led  to  dwell  upon  it,  and  to  present  it 
in  every  light  in  which  it  could  be  presented.  In  re- 
flecting upon  the  meaning  of  it  as  a  providential 
event,  the  analogy  between  it  and  the  sin-offerings  of 
the  Jews  struck  their  imaginations  forcibly.  Certain 
passages  in  the  prophetic  writings,  especially  Isa.  liii., 
which  was  originally  spoken  of  the  Jewish  Church, 
were  adapted  to  impart  additional  emphasis  to  tliia 
analogy. 

It  is  also  very  possible  that  I  may  have  too  closely 
defined  the  meaning  of  Paid  and  other  Apostles,  in 
representing  the  death  of  Christ  as  a  sacrifice.  This 
idea  having  once  taken  full  possession  of  their  imagi- 
nations, they  may  not  always  have  kept  in  mind  the 
boundary  which  divides  figurative  from  plain  lan- 
guage. They  may  have  connected  certain  sacrificial 
ideas  or  feelings  with  the  death  of  Christ,  which  a 
modern  cannot  folly  appreciate,  or  strictly  define. 
Being  born  Jews,  famifiar  with  sacrifices  from  their 
infancy,  and  writing  to  those  who,  whether  Jews  or 
Gentiles,  had  been  accustomed  to  attach  the  same 
importance  and  efficacy  to  them,  it  was  natural  that 
they  should  represent  the  death  of  Christ  in  language 
bonowed  fijom  the  Jewish  ritual,  and  that  they  should 
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attach  an  importance  to  it  which  savors  more  of  the 
religion  which  they  had  renounced,  than  of  that 
which  they  had  adopted.  But  so  far  as  the  question 
whether  the  atonement  by  Christ  was  effected  by  vica- 
rious punishment,  or  vicarious  suifering,  is  concerned, 
it  is  of  no  consequence  how  much  im.portance  the 
Apostles  attached  to  the  sacrificial  view.  For  there  is 
no  reaspn  to  believe  that  in  literal  sacriiices  vicarious 
punishment,  or  suffering,  was  denoted,  or  that  the  pain 
endured  by  the  animals  offered  had  anything  to  do 
with  their  efficacy  or  significance.* 

The  other  error  in  the  theory  of  Edwards  the 
younger,  and  other  advocates  of  the  governmental 
theory,  consists  in  representing  the  sufferings  of  Christ 
as  absolutely  necessary,  as  the  ground  of  forgiveness, 
in  the  nature  of  things,  or  in  the  nature  of  the  Divine 
government,  or  on  account  of  the  Divine  veracity  in 
reference  to  the  declaration.  The  soul  that  sinneth,  it 
shall  die.  Now  in  regard  to  this  last  consideration, 
that  of  the  Divine  veracity,  it  is  certain  that  the  threat- 
ened penalty  of  transgression  is  no  more  executed 
when  the  sinner  is  forgiven  in  consequence  of  severe 
suffering  inflicted  upon  Christ,  than  if  he  were  for- 
given, without  such  an  infliction,  in  consequence  of 
the  eternal  mercy  of  God.  For  the  penalty  was 
never  threatened  except  against  the  sinner.  Of  course 
it  can  never  be  executed  except  upon  the  sinner. 

It  has  also  been  maintained  by  the  advocates  of  the 
governmental  theory,  that  to  forgive  sin  on  any  other 
ground  than  that  of  the  infliction  of  suffering  upon 
Christ,  equivalent,  in  the  impression  produced  by  it, 
to  the  eternal  punishment  of  all  the  wicked,  would 

*  See  Christian  Examiner  for  September,  1855. 
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operate  as  encouragement  of  -wickedneas.  But  it  is 
not  eEisy  to  see  why  those  who  would  be  encouraged 
in  sin  by  the  hope  of  being  forgiven  through  the  eter- 
nal mercy  of  God,  would  not  also  be  encouraged  in 
sin  by  the  hope  of  being  forgiven  tlirough  the  suffer- 
ing inflicted  upon  Christ,  or  through  any  consideration 
founded  on  past  historical  fact.  The  forgiveness  is 
certain  to  him  who  repents  and  becomes  a  righteous 
man  on  either  theory,  and  may  encourage  an  evil- 
minded  person  in  one  case  as  well  as  the  other. 
He  who  can  harden  himself  in  sin  in  consequence  o( 
the  infinite  mercy  of  God  in  forgiving  the  penitent, 
can  do  the  same  thing  in  consequence  of  the  exceed- 
ing love  of  Christ  as  manifested  in  his  death. 

That  the  advocates  of  some  of  the  old  theories 
should  maintain  the  absolute  necessity  of  vicarious 
suffering,  does  not  appear  strange.  But  that  the  ad- 
vocates of  the  governmental  theory  should  maintain 
its  absolute  necessity  as  the  condition  of  the  forgive- 
ness of  sin,  so  that  the  Divine  mercy  could  not  be 
exercised,  and  the  honor  of  the  Divine  government 
maintained  without  it,  is  surprising.  Having  denied 
that  the  sufferings  of  Christ  are  in  any  sense  the 
pmiishment  of  the  sins  of  men,  or  that  they  are  in 
any  sense  penal  in  their  nature,  it  is  singular  that 
they  should  believe  them  to  be  absolutely  necessary 
in  order  to  vindicate  the  righteousness  of  God,  and 
cause  his  government  to  be  respected,  so  that,  without 
these  sufferings  as  a  condition,  the  mercy  of  God 
could  not  and  would  not  have  been  exercised  in  the 
forgiveness  of  sin.  What !  Have  men  no  reason  to 
beUeve  in  the  righteousness  of  God,  and  to  respect 
his  moral  government,  unless  they  can  be  convinced 
of  the  historical  fact  that  he  immediately  and  directly 
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caused  inconceivable  sufferings  to  Christ,  as  tlie  indis- 
pensable ground  of  his  forgiving  a  single  sin  ?  Have 
the  unnumbered  millions  of  the  human  race,  who 
never  heard  of  Christ,  and  yet  believe  in  the  forgive- 
ness of  sins,  no  reason  to  have  faith  in  the  righteous- 
ness of  God,  and  to  respect  his  moral  government  ? 
Have  the  instinctive  faith  of  the  human  soul  in  all 
the  perfections  of  God,  the  condemnation  of  sin  in 
the  conscience,  the  retributions  of  Divine  Providence, 
the  intimations  of  a  judgment  to  come  in  the  human 
heart  and  in  Divine  revelation,  no  force  to  convince 
men  that  God  hates  sin  and  loves  hohness,  though  he 
be  long-suffering  and  ready  to  forgive  ?  "Would  all 
these  considerations  lose  their  force  with  one  who 
should  believe  that  God  could  forgive  a  penitent, 
thoroughly  regenerated  transgressor  for  his  own  eter- 
nal mercy's  sake  alone  ?  Cannot  a  father  forgive  a 
penitent  son,  without  conveying  the  impression  that 
he  is  pleased  with  sin  t 

It  has  been  alleged  by  Edwards  the  younger,  and 
others,  that  the  very  fact  of  the  sufferings  and  death 
of  Christ  as  means  of  manifesting  the  righteousness 
of  God,  and  maintaining  the  honor  of  his  government, 
implies  their  absolute  necessity;  because  otherwise 
they  would  not  have  been  allowed  by  the  Deity  to 
take  place.  I  am  wholly  unable  to  perceive  on  what 
principle  the  mere  occurrence  of  the  crucifixion  of 
Christ  by  the  Je^vs  shows  its  absolute  necessity,  more 
than  the  occurrence  of  the  murder  of  any  prophet  or 
apostle  shows  its  absolute  necessity.  But  it  will  not 
be  pretended  that  the  purposes  of  God  in  the  renova- 
tion of  the  world  could  not  have  been  accomplished 
unless  Stephen  had  been  stoned  to  death,  and  James 
beheaded,   and   Peter  crucified,   however  great  may 
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have  been  the  actual  influence  of  these  cases  of  mar- 
tyrdom in  the  regeneration  of  the  world.  Indeed,  to 
argue  the  absolute  necessity  of  the  sacrifice  of  Christ 
from  the  fact  of  its  actual  occurrence,  is  to  argue  the 
absolute  necessity  of  every  murder  that  ever  occurred 
in  the  world.  Of  course  no  one  has  ever  denied  the 
necessity  of  the  sufferings  of  Christ  in  the  same  gen- 
eral sense  in  which  the  suiFerings  of  all  righteous  men 
are  necessary,  or  in  which  all  the  evil  in  the  world  is 
necessary.  Bishop  Butler,  in  the  fifth  chapter  of  Part 
Second  of  his  Analogy,  has  shown  that  by  the  stripes 
of  righteous  men  in  general,  under  the  government  of 
God,  the  people  are  often  healed ;  and  of  course  that 
Christ  might  sufier  in  a  similar  way,  and  for  similar 
ends.  But  he  did  not  attempt  to  find  anything  on 
earth  analogous  to  the  theories  on  which  I  have  been 
remarking.  If  he  had  made  the  attempt,  he  would 
have  found  such  analogy  only  in  the  practice  of  the 
most  barbarous  Oriental  despots.  It  appears  to  me 
that  he  is  guilty  of  a  gross  violation  of  the  common 
use  of  language  when  he  says,  that  "  vicarious  pun- 
ishment is  a  providential  appointment  of  every  day's 
experience."  No  one  has  ever  doubted  or  denied  the 
vicarious  punishment  of  Christ  in  the  sense  in  which 
vicarious  punishment  is  matter  of  every  day's  expe- 
rience. Every  Unitarian,  every  Deist,  would  accept 
such  a  creed.  But  this  paradoxical  use  of  language 
has  been  generally  rejected  and  condemned  by  mod- 
ern theological  writers  of  every  name.*  It  serves 
only  to  confound  things  which  differ. 

Dr.  Edwards  and  others  have  also  argued  the  ne- 
cessity of  the  sacrifice  of  Christ  from  the  ancient 
sacrifices  of  the  Jews.     But  as  there  was  no  absolute 
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necessity  for  these  sacrifices  of  animals,  —  as  they 
were  of  human  origin,  and  only  tolerated,  or  at  most 
sanctioned,  by  the  Deity,  —  of  course  there  could  be 
no  absolute  necessity  for  the  sacrifice  of  Christ ;  though 
when  it  was  made,  its  good  effects  might  be  pointed 
out  by  the  Apostle  glancing  his  eye  of  faith  over  the 
events  which  took  place  under  the  government  of 
God.  As  to  the  verse,  "  Without  shedding  of  blood, 
there  was  no  remission,"  the  meaning  is,  that  under 
the  actual  dispensation  of  the  Jewish  law,  as  per- 
mitted or  appointed  by  God,  there  was  no  remission 
without  a  sacrifice.*  ,  The  remark  has  no  relation  to 
the  nature  of  things,  or  to  the  absolute  necessity  of 
the  Divine  government,  but  only  to  a  usage  which 
had  passed  away. 

Some  passages  from  the  New  Testament  have  also 
been  adduced  for  the  purpose  of  proving  that  the 
sacrifice  of  Christ  was  absolutely  necessary,  as  the 
ground  of  Divine  forgiveness,  in  the  nature  of  things, 
or  of  the  Divine  government ;  such  as  Luke  xxiv,  26, 
"  Ought  not  Christ  to  have  suficred  these  things,  and 
to  enter  into  his  glory  ?  "  Also  verse  46,  "  It  behoved 
Christ  to  suffer,"  &c.  But  it  is  evident  that  the  neces- 
sity here  referred  to  by  Christ  arises  simply  from  that 
of  the  fulfilment  of  prophecy.  That  he  did  not  con- 
sider them  absolutely  necessary,  is  evident  from  his 
prayer  to  have  the  cup  pass  from  him.  See  New- 
come's  remarks,  pages  207,  210  of  this  volume. 

Allowing,  as  we  have  done,  that  the  sacrifice  of 
Christ  incidentally  illustrates  the  righteousness  as 
well  as  the  love  of  God,  its  absolute  necessity  as  a 
ground  of  Divine  forgiveness  is  not  more  evident  Irom 

«  On  fho  subject  of  the  Jewish  sacrifices,  in  tliEir  bearing  on  the  woric 
of  Christ,  see  Cliristian  Examiner  for  September,  1S55. 
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any  language  of  Scripture,  than  the  absolute  necessity 
of  such  a  tyrant  and  oppressor  as  Pharaoh.  For  the 
Apostle  adopts  similar  language  respecting  Pharaoh : 
"  Even  for  this  same  purpose  have  I  raised  thee  up, 
that  I  might  show  my  power  in  thee,  and  that  my 
name  might  be  declared  throughout  all  the  earth." 
Will  it  he  pretended  that  the  power  and  the  name  of 
Jehovah  could  not  have  been  made  known  except  by 
raising  up  just  such  a  tyrant  as  Pharaoh  ?  The  Apos- 
tle is  quite  .as  explicit  in  declaring  the  design  of  the 
exaltation  of  Pharaoh  to  be  that  of  manifesting  the 
power  of  God,  as  in  declaring  the  design  of  the  sacri- 
fice of  Christ  to  be  that  of  manifesting  the  righteous- 
ness of  God. 

My  general  conclusion  is,  that  the  Apostle  Paul 
considers  the  death  of  Christ  under  two  aspects :  —  1. 
He  regards  it  as  an  event  taking  place  under  the  prov- 
idence of  God,  and  according  to  the  Divine  will,  and 
in  some  sense  a  sacrifice  incidentally  manifesting  the 
righteousness  of  God  in  connection  with  the  exercise 
of  his  mercy.  See  Rom.  iii,  21  -  36.  2.  He  regards 
it  in  its  immediate  moral  and  religious  influence  upon 
the  heart  and  life  of  the  believer.  See  Rom.  vi.,  vil., 
&c.  He  does  not  appear  to  regard  it  as  an  indispen- 
sable evidence  of  the  Divine  righteousness,  without 
which  it  coidd  not  be  seen,  but  only  as  a  new  and 
signal  illustration  of  it  in  connection  with  his  mercy. 
The  latter  view  is  the  most  prevalent.  The  fii-st 
view  relates  to  the  enlightening  influence  of  Christ's 
death ;  the  second  to  its  sanctifying  influence.  In 
both  cases  the  influence  of  it  is  upon  God's  sub- 
jects, not  upon  God  himself.  Perhaps  both  views 
are  united  in  the  text,  "  He  made  him  who  knew  no 
sin  to  suffer  as  a  sinner  in  our  behalf,  that  we  through 
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him  might  attain  the  righteousness  which  God  will 
accept" * 

I  have  preferred,  for  obvious  considerations,  to  dis- 
cuss the  subject  in  the  light  of  Scripture  rather  than 
of  mere  reason.  But  in  regard  to  the  sufficiency  of 
the  governmental  theory  to  satisfy  the  reason,  I  cannot 
forbear  quoting  a  few  hnes  from  a  recent  Orthodox 
writer,  the  author  of  the  Sermon  on  the  Atonement 
in  the  Monthly  Religious  Magazine,  which  has  re- 
ceived some  attention  among  us.  "  How  could  the 
suffering  of  one  human  being,  either  in  amount,  or  as 
an  expression  of  God's  feelings  towards  bis  law,  sin, 
and  holiness,  be  equivalent  to  the  eternal  punishment 
of  the  wicked,  to  the  smoke  of  their  torment  ascend- 
ing for  ever  ?  The  suffering  of  one  created  being  for 
a  few  days  or  years  would  be,  in  comparison,  as  a 

drop  to  an  ocean We  are  quite  familiar  with 

the  answer  which  is  made  to  reasoning  of  this  kind,  — 
with  the  argument,  that  the  union  of  the  Divine  na- 
ture with  the  human  gave  a  boundless  dignity  and 
worth  to  the  sufferings  of  that  human  nature,  though 
having  no  part  in  them.  But  we  are  constrained  to 
say,  that  it  never  commended  itself  to  our  judg- 
ment, or  gave  us  the  least  satisfaction.  "We  cannot 
see  how  the  Divine  nature  had,  we  think  we  see  that 
it  had  not,  any  share  in  the  atonement,  if  it  had  no 
share  in  the  sacrifice  which  constituted  it ;  nor  how  it 
could  give  dignity  and  worth  to  sufferings  by  which 
it  was  entirely  unaffected.  We  have  heard  illustration 
after  illustration  upon  this  point ;  but  to  our  mind  it 
is  like  sailing  in  the  face  of  the  wind."  f  These  re- 
marks are  the  plain  dictates  of  common  sense.    I  have 


,1  Google 


xEi  INTRODTJCTION. 

no  doubt  -that  the  time  will  come  when  the  doctrine 
that  a  clear  perception  of  the  righteousness  of  God 
absolutely  depended  on  the  sufferings  "  of  the  mau 
Christ  Jesas  during  only  thirty  years,  or  rather  during 
the  last  three  years  of  his  life,"  *  will  be  regarded  with 
greater  wonder  than  the  doctrine  of  Luther  and  Fla- 
vel  and  John  Norton  now  is. 

There  are  some  other  differences  of  opinion  among 
New  England  theologians,  which  it  will  be  sufficient 
only  to  mention.  Thus,  while  some  limit  the  suffer- 
ings necessary  for  the  atonement  to  the  death  of 
Christ,  others  take  in  those  of  his  whole  life.  Again, 
while  some  suppose  his  suflFerings  to  have  been  only 
such  as  were  inflicted  by  the  instrumentality  of  man, 
and  arose  naturally  out  of  his  peculiar  circumstances 
and  character,  others  regard  his  chief  sufferings  as 
miraculous,  inflicted  by  the  immediate  hand  of  God, 
independent  of  those  inflicted  by  human  instrumen- 
tality. 

There  is  also  a  great  difference  of  opinion  among 
the  New  England  theologians  as  to  what  constituted 
the  atonement.  Even  among  those  who  have  rejected 
the  doctrine  of  the  imputed  righteousness  of  Christ, 
some  make  the  perfect  obedience  of  Christ  a  constitu- 
ent part  of  it ;  others  not.  Dr.  Dwight  and  some 
recent  writers  have  maintained,  with  much  earnest- 
ness, that  the  obedience  of  Christ  is  an  essential  part 
of  it.  But  Dr.  Jonathan  Edwards  the  younger,  who 
seems  to  he  followed  by  the  majority,  writes:  "I 
venture  to  say  further,  that  not  only  did  not  the  atone- 
ment of  Christ  consist  essentially  in  his  active  obe- 
dience, but  that  his  active  obedience  was  no  part  of 
his  atonement,  properly  so  called,  nor  essential  to  it."  f 

*  Edwards  the  younger.     See  Works,  Vol.  II.  p.  43. 
f  Works,  Vol.  ILp- 41. 
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On  the  other  hand,  the  most  distinguished  New 
England  writer  in  the  Baptist  denomination,  Dr.  "Way- 
land,  has  expressed  the  opinion,  that  the  perfect  obe- 
dienee  of  Christ  was  all  that  was  essential  to  the 
atonement.  "  In  what  manner  did  Christ's  appearing 
on  earth  have  any  effect  upon  our  moral  relations  ? 
To  this  TEirious  replies  have  been  presented.  It  has 
been  said  that  his  unparalleled  humiliation,  or  his 
lowly  and  p^nnful  Hfe,  his  bitter  death,  were  of  the 
nature  of  a  suffering  of  the  penalty  of  the  law.  I, 
however,  apprehend  that  this  explanation  has  not  al- 
ways been  satisfactory  to  those  who  have  borne  in 
mind  the  character  of  the  Saw  which  we  have  violated, 
and  the  awful  holiness  of  the  Being  against  whom 
we  have  smned.  Besides,  the  sufferings  of  Christ, 
considered  by  themselves,  were  not  severer,  nor  was 
his  death  itself  more  excruciating,  than  that  of  many 
mait.yr3,  confessors,  and  missionaries His  obe- 
dience had  been  so  transcendent  in  virtue,  he  had  so 
triumphantly  vanquished  all  our  spuritual  enemies,  and 
put  to  shame  all  the  powers  of  darkness,  that  I  know 
not  whether  anything  more  was  demanded.  '  The 
Lord  was  well  pleased  for  his  righteousness'  sake '  [his 
obedience],  for  he  had  magnified  the  law  and  made  it 
honorable.  That  this  was  the  case  would  seem  prob- 
able, because  there  is  no  reference  in  the  Scriptures  to 
his  suffering  after  death."  * 

There  is  also  a  difference  of  opinion  among  New 
England  theologians  as  to  the  question  whether  the 
Divine,  or  only  the  human,  nature  of  Jesus  suffered 
and  died.  Thus  a  recent  writer,  the  Rev.  Mr.  Dutton, 
whose  Sermon  on  the  Atonement  has  been  thought 
worthy  of  being  republished  in  the  Boston  Monthly 

*  Wajland'a  University  Sermons,  pp.  U7,  160. 
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Religious  Magazine,  maintains  the  former  opinion,  — 
an  opinion  which  strilies  me  as  not  only  unchristian, 
but  atheistic  in  its  tendency.  I  have  no  more  fear  of 
its  prevalence  than  of  the  prevalence  of  atheism,  and 
therefore  shall  offer  nothing  in  refutation  of  it.  It  is 
but  just  T;o  say,  however,  that  this  view  has  found 
very  few  advocates.  AH  the  distinguished  New 
England  theologians,  such  as  Hopkins,  Edwards  the 
younger,  Dwight,  Emmons,  Woods,  and  others,  limit 
the  sufferings  of  Christ  to  his  human  nature.*  Nor 
has  a  different  opinion  ever  found  its  way,  so  far  as  I 
know,  into  the  confession  of  faith  of  any  church  in 
Christendom.  John  Norton  undoubtedly  gave  the 
orthodox  or  generally  received  opinion  on  this  point 
when  he  wrote,  "  The  second  person  of  the   Trinity, 

together  with  the  Father  and  the  Holy  Ghost, 

did  inflict  the  torments  of  hell  upon  the  human  na- 
iure."  I 

The  dissertations  selected  from  the  Commentary  on 
St  Paul's  Epistles  by  Mr.  Jowett  are  those  which 
were  thought  to  be  most  suitable  for  publication  in 
this  volume.  I  should  have  been  glad  to  insert  two 
other  dissertations  from  the  same  work ;  namely, 
that  on  Natural  Religion,  and  that  on  the  Compar- 
ison of  St.  Paul  with  Philo.  But  the  former,  in  set- 
ting aside  some  of  the  usual  proofs  of  the  existence 
of  the  Deity,  did  not  appear  to  me  to  contain  such 
explanations  and  qualifications  as  might  make  it  useful 
to  readers  unacquainted  with  the  writer's  philosophy. 
The  latter  was  omitted  because,  though  learned  and 
valuable,  it  was  not  likely  to  be  useful  to  persons  un- 
acquainted with  the  Greek  language. 

*  See  page  xx.v.  t  Norton's  Answer  to  Pynclion,  p.  133, 
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Several  valuable  Essays  have  been  selected  from 
the  recent  Commentary  on  the  Epistles  to  the  Corin- 
thians, in  hvo  octavo  volumes,  by  the  Bev.  Arthur  P. 
Stanley,  Canon  of  Canterbury,  who  is  somewhat 
known  in  this  country  by  his  Life  of  Dr.  Arnold.  His 
work  on  the  Epistles  to  the  Corinthians  manifests  the 
same  scholarship  and  independence,  united  with  rev- 
erence, which  distinguish  the  Commentary  by  Pro- 
fessor Jowett. 

The  closing  Essay  on  the  Credibility  of  Miracles, 
by  Dr.  Thomas  Brown,  the  distinguished  author  of 
the  well-known  Lectures  on  the  Philosophy  of  the 
Human  Mind,  has  been  for  some  time  out  of  print. 
It  appears  to  me  to  meet  the  objections  of  Mr.  Hume 
in  a  far  more  satisfactory  manner  than  they  have  been 
met  by  most  writers  on  the  subject. 

It  cannot  escape  the  notice  of  the  reader,  that  very 
few  of  the  Essays  in  this  volume  were  written  by  pro- 
fessed Unitarians.  Most  of  them  are  by  eminent 
divines  and  scholars  of  the  Church  of  England.  But 
in  the  circulation  of  books  the  great  question  should 
be  whether  they  contain  true  and  just  views,  and  not 
by  whom  they  were  written.  That  we  have  been 
able  to  select  so  large  a  volume  of  Essays  on  very 
important  subjects  from  writers  of  the  Established 
Church  of  England  in  harmony  with  the  views  of 
Unitarians,  is  a  fact  highly  encouraging  in  regard  to 
the  progress  of  truth,  and  at  the  same  time  highly 
creditable,  not  only  to  the  independence  of  the  writei^, 
but  to  the  practical  freedom  which  at  present  prevails 
in  that  church.  No  one  of  them,  I  believe,  has  yet 
incurred  any  higher  penalty  on  account  of  his  publica- 
tions than  that  of  rewriting  his  name.     It  is  to  be 
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hoped  that  the  resiilts  to  which  several  of  the  learned 
writers  have  arrived,  notwithstanding  the  natural  bias 
arising  from  theh  ecclesiastical  connections,  will  se- 
cure for  them,  from  different  classes  of  readers,  that 
candid  and  attentive  consideration  which  then-  impor- 
tance demands.  The  voice  which  comes  from  this 
volume  is  the  united  utterance  of  EpiscopaUans,  Lu- 
therans, and  Unitarians. 


Caubeidgb,  May  7,  1856. 
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FAITH    AND    SCIENCE* 

bt  m.  omzoT. 

One  of  the  questions  which  theology  has  ofteneat  debated, 
—  the  foremost,  perhaps,  at  least  in  the  sense  that  it  serves 
for  a  prologue  fo  all  others,  -—  is  the  eternal  antithesis  of  rear- 
son  and  faith.  From  the  powerlessness  of  reason  and  the 
necessity  of  faith,  certain  writers  mate  the  point  of  departure 
and  the  termination  of  then-  works.  The  same  idea  at  this 
time  inspires  and  fills  almost  entirely  a  multitude  of  religions 
writings,  whose  object  is  to  invoke  f^th,  not  to  regulate,  but 
to  oppress,  the  reason.  I  shall  not  pretend  to  treat  this  ques- 
tion in  all  its  extent,  as  it  involves  the  entire  problem  of  hu- 
man nature  and  knowledge.  I  wish,  in  fact,  rather  to  investi- 
gate the  real  and  natural  aeeeptation  of  the  word  faith,  so 
powerful  and  so  mysterious,  and  exercising  such  a  different 
empire  over  the  soul  of  man,  sometimes  iUuminating,  and 
sometimes  misleading  it ;  —  here,  the  source  of  the  most  won- 
derful actions ;  there,  the  veil  thrown  over  the  basest  designs. 
I  wish  fo  ascertain  if,  accordmg  to  plain  language  and  the 
common  thought  of  mankind,  there  is,  in.  reahty,  that  oppo- 
sition and  incompatibihty  which  certain  writers  endeavor  to 
institute  between  faith  and  reason,  between  science  and  faitL 
Such  an  examination  is,  perhaps,  the  best  means  of  solving 

'    *  Translated  in  Kitto'e  Jonmal  of  Sacred  Literatare,  Vol.  V.,  New 
Series,  from  Meditations  et  Etudes  Morales,  par  M.  Guizot.  2de  tdiUoa. 
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the  question  which  lies  concealed  under  tliese  terms, — of  ob- 
taining from  them,  at  least,  glimpses  of  tlie  soiufion. 

No  one  can  doubt  that  the  word  faith  (foi)  has  an  espedal 
meaning,  which  is  not  properly  represented  by  belief  (crog- 
ance),  conviction  (conviction),  or  certitude  (ceriitude).  Cus- 
tom and  universal  opinion  confirm  this  view.  There  are 
many  simple  and  customary  pbrases  in  which  the  word  faith 
(foi)  could  not  be  replaced  by  any  other.  Almost  all  lan- 
guages have  a  specially  appropriated  word  *  to  express  that 
which  in  French  is  expressed  by  foi,  and  which  is  essentially 
different  from  all  analogous  words. 

This  word,  then,  corresponds  to  a  certain  state  of  the  hu- 
man soul ;  —  it  expresses  a  mora]  fact  which  has  rendered 
such  a  word  oecessary. 

We  commonly  understand  by  faith  (foi)  a  certMn  belief  of 
facts  and  dogmas,  —  rehgious  facts  and  dogmas.  In  fact,  the 
word  has  no  other  sense  when,  employing  it  absolutely  and 
by  itself,  we  speak  of  the  faith. 

That  is  not,  however,  its  unique,  nor  even  Its  fundamental 
sense ;  it  has  one  more  extensive,  and  from  which  the  relig- 
ious sense  is  derived.  We  say:  "I  have  foil  faith  in  your 
words ;  this  man  has  faith  in  himself,  in  his  power,"  &c.'  This 
employment  of  the  word  in  civil  matters,  so  to  speak,  has 
become  more  frequent  in  our  days :  it  is  not,  however,  of 
modem  invention ;  nor  have  religious  ideas  ever  been  an 
exclusive  sphere,  out  of  which  the  notion,  and  the  word,  faith, 
were  without  application. 

It  is,  then,  proved  by  tlie  testimony  of  language  and  com- 
mon opinion,  first,  that  the  word  faith  designates  a  certain 
interior  state  of  him  who  believes,  and  not  merely  a  certain 
kind  o£  belief;  that  it  proceeds  from  the  very  nature  of  con- 
viction, and  not  from  its  object.  Secondly,  that  it  is,  however, 
to  a  certain  species  of  behef —  religious  belief —  that  it  has 
been  at  first,  and  most  generally,  apphed. 

*  In  Greek  voiii£fiv,  nurrfifiv ;  in  Latin,  sententi'a,  fides  ;  in  Italian, 
credema,  fede;  in  English,  ^irt,  belief;  in   German  (if  I  mistake  not). 
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Thus,  the  sense  of  the  word  has  been  special,  in  fact  and  in 
its  origin,  although  it  is  not  fundamentally  so ;  or  rather,  the 
occasion  of  the  employment  of  the  word  has  been  special, 
although  its  sense  ia  not  so. 

It  would  but  be  a  fiict  without  importance,  and  sufficiently 
common  in  the  history  of  the  formation  of  languages  and 
ideas,  if  the  true  and  general  sense  of  the  word  faith  was 
reproduced  entire  in  its  special  employment ;  but  it  baa  been 
otherwise.  The  specialty  of  the  usual  acceptatiou  of  the 
word  has  profoundly  obscured  the  general  sense ;  the  true 
notion  of /ai^  has  undergone  an  alteration  under  the  notion 
of  religious  faith.  And  from  this  disagreement  between  the 
historical  senses,  so  to  speak,  and  the  philosophical  sense  of 
the  term,  have  resulted  the  obscurity  of  the  moral  fact  which 
it  expresses,  and  the  greater  part  of  the  errors  to  which  it 
has  ^Tcn  place. 

In  truth,  the  words  which  express  an  interior  disposition, 
a  certain  state  of  the  human  soul,  have  almost  always  a 
fixed  and  identical  sense,  which  is  independent  of  the  interior 
object  to  which  the  disposition  refers,  and  of  the  external 
cause  which  produced  it  Thus,  men  love  different  objects ;  — 
they  have  contrary  cerfiViiifes; — but  the  words  love,  certitude, 
in  ordinary  language  and  common  life,  do  not  less  preserve, 
always  and  for  all,  the  same  sense  ;  their  general  acceptation 
remains  and  prevails,  whatever  be  the  specialty  of  their  em- 
ployment ;  and  the  passions,  interests,  and  errors  of  those 
who  make  use  of  them  do  not  want,  nor  have  they  the  power, 
to  alter  it. 

The  destiny  of  the  word  faith  has  been  different  Almost 
exclusively  appUed  to  rehgious  subjects,  what  changes  its 
sense  has  undergone,  and  still  undergoes  every  day ! 

Men  who  teaK'h  and  preach  a  reUgion,  a  doctrine,  or  a  re- 
ligious reformation,  m  makmg  their  appeal  with  all  the  energy 
of  the  freed  human  spirit,  produce  in  their  foUowera  an  en- 
tire, profound,  and  powerful  conviction  of  the  truth  of  their 
doctrine.  This  conviction  ls  called  faith  ;  neither  masters 
nor  disciples,  nor  even  enemies,  refuse  it  this  appellation. 
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Faith,  tlien,  is  bot  a  profound  and  imperious  conviction  of  a 
religious  dogma ;  it  matters  but  little  whether  it  hos  come  in 
the  way  of  reasoning,  or  controversy,  or  of  free  and  liberal 
investigation  :  that  which  characterizes  it,  and  gives  it  a  claim 
to  be  called /m'iS,  is  its  energy,  and  the  dominion  it  exercises, 
by  this  title,  over  the  enth-e  man.  Such  has  been  at  all  times 
— in  the  sixteenth  century  for  example — the  faith  of  great 
reformers  and  their  most  iUustrious  disciples,  Calvin  after 
Luther,  and  Knox  after  Calvin,  &c 

The  same  men  have  presented  the  same  doctrine  to  persons 
whom  they  vfcre  not  able  to  convince  by  methods  of  reason- 
ing, examination,  or  science, — to  women  and  to  multitudes  in- 
capable of  long  reflection :  they  have  made  their  appeals  to 
the  imagination,  to  the  moral  aBoctions,  and  to  the  suscepti- 
bility of  being  moved  and  of  beheving  through  emotion.  And 
they  liave  given  the  name  of  faith  to  the  result  of  this  work, 
as  to  that  of  a  work  essentially  intellectual,  of  which  I  spake 
just  DOW.  Faith  has  become  a  reh^ous  conviction  which 
was  not  acquired  by  reasoning,  and  which  took  its  rise  in  the 
sensuous  fecultles  of  man.  This  is  the  idea  which  mystic 
Beets  attach  to  faith. 

The  appeal  to  man's  sensuous  nature,  and  the  resulting 
emotion,  have  not  always  sufficed  to  bring  forth  this  faith. 
Other  sources  have  then  been  appealed  to.  They  have  en- 
joined practices,  and  imposed  habits.  It  is  absolutely  neces- 
sary that  a  man  should,  sooner  or  later,  attach  ideas  to  his 
actions,  and  that  he  should  attribute  a  certain  meaning  to  that 
which  produces  in  him  a  certain  effect.  Tiie  practices  and 
habits  have  conducted  the  mind  to  the  behefs  from  which 
they  themselves  were  derived.  A  new  faith  has  appeared, 
which  has  had  for  its  principal  and  dominant  characteristic 
submission  of  the  mind  to  an  authority  invested  with  a  right 
to  regulate  the  thoughts  whilst  governing  the  Hps. 

In  short,  neither  the  free  exercise  of  the  inteUigence,  nor 
the  sentiment,  nor  practices,  have  elsewhere  succeeded  in 
producing  faith.  We  have  said  that  it  is  not  communicated, 
and  that  it  is  not  in  the  power  of  man  to  give  it,  nor  to  ac- 
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quire  it  hj  his  ovm  peculiar  endeavors  ;  that  it  demands  the 
interposifioa  of  God, — the  action  of  grace;  —  grace  has 
become  the  preliminary  condition,  and  the  definitive  charac- 
teristic of  faith. 

Thus  by  turns  the  word  faith  expresses  :  — 

Istly.  A  conviction  acquired  by  the  free  labor  of  the  hu- 

2dly.  A  conviction  obtained  by  means  of  the  sensitivity 
(sensilnUie),  and  ■without  the  concurrence,  often  even  against 
the  authority,  of  the  reason. 

Sdly.  A  conviction  acquired  by  the  vtery  submission  of  the 
man  to  a  power  which  has  received  from  on  high  the  right  to 

4thly.  A  conviction  wrought  by  superhuman  means,  —  by 
divine  gra«e. 

And  according  aa  the  one  or  the  other  of  these  different 
_/«i^s,  ifwemayso  speak,  has  prevailed,  religion,  philosophy, 
government,  and  the  whole  of  society  have  been  observed  to 
vary,  simultaneously  and  by  a  necessary  correspondence. 

How  has  the  same  word  been  able  to  subserve  so  many 
different,  and  even  contradictory  acceptations  ?  What  is  that 
mysterious  fact  which  presents  itself  to  minds  under  such 
different  aspects  ?  Has  the  necessity  of  legitimating  the  fun- 
damental principle,  and  flie  system  of  the  government  of  dif- 
ferent religious  beliefs,  alone  caused  the  variation  of  the 
notion  o£  Jaifh?  or  rather,  do  all  these  definitions  correspond, 
on  some  one  side,  with  that  state  of  the  human  soul ;  and 
have  they  no  other  irregularity  than  that  of  being  partial  and 
exclusive  ? 

These  are  questions  whicli  cannot  be  solved,  so  long  aa 
men  persist,  aa  they  have  done  to  this  day,  in  characterizing 
faith  by  its  causes,  or  its  external  effects.  It  is  in  itself  that 
the  feet  must  be  considered ;  we  must  search  out  what  is  the 
state  of  mind  where  faith  reigns,  independently  of  its  origin 
and  its  object. 

Two  kinds  of  beliefs  co-exist  in  man :  —  the  one,  which  I 
will  not  call  innate, — an  inexact  and  justly-debated  expres- 
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— bnt  natural  and  spontaneous,  which  germinate  and 
1  themselves  in  his  mind,  if  not  ■without  his  knowl- 
edge, at  least  without  the  co-operation  of  hia  reflection  and 
will,  by  the  development  solely  of  his  nature,  and  the  in- 
fluence of  that  externa]  world  in  the  midst'  of  which  his  life 
is  spent.  The  filhers,  laborious  and  learned,  the  fruit  of 
voluntary  study,  and  of  the  power  which  a  man  has,  whetlier 
to  direct  ail  his  faculties  towards  an  especial  object  with  the 
design  of  knowing  it,  or  of  reflecting  upon  himself,  and  of 
perceiving  that  which  passes  within  him,  and  of  giving 
himself  an  account  of  it,  and  thus  of  acquiring,  by  an  acf  of 
the  will  and  reflection,  a  science  which  he  possessed  not 
before,  although  the  facts  which  it  has  for  its  object  subsist 
equally  under  hia  eyes,  or  within  him. 

That  there  is  moral  good  and  evil,  and  that  nmn  ia  bound  to 
avoid  the  evil,  and  to  fulfil  the  good, — this  ia  a  natural,  prim- 
itive, and  universal  beUe£  Man  is  so  constituted  that  it  de- 
velops itself  in  him,  spontaneously,  by  the  course  merely  of 
hia  life,  from  (he  first  appearance  of  the  facta  to  which  it  must 
apply  itself,  very  long  before  he  could  know  himself,  and  could 
be  able  to  know  that  he  believed.  Once  originated,  this  belief 
acts  on  the  soul  of  man  almost  as  the  blood  circulates  in  his 
veins,  without  his  willing  it,  and  without  his  thmking  of  if. 
The  greater  part  of  mankind  have  never  ^vep  it  a  name, 
nor  formed  for  themselves  a  general  and  distinct  idea  of  it : 
it  does  not,  however,  the  less  subsist  in  them,  revealing  itself 
every  time  that  the  occasion  presents  itaelf,  by  an  action,  a 
judgment,  or  a  simple  emotion.  Human  morality  is  a  fact 
which  does  not  stand  in  need  of  human  science  to  throw  Ught 
upon  it. 

Like  every  other  feet,  this  also  can  become  a  matter  of 
science.  The  moral  being  beholds  itself,  and  studies  itself;  it 
renders  account  to  itself  of  the  principle  of  its  actions,  judg- 
ments, and  moral  sentiments :  it  assists  at  the  spectacle  of  its 
own  nature,  and  pretends  not  only  fo  know,  but  to  govern  it, 
according  to  its  acquired  linowledge.  Naturally  and  sponta- 
neously, belief  in  the  distinction  of  moral  good  and  evil  thus 
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becomes  reflectiYe  and  scientific.  Man  remains  ihe  same ; 
but  he  was  self-ignorant,  and  acted  simply  according  to  his 
nature ;  nevertheless  he  knows  himself,  and  his  science  pre- 
sides over  his  action. 

This  is  but  an  example  ;  I  could  cite  a  thousand  othei-s  of 
the  same  kind.  Man  carries  within  himself  a  multitude  of 
beliefs  of  which  he  has  the  consciousness,  hut  not  the  science ; 
which  external  fects  awaken  in  him,  though  they  have  never 
been  the  chosen  objects  and  tlie  special  aim  of  his  thoughts. 
It  is  by  beliefs  of  this  kind  that  the  human  race  is  enlightened 
and  guided ;  liey  abound  in  the  spirit  of  the  most  meditative 
philosophy,  and  direct  it  oftener  than  the  reflective  convictions 
to  which  it  has  arrived.  Divine  wisdom  has  not  delivered 
over  the  soul  and  life  of  man  to  the  hazards  of  human  science ; 
it  has  not  condemned  it  to  expect  all  its  inteUectnal  riches 
from  i(s  own  proper  work.  It  is, — it  lives  ;  that  is  enough: 
by  this  sole  tide,  and  by  the  progressive  development  of  this 
fact  alone,  it  will  possess  lights  indi=pensable  for  guiding  its 
life,  and  for  the  accomplishment  of  its  destiny.  It  can  aspire 
higher ;  it  can  elevate  itself  lo  tlie  science  of  the  world,  and 
of  itself;  and,  by  the  aid  of  science,  can  exercise  over  the 
world  and  itself  a  power  toialogous  to  creative  power.  But 
then  it  will  be  required  that  it  should  only  build  on  the  prim- 
itive foundation  which  it  haa  received  from  Providence ;  for 
just  as  all  natural  and  spontaneous  belief  can  become  scien- 
tific, so  all  scientific  conviction  received  its  source  and  its 
point  of  support  in  natural  belief. 

Of  these  two  kindt  of  behef,  which  merits  the  name  of 
faiih  ? 

It  appeal^!,  at  hi^t  =ight,  that  this  name  agrees  perfectly 
with  natural  and  spontaneous  beliefs  ;  they  are  exempt  irom 
doubts  and  disquietude ,  tliey  direct  man  in  his  judgments  and 
actions  with  an  unpcnal  authority  which  he  does  not  dream  of 
eluding  or  contesting,  they  are  natural,  sure,  practical,  and 
sovereign.  Who  does  not  recognize  in  all  this  tJie  character- 
istics o{  faith? 

Faith  has  in  eSect  these  characteristics;  but  it  has  also 
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others  wMcIi  are  wanting  to  natural  beliefs.  Almost  unknown 
by  the  very  man  whom  Ihey  direct,  tiey  are  for  him,  in  a 
certain  way,  as  external  laws,  which  he  has  receiyed,  but  not 
appropriated,  and  which  he  obeys  by  instinct,  but  without 
ha'riijg  ^ven  to  them  an  intimate  and  personal  assent.  They 
suffice  for  the  wants  of  his  life ;  they  guide,  warn,  urge  on, 
or  restrain  him,  but  without,  so  to  speak,  his  own  concurrence 
with  them,  and  without  awakening  within  Tiim  the  sentiment 
of  an  interior,  energetic,  and  powerful  activity ;  and  without 
procuring  for  him  the  profound  joy  of  contemplating,  loving, 
and  adoring  the  truth  which  reigns  over  him.  ^aith  has  this 
power.  It  is  not  science,  still  less  is  it  ignorance.  The  mind 
which  is  penetrated  by  it  has  never,  perhaps,  rendered,  and 
perhaps  never  will  render,  an  account  of  the  idea  which  has 
obtained  its  faith ;  but  it  knows  that  it  beheves  it ;  it  is  before 
it,  present  and  living ;  it  is  no  longer  a  general  belief,  a  law 
of  human  nature,  which  governs  the  moral  man,  aa  the  laws . 
of  gravity  govern  bodies ;  it  is  a  personal  conviction,  a  truth 
which  the  moral  individual  has  appropriated  to  himself  by 
contemplation,  by  free  obedience  and  love.  From  that  time 
this  truth  does  much  more  than  suffice  for  his  life ;  it  satisfies 
his  soul ;  and  still  more  than  directmg,  it  enlightens  it.  It  is 
surprising  how  men  live  under  the  dominion  of  this  natural 
belief  that  there  is  moral  good  or  evU,  without  our  being  able 
to  say  that  it  has  their  faith !  It  is  in  them  as  a  master  to 
whom  ihcy  belong  and  whom  they  obey,  but  without  seeing 
him,  and  without  loving  or  rendering  him  homage.  That  any 
cause  whatever,  revealing,  so  to  speak,  the  consciousness  to 
itself,  should  draw  and  Sx  their  regards  upon  this  law  of  their 
nature ;  that  they  acknowledge  and  accept  it,  as  their  legiti- 
mate sovereign ;  that  their  understanding  should  honor  itself 
in  contemplating  it,  and  their  liberty  in  obeying  it ;  that  they 
should  conceive  of  their  soul,  if  I  may  so  speak,  as  a  hearth 
where  truth  concentrates  itself  to  spread  from  thence  its  light, 
or  as  the  sanctuaiy  where  God  deigns  to  dwell ;  all  this  is 
more  than  simple  and  natural  behef, — it  is  faith. 

The  difTerenee  between  these  two  states  of  the  soul  is  so 
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real  and  so  profound,  that  it  has  been  at  all  ijmes,  and  still  is, 
one  of  the  principal  sources  of  the  diversity  of  religions  and 
the  division  of  churches.  The  one  ia  principally  applied  to 
spread,  or  to  maintain,  general  beliefs,  fixed  and  incorporated, 
in  some  way,  in  the  habits  aad  practices  of  life :  in  short, 
analogous,  by  the  mode  of  their  influence,  to  those  irreflective 
and  almost  instinctive  beliefs  whereof  God  has  made  the 
moral  condition  of  the  human  race.  The  others  have  had, 
above  all,  to  awaten  for  the  heart  and  ia  the  soul  of  eaeh 
individual,  a  personal  and  intimate  belief,  which  should  give 
him  a  lively  feeling  of  his  own  inteUectual  activity  and  liber- 
ty, and  which  he  might  consider  as  Ms  own  peculiar  treasure. 
The  former  have  marched,  so  to  speak,  torch  in  hand,  at  the 
head  of  nations ;  the  latter  have  sought  to  place  within  each 
man  movement  and  light  Neither  the  one  nor  the  other 
tendency  ever  could  become  exclusive ;  there  have  been  facts 
behefs  profoundly  individual  in  religions,  which  least  of  all 
provoke  their  development ;  there  are,  also,  men  governed  by 
general  and  legal  beliefe,  external,  in  some  sense,  to  their 
"soul,  in  religions  the  most  favorable  to  the  interior  life  of  the 
individual.  It  is  not  the  less  true,  that,  at  all  times,  one  or 
the  other  of  these  tendencies  has  ruled  in  various  religions  ; 
and  not  only  in  various  religions,  but,  by  turns,  ia  the  same 
religion  at  various  epochs  of  its  existence ;  so  that  the  differ- 
ence of  the  two  corresponding  states  of  the  soul,  and  the 
character  of  that  to  which  truly  the  name  of  faith  belongs, 
are  clearly  imprinted  in  the  history  of  humanity. 

Reflective  and  sdentiflc  beliefs,  on  the  contrary,  have  this 
in  common  with  feith,  that  they  are  profoundly  individuEd, 
and  give  a  lively  feeling  of  inferior  and  voluntary  activity. 
Nothing  belongs  more  to  the  individual  than  his  science ;  ho 
knows  where  it  commenced,  and  how  it  has  become  enlarged, 
and  what  means  and  efforts  have  been  used  to  acquire  it ; 
and  what  it  has  added,  so  to  speak,  to  his  intellectual  worth, 
and  to  the  extent  of  his  existence.  But  if,  by  that  means, 
scientific  behefs  are  nearer  to  faith  than  natural  and  irreflec- 
tive beliefe,  yet,  on  other  sides,  they  remain  much  ferlier 
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removed  from  them,  and  from  the  first  they  are  confined  (o 
doubt  and  uncertamty.  They  measure,  and  ahnost  admit, 
various  degrees  of  probability  ;  and  even  when  they  are  con- 
fident of  their  legitimacy,  ttey  do  not  deny  that  they  can  be 
modified,  and  even  overturned,  by  a  wider  and  more  exact 

science; whilst  the  most  entire  and  inmiovaHe  certitude  is 

the  fundamental  characteristic  of  feitti.  All  science  is  felt  to 
be  bounded  and  incomplete ;  every  man  who  studies,  what- 
ever be  the  object  of  his  study,  however  advanced  and  as- 
sured he  himself  may  be  of  his  own  knowledge,  knows  that 
he  has  not  reached  the  boundary  of  his  career,  and  that  for 
hjm,  as  for  every  other,  fresh  efforts  wiU  lead  to  fresh  progress. 
FaiOi,  on  the  contrary,  is  in  its  own  eyes  a  complete  and 
finished  belief;  and  if  it  should  appear  that  something  yet 
remams  for  it  to  acquke,  it  would  not  he  faith.  It  has  noth- 
ing progressive,— it  excludes  all  idea  that  anything  is  want^ 
mg,  and  judges,  itself  to  be  in  fuU  possession  of  the  truth 
which  is  its  object.  From  thence  proceeds  a  vast  mequality 
of  power  between  the  different  kmds  of  conviction ;  feith, 
freed  from  all  intellectual  labor  and  firom  all  study,  (since,  so 
far  as  knowledge  is  concerned,  it  is  complete,)  turns  all  the 
force  o£  its  possessor  towards  action.  As  soon  as  he  becomes 
penetrated  by  it,  only  one  task  remains  for  his  accompUsh- 
ment,  — that  of  causing  the  idea  which  has  taken  possession 
of  his  feith  to  reign  and  to  be  realized  -mthout.  The  history 
of  religions  —  of  all  reli^ons — proves,  at  each  step,  this  ex- 
pansive and  practical  enen^  of  behef,  with  which  the  char- 
acters of  iaith  have  been  converted.  It  displays  itself  even 
on  occasions  when  in  no  way  it  appears  provoked  or  sustained 
by  the  moral  importance  or  the  visible  grandeur  of  results. 

I  could  cite  a  singular  example  of  it.  In  the  course  of  our 
Eevolution,  the  theoretical  and  actual  superiority  of  the  new 
system  of  weights  and  measures  quickly  became  for  some 
men,  who  were  the  subordinate  servants  of  an  administration 
chained  with  estabUshing  it,  a  complete  and  imperious  truth, 
to  which  nothmg  could  be  objected,  added,  or  refiised.  They 
pursued  from  that  time  its  triumphs  with  an  ardor,  an  obsti- 
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nacy,  and  sometimes  a  prodigious  dovotioD.  I  have  known 
a  public  ofScer,  wlio,  more  than  twenty  years  after  the  birlh 
of  the  system,  and  when  no  one  scarcely  dreamed  of  disturb- 
ing himself  any  more  about  if,  gave  himself  up,  day  and 
night,  to  extraordinary  labors,  letters,  instructions,  and  verifi- 
cations, which  his  superiors  did  not  demand,  and  which  he 
had  often  great^lrouble  in  causing  to  be  adopted,  in  order  to 
accelerate  its  extension  and  strength.  The  new  system  of 
weights  and  measures  was  for  this  man  the  object  of  a  true 
faitli ;  he  would  reproach  himself  for  his  repose,  whilst  any- 
thing remained  to  be  done  for  its  success.  Scientific  beliefs, 
even  when  they  would  admit  of  immediate  application,  rarely 
carry  a  man  so  to  struggle  against  the  outer  world  as  to  re- 
duce it  under  his  dominion.  When  the  human  mind  is,  above 
all,  preoccupied  with  the  design  or  the  pleasure  of  knowledge, 
it  there  concentrates,  and,  so  to  speak,  exhausts  itself;  and 
there  remain  for  it  neither  desires  nor  powers  to  be  otherwise 
employed.  Scientific  beliefs,  accustomed  to  doubts,  to  groping 
in  darkness,  and  to  contempts,  hesitate  to  command :  without 
efforts  and  without  anger,  they  make  their  appeals  to  igno- 
rance, uncertainty,  and  even  error,  and  scarcely  know  how  to 
propagate  themselves,  or  to  act,  but  by  methods  which  con- 
duct to  science ;  that  is  to  say,  by  inciting  to  meditation  and 
study,  they  proceed  too  slowly  to  be  able  lo  exercise  outward- 
ly an  extensive  and  actual  power. 

Perhaps,  also,  the  very  ori^  of  scientific  beliefs  might  be 
counted  amongst  the  causes  which  deprive  them  of  that  em- 
pire, and  that  confidence  in  action  and  conunand,  which  is  the 
general  characteristic  of  faith.  It  is  to  himself  that  man 
owes  his  science ;  it  is  his  own  work,  the  fruit  of  his  own 
labor,  and  the  reward  of  his  own  merit.  Perhaps,  even  in 
the  midst  of  the  pride  which  such  a  conquest  often  inspires,  a 
secret  warning  feeling  comes  over  him,  that,  in  claiming  and 
exercising  authority  in  the  name  of  his  science,  it  is  to  the 
reason  and  the  understanding  of  one  man  that  he  pretends  to 
subjugate  men, — a  feeble  and  doubtful  title  to  great  power; 
and  which,  at  the  moment  of  action,  can  cert^nly,  without 
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their  own  consciousness,  east  into  the  soul  of  the  proudest 
some  timidity.  Nothing  like  tliis  is  met  with  in  faith.  How- 
ever profoundly  individiial  it  is,  from  the  lime  it  has  entered 
info  (he  heart  of  man,  it  signifies  not  by  what  means,  it  ban- 
ishes all  idea  of  a  conquest  which  can  bo  his  own,  or  of  a 
discovery  the  glory  of  which  he  can  attribute  lo  himself. 
He  ia  no  longer  occupied  with  himself;  wholly  absorbed  by 
the  truth  which  he  behoves,  no  personal  sentiment  any  longer 
raises  itself  with  his  knowledge,  excepting  the  Bentiment  of 
the  happiness  it  procures  for  him,  and  of  the  mission  it  im- 
poses upon  him.  The  learned  man  is  the  conqueror  and  the 
inventor  of  his  science ;  the  believer  is  the  agent  and  the 
servant  of  his  faith.  It  is  not  in  the  name  of  his  own  su- 
periority, but  in  the  name  of  that  truth  to  which  he  has 
yielded  himself,  that  the  heliever  claims  obedience.  Cliarged 
to  procure  for  it  sovereignty,  he  bears  himself,  in  reference  to 
it,  with  a  passionate  disinterestedness ;  and  tliis  persuasion 
impresses  upon  his  language  and  upon  his  acts  a  confidence 
and  authority,  with  which  the  proudest  science  would  in  vain 
endeavor  to  invest  itself  Let  us  consider  how  difierent  is  the 
pride  which  is  produced  by  science,  from  that  which  accom- 
panies faith :  the  one  is  scornful  and  iiill  of  personality ;  the 
other  is  imperious  and  fiill  of  blindness.  The  learned  man 
isolates  himself  from  those  who  do  not  comprehend  what  he 
knows ;  the  believer  pursues  with  Us  indignation  or  his  pity 
those  who  do  not  yield  themselves  to  what  he  believes.  The 
first  desires  personal  distinction ;  the  other  desires  that  all 
should  unite  themselves  under  the  law  of  the  masfer  whom 
he  serves.  What  can  this  variety  of  the  same  fault  import, 
excepting  that  the  learned  man  beholds  himself,  and  reckons 
himself  in  his  science,  whibt  the  believing  man  forgets  and 
abdicates  liimselfin  fevorof  his  faith?  It  is  further  necessarj- 
to  explain  how  the  same  idea,  the  same  doctrine,  can  remain 
cold  and  inactive  in  the  hands  of  the  learned  man,  and  with- 
out any  practical  use  even  in  men  whose  understanding  it  has 
illuminated ;  whilst,  in  the  hands  of  the  behever,  it  can  be- 
come commumcative,  expansive,  and  an  energetic  principle  of 
action  and  power. 
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Faiili  does  not,  then,  enter  exclusively  eitter  info  the  one 
or  the  other  of  these  two  kinds  of  beliefs,  which,  at  first  sight, 
appear  to  share  the  soul  of  man.  It  partakes  of,  and  at  the 
same  time  differs  from,  natural  and  seienliSc  beliefs.  It  is, 
like  the  latter,  individual  and  particular:  like  the  former,  it  is 
fina,  complete,  active,  and  sovereign.  Considered  in  itself, 
and  independent  of  all  comparison  with  this  or  that  analogous 
condition,  faith  is  the  full  security  of  the  man  in  the  possession 
of  his  belief;  a  possession  freed  as  much  from  labor  as  fi«m 
doubt !  in  the  midst  of  which  eveiy  thought  of  the  path  by 
which  it  has  been  reached  disappears,  and  leaves  no  other 
sentiment  but  that  of  the  natural  and  pre-established  harmony 
between  the  human  mind  and  truth.  As  soon  as  faith  exists, 
all  search  after  truth  ceases  ;  man  considers  himself  to  have 
arrived  at  his  object ;  his  belief  is  no  longer  for  him  anything 
but  a  source  of  eiyoyments  and  precepts ;  it  satisfies  his  un- 
derstanding and  governs  his  life,  bestows  upon  him  repose, 
and  regulates  and  absorbs,  without  extinguishing,  his  intellect- 
ual activity ;  and  directs  his  liberty  without  destroying  it. 
Is  he  disposed  to  contemplation?  his  faith  opens  an  illimitable 
field  for  his  thoughts  ;  they  can  run  over  it  in  all  directions, 
and  without  fatigue,  for  he  is  no  longer  vexed  by  the  ne- 
cessity of  reaching  the  object,  and  discovering  the  path  to 
it;  he  has  touched  the  boundary,  and  has  nothing  more  to 
do  but  to  cidtivate,  at  his  leisure,  a  world  which  belongs  to 
him.  Is  he  called  to  action?  Ho  throws  himself  wholly  into 
it,  sure  of  never  wanting  impulse  and  guidance,  tranqail  and 
animated,  ui^ed  on  and  sustained  by  the  double  force  of  duty 
and  passion.  For  the  man,  in  shorty  being  penetrated  by 
faith,  and  within  the  sphere  which  is  its  object,  the  under- 
standing and  the  will  have  no  more  problems  to  solve,  and  no 
more  interior  obstacles  to  surmount :  ho  feels  himself  to  be  in 
the  fiJl  possession  of  the  truth  for  enlightening  and  guiding 
him,  and  of  himself  for  acting  according  to  the  truth. 

But  if  such  is  the  state  of  the  human  soul,  if  faith  differs 
essentially  from  other  kinds  of  belief,  it  is  evident  at  the  same 
time  that  neither  natural  nor  scientific  beliefs  have  anything 
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which  excludes  faith;  that  both  one  and  the  other  can  invest 
their  characters  with  it ;  and,  furflier  still,  that  either  one  or 
the  other  ia  always  the  foundation  on  which  faith  supports 
itself,  or  the  path  which  leads  to  it. 

See  a  man  in  whom  the  idea  of  God  has  heen  nothmg  but 
a  vague  and  spontaneous  belief,  the  aunple  result  of  a  course 
of  hfe  and  of  external  circumstances,  —  an  idea  which  holds 
a  place  in  his  mind  and  conduct,  but  on  wHch  he  has  never 
fallen  back  and  fixed  his  intellectual  regards,  and  which  he 
has  never  appropriated  to  himself  by  an  act  of  voluntary  and 
briefly-sustained  reflection.  Let  any  cause  whatsoever — as 
a  great  danger  or  sorrow — strike  him  with  a  powerful  emo- 
tion, and  present  lo  him  the  misery  of  his  condition  and  the 
weakness  of  his  nature,  and  awaken  within  him  this  need 
of  superior  succor, — this  instinct  of  prayer,  often  lulled  to 
sleep,  but  never  extinguished  in  the  heart  of  man.  All  at 
once  the  idea  of  God,  til!  then  abstract,  cold,  and  proud,  will 
appear  to  this  man,  livmg,  urgent,  and  particular;  it  has 
attached  ilaelf  to  him  with  ardor,  —  it  will  penetrate  into  all 
his  thoughts, — his  belief  will  become  faith;  and  Pascal  will 
be  borne'out  when  he  said,  "  Faith  is  G«d  sensibly  realized 
by  the  heart." 

Another  has  hved  in  submission  to  religious  practices,  with- 
out having  associated  with  them  any  truly  person^  convic- 
tion; as  an  infant,  others  might  make  a  law  for  him;  as 
master  of  himself,  ho  has  retained  the  habit  of  obedience, 
dodle  to  a  fact  rather  than  attached  to  a  duty,  and  not  dream- 
mg  of  penetrating  farther  info  the  sense  of  the  rule  than  to 
verify  its  authority.  A  time  has  arrived  when  occasions  and 
temptations  to  offend  against  this  law  have  presented  them- 
selves ;  a  contest  has  arisen  between  the  habits  and  tastes, 
between  the  desires,  and,  perhaps,  the  passions.  What  this 
person  could  practise  without  thought  has  now  become  a  sub- 
ject of  reflection,  anxiety,  and  inward  sorrow.  To  preserve 
its  empire,  it  becomes  necessary  that  the  rule,  until  then  mis- 
tress only  of  the  exterior  life  of  the  man,  should  penetrate 
and  establish  itself  within  his  soul.    It  has  succeeded  in  that; 
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and  to  remain  true  fo  his  practicea,  lie  has  been  required  to 
make  sacrifices  for  them ;  aad  he  has  made  them.  The  state 
of  his  soul  is  changed :  habit  is  converted  into  conviction ; 
practice  into  duty ;  and  obserrance  info  moral  want.  In  the 
day  of  trial,  the  long  submission  to  a  general  rule,  and  to  a 
power  clothed  with  the  right  to  prescribe,  has  brought  forth  a 
particular  and  individual  adhesion  of  thought  and  wiU, — that 
is  to  say,  what  was  wanting  to  faith. 

For  scientific  beliefs  this  transition  to'  the  state  of  faith  is 
more  difScuIt  and  more  rare.  Even  when,  by  meditalion,  rea- 
soning, and  study,  any  one  has  attained  to  conviction,  he  re- 
mains nearly  always  occupied  with  the  labor  which  has  con- 
ducted to  it,  his  long  uncertainties,  the  deviations  by  which  he 
has  been  misled,  and  the  felse  steps  he  has  made.  He  has 
arrived  at  his  object,  but  the  remembrance  of  ihe  route  is 
present  to  him,  with  all  its  embarrassments,  accidents,  and 
chances.  He  has  come  into  the  presence  of  light,  but  the 
impression  of  the  darkness,  and  the  dubious  hghta  he  has 
crossed,  are  yet  present  to  his  thoughts.  la  vain  his  convic- 
tion is  entire ;  there  are  yet  to  be  discovered  traces  of  the 
labor  which  has  presided  over  its  formation.  It  wants  sim- 
plicity and  confidence.  There  is  a  certain  fatigue  connected 
with  it,  which  enervates  its  practical  virtue  and  fruitfulness. 
He  finds  trouble  m  forgettmg  and  overthrowing  the  scafibld- 
ing  of  the  science,  in  order  that  the  truth,  of  which  it  is  the 
object,  may  wholly  belong  to  his  nature.  We  might  say,  the 
butterfly  is  restRuned  by  the  shell  in  which  it  was  bom,  and 
from  which  it  is  not  fully  disengaged. 
•■  Nevertheless,  although  the  difBculty  is  great,  it  is  not  in- 
surmountable. More  than  once,  for  the  glory  of  humanity, 
man,  by  the  force  of  his  intelligence  and  scientiflc  meditations, 
has  reached  to  beliefe,  to  which  there  has  been  wanting  none 
of  the  characteristics  of  f^th, — neither  fulness  nor  certmnty 
of  conviction,  nor  the  forgetfuhiess  of  personahty,  nor  expan- 
siveness  and  practical  power,  nor  the  pure  and  profound 
enjoyments  of  contemplation.  "Who  would  refiise  to  recognize 
in  the  belief  of  the  most  illustrious  Stoics  in  the  sovereignty 
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of  moral  good,  —  in  Cleanthes,  Epictetus,  and  Marcus  Aure- 
liua,  —  a  true  faith  ?  And  was  not  the  reli^ous  faith  of  the 
principal  Keformera,  or  Ecfonned,  of  the  sixteenth  century, 
Zwingle,  Melancthon,  Duplessis  Momay,  the  fruit  of  study 
and  science,  as  well  as  the  philosophical  doctrines  of  Descartes 
and  Leibnitz  ?  And  lately,  under  the  idea  that  falsehood  is 
the  source  of  aO  the  vices  of  man,  and  that  at  no  price,  in 
no  moment,  and  for  no  cause,  can  it  be  necessary  to  swerye 
from  the  truth,  did  not  Kant  arrive,  by  a  long  series  of  medi- 
tations, to  a  conviction  perfectly  analogous  to  faith?  The 
analogy  was  such,  that  the  day  when  his  certainty  of  the  prin- 
ple  became  complete  and  definite  constituted  an  epoch  in  his 
memory  and  life,  as  others  call  to  mind  the  event  or  the  emo- 
tion which  has  changed  the  condition  of  the  soul ;  so  that, 
dating  from  that  day,  according  to  his  own  testimony,  he  lived 
constantly  in  the  presence,  and  under  the  empire,  of  this  idea ; 
just  as  a.  Christian  lives  in  the  presence,  and  under  the  em- 
pire, of  the  faith  from  which  he  expects  salvation. 

Eeflective  and  sdentiflc  beliefs  can  be  converted  into  faith : 
the  difficulties  of  the  transformation  are  much  greater,  and 
the  success  much  more  rare,  than  when  natural  and  sponta- 
neous beliefs  are  concerned.  Nevertheless,  the  transforma- 
tion of  science  into  faith  can  be,  and  sometimes  is,  accom- 
plished ;  and  if  more  frequently  seienco  stops  far  short  of 
iaith,  it  is  not  because  there  exists  something  opposed  and 
irreconcilable  in  their  nature,  but  because  faith  is  placed  at 
the  boundary  of  that  course  which  science  is  not  in  a  con- 
dition wholly,  and  of  itself,  to  nflcomplisli. 

Nevertheless,  it  is  easy,  if  I  mistake  not,  to  observe  the 
fault  of  these  theories  which  I  enumerated  at  the  commence- 
ment, and  which  men  and  the  worid  so  ardently  disputo.  It 
is  their  fuodamentid  error,  that  they  have  not  regarded  fcdlA 
in  itself,  and  as  a  special  state  of  tie  human  mind,  hut  in  the 
mode  of  its  fonnation.  They  have  been  thus  induced  to 
assign  for  its  essential  and  exclusive  characteristic  such  and 
such  ori^ns,  from  which  it  is  possible  that  faith  may  be  de- 
rived, not  admitting'  it  as  legitimate,  however,  or  even  real, 
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but  when  it  had  a  certain  especial  power  ;  and  rejecting  and 
denying  all  faith  when  derived  from  a  difFerent  source,  al- 
though it  should  place  the  soul  of  man  in  the  same  disposition, 
and  produce  the  same  effects.  It  ia  true  that  faith  often  re- 
ceives its  origin  from  an  emotion,  as  the  mystics  contend ;  but 
it  is  also  produced  by  submission  to  authority,  as  tlie  Eoman 
Catholic  doctors  with,  reason  say ;  and  also  from  reflection, 
science,  and  a  fuH  and  free  exercise  of  the  human  under- 
standing, although  both  the  one  and  the  other  refuse  their 
assent  to  this.  In  his  liberal  wisdom,  God  has  offered  more 
than  one  way  for  arriving  at  that  happy  stale  when,  tranquil 
at  length  in  the  possession  of  his  belief,  man  dreams  of  noth- 
ing but  of  enjoying  and  obejTng  what  he  regards  as  the  truth. 
There  is  faith  in  knowledge,  since  it  has  truth  for  its  object ; 
and  man  can  reach  it  by  the  faculties  which  he  has  received 
for  knowing.  There  is  also  lovo  in  faith ;  for  man  cannot  see 
the  fulness  of  truth  without  loving  it.  The  sensuous  faculties 
and  the  emotions  of  the  soul  are  sufficient  to  engender  fmlh. 
In  short,  in  faith  there  are  respect  and  submission ;  for  truth 
commands,  at  the  same  t^me  that  it  charms  and  enlightens. 
Faith  can  be  the  sincere  and  pure  submission  to  a  power 
which  is  regarded  as  the  depository  of  truth.  Thus  the  va- 
riety of  the  origins  of  feith,  of  which  human  pride  would 
make  a  principle  of  exclusion  and  privilege,  is  a  benefit  be- 
stowed by  the  Divine  will,  which,  so  to  speak,  has  placed  fwtb 
within  reach  of  all,  in  permitting  it  to  take  its  origin  fem 
each  of  the  moral  elements  which  constitute  faith, — namely, 
knowledge,  submission,  and  love. 

As  for  those  who,  rejecting  every  kind  of  explanation  and 
ori^  of  faith  merely  human,  will  see  nothing  in  it  but  the 
direct  and  actual  interposition  of  Giod  and  especial  grace, 
their  notion,  if  apparently  more  strange,  is  at  bottom  more 
naturrf  ;  for  it  touches  the  problems  which  do  not  belong  to 
man  to  solve.  In  the  external  and  material  worid,  when  a 
powerful,  sudden,  and  unexpected  phenomenon  appears,  which, 
at  a  stroke,  changes  the  face  of  things,  and  seems  not  to  at- 
tach itself  to  their  ordinary  course,  nor  to  explain  itself  by 
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their  anterior  state,  man  instantly  refers  it  to  a  real  and  pai> 
ticular  act  of  the  will  of  the  Master  of  the  World.  The 
presence  of  God  can  alone  explain  for  man  tliat  which  strikes 
his  imagination  and  escapes  his  reason ;  and  where  science 
and  experience  cannot  reach,  there  he  assigns  an  especial  and 
immediate  act  of  God.  Thus  the  thunderbolt,  the  tempest, 
earthquakes,  vast  floods,  concussions,  and  extraordinary  revo- 
lutions of  the  globe,  have  been  taken  for  signs  and  effects  of 
tke  direct  aetion  of  GJod,  up  to  the  time  when  man  has  dis- 
covered for  them  a  place  and  an  explanation  in  the  general 
course  of  facts  and  their  laws.  The  same  want  and  the  same 
inclination  rule  man  in  the  ideas  he  has  formed  about  the  in- 
terior world,  and  the  phenomena  of  which  he  himself  is  the 
theatre  and  the  witness.  "When  a  great  change  and  moral 
revolution  have  been  accomplished  in  his  soul,  when  he  per- 
ceives himself  to  be  illuminated  by  a  light,  and  warmed  by  a 
fire,  hitherto  unknown, — he  has  taken  no  notice  of  the  myste- 
rious progress,  the  slow  and  concealed  action,  of  ideas,  senti- 
ments, and  jufluenoes  which  were  probably  for  a  long  time 
preparing  him  for  this  state.  He  cannot  attribute  it  to  an  act 
of  his  own  itill ;  and  he  knows  not  how,  so  to  speak,  to  trace 
back  the  course  of  his  interior  life  for  the  purpose  of  disCflV- 
ering  its  origin.  He  refers  it,  therefore,  to  a  divine  will, 
special  and  actual.  Grace  alone  could  have  produced  this 
revolution  iu  his  soul,  for  he  himself  did  not  make  it,  nor  does 
he  know  how  it  was  produced.  The  hirtt  of  faith,  above  all 
when  it  proceeds  from  natural  and  jireflective  beliefs  which 
pass,  without  the  intervention  of  science,  to  this  new  state, 
often  bears  this  character  of  a  sudden  revolution,  unforeseen 
and  obscure  for  '^if  who  undergoes  it.  It  is,  then,  very  plain 
that  the  idea  of  the  direct  interposition  of  God  has  been  in- 
voked on  this  occasion.  In  the  sense  which  people  have  com- 
monly attributed  to  this  idea,  it  withdraws  itself  and  retires, 
here  as  elsewhere,  before  a  more  attentive  study  and  a  more 
complete  knowledge  of  facts,  their  connection,  and  their  laws. 
We  are  led  io  acknowledge  that  this  state  of  the  soul,  which 
ia  called  faith,  is  the  development  —  differently  conducted, 
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sometimes  sudden  and  sometimes  progressive,  but  always 
natural- — of  certain  anterior  facts,  with  which,  although  essen- 
tially distinct,  it  is  connected  by  an  intimate  and  necessary  tie. 
But  supposing  this  recognized,  and  fiuti  thus  conducted  to  the 
place  which  bebngs  to  it  in  the  general  and  regula,r  course 
of  moral  phenomena,  a  grand  question  always  remains,  the 
question  lying  hid  at  the  bottom  of  the  doctrine  of  grace,  and 
which  indirectly  this  doctrine  attempts  to  solve.  In  ceasing  to 
see  God  in  the  tempest  and  thunder,  Darrow  and  weak  minds 
figure  to  themselves  that  they  shall  no  more  meet  with  him, 
and  that  they  shall  nowhere  any  more  have  need  of  him.  But 
the  First  Cause  hovers  over  all  second  causes,  and  over  all  facts 
and  their  laws.  When  all  the  secrets  of  the  universe  shall  Iiave 
unveiled  themselves  to  human  science,  the  universe  will  yet 
be  a  secret  to  it ;  and  God  appears  to  withdraw  himself  from 
before  it,  only  to  invite  and  constrain  it  to  elevate  itself  more 
and  more  towards  himself.  In  the  science  of  the  moral  world 
the  same  thing  happens.  MTien  people  shall  have  ceased  every 
moment  to  invoke  grace,  and  grace  alone,  to  explain  faith,  it 
will  always  remain  to  be  learnt  what  power  presides  over  the 
life  of  the  soul ;  how  truth  reveals  itself  to  man,  who  is  un- 
able either  to  seize  or  reject  it,  according  to  his  own  wiU ; 
from  whence  comes  that  tire  whose  hearth  is  evidently  ex- 
ternal to  himself;  what  relations  and  communications  exist 
between  God  and  man ;  what,  in  short,  in  the  interior  life  of 
the  human  soul,  is  the  share  of  its  own  activity  and  freedom, 
and  what  it  must  attribute  to  that  action  which  proceeds  from 
without,  and  to  that  iniluence  from  on  high  which  the  pride  or 
the  levity  of  the  human  mmd  endeavors  not  to  know.  This 
is  the  grand  problem,  the  problem  that  presents  itself  the 
moment  we  touch  that  point  where  the  things  of  earth  and 
man  are  joined  to  that  higher  order  on  which  man  and  the 
earth  so  clearly  depend.  The  doctrine  of  grace  is  one  of  the 
attempts  of  the  human  mind  lo  solve  it.  The  solution,  at 
least  in  my  opinion,  is  beyond  the  limits  assigned  to  human 
knowledge. 

I  have  endeavored  to  determine  with  precision  what  faith 
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is  in  itself,  independently  of  its  object ;  I  have  laid  down  the 
characteristics  f  this  state  ot  the  soul,  and  the  different  paths 
by  which  msm  cin  he  coniucfed  to  it,  whatever  may  be,  so  to 
speak,  its  matenoh  Bj-  this  means  we  may  be  able  to  suc- 
ceed in  ascertajnmg  the  true  niture  of  faith,  and  in  bringing 
it  into  clearer  hght  disengaging  from  every  foreign  element 
the  moral  fact  concealed  under  this  name.  1  hasten-to  add, 
nevertheless,  that  this  moral  fact  is  not  produced  indifferently 
in  all  cases ;  that  all  human  beliefs,  whether  natural  or  scien- 
tific, are  not  equally  susceptible  of  passing  from  the  condition 
of  faith ;  and  that  m  the  vast  field  where  human  thoaght  is 
exercised,  there  -ire  objects  especiaOy  calculated  to  awaken  a 
conviction  of  this  kind  to  become  materials  for  faith. 

This  is  a  fact  whith  is  atte'rted  even  by  the  history  of  the 
word,  and  which  I  notice  I  it  the  beginning ;  its  common  ac- 
ceptation is  also  speual  At  first  sight,  it  seems  to  be  exdu- 
■  sively  consecrated  to  religious  belief;  and  although  it  lends 
itself  to  other  uses  and  although,  even  in  our  own  days,  its 
sphere  seems  to  be  enlarged  it  is  evident  IJbat,  in  a  multitude 
of  cases  where  it  is  concemel  (for  example,  with  geography, 
botany,  technology  &.c  )  the  word  faith  is  out  of  place ;  that 
is  to  say,  the  moral  L.tate  to  which  this  word  corresponds  is 
not  produced  by  such  subjects. 

As  faith  has  its  peculiar  interior  characteristics,  so  it  has 
also  its  exterior  necessary  conditions  ;  and  it  is  distinguished, 
from  other  modes  of  heUef  of  man,  not  only  by  its  nature, 
but  by  its  object. 

But  what  are  the  conditions,  and  what  is  the  external 
sphere,  of  f^th  ? 

Up  to  a  certain  point  we  can  determine  and  catch  glimpses 
of  them,  from  the  very  nature  of  this  state  of  the  soul,  and  its 
effects,  A  behef  so  complete,  so  accomplished,  that  all  intel- 
lectual labor  seems  to  have  reached  its  termination,  and  that 
man,  wholly  united  with  the  truth  of  which  he  thinks  himself 
to  be  in  possession,  loses  all  thought  of  the  path  which  has 
conducted  him  to  it,  —  so  powerful,  that  it  takes  possession  of 
the  exterior  activity,  as  well  as  of  the  human  mind,  and  makes 
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Bubmission  to  its  empire  in  all  things  a  passionate  npcessity, 
as  well  as  a  duty,  —  an  intellectual  slate,  which  cau  he  the 
fruit,  not  only  of  the  exercise  of  the  reason,  but  also  of  a 
powerflil  emotion,  and  of  a  long  submission  to  certain  prac- 
tices, and  in  the  midst  of  which,  when  it  has  been  once  de- 
veloped, the  three  grand  human  faculties  are  actively  em- 
ployed, and  at  the  same  time  satisfied, — the  sensihilit^,  the 
intelligence,  and  the  iniU; —  such  a  condition  of  soul,  and  such 
aNjelie^  demand  in  some  sort  occasions  worthy  of  it,  and  musi 
be  produced  by  subjects  which  embrace  the  entire  man,  and 
put  into  play  all  his  facullies,  and  answer  to  all  tie  demands 
of  his  moral  nature,  and  have  a  right,  in  turn,  to  his  devoted- 
Intellectual  beauty,  aad  practical  unportance,  appear  then, 
d  priori,  to  be '  the  characteristics  of  the  ideas  proper  for 
becoming  the  materials  of  faith.  An  idea  which  should  pre- 
sent itself  as  true,  but  at  the  same  time  without  arresting  by 
the  extent  and  the  gravity  of  its  consequences,  would  produce 
certitude ;  but/«t(A  would  not  spring  from  it.  And  so  prac- 
tical merit — the  usefulness  of  an  idea — would  not  suffice  for 
hegettmg  faith ;  it  must  also  draw  attention  by  the  pure  beauty 
of  truth.  In  other  words,  in  order  that  a  simple  behef,  natural 
or  scientific,  should  become  faith,  it  is  necessary  that  its  ob- 
ject should  be  able  to  procure  the  pleasures  of  activity,  as 
well  as  of  contemplation,  that  it  may  awaken  within  the 
double  sentiment  of  its  high  origin  and  power ;  in  short,  thai 
it  should  present  itself  before  man's  eyes  as  the  mediatoi 
between  the  moral  and  the  ideal  world,— as  the  misaionarj 
charged  with  modelling  the  one  on  the  other,  and  of  uniting 

Facts  fully  confirm  these  inductions,  drawn  from  the  mere 
nature  of  the  moral  phenomenon  I  am  studying.  Wheflier 
we  regard  the  history  of  the  human  race,  or  whether  wa 
penetrate  mto  the  soul  of  the  individual,  we  see  faith  through- 
out applying  itself  to  objects  in  which  the  two  aforesaid  con- 
ditions are  united.  And  if  sometimes  the  one  or  the  other 
of  these  conditions  is  wanting, — i^  on  sc 
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object  of  faith  should  appear  in  itself  denuded  of  ideal 
beauty  or  practical  importance,  —  we  may  hold  it  for  certain, 
that  it  is  not  so  in  the  thought  of  the  believer.  He  wiU  have 
soon  ^scovered,  from  the  truth  which  is  the  object  of  his  feith, 
consequences  and  appHcations  which  for  others  are  obscure 
and  distant,  but  for  him  clear  and  infaUible.  Before  long  his 
ideas,  which  appear  to  have  but  one  aim  and  one  useftil  merit, 
wUl  be  elevated  in  his  mind  to  the  rank  of  a  disinterested 
theory,  and  will  possess  in  his  eyes  all  the  dignity  and  all  tiie 
charm  of  truth.  It  is  possible  tlmt  the  behever  is  deceived, 
and  that  he  exa^erates  the  practical  worth  or  intellectual 
beauty  of  his  idea ;  but  even  his  error,  agreeing  in  this  with 
the  reason  and  experience  of  the  whole  hmnan  race,  is  but  a 
new  proof  of  the  necessity  of  these  two  conditions  for  the 
production  of  faith. 

We  can  understand,  however,  why  the  name  ot  Jaifh  is 
almost  the  exclusive  privilege  of  rehgious  beliefs :  these  are, 
m  fact,  those  whose  object  possesses  in  the  highest  degree  the 
two  characters  which  exdte  the  development  of  faith.  Many 
scientific  notions  are  beautiful  and  fruitful  in  their  appUca- 
tion ;  political  theories  may  forcibly  strike  the  mind  by  the 
purity  of  their  principles  and  the  grandeur  of  their  results ; 
moral  doctrines  are  yet  more  surely  and  generally  invested  , 
with  this  twofold  power ;  and  either  has  often  awoke  faith  in 
the  soul  of  man.  Nevertheless,  in  order  to  receive  a  clear 
and  lively  impression,  sometimes  of  their  intellectual  beauty 
and  sometimes  of  their  practical  importance,  there  is  almost 
always  required  a  certain  amount  of  science,  or  sagacity,  or, 
at  aU  events,  a  cert^  turn  of  pubhc  manners  and  the  social 
state,  which  are  not  the  portion  of  all  men,  nor  of  aU  times. 
EcUgious  behefs  have  no  need  of  any  such  aids  ;  they  carry 
with  themselves,  and  in  their  simple  nature,  their  infalUble 
means  for  effect.  As  soon  as  they  penetrate  into  the  heart  of 
man,  however  bounded  in  other  respects  may  be  the  develop- 
ment of  bis  intelligence,  however  rude  and  inferior  may  be 
his  condition,  they  will  appear  to  him  as  truths  at  once  sub- 
lime and  eormnon,  which  are  apphcable  to  all  the  details  of 
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his  earthly  existence,  and  open  for  him  those  high  regions, 
and  those  tJ-easures  of  mtellectual  hfe,  which,  without  theii 
light,  he  wouTd  never  have  known.  They  exercise  over  him 
file  charm  of  truth  the  most  pure,  and  the  empu-e  of  interest 
the  most  powerful.  Can  we  be  astonished  that,  as  soon  as 
they  exist,  their  passage  to  the  state  of  faith  should  be  so 
rapid,  and  so  general  ? 

There  is  yet  another  reason  more  hidden,  but  not  less 
decisive,  and  which  I  regret  I  can  only  refer  to ;  —  the  object 
of  reli^ous  behefs  is,  in  a  certam  and  large  measure,  inacces- 
sible to  human  science.  It  can  verify  fiieu-  reahty;  it  can 
reach  even  to  the  limits  of  this  mysterious  world,  and  assure 
itself  that  there  are  facts  io  which  the  desdny  of  man  infallibly 
attaches  itself ;  hut  it  is  not  permitted  to  reach  these  facts 
themselves,  so  as  to  submit  thcra  to  its  exammation.  Struck 
by  this  impoBsibihty,  more  than  one  philosopher  has  concluded 
that  there  was  nothing  in  them,  since  reason  could  perceive 
nothmg,  and  that  reh^ous  beliefs  address  themselves  but  to 
the  fency.  Others,  blinded  by  fiieir  impotence,  havti  l^ily 
sprung  forward  towards  the  sphere  of  superhuman  tHmgs, 
and,  as  though  they  Lad  succeeded  in  penetratmg  mto  it,  have 
described  facta,  solved  problems,  and  assigned  laws.  It  is 
difBcult  to  say  which  mmd  is  the  most  foolishly  proud,  that 
which  maintfuns  that  what  it  cannot  know  is  not,  or  that 
which  pretends  to  be  capable  of  knowing  all  that  is.  "What- 
ever may  be  the  case,  neither  the  one  nor  fiie  other  assertion 
has  ever  obt^ned  for  a  smgle  day  the  avowal  of  the  human 
race ;  its  instinct  and  practices  have  conatanfiy  disavowed  the 
nothing  of  the  incredulous,  and  the  confidence  of  theologians. 
In  spite  of  the  first,  it  has  persisted  in  behoving  in  the  exist- 
ence of  an  unknown  world,  and  in  the  reality  of  those  rela- 
aons  wluch  hold  mankind  united  to  it ;  and  notwithstanding 
the  power  of  the  second,  it  has  refused  to  admit  that  they 
have  attwned  the  object,  and  Sifted  fiie  veil ;  and  it  has  con- 
tinued to  agitate  the  same  problems,  and  to  pursue  the  same 
truths,  as  ardenfiy  and  laboriously  as  at  the  first  day,  and  as 
if  nothing  had  yet  been  done. 
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See,  lien,  what,  in  this  respect,  is  the  situation  of  man. 
Natural  and  spoaianeous  religious  beliefe  are  produced  in 
him,  which,  hy  reason  of  iheir  object,  tend  at  once  towards 
the  state  of  faith.  They  can  arrive  at  it  by  means  foreign 
to  reasoning  and  science,  -—  by  the  emotions  and  by  practices ; 
and  the  transition  is  often  thus  actually  brought  about.  One 
other  way  appears  open  before  man.  Religious  beliefs  natu- 
rally awaken  within  him  the  want  of  science,  which  not  only 
desires  to  render  an  account  of  them,  but  aspires  to  go  much 
farther  than  they  can  conduct  it,  to  know  truly  this  worid  of 
myBferies,  of  which  they  afford  it  glimpses.  Oftentimes, 
though,  if  I  mistake  not,  wrongly,  it  flatters  itself  it  has  suc- 
ceeded ;  and  thus  theology,  or  the  science  of  divine  things,  is 
formed,  which  is  the  origin  of  that  rational  and  learned  faith, 
of  which  so  many  illustrious  examples  do  not  permit  us  to 
contest  the  reahty.  Often,  also,  man,  by  his  own  confession, 
fiuls  in  his  enterprise  ;  the  science  which  he  has  pursued  after 
resists  his  most  skilful  endeavors,  and  then  he  falls  into  doubt 
anc^oi^usion,  —  he  sees  those  natural  and  irreflective  behefe 
darEened,  which  served  him  for  his  starting-point ;  or,  in  fad, 
despairing  of  the  variety  of  his  attempts,  and  always  tor- 
mented by  the  want  of  that  faith  which  he  has  promised  him- 
self to  establish  by  science,  he  returns  to  hig  early  beliefs,  and 
requires  of  them  to  conduct  him  to  faith,  without  the  help  of 
science ;  that  is  to  say,  by  the  exaltation  of  his  sensuous 
faculties,  or  by  submission  to  a  legal  power,  the  depository 
of  the  truth  which  his  reason  cannot  seize. 

Theology  itself,  from  the  moment  when  it  announces  itself 
as  a  science  of  the  relations  of  God  with  man  and  the  world, 
and  presents  to  the  human  mind  its  solutions  of  the  religious 
problems  which  besiege  it,  proclaims  nothing  less  than  tlia( 
these  problems  are  impenetrable  mysteries,  and  that  this 
science  is  interdicted  to  human  reason  ;  and  that  faith,  bom 
of  love,  submission,  or  grace,  is  alono  able  to  open  the  under- 
standing to  truths,  which,  however,  theologians  undertake  to 
reduce  to  systematic  doctrine,  in  order  to  be  abie  to  teach  or 
demonstrate  them  to  the  reason.     To  such  an  extent  does  a 
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feeling  of  (he  powerlessness  of  human  science,  in  this  matter, 
remain  imprinted  upon  him  in  fact ;  although,  everywhere 
man  appears  to  boast  himself  of  having  escaped  it. 

Thus,  also,  is  explained  that  obscure  physiognomy,  if  I  may 
BO  espress  myself,  which  appears  to  be  inherent  in  the  word 
faith,  and  which  has  so  often  made  it  an  object  of  a  kind  of 
distrust  and  dislike  to  strict  and  free  minds.  Frequent  above 
all  within  the  religious  domain,  and  there  oftentimes  invoked 
by  l&e  powerful  and  learned,  sometimes  for  the  purpose  of 
maHng  up  for  the  silence  of  the  reason,  and  sometimes  for 
the  purpose  of  constraining  the  reason  to  be  silent,  faith  has 
been  considered  only  under  this  point  of  view,  and  judged  only 
after  the  employment  to  which  it  lends  itself  on  this  occa- 
sion. People  have  concluded  that  this  belief  was  essentially 
irrational,  blind,  and  the  fruit  of  uagovemed  imaginations ; 
or  else  imposed  by  force,  or  fraud,  on  the  weakness  or  ser- 
vihly  of  the  mind.  If  I  have  truly  observeiJ  and  described 
the  nature  of  that  which  bears  the  name  oi  faith,  the  error 
is  evident.  On  the  contrary,  faith  is  the  aim  and  boundary 
of  human  knowledge,  the  definite  state  to  which  man  aspires 
in  his  progress  towards  truth.  He  begins  his  intellectual 
career  with  siH>ntaneous  and  irreflective  behefs  ;  at  its  termi- 
nation isfaie/t.  There  is  more  than  one  way — but  none 
certain — for  leaping  over  this  interval ;  but  it  is  only  when 
it  has  been  leaped  over,  and  when  belief  has  become  faith, 
that  man  feels  his  nature  to  be  fully  satisfied,  and  gives  him- 
self up  wholly  to  his  mission.  Legitimate  fmth,  that  is  to  say, 
that  which  is  not  mistaken  in  its  object,  and  addresses  itself 
really  to  the  truth,  is  then  the  most  elevated  and  most  perfect 
state  to  which,  in  its  actual  condition,  the  human  mind  can 
arrive.-  But  faith  may  be  illegitimate ;  it  may  be  the  state 
of  mind  which  error  has  produced.  The  chance  of  error 
(experience  at  every  step  proves  it)  is  here  even  much 
greater,  as  the  paths  which  lead  to  it  are  more  multiphed,  and 
its  effects  more  powerfuL  Man  may  be  misled  m  his  faith 
by  feelings,  habits,  and  the  empire  of  the  moral  affections,  or 
of  ext«mal  circumstances,  as  well  as  by  the  m&ufBciency  or 
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the  bad  employment  of  hia  inteUeetual  faculties ;  for  faith  can 
taie  its  origin  from  these  different  sources.  And,  neverthe- 
less, from  the  time  of  its  existence,  faith  is  hardy  and  am- 
bitious ;  it  aspires  passionately  to  es^pand  itself,  to  invade,  to 
rule,  and  to  become  the  law  both  of  minds  and  facts.  And 
not  only  is  it  ambitious,  but  hold ;  it  possesses  and  displays, 
for  fi.e  support  of  its  pretensions  and  designs,  an  energy, 
address,  and  perseverance,  which  are  wanting  to  almost  all 
Bcientiflc  opinions.  So  that  there  is  in  this  mode  of  belief,  fer 
more  than  in  any  other,  chance  of  error  for  the  individual, 
and  chance  of  oppression  for  society.  For  these  perils  there 
is  but  one  remedy, — liberty.  Whether  man  believes,  or  acts, 
his  nature  is  the  same ;  and  to  avoid  becoming  absurd  oi 
guUty,  his  thought  stands  in  need  of  constant  opposition  and 
constraint,  as  well  as  his  wilL  Where  faith  is  wanting,  there 
power  and  moral  dignity  are  equally  wanting ;  where  liberty 
is  wantmg,  faith  usurps,  then  misleads,  and  at  length  is  lost. 
Let  human  beliefs  pass  into  the  stai«  of  faith;  it  is  their 
natural  progress  and  their  glory ;  and  in  their  effort  towards 
this  object,  and  when  they  have  reached  it,  let  them  constant^ 
ly  continue  under  the  control  of  the  free  intellect;  it  is  the 
guaranty  of  society  against  tyranny,  and  the  condition  of 
their  own  legitimacy.  In  the  cpexisf«nce  and  mutual  respect 
of  these  two  forces  reside  the  beautj  and  the  security  of 
social  order. 
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'O  yap  XptcTTiopHTfior   oiiK   (h  'loiiSai<r(ioc  miOTsiXTsi'  aK\&  'lov- 

trmriix^^ Ignatius  ad  Magnes.  5  x. 

"For  Christianity  hath  not  bolicyed  in  Judaism,  bnt  Judaism  in 
CSirislianity;  —  that  ever7  tong^ie  having  bslieved  in  God  might  sonad 
forth  together,"  • 

Inteodtjction, 
Among  persons  professing  to  receive  the  Bible  as  the  au- 
thentic record  of  what  in  general  they  believe  is  Divine  Eeve- 
iation,  it  is  remarkable  how  little  attention  is  commonly  given 
to  the  obvious  diversity  of  nature  and  purport  in  those  very 
distinct  portions  of  which  the  sacred  volume  consists.  To 
any  one  who  does  but  for  a  moment  reflect  on  the  widely 
remote  dates,  the  extremely  diversified  character  of  the 
contents,  the  totaJly  dissimilar  circumstances  and  occasions 
of  the  composition,  of  the  several  writings,  it  must  be  ob- 
vious how  essentially  they  require  to  be  viewed  with  care- 
ful discriminalion  as  to  the  variety  of  conditions  and  objects 
which  they  evince,  if  they  are  to  be  in  any  degree  rightly 
understood,  or  applied  as  they  were  intended  to  be.  But 
manifest  as  these  considerations   are,  and  readily  admitted 

*  I  should  transhlle  Ihe  last  danae  of  this  quotation,  "  that  every 
tongue  which  belieTed  might  be  galhored  together  nnlo  God."  —  G.  B.  K. 
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when  simply  put  before  any  reader  of  the  most  ordinary 
attainments  and  discernment,  it  ia  singular  to  observe  how 
commonly  they  are  practically  lost  sight  of  in  the  too  preva- 
lent modes  of  reading  and  a^plymg  Scripture. 

In  this  point  of  view  it  must  be  allowed  a  matter  of  the 
most  primary  hnportance,  as  bearing  on  the  whole  purport 
and  design  of  the  Bible,  to  apprehend  rightly  the  general 
relation,  but  at  the  saiae  time  the  cliaracteristic  difierences,  of 
the  Old  and  New  Testament,  the  Law  and  tiie  Gospel,  the 
distmctive  character  to  be  traced  and  the  sort  of  connection 
actually  subsisting  between  them.  Nor  does  this  tum  on  con- 
siderations of  any  nice  or  critical  kind,  demanding  extensive 
learning  to  appreciate,  or  deep  study  to  judge  of;  it  implies 
a  mere  reference  to  matters  of  fact,  which  require  but  to  be 
indicated  lo  be  understood,  so  that  it  is  the  more  remarkable 
how  commonly  they  are  overlooked. 

Yet  on  no  subject,  perhaps,  are  more  confused  and  unsatis- 
factory ideas  more  commonly  prevalent ;  not  only  among  oi> 
dinary,  careless,  or  formal  readers  of  Scripture,  but  even 
among  many  of  better  information  and  more  serious  religious 
views,  a  habit  is  too  general  of  confounding  together  the  con- 
tents of  all  parts  of  the  sacred  volume,  whether  of  the  old  or 
new  dispensations,  of  the  Hebrew  or  of  the  Christian  Scrip- 
tures, into  one  promiscuous  mass,  regarding  them,  as  it  were, 
all  as  one  book,  or  code  of  reli^on,  and  of  citing  detached 
texts  from  both,  and  promiscuously  tsdtmg  precepts  and  msti- 
tulions,  promises  and  threatenings,  belonging  (o  pecuUar  dis- 
pensations, and  applying  them  universally,  without  regard  to 
times,  persons,  or  circumstances.  And  such  a  mode  of  appeal- 
ing to  Scripture  is  sometimes  even  defended,  as  evincing  a 
meritorious  reverence  for  its  divine  character,  and  upheld  as 
a  consequence  from  the  belief  in  its  inspiration.  Yet  in 
whatever  sense  that  belief  be  entertained,  adoptmg  even  the 
strictest  meaning  of  the  term,  it  surely  by  no  means  follows 
but  that  inspired  authority  may  have  a  reference  to  one  ob- 
ject and  not  to  another,  —  a  precept  or  declaration  may  have 
been  addressed  to  one  party  or  in  one  age,  and  not  designed 
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for  another, — without  any  dispaaragement  to  its  diTine  char- 

From  a  thoughtless,  desulfory,  or  merely  formal  habit  of 
reading  the  divine  Word,  it  is  not  siu^rising  that  there  should 
result  an  adoption  of  those  low  and  unworthy  notions  which 
prevail  so  commonly  as  to  the  character  and  genius  of  the 
Christian  religion ;  and  which  especially  arise  from  the  con- 
fused combination  of  its  principles  with  those  of  older  and  less 
perfect  dispensations.  That  such  ideas  should  obtain  ready 
acceptance  with  the  many  will  not  surprise  those  who  con- 
sider the  various  causes  in  different  ways  operating  to  lower 
and  degrade  the  exalted  purity  and  simplicity  of  the  Gospel 
to  the  level  of  the  corrupt  apprehensions  of  human  nature, 
especially  amor^  the  mass  of  the  ignorant  and  unthinking 
nominal  professors  of  a  belief  in  its  doctrine. 

But  it  must  be  a  matter  of  more  astonishment  that  such 
notions  should  find  encouragement  with  some  who  professedly 
look  at  ChristJanity  in  a  more  enlightened  sense,  and  avowed- 
ly seek  to  receive  it  in  no  blind,  formal  manner,  but  in  the 
spirit  of  its  evangelical  purity.  Yet  such  unhappily  is  the 
ease.  And  whether  from  mere  want  of  thought  "on  the  one 
hand,  or  fixim  preconceived  theories  on  the  other,  or  even  in 
some  cases  (we  must  fear)  from  more  mixed  motives,  so  un- 
prepared are  men  to  entertain  more  distinct  views,  that  the 
very  announcement  of  them  is  commonly  altogether  startling 
and  even  painful  to  their  prepossessions,  and  especially  when 
these  questions  are  found  to  be  mixed  up  with  certain  points 
of  supposed  practical  obligation  and  religious  observance ;  it 
follows,  that  when  a  more  explanatory  view  of  the  subject  is 
presented,  the  hearers  too  generally  turn  away  with  impa- 
tience, or  even  with  disgust  and  offence. 

Without  indulging  the  hope  of  being  able  to  remove  or 
conciliate  such  opposing  feelings  in  all  instances,  it  will  be  at 
least  the  endeavor,  in  the  following  exposition,  to  avoid  ^ving 
offence  by  the  asstunption  of  a  polemical  tone ;  yet  to  state 
the  case  of  Christianity  as  independent  of  previous  dispensEt- 
tions,  simply  in  reference  to  the  matter  of  fact,  with  that  plain- 
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ness  which  the  cause  of  fmth  demands,  according  to  the  tenor 
of  the  evidence  furnished  by  Scripture,  and  in  the  desire  to 
maintain  and  elucidate  the  pure  and  enlightening  principles  of 
the  New  Testament,  according  to  what  appears,  at  least  to  the 
author,  their  unadulterated  and  evangelical  simpUeity. 

I.     The  Primeval  Dispensatiom, 

The  general  nature,  character,  and  connection  of  the  euo- 
cessive  divine  dispensations  recorded  in  the  Bible,  as  briefly 
described  by  the  writer  of- the  Epistle  to  the  Hebrews  (i,  1), 
—  the  announcements  iu  various  measures  and  "poriiona," 
and  under  various  "  forma  "  or  "  aspects,"  *  made  in  times 
past  to  the  fathers  by  the  prophets, — fully  accords  with  what 
we  collect  in  detail  from  the  writings  of  the  Old  Testament, 
and  affords  the  only  simple  and  satisfactory  clew  to  the  inter- 
pretation of  them. 

The  view  presented  to  us  is  that  of  successive  revelations, 
systems,  covenants,  laws,  given  to  different  individuals,  fami- 
lies, or  nations,  containing  gradual,  progressive,  and.  partial 
developments  of  the  truth,  and  intimations  of  the  Divine  will 
for  their  guidance,  accompanied  with  peculiar  positive  insti- 
tutions, adapted  to  the  ideas  of  the  age  and  the  condition  of 
the  parties  to  wiiom  they  were  vouchsafed. 

Thus  peculiar  revelations  are  represented  as  having  been 
■  made — each  distinct  from  the  other,  though  in  some  instances 
including  repetitions  —  to  Adam,  lo  Noah,  to  Job,  to  Abra- 
ham, to  Isaac  and  Jacob,  to  the  Israelites,  first  by  Hoses, 
afterwards  by  a  succession  of  prophets,  as  well  as  in  some 
instances  to  other  people ;  as,  for  example,  to  the  Nine- 
vites  (if  the  book  of  Jonah  be  regarded  as  historical);  — 
while,  in  contradistinclion  to  all  these,  we  are  told,  "  in  these 
last  days  Giod  hath  spoken  unto  us  by  his  Son "  (»5.),  in  & 
universal,  permanent,  and  perfect  dispensation  ;  —  the  earlier 
and  more  partial  were  not  made  "  to  us,"  or  designed  "for  us." 

Yet  it  is  important  to  trace  the  history  and  character  of 

*  This  is  clearly  ttio  force  of  the  origioa],  TroXufiepwi  Kol  iroXuT-pojriiit. 
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these  former  dispenaations,  in  order  more  folly  to  elucidate 
the  distinct  nature  and  independence  of  the  last ;  and  espe- 
cially to  remove  prevalent  misconceptions  from  a  subject 
which,  however  plain  when  historically  and  rationally  con- 
sidered, has  been  involved  ia  much  difficulty  from  gratuitous 
and  often  visionary  theories. 

When  we  consider  the  very  imperfect  intimations,  often 
mere  hints  and  allusions,  ^ven  in  the  Hebrew  records,  as  to 
these  early  reli^ous  institutions  and  the  design  of  them,  as 
well  as  the  obvious  and  wide  differences  in  the  circumstances 
of  those  people  and  fimea  from  our  own,  the  discerning  reader 
at  onco  sees  how  Uttle  they  can  have  been  intended  to  be 
understood  as  containing  any  permanent  elements  of  a  uni- 
versal religion,  as  seems  to  have  been  sometimes  imagined. 
In  the  plain  terms  of  the  narrative  we  discover  nothing  of  the 
kind,  and  in  the  comment  on  it  which  the  New  Testament 
supplies,  we  have  direct  assurance  to  the  contrary. 

In  general,  we  find  only  that  the  servants  of  God  in  those 
ages  were  accepted  in  walking  each  according  to  the  hghts 
vouchsafed  to  >'i'n  ;  while  in  other  respects  we  see  peculiar 
institutions  and  announcements  specially  adapted  to  the  pecu- 
liar ends  and  purposes  of  the  dispensations.  Thus  we  trace 
fromthe-first  the  approach  to  God  through  sacrifices,  offer- 
ings, and  formal  services. 

Some  infer  from  the  account  of  the  Divine  rest  after  the 
creation,  that  there  was  a  primeval  institution  of  the  Sahbath, 
though  certainly  no  precept  is  recorded  as  having  been  given 
to  man  to  keep  it  up.  But  since,  from  the  irreconcilable  con- 
tradictions disclosed  by  geological  discovery,  the  whole  narra- 
tive of  the  sis.  days'  creation  cannot  now  be  regarded  by  any 
competently  informed  person  as  historical,*  the  historical 
character  of  the  distinction  conferred  on  the  seventh  day  fells 
to  the  ground  along  with  it.     Tet  even  without  reference  to 

*  I  do  not  here  pretend  to  enter  on  llie  eiiidence  in  Bnpport  of  this  con- 
clnsioQ.  It  will  be  found  fully  discussed  in  my  work.  On  the  Conneifiim 
of  Natural  and  Dimne  Thith,  1838,  and  in  my  article  "  Creation,"  in 
Kitto's  Cydapadia  of  Bib.  Lit. 
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thb  consideration,  some  of  the  best  connnentators  have  re- 
garded the.  passage  as  proleplical,  or  anticipatory. 

Afterwards  we  find  the  distinction  of  clean  and  unclean 
animals  introduced,  and  the  prohibition  of  eating  blood,  in 
the  covenant  -with  NoaL  (Gen.  is.  1),  of  which  the  Sabbath 
formed  no  part ;  nor  can  we  find  any  in^cation  of  it  in  the 
history  of  the  other  patriarchs:  a  point  particularly  dwelt 
upon  by  the  early  Christian  divines,  who  adopted  the  beUef 
of  the  Jews  of  their  age  in  interpreting  their  Scriptures.* 
Some  have  dwelt  on  tte  mention  of  the  division  of  time  by 
weeks t  in  several  parts  of  the  early  Mosaic  history:  yet 

*  Justin  Martyr  [Died.  c.  Tiypho,  236,  261)  says,  "  Tlie  patriarchs 
were  justified  before  God  not  keeping  Sabbatte,"  and  "  from  Abraham 
originated  circumclBionandfromMoseBihe  Sabbath,"  &c.  IrenEeas  (IV, 
30)  and  TertuUian  {Ad  Jud.,  H.  i)  both  declare  that  "  Abraham  without 
drcnmeiaion  and  wiHiont  observance  of  Sabbaths  believed  in  God,"  &c. 

t  Tho  early  and  general  adoption  of  the  division  of  time  into  weeh 
may  he  obviouely  and  rationally  derived  from  the  Eimple  consideration, 
that  among  all  mde  cations  the  first  periodical  division  of  time  which 
obtains  is  that  of  lunar  months,  while  those  conspicuous  phenomena,  tha 
phases  or  quarters  of  the  moon,  correspond  to  a  week  nearly  enough  for 
the  common  purposes  of  such  nations. 

The  universal  prevalence  of  this  division  by  weeks  among  Eastern 
nations  from  a  very  remote  period  is  attested  by  various  ancieet  writers. 
Dio  Cassins  ascribes  the  invention  of  it  to  the  Egyptians,  and  assigns 
the  origin  of  tha  planetary  names  of  flie  days.  (Hist.  Bom.,  XXXVII.  18, 
19.)  Oldendoif  found  it  in  the  interior  of  Africa.  (Jahn,  Archieol.  Bib., 
srt,  "  Week.")  The  Brahmins  also  have  the  week  distinguished  by  the 
planetary  names.  (Lift  of  Galileo,  12 ;  liaplace.  Precis  lie  I'Bist.  d'Astnm, 
16.)  The  Peruvians  divide  lunar  months  into  halves  and  quarters,  i.  e. 
■weeks,  by  the  phases  of' the  moon,  and  besides  have  a  period  of  nine 
days,  the  approximate  third  part  of  a  lunation  ;  thus  showing  the  com- 
mon origin  of  both.  (Garcilasso,  Bist.  of  the  /ncas,  m  Taylor's  Nat.  HisL 
ofSoaeb/,  I.  291,  292.) 

So  also  the  Bomans  had  thou-  "  Nundinjo."  On  the  other  hand,  the 
Mexicans  have  periods  of  five  and  of  thirteen  days,  with  names  to  each 
day.  (Norman  on  Yucatait,  I  85,  and  Trans,  of  American  Ethnog.  Soc.,  1. 
58.)  And  the  week  is  not  known  to  the  Chinese,  nor  to  the  North  Ameri- 
can Indians  (Callin,  II.  234) ;  &ots  opposed  to  the  idea  of  any  aniversal 
primitive  tradition. 

Allnwons  to  a  sanctity  ascribed  to  the  aetenlh  day  by  the  early  Greek 
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it  by  no  means  follows  Ihat,  because  the  historian  adopts  a 
particular  mode  of  reckoning,  it  was  therefore  used  by  the 
people  of  whom  he  is  writing :  but  were  it  so,  this  would  not 
imply  the  institution  of  the  Sabbath. 

In  all  the  early  dispensations  religious  truths  are  conveyed 
under  figures,  and  obhgations  enforced  by  motives,  specially 
adapted  to  the  capacities  and  wants  of  the  parties  addressed. 
Thus  temporal  prospects  are  always  held  out  as  the  immediate 
sanctions ;  and  the  mode  of  announcement  adopted  is  always 
that  in  wliich  God  is  represented  as  vouchsafing  to  enter  into 
a  covenant  with  his  creatures ;  —  the  form  is  always  that  of  a 

poets,  such  as  tlie  t'^Sofidn;  d'  tireira  kot^XvScv  Upov  ^fiop  of  Homer, 
and  like  expressions  of  Callimachus,  Hesiod,  Sx.,  are  quoted  by  Clemons 
Alesandrin.  (Ssrem.,  V.),  and  expressly  described  by  Mm  to  have  bean 
derived  froio  tlie  Jews,  with  whose  Scriptnres  so  many  paralleliBms  are 
found  in  the  classic  authors. 

Generally,  however,  the  universal  Euperstition  of  the  EacrednesB  of  the 
number  7,  combined  with  the  equally  common  propensity  to  attach  sanc- 
tity to  particular  periods  and  days,  are  sufficient  elements  out  of  which 
Bach  ideas  would  natdrally  take  their  rise. 

Among  the  andent  Komans  festivals  were  held  in  honor  of  Satum, 
with  a  reference  to  conimeraorating  the  Satumian  or  Golden  age,  and 
with  this  idea  it  was  unlawful  on  the  day  sacred  to  Satam  to  go  out  to 
war  (Macrobins,  Lib.  I. ;  Saturn.,  c.  16),  and  it  was  hold  anlucky  to 
commence  a  journey  or  undertake  any  biisiness;  a  superstition  alluded 
to  by  Tihullus  {Eleg.  I.  3,  v.  18),  "  Satumi  ant  sacram  me  tenuisse 

What  particnlnr  feast  is  hero  referred  tothere  is  nothing  to  show.  The 
Euppoationof  some  of  his  commentators,  that  it  meant  the  seventh  day 
of  the  weet,  is  wholly  gratuitous.  Bat  if  it  were  so,  the  idea  wonld  be 
naturally  and  obviously  borrowed  from  the  Jevrs,  whose  cuatoms,  espe- 
cially the  Sabbath,  are  so  frequently  alluded  to  by  the  Eoman  writers ; 
and,  from,  their  wide  dispersion,  must  have  been  generally  familiar,  as  in 
fact  we  learn  from  the  boast  of  Josepbus  {Adv.  Ap.,  n.)  and  of  Philo, 
that  "  there  is  no  place  where  the  Sabbath  is  not  knovra,"  and  the  testi- 
mony of  Theophilus  Antiochtis  (Lib.  II.,  Ai  Ari^.)  to  the  same  efffc'^t,  as 
well  as  ottiers  often  cited :  which  show  the  strict  preservation  of  the  ob- 
servance among  the  scattered  Jews  ;  and  it  may  possibly  have  been  con- 
formed to  by  others,  or  tlie  occasion  laid  hold  of  as  convenient  for  other 
purposes  ;  as,  c.  g.,we  are  toldby  Suetonias  (Lib.  JUUUl.),  "Diogenes 
grammaticns  dispntare  sabbalig  IMiodi  solitns." 
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stipulation  of  ceitaia  conditions  to  be  fulfilled,  and  certain 
blessings  or  punishments  to  be  awarded  aa  they  are  fulfilled 
or  not ;  —  and  tliege  conditions,  always  of  a  precise,  formal, 
positive  kind,  not  implying  merely  moral  obligations.  The 
spirit  of  all  these  covenants  was  that  of  "  touch  not,  taste  not, 
handle  not"  (CoL  ii.  21),  involving  a  ground  and  motive  of 
obedience  precisely  adapted  to  the  very  infancy  of  the  human 
race.  Such  was  the  very  covenant  with  Adam  in  Paradise  : 
"  Eat  not  of  the  tree,  —  or  thou  shall  die,"  Nor  can  it  be 
denied  that,  if  the  Sabbath  had  formed  a  part  of  that  covenant, 
it  was  an  institution  exactly  in  keeping  with  it :  Eat  not  of 
the  tree,  — keep  holy  the  seventh  day.  The  same  idea  of  a 
covenanted  stipulation  of  positive  obaerYances,  in  which  sacri- 
fice was  the  most  prominent^  characteriaes  all  the  succeeding 
announcements,  —  from  the  covenant  of  circumcision  with 
Abraham  down  to  the  more  detailed  and  complete  scheme  of 
the  Mosaic  Law, 

In  these  early  and  imperfect  dispensations  it  is  idle  to  look 
for  any  great  principles  of  universal  moral  application,  as  has 
been  sometimes  fancied :  —  for  instance,  finding  authority  for 
capital  punishment  in  the  precept  given  to  Noah  (Gen.  ix,  6), 
or  for  tithes  in  the  eicample  of  Melehisedec  (Gen  xiv.  20). 
So  far  from  perceiving  any  support  for  the  idea,  that  because 
a  precept  or  institution  was  from  the  be^nning,  it  was  there- 
fore designed  io  be  of  uni-versal  and  perpetual  obligation,  on 
the  contrary,  we  rather  see  in  its  very  antiquity  a  strong  pre- 
suidption  that  it  was  of  a  nature  suited  and  intended  only  for 
the  earhcst  stage  of  the  religious  development  of  man. 

But  apart  from  these  peculiarities,  we  trace  all  along  the 
announcement  oi  " the  promise"  (Gai.  m.  19),  which  was 
before  the  covenant^  and  to  which  the  fathers  looked  as  TWt 
transitory,  Christianity,  by  fulfilling  Ihe  promise,  supersedes 
all  previous  imperfect  dispensadona :  itself  emphatically  a 
Ifew  covenant,  the  very  reverse  of  a  recurrence  to  a  primitive 
rehgion  (as  fancied  by  some).  The  patriarchs,  and  especially 
Abraham,  are  set  forth  as  examples  q?  faith  in  the  promise  ; 
vaA  in  this  respect  Christian  believers  are  called  children  of 
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Ahraham  (Gal,  iii.  7)  :  but  manifestly  not  in  the  sense  of 
their  retrograding  to  an  older  and  less  perfect  slate  of  things : 
the  whole  tenor  of  the  Divine  revelation  is  deajly  stamped 
with  the  character  of.  advance. 

n.     The  Judaical  Law. 

The  manifest  design  of  the  book  of  Genesis  was  not  to 
teach  Its  a  primitiTe  religion,  but  to  form  an  introduction  to 
the  Law  for  the  Jews.  It  has  been  well  observed,  that  "  to 
understand  Genesis  we  mnst  begin  with  Exodus  " ;  from  the 
actual  history  and  circumstances  of  the  people  we  can  best 
appreciate  what  their  books  spoke  to  them. 

Those  events  in  the  previous  history  are  always  selected 
and  enlarged  upon  which  have  a  direct  reference  to  points  in 
the  subsequent  institutions,  or  were  antidpcUions  of  the  Law, 
or  the  rudiments  out  of  which  its  ordinances  were  iramed. 

Thus,  the  narrative  of  the  six  days'  creation,  first  amiouneed 
in  the  Decalogue,  and  afterwards  amplified  in  Genesis,  as  has 
been  already  observed,  can  now  only  be  regarded  as  an 
adaptation  of  a  poetical  cosmogony  (doubtless  already  familiar 
to  the  Israelites)  to  the  purpose  of  enforcing  on  them  the  in- 
stitution of  the  Sabbath,  And  in  like  manner  the  other  insti- 
tutions of  primeval  worship  (already  adverted  to)  —  the 
sacrifices,  the  distinctions  of  clean  and  unclean  animals,  the 
prohibition  of  blood,  and  afterwards  the  appointment  of 
drcnmcision,  the  choice  of  a  peculiar  people,  the  promise 
of  Canaan  —  form  the  prominent  topics,  as  being  the  begin- 
nings of  the  Mosaic  covenant^  and  approximations  towards' 
the  system  of  the  Law. 

The  object  of  the  Law  was  declared  to  be,  in  the  first  in- 
stimce,  to  separate  the  people  of  Israel  by  peculiar  marks  and 
badges  from  all  other  nations,  as  a  people  chosen  for  the  hig^ 
ends  and  purposes  of  the  Divine  counsels  (see  especially 
Exod.  xis.  5  ;  xxxL  13  -  17  ;  Deut.  xiv.  1 ;  sxvi.  1 6 ;  Ezek. 
XX.  9  -  12),  This  was  to  be  effected  especially  by  such  dis- 
tinctions as  those  of  circumcision,  the  prohibition  of  inter- 
marriages, or  any  participation  with  idolaters;  by  aE  their 
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exclusive  usages  and  ceremonies,  but  chiefly  by  the  marked 
eingularity  of  the  Sabhath,  which,  along  with  the  Passover, 
was  appointed  earlier  than  the  rest  of  the  Law,  and  was  em- 
phatically declared  (Exod.  xxxi.  16 ;  Ezek.  xs.  12 ;  Neh.  ix. 
14,  &c.)  to  be  a  distinctive  sign  between  God  and  the  people 
of  Israel,  wliieh  they  were  aJwaya  to  remember  to  keep  up  ; 
a  peculiarity  further  evinced  hy  its  being  always  prominently 
coupled  vritt  the  sanctity  of  the  temple,  the  new  moons  and 
other  feasts  (Lev.  sis.  SO  ;  Isa.  i.  13  ;  Ixvi.  23  ;  Hoa.  Ji.  11 ; 
EzeL  xlv.  17),  and  one  of  the  pledges  hy  which  the  prosel3rte 
was  to  toJce  hold  of  the  covenant  (Isa.  hi.  6).  The  directions 
for  the  »M>(fe  of  observing  it  were  minute  and  strict ;  and  the 
precepts  always  precisely  regard  the  observance,  not  of  one 
day  in  seven,  but  of  the  seventh  day  of  the  week  as  such,  in' 
commemoration  of  the  rest  after  the  Creation,*  though  in  one 
respect  also  it  ia  afterwards  urged  as  reminding  them  of  their 
deliverance  out  of  Egypt  (Deut.  v.  14).  These  distinctions 
constituted  at  once  their  security  and  their  motives  of  obe- 
dience. The  Law  throughout  is  a  series  of  adaptations  to  them 
and  their  national  pecuUarities. 

Yet  it  is  often  spoken  of  as  something  general,  as  "  a  pre- 
liminary education  of  the  human  race  " ;  f  but  the  plain  history 
discloses  nothing  but  the  training  of  one  single  people  for  a 
specific  purpose. 

We  see  continued  exemplifications  of  wise  adaptation  to 
the  Jewish  national  'mind  in  the  entire  mode  of  the  delivery 
of  the  Law  amid  terrors,  signs,  and  wonders  ;  and  especially 
in  the  oral  announcement  of  the  Decalogue  from  Sin^ ;  while 
its  consignment  to  tables  of  stone  is  expressly  stated  to  he  for 


*  The  Jewish  Kabbis  have  always  understood  the  in 
lo  the  particular  day  of  ths  cessation  of  the  Creation,  enjoined  on  the  peo- 
ple of  Israel,  as  thoy  say,  "  that  they  might  fasten  in  their  minds  the  be- 
lief that  the  world  had  a  beginning,  which  is  a  thread  that  draws  after  it 
all  the  fonndations  of  the  Law  or  principles  of  religion,"  (Eahbi  Levi  of 
Barcelona,  quoted  by  Pfttriek,  on  Exod.  xix.)  The  some  idea  occurs 
in  a  Jewish  form  of  prayer  quoted  also  by  Patrick. 

t  See  Pusey  on  Batioatdiam,  I.  156. 
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a  memorial  or  "testimony"  (Exod,  xsxi.  18 ;  xxxiv.  29)  to 
tie  covenant,  of  which  these  precepts  constituted  some  of  the 
more  primary  stipulations.  And  throughout  the  whole  Law 
we  trace  equal  adaptations  in  the  form  and  manner  of  the 
precepts  and  injunctions :  all  minute  and  literal,  not*  rising 
to  any  broad  principles,  which  tho  Israelites  at  that  time 
would  have  heen  mcapable  of  comprehending. 

The  distinction  adopted  by  nrnny  modem  diTines  between 
the  "  ceremonial "  and  the  "  moral "  law  appears  nowhere  in 
the  hooks  of  Moses.  No  one  portion  or  code  is  held  out  as 
comprising  the  rules  of  moral  obligation  distinct  and  apart 
Jrom  those  of  a  positive  nature :  such  a  distinction  would  have 
been  uninleUigible  to  them ;  and  "  the  Law  "  is  always  spoken 
of  in  Scripture  as  a  wJioh,  without  reference  to  any  such 
classification  ;  and  the  obligations  of  all  parts  of  it,  as  of  the 
same  kind. 

In  parlicular,  what  is  termed  the  moral  law  is  certainly 
in  no  way  peculiarly  to  be  identified  with  the  Decalogue. 
Though  moral  duties,  are  specially  enjoined  in  many  places 
of  the  Law,  yet  the  Decalogue  certainly  does  not  contain  «fl 
moral  duties,  even  hy  remote  implication,  and  on  the  widest 
construction.  It  totally  omits  many  mck,  as,  e.  g.,  beneficence, 
truth,  justice,  temperance,  control  of  temper,  and  others ;  and 
some  moral  precepts  omitted  here  are  introduced  in  other 
ptae,. 

Equally  in  the  Decalogue  and  the  rest  of  the  Law,  we  find 
precepts  referring  to  what  are  properiy  moral  duties  scattered 
and  intermixed  with  those  of  a  positive  and  formal  kind,  and 
in  no  way  distinguished  from  them  in  authority  or  impor- 
t-Tiice ;  but  both  connected  with  the  pecuharities  of  the  dis- 
pensation, expressed  in  a  form  accompanied  with  sanctions 
and  enforced  by  motives  precisely  adapted  to  the  character 
and  capacity  of  the  people,  and  such  as  formed  part  of  the 
exact  stipulations  of  the  covenant. 

Their  duties  were  ui^ed  more  generally  in  some  passages 
{as,e.  g.,  in  Deut.  xi.  21,  22;  iv.  27,  &e.)  on  the  consid- 
eration of  national  blessings ;  in  others  on  more  jwixticular 
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grounds,  such  as  the  motives  assigned  for  filial  obedience 
(Exod.  XX,  12)  in  a  long  life ;  the  recompense  for  benefi- 
cence and  equity  (Prov.  xis.  17 ;  Ps.  x!i.  1 ;  xxxvii.  25, 
&c.)  ;  the  appeal  to  the  dread  of  Divine  vengeance  (Exod. 
xxiv.  17  ;  Deut.  iv.  24 ;  Isa.  Ixvi.  16 ;  Deut.  iv.  31) ;  and 
the  remembrance  of  benefits  conferred.  In  general  their 
reward  was  to  he  fotmd  in  ohedience :  to  keep  the  statutes 
and  ordinances  was  to  he  "  their  wisdom  and  their  righteous- 
ness " ;  and  the  great  maxim  and  promise  was,  "  He  that 
doeth  these  things  sliaU  live  in  tliem  "  (Deut.  iv.  6 ;  vi.  25  ; 
Lev.  xviii.  5). 

The  Law  conformed  to  many  points  of  human  infirmity :  it 
ofl'ered  splendid  rites  and  ceremonies  to  attract  popular  rever- 
ence, and  wean  the  people  from  their  proneness  to  the  gross 
ceremonies  of  idolairy.  It  indulged  the  disposition  to  observe 
"  days,  and  limes,  and  seasons  "  by  the  Sabbaths  and  feasts, 
and  hy  occasional  fasts,  originally  only  a  symbol  of  ordinary 
mourning,  hut  afterwards  invested  with  a  religious  character 
(Isa.  Iviii.  5  ;  Joel  ii.  12).  It  commended  avenging  and  san- 
guinary zeaJ,  especially  in  the  punishment  of  blasphemers 
(Lev,  xxiv.  14;  Deut  xiii.  9).  It  sanctioned  the  "  fea;  talio- 
nis  "  (Exod.  xsi.  23),  — "  life  for  life,  eye  for  eye,  tooth  for 
tooth,"  —  that  most  perfect  idea  of  retributive  justice  to  the 
uncivilized  mind !  and  in  general  it  connected  the  idea  of 
punishment  with  that  of  vengeance,  the  most  congenial  to  a 
barbarous  apprehension.  If  it  restricted  marriages  within 
certain  degrees  of  kindred,  it  at  least  connived  at  polygamy  j 
and  allowed  a  law  of  divorce  suited  "  to  the  hardness  of  their 
hearts  "  (Matt  xix.  8).  The  Law  altogether  was  established 
with  a  regard  to  the  infirmity  and  blindness  of  the  people, 
"  in  consideration  to  transgressions  "  *  (Gal.  iii.  19). 

While  it  prohibited  idolatry,  it  represented  the  Deity  under 
human  simihtudes,  with  human  passions  and  bodily  members, 

*  This  appears  to  ino  to  bo  tho  proptr  foreo  of  the  adveili  x^P"  ^^^ 
used  by  tbe  Apostle.  iFronx  its  elyinologj  it  must  be  supposed  to  imply 
"  because  of,"  in  s.Javorahle  or  indulging  sense.  It  seems  to  correspond 
to  jTpis  in  Matt.  sis..  B. 
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as,  e.  g.,  weaiy  and  resting  from  his  work,  angry,  repenting, 
and  jeaJous  of  other  gods ;  and  designated  more  particularly 
as  "  Jetovah,"  the  national  God  of  Israel,  &c  It  is  not  one 
of  the  least  remarkable  of  these  anthropomorpliisins  that  (as 
m  former  instances)  the  disclosure  of  the  Divine  purposes  is 
made  under  the  figure  of  Jehovah  entering  into  a  covenant 
with  his  people,  an  idea  specially  adapted  to  a  nation  of  the 
lowest  moral  capacity.  All  pomts  of  duty  were  proposed 
under  the  form  of  precise  stipulations,  (just  aa  in  other  times 
religious  vows,  temperance  pledges,  subscriptions  to  creeds, 
&c,  have  been  adopted,)  to  keep  a  stronger  hold  on  those  in- 
capable of  higher  motives.  The  immediate  appeal  to  divine 
sanctions  sensibly  present,  and  the  enforcement  of  moral 
duties  under  the  form  of  a  positive  engagement,  were  pre- 
cisely calculated  to  influence  those  who  had  no  apprehension 
of  pure  prmciples  of  moral  obligation,  or  of  a  higher  sphitual 
service. 

Agam,  obedience  was  to  be  rewarded  and  sin  to  be  visited 
by  blessmgs  or  judgments  on  the  posterity  of  the  offender 
(Exod.  sx.  5),  not  merely  in  tha  sense  of  the  ordmary  conse- 
quences of  good  or  bad  conduct  in  the  parents  naturally  in- 
fluencing the  fortunes  of  the  children,  but  by  a  peculiar 
providential  interposition.  And  in  connection  with  this  was 
another  striking  peculiarity  of  the  covenant,  that  obedience 
and  disobedience  were  both  regarded  as  national,  for  which 
national  rewards  and  judgments  were  to  be  awarded;  the 
whole  people  in  the  aggregate  being  represented  as  possessing 
a  collective  and  common  responsibility.  These  peculiarities 
were  obviously  connected  with  the  absence  of  those  higher 
motives  and  sanctions  which  would  be  derived  from  the  doc- 
trine of  a  future  state ;  which  clearly  formed  no  part  of  the 
covenant,  even  if  believed  by  some  pious  and  enhghtened  in- 
dividuals, and  in  later  limes  hinted  at  by  the  prophets. 

The  obligations  of  the  Law  were  strongly  declared  to  be 
perpetual  (as,  e.  g.,  Exod.  xxsi.  17;  Lev.  xvi.  34;  sxiv.  8; 
2  Kings  xvii.  37,  &c;  Isa.  Iv.  3),  and  the  covenant  everlast- 
ing,—  expressions  which  cannot  now  be  taken  literally. 
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Its  privilegea  might  at  all  times  be  extended  to  strangers 
fay  their  unclergomg  the  initiatory  rif«.  This  was  in  later 
ages  extensively  realized  (see  Exod.  sii.  48  ;  comp.  with  Isa. 
l-vi.  6;  and  Dent.  xsix.  11). 

The  prophedes  of  the  future  extension  of  the  Mosaic  re- 
ligion might  in  a  first  sense  apply  literally  to  this  extension  of 
proselytism,  —  the  coming  in  of  remote  nations  to  the  Jewish 
church  and  worship,  resorting  lo  its  temple,  adopting  its  ritea 
and  offerings,  and  keeping  its  festivals  and  Sabbaths :  as  we 
know  was  in  fact  largely  fulfilled  before  the  introduction  of 
the  Gwpel  (Isa,*  Ivi.  3  ;  Ixvi.  11,  12,  19-23  ;  Micah  iv.  1 ;. 
Zech,  viii.  21 ;  Amos  ix.  11 ;  comp.  Acts  ii.  5,  &c.). 

These  predictions  are,  however,  also  figuratively  interpreted 
of  the  spread  of  the  Gospel  and  the  glories  of  the  spirittial 
Zion.  If  so,  all  the  particulars  in  the  description  must  be 
interpreted  by  the  same  analogy ;  if  Israel  and  the  temple  be 
metaphorical,  then  the  sacrifices,  new  moons,  and  Sabbaths 
must  be  so  likewise ;  if  these  latter  are  taken  literally,  we  can 
only  understand  the  whole  literally,  or  we  violate  all  rules  of 
interpretatJoQ  and  analogy. 

The  precision  and  formality  of  the  Law  were  in  some  de- 
gree extended  and  spiritualized  by  the  Prophets.  The  words 
of  Ezekiel  (xviii.  3)  have  been  understood  as  positively  ab- 
rogating the  punishment  of  the  posterity  for  the  sins  of_  the 
father ;  and  Isaiah  (i.  13,  &c.)  strongly  decries  the  sacrifices 
and  Sabbaths.  They  also  gave  intimations  that  the  Law  was 
to  come  to  an  end,  or  rather  to  be  superseded  by  a  better  and 
more  spiritual  covenant  (Isa.  ii.  2 ;  Jer.  xxxi,  31 ;  Ezek. 
xxxvi,  25  ;  Mai.  iv.  2  -  6).  Malachi,  the  last,  connects  the 
two  dispensations,  —  looking  backwards  to  Moses  and  for- 
wards to  Christ  and  his  forerunner. 

John  the  Baptist  was  the  minister  of  an  intermediate  or 
preparatory  dispensation.  He  accordingly  recognized  all  ex- 
isting obligations,  but  reproved  hypocrisy  and  formality,  and 
urged  repentance  and  its  practical  fruits  (Luke  iii.  10  — 14  ; 
Matt.  iii.  7).  He  more  especially  announced  the  kingdom  of 
heaTen  as  at  hand,  and  pointed  to  Jesus  as  "  the  Christ,"  "  the 
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Ziamb  of  God  "  wbo  should  bring  it  Id  (John  i.  27,  29),  and 
"  take  away  tlie  sin  of  the  world." 

m.    The  Teaching  of  Christ. 

In  (Le  teaching  of  Jesus  we  find  no  repeal  of  an  old  dis- 
pensation to  introduce  a  new  ;  but  a  gradual  method  of  prep- 
aration by  spiritual  instruction  for  a  better  system. 

During  his  ministry  on  earth,  the  kingdom  of  heaven  was 
still  only  "  at  hand  "  and  "  lo  come  "  (Mark  i.  15  ;  Matt.  vi. 
10).  Serious  misconceptions  often  arise  from  applying  his 
instructions  without  remembering  that  he  was  himself  em- 
phatically "  made  under  the  Law  "  (Gal.  iv,  4),  and  address- 
ing those  under  it  as  still  in  force. 

To  the  Jews  in  general  he  inculcated  moral  and  spiritual 
duties ;  not  any  change  in  esisting  grounds  and  principles,  but 
reform  in  practice.  He  censured  severely  the  hypocrisy  and 
ostentation  of  the  Pharisees  and  their  followers ;  their  exces- 
sive minuteness  even  ia  matters  ordained,  and  their  "making 
of  none  effect "  the  divine  law  hj  human  additions  (Mark  vii. 
13).  Yet  he  offered  no  disparagement  to  the  Law  as  such. 
"While  he  insisted  on  its  weightier  matters,  he  would  not  have 
its  lesser  points  neglected  (Matt,  xxiii.  23).  He  enlai^ed  its 
spirit,  yet  acknowledged  its  letter  as  the  rule  still  in  force  on 
the  Jews,  His  own  example  was  emphatic.  His  plain 
declaration  implies  none  of  those  relined  distinctions  which 
have  been  sometimes  drawn  as  to  the  meaning  of  the  terms 
"  destroy  "  and  "  fulfil "  (Matt.  v.  17)  ;  to  quiet  the  apprehen- 
sions of  the  Jews  as  to  his  having  a  design  hostile  to  the  Law 
and  the  Prophets,  he  assures  them  that  the  very  aim  of  his 
life  was  to  obey  it  in  every  particular,  "  to  fulfil,"  in  their 
phrase,  "  all  righteousness  "  (Matt.  iii.  15).  And  so  his  Jew- 
ish followers  were  exhorted  to  "  keep  the  commandments  "  if 
they  "would  enter  into  life"  (Matt  xix.  17)  ;  and  doing  so, 
they  were  "  not  far  irom  the  kingdom  of  God  "  (Mark  xii, 
34),  though  not  yet  in  it.  Not  the  le^st  of  the  commandiaenls 
was  to  be  broken ;  no  part  of  its  force  to  fail  during  that  age 
1  (Matt.  V.  18). 
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Thus  far  in  general :  in  more  special  iosfances  we  find  him 
upholding  the  authority  of  the  existing  church  and  its  teach- 
ers, and  the  appeal  to  its  tribunals  (Matt,  xxiii.  1 ;  xviii.  17). 
He  recognized  the  Mosaic  law  of  marriage  and  divorce,  and 
though  he  limited  the  latter  more  strictly  (Matt.  xix.  8),  it 
was  to  repress  the  gross  ahuse  of  it  which  then  prevailed ; 
and  this  only  under  an  express  reference  to  what  was  the 
original  design  of  the  institution  from  the  authority  of  the 
books  of  Moses. 

He  referred  to  fasting  as  an  existing  rite  under  the  Law, 
though  sternly  reproving  the  hypocritical  and  ostentatious^ 
performance  of  it  (Matt  vi.  18 ;  comp.  Isa.  Iviii.  5).  In  the 
same  terms  he  censured  formality  and  ostentation  in  almsgiv- 
ing and  prayer  (Matt  vL  1  -  5)  ;  and  taught  that  offerings  at 
the  altar  were  not  to  be  omitted,  though  reconciliation  was 
of  more  importance  (Matt.  v.  23). 

He  particularly  and  repeatedly  reproved  the  Pharisaical 
moroseness  in  the  observance  of  the  Sabbath  :  himself  wrought 
cures  on  it,  and  vindicated  works  of  charity  and  necessity 
(Matt.  xii.  1)  !  yet  only  by  such  arguments  and  examples  as 
the  Jewish  teachers  themselves  allowed,  and  their  own  Scrip- 
tures afforded  authority  for.  But  he  did  not  in  any  way 
modify  or  abolish  it,  or  substitute  any  other  for  it,  though  he 
fully  asserted  hie  power  to  do  so  ;  and  expressly  urged  upon 
them  the  consideration  that  it  was  made  for  "  the  man  "  *  (i.  e. 
those  to  whom  it  was  appointed),  and  not  "  the  man  "  for  it ; 
as  an  institution  of  a  permanent  kind  connected  with  the 
moral  ends  of  man's  being ;  adapted  to  tiie  parties  for  whom 
it  was  designed,  but  having  nothing  in  its  nature  of  unchange- 
able or  general  obhgation  to  which  mankind  were  to  conform. 

He  defeated  insidious  questions  by  an  appeal  to  the  Law 
itself:  "  "What  is  written  ?  "  (Luke  s.  26  ;  Mark  x.  3,  &c)  ; 
-and  faking  occasion  from  a  pouit  disputed  among  them, 
he  enforced  the  two  great  commandrnents  (Matt,  xsii.  37 ; 

*Thia  is  dearly  the  force  of  the  original  (Mark  ii,  27),  Bii  riw  ni"- 
Spancov. 
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comp.  with  Deut  vi.  5  ;  Lev.  six.  18  ;  Mat  i.  vii.  12 ;  Tobit 
iv.  15)  aa  the  sum  of  the  Law  and  the  Prophets,  and  m  general 
urged  obedience  on  the  very  principle  and  promise  of  the 
Law  itself:  "  Do  this,  and  thou  shalt  hvc  "  (Lute  x.  28  ;  Rom. 
x.  S  ;  GaL  iii.  12  ;  comp.  with  Lev.  xviii.  5  ;  Ezek.  sx.  11 ; 
Neh.  is.  29). 

He  took  ihe  Decalogue  as  the  text  of  his  instructioiis  to  the 
Jews  (Mark  x.  19;  Matt.  v.  21,  &c ;  xix.  16,  &c.)  ;  and 
made  many  enlai^ements  upon  it :  giving  them  new  precepts 
expressly  in.  addition  to  it,  and  not  as  unfolding  anything 
already  contained  or  implied  in  it,  and  expressly  contrasting 
his  own  teaching  with  what  "  was  said  of  old."  But  we  find 
MO  modifealion  or  sojiening  of  the  Law,  no  rq>ecU  of  one  part 
and  retaining  another,  as  is  often  ima^ned. 

Christ's  teaching  during  his  ministry  was  plainly  but  pre- 
Kminary  and  pr^aratorg  to  the  estabhshment  of  the  new  dis- 
pensation. His  general  discourses  were  simply  practical,  yet 
with  an  obvious  pecuharity  of  adaptation  to  the  ideas  of  the 
Jewish  people.  "  The  mysteries  of  the  kmgdom  "  were  veUed 
in  parables  to  the  multitude,  explained  to  the  disciples  in 
private,  and  understood  only  by  those  who  "  had  ears  to  hear  " 
(Matt.  xiii.  9-17).  During  his  ministry  "the  kingdom  of 
heaven  suffered  violence"  (Matt.  xi.  12),  the  more  enlight- 
ened partially  understood  it,  and  the  strong  in  spirit  forced 


He  pointed  to  the  necessity  of  a  new  be^nnmg  from  first 
principles  (Matt  Is.  17  ;  xviii.  1),  for  becommg  as  little  chil- 
dren ;  holding  out  the  prospect  of  a  progressive  enlighten- 
ment (Jolm  viii.  31),  urging  the  Jews  especially  to  search 
their  own  Scriptures  (John  v.  39),  (those  in  which  ye  think 
ye  have  eternal  life,)  in  support  of  his  claims,  and  insisting 
especially  on  a  new  and  higher  "  regeneration  "  than  that  ac- 
knowledged by  the  Eabbis  (John  iii.  3). 

He  repeatedly  declared  his  mission  to  be  o?%io  the  House 
of  Israel.  In  some  few  mstances,  indeed.  Gentiles  came  to 
him ;  but  no  distinct  instruction  was  given,  except  in  the  one 
remarkable  case  of  the  woman  of  Samaria,  which  is  pecuHar- 
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ly  important  aa  being  thu  on!//  distinct  reference  in  Christ's 
teaching  to  the  new  dispensation  as  extending  to  the  Ge^Uiles, 
and  the  termination  of  the  old  with  respect  to  Ihe  Jews  (John 
iv.  21). 

According  to  the  whole  system  disclosed  in  the  New  Testa- 
ment, it  is  clear  that  Christ's  kingdom  could  not  properly  begin 
till  after  his  death  and  resurrection  (Luke  xsiv,  46).  Its  ex- 
tension to  ull  nations,  though  more  than  once  hinted  at  m  \a% 
discourses  (Matt.  viii.  11 ;  John  x.  16,  &c.),  and  indirectly 
figured  out  in  several  of  the  parables,  was  not  positively  an- 
nounced  till  the  final  charge  was  given  to  the  Apostles  (Matt 
xxviiL  19  ;  Mark  xvi.  16 ;  Luke  xxiv.  47 ;  Acts  1.  8). 

■   IV.     The  Teaching  of  the  Apostles. 

The  preaching  of  the  Apostles  in  the  first  instance  was 
confined  to  Jews  and  proselytes,  who  continued  under  the  Law 
and  in  the  worship  of  the  synagogue,  simply  adding  the  belief 
in  Jesus  as  the  Messiah,  and  joining  in  Christian  communion- 

The  Apostles  themselves  conformed  to  the  Law  in  all  par- 
ticulars, even  St.  Paul,  while  he  claimed  the  liberty  of  doing 
otherwise ;  and  St.  'Peter  was  reproached  with  inconsistency 
in  deviating  from  it  even  in  one  point  (Acts  sxi.  24 ;  GaL 
ii.  U). 

The  first  great  step  was  the  announcement  of  the  abolition 
of  the  separation  between  Jew  and  GtentUe,  commenced  in 
the  commission  to  Peter  to  convert  Comehua  (Acts  x.  34). 
Yet  in  fact  Christianity  was  long  confined  chiefly  to  Jews  or 
proselytes,  or  Gentile  converts  from  among  those  who  had 
previously  in  some  degree  conformed  to  the  Law.  In  address- 
ing such  parties  the  appeal  would  be  naturally  made  to  the 
Old  Testament  as  fiimishing  proofs  of  Christianity. 

Of  the  preaching  to  the  Samaritans  nothing  is  recorded, 
but  it  was  doubtless  accordant  with  the  words  of  Christ  to  the 
Samaritan  woman,  and  could  involve  little  reference  to  Jewish 
obligations. 

When  purely  Gentiles,  or  heathens,  were  addressed,  there 
is  no  evidence  or  instance  of  any  reference  being  made  to 
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Old  Testtunent  authority,  to  the  Lao}  as  prelintinan/  to  the 
Gospel,  or  to  any  supposed  primitive  religion,  as  to  a  sort  of 
prior,  but  forgotten,  ol)!igation.  The  appeal  was  (in  ail  the 
few  cases  recorded)  lo  the  natural  evidences  of  one  God,  to 
the  moral  law  of  conscience,  and  then  directly  to  flie  fact  of 
Christ's  re.=iurrec(ion  and  its  consequences-  Such  was  the 
tenor  of  St.  Paul's  discourse  at  Lystra  and  at  Athens  (Acts 
X¥ii.  22 ;  xiy.  17),  and  such  the  purport  of  his  whole  elaho- 
rate  argument  in  the  bediming  of  the  Epistle  to  the  Romans 
(Eom.  i,  18 ;  ii.  14,  &c.),  where  ho  positively  and  pobtedly 
makes  his  appeal  to  the  Gentiles,  not  on  the  ground  of  tiie 
revealed  law,  but  solely  on  that  of  natural  reason  and  eon- 
science.  And  just  as  he  referred  the  Jews  to  their  Scrip- 
tures,  so,  lo  enforce  his  argument  with  authorities  to  the  hea- 
then, he  quotes  tiieir  own  poets  (Acta  xvii.  28 ;  1  Cor.  xv.  33 ; 
Tit.  i.  12). 

The  omission  of  any  reference  lo  previom  obligations 
(which,  if  they  had  existed,  were  certainly  unknown)  is  em- 
phatic. Any  supposed  universal  law  ^ven  to  the  Patriarchs 
would  clearly  have  required  to  be  revived,  but  no  intimation 
or  even  allusion  of  the  kind  is  to  be  found  in  the  records  of 
the  Apostolic  teaching.  Such  a  reference,  for  example,  was 
manifestly  requisite  for  any  revival  of  a  primeval  Sabbath, 
had  it  been  contemplated;  but  it  is  needless  to  say,  no  such 
mtimation  can  be  found.  The  only  allusion  to  the  subject  at 
all  js  addressed  to  the  Hebrews  (Heb.  iv.  4),  and  the  turn  of 
the  allusion  is  figurative  and  obviously  quite  different. 

The  very  natural  behef  of  the  Jews,  that  the  Gentiles  were 
incapable  of  justification,  except  through  conformity  to  the 
covenant  of  circumcision,  at  a  very  early  period  led  to  attempts 
to  impose  the  Law  on  Gentile  converts  (Acts  xv,  1  -  28),  until 
the  ApostoUc  decree  finally  settled  the  question,  in  which  cer- 
tain observances  only  are  retained  and  prescribed,  described 
as  practically  "necessary"  from  the  circumstances  of  the 
times :  the  omission  of  all  others,  as  meats,  Sabbaths,  &c.,  is 
emphatic^  as  well  as  the  absence  of  any  recognition,  whether 
generally  of  the  Law  as  such,  or  of  May  previotts 
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or  of  any  part  of  it,  or  an  enlarged  or  modified  view  of  its 
precepts  to  be  noAde  the  rule  of  Christian  obedience.  But 
so  inveterate  were  the  prepossessions  of  the  Jews,  that  later 
attempts  of  this  kind  were  continually  made,  which  called 
forth  the  special  censures  of  St.  Paul,  and  the  strongest  argu- 
ments against  these  notions  so  destructive  to  the  real  spirit  of 
the  Gospel,  such  as  form  the  mam  purport  of  hia  Epistles  to 
the  Galatiaus  and  Colossians,  of  material  portions  of  those  to 
the  Romans,  and  the  Second  to  the  Corinthians  (as,  e.  g., 
2  Cor.iii.,  &c},  and  of  scattered  declarations  in  nearly  all. 

Hence  the  expression  Christicm  "liberty"  obviously  applies 
only  by  way  of  contrast  to  the  particular  instance  of  Judaiz- 
ing,  while  the  assurance  "  ye  are  not  under  the  Law,  but  under 
grace,"  (the  necessity  for  which  arose  solely  from  the  same 
cause,)  is  most  carefully  guarded  against  any  such  misapplica- 
tion as  would  sanction  sin,  any  tendency  to  the  preposterous 
doctrine  of  Antinomianism  (Eom.  vi.  I,  14).  No  such  lan- 
guage need  have  been  used  with  respect  to  Gentile  converts 
but  for  such  attempts  at  enslaving  tiem.  The  Apostle  ad- 
dressed distinctly  both  those  "  under  the  Law," — the  Jews,  — 
and  those  "not  under  the  Law," — the  Gentiles  ;  the  former 
generally  were  still  under  it,  though  they  might  have  been 
released  from  it.  But  the  latter  could  not  ie  rekased  from 
that  to  which  they  had  never  hem-  subject.  To  say  that  they 
were  free  from  the  law  of  the  Hebrews  was  indeed  true,  but 
ewperfluous  ;  they  needed  not  to  be  told  so  ;  what  was  to  bring 
them  under  it  ?  certainly  not  the  Gospel. 

The  strong  feeling  of  the  Jews  with  respect  to  the  distinc- 
tion of  circumcision  appears,  however,  very  reasonable ;  it 
was  not  a  mere  national  prejudice,  hut  arose  purely  out  of  the 
belief  in  the  Divine  authority  of  tie  covenant,  and  to  them 
seemed  to  involve  all  the  other  obligations  of  the  Law,  not  to 
be  abrogated  without  the  loss  of  that  distinction.  Hence  the 
difficulty  of  the  argument  with  them.  It  is,  however,  con- 
ducted with  consummate  stiU  by  the  Apostle,  directing  his 
reasoning  with  admirable  effect,  so  »s  at  once  to  bear  on  the 
case  of  the  Gentiles,  and  with  equal  force  on  that  of  the  Jewa, 
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in  a  way  which  Ihey  must  acknowledge  as  conclusive  on  their 
own  principles  (as  in  Rom.  xL  13,  &c.). 

He  maintained  himself  a  compliance  with  the  ordinances 
yet  subsisting :  "  to  the  Jews  he  became  a  Jew,"  as  "  under 
the  Law  " ;  to  the  Gentiles  as  "  without  the  Law  "  (1  Cor.  is. 
20)  :  but  this  was  no  deceptive  assumption,  since  he  actually 
was  in  one  sense  both. 

The  i^stinction  of  meats,  clean  or  unclean,  of  days  to  be 
kept  holy  or  not,  remained  actually  in  force  to  the  Jewish 
Christians  until  their  convictions  became  sufficiently  enlight- 
ened to  see  the  abolition  of  those  distinctions.  To  the  Gen- 
tile it  was  equally  clear  that  they  were  not  obhgalory  on  him, 
while  his  service  was  a  spiritual  one  in  faith.  In  Sabbaths 
and  meats  each  might  judge  for  himself  (Kom.  xiv.  5,  6)  ; 
there  was  no  moral  immutable  obhgation,  but  neither  was  to 
judge  the  other  Both  acting  in  faith  were  exhorted  to  mu- 
tual charity  t  Ime  of  conduct  pre-eminently  recoromended  by 
the  Apostle  s  own  example  (1  Cor.  x.  23  ;  viii.  13,  &c.).  But 
there  was  no  compiomiae  of  essential  truths ;  we  cannot  but 
be  struck  with  the  contrast  of  the  Apostle's  liberality  of  sen- 
timent with  hia  strenuous  assertion  of  Christian  freedom. 
"  Christ  crucified  (1  Cor,  i.  25)  waa  preached  alike  to  Jew 
and  Greek,  the  Author  of  Salvation  equally  to  those  under 
the  Law  and  those  without  it  (Rom.  xv.  8,  9). 

To  both  parties  it  was  ai^ed  that  they  stood  equally  ctw- 
demnedm  the  sight  of  God,  The  Gentiles  were  expressly 
shown  to  be  in  this  state  of  condemnation  from  their  own 
moral  depravity,  not  from  any  sentence  of  a  covenant  which 
their  remote  forefathers  had  broken,  as  some  have  ftincied. 
Setting  aside  the  total  unreasonableness  of  such  an  ima^a- 
tion,  nothing  can  be  more  clear  or  positive  than  the  ailment 
of  St.  Paul,  that  they  stood  condemned  expressly  without  any 
such  revealed  Jaw,  and  solely  hy  their  violation  of  ike  law  of 
conscience,  written  hy  natural  light  in  their  hearts  (Eom,  ii. 
15),  Still  less  were  they  to  be  awakened  by  any  terrors  of 
the  law  of  Sinai  given  to  the  Jews. 

On  the  other  hand,  the  Jew  stood  condemned  because  he 
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had  transgressed  the  law  of  revelation  wMch  hf  acknowl- 
edged to  be  toly,  and  just,  and  good,  and  m  hicli  he  heheved 
himself  justified.  St.  Paul  therefore  expre  sly  orgi  es  that 
he  was  not  only  notjusHJhd,  hvt  positively  co  Ae  icd  by  that 
very  Law  in  which  he  trusted  and  made  his  hoist  which  "he 
approved  "  and  "  served  with  his  mind  yet  in  tn  th  "  with 
hia  flesh  he  served  sin  "  (Rom.  vii.  25,  &c).*  The  difficulty 
was  to  convince  the  Jew,  that  he  stood  condemned  hg  his  own 
Imo ;  that  "by  it  ho  had  the  knowledge  of  sin,"  that  "the 
strength  of  sin  was  the  Law,"  but  the  victory  in  Christ. 

Both  being  thus  cdike  under  condemnation,  though  hy  differ- 
ent laws,  it  followed  that  both  were  to  be  accepted  and  justi- 
fied on  another,  a  new  and  common  ground,  that  of  faith  in 
Jesus  Christ ;  and  the  grand  pomt  thus  was,  that  the  line  of 
separation  was  removed;  all  distinctions  were  merged  and 
lost  in  the  greater  privilege  now  conferred  by  tie  Gospel,  "  of 
the  twain  was  made  one  new  nun"  (Eph.  ii.  11  -  22 ;  1  Cor. 
vii.  19 ;  Gal.  vi.  15 ;  Col.  iii.  11),  Christ  was  to  be  aU  and 
in  aJl 

Christ  redeemed  the  Jews  "  from  the  curse  of  the  Law " 
(Gal.  iii.  15  ;  iv.  3)  ;  the  Gentile  "from  all  miquity"  (Tit.  ii. 
14).  Both  were  called  to  repentance  and  faith,  but  on  difier- 
ent  grounds ;  both  led,  though  by  difierent  ways,  to  moral 
duties ;  to  the  Jew  obedience  was  "  the  fulfilment  of  die  Law  " 
(Gal.  V.  14;  Bom.  xiii.  8),  "the  end  of  the  commandment" 
(1  Tim.  i.  5),  "the  pure  service"  (James  i.  27  [SpT/aKflaJ), 
"  the  royal  law  aecording  to  the  Scripture  "  (James  ii.  8)  ;  to 
the  Gentile  without  'any  such  reference  it  was  simply  "the 
things  just,  and  pure,  and  true"  (Phil.  iv.  3),  in  accordance 
with  the  natural  moral  sense;  to  "hve  soberly,  righteously, 
and  godly"  (Tit-ii.  12);  to  walk  "honestly"  (Eom.  xiii.  13); 
but  all  this  based  on  the  high  and  pecwliar  motives  of  Chris- 
tian faith. 

To  the  Jews  the  grounds  of  Christian  obligation  were  often 

*  Such  at  least  appears  to  me  to  bo  Ihe  real  and  plain  tenor  of  this 
chapter,  so  often  imagined  difBcnlt  to  rescue  from  the  eager  grasp  of  tha 
dntinomian. 
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represented  and  enforced  by  analogies  drawn  from  tbe  Old 
Testament  Thus  the  Glospel  itself  is  by  analogy,  and  with 
especial  reference  to  the  words  of  the  Prophets,  called  a 
covenant  (Heb.  yiii.  6 ;  comp,  Jer.  sxxi.  31) :  not  implying 
that  there  was  reatti/  any  covenant,  but  only  that  it  stood  in 
ilie  same  relation  to  Christians  as  the  covenant  did  to  the  Jews ; 
since  it  is  expressly  distinguished  (indeed  the  whole  argument 
of  the  Apostle  turns  on  the  distinction,  Gal.  iii.  18)*  as  not 
realh)  a  covenant,  bdt  a  free  promise  and  gift  ;  not  the 
act  or  deed  of  two  parlies  as  a  compact,  but  of  one  as  a  gift 
or  a  testament. 

The  Jew  was  to  be  brought  gradually  to  see  his  deliverance 
from  the  "bondage"  (Gal.  iv.  25;  2  Cor.  iiL  6-14;  Heb. 
xii.  18)  of  Sinai,  effected  by  his  increasing  faith  and  knowl- 
edge, supported  by  the  arguments  from  Abraham  (GaL  iii.  6 
Eom.  iv.  1),  and  the  Prophets  (Hab.  ii.  9 ;  Heb.  vii.  18) 
"  the  Law  being  his  schoolmaster  to  bring  him  to  Christ "  (Gal. 
iii.  2i),  The  Law  ceased  at  no  one  time,  but  to  each  indi- 
vidual as  his  belief  and  enlightenment  progressively  emanci- 
pated him  (Eom.  xiv.  1  -  C).t  It  was  never  formally  re- 
scinded :  it  died  a  natural  death. 

"Wherever  the  cessation  of  the  Law  is  spoken  of,  it  is  as  a 
whole,  without  reference  to  moral  or  ceremonial,  letter  or 
spirit.  "We  find  no  such  distinction  as  fliat  "  the  Law,  as  being 
of  Moses,  was  abrogated,  yet,  as  the  Law  of  the  Spirit,  still 
binding";}  the  language  of  St.  Paul  is  utterly  opposed  to 
any  such  idea. 

But  if  all  this  had  been  otherwise,  it  would  little  concern 
MS  ;  the  Law  should  be  contemplated  as  a  national  and  local, 

*  The  obscurity  of  tlie  passage  is  admitwd;  tut  what  I  hare  hero 
stated  appears  to  ras  to  be  the  real  tonor  of  it,  though  fully  aware  of  tho 
existence  of  difference  of  opinion  aiuoi^  commentators. 

t  The  Rabbis  held  fliat  distinctions  of  meals  and  OFen  the  Law  itself 
wero  to  cease  when  the  Messiah  came,  as  also  the  Sabbath,  argmag  ex- 
pressly fiom  Isa.  Ixvi.  23.  (B.  Samuel,  in  Tahnud,  in  litulo  Nidr. 
Cited  by  Grotios  de  Ver.,  V.  9,  10.) 

t  See  Life  of  Dr.  Arnold,  I.  366. 
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rather  than  fiS  a  temporary  dispensation  ;  for,  had  it  not  been 
temporary,  it  would  still  have  been  restricted  to  one  peopk : 
the  Gentiles  -would  have  had  no  part  or  concern  in  its  con- 
tinuance (unless  as  becoming  proselytes  to  it),  nor  had  they 
in  its  cessation.  Christianity  as  addressed  to  the  Geniales  was 
not  founded  on  Judaism :  *  nor  does  it  imply  any  suhsdtntion 
of  one  ohligation  for  another :  it  stands  simply  on  its  own 
ground :  the  essential  character  of  its  institutions  is  indepen- 
dent. Its  few  observances  were  in  fact  at  first  adopted  ofony 
with  those  of  Mosaism,  by  the  churches  "  of  the  dreum- 
cision,"  who  formed  so  large  a  part  of  the  early  Christian 

From  this  circumstance  the  teaehing  of  the  Aposties  would 
necessarily  exhibit  a  large  infiision  of  Judaical  ideas ;  and 
we  accordingly  find  tbem  introducing  a  multitude  of  adapta- 
tions of  passages  from  the  Old  Testament ;  besides  masims 
and  proverbial  sayings  (e.  g.  Eom.  sii.  20;  James  v.  20; 
1  Pet.  iv.  8)  and  forms  of  expression,  habitual  among  the 
Jews,  which  sometimes,  mistaken  for  ori^nal  sentiments,  lead 
In  serious  misconceptions.  Their  reasonings  would  naturally 
be  built  upon  opinions  currently  received,  and  on  appeals  to 
the  Jewish  Scriptures,  of  undeniable  force  to  those  who 
recognized  its  authority;  and  the  introduction  of  analogies 
and  applications  of  the  incidents  and  language  of  the  Old 
Testament  (e.  g.  Eom.  vii.  1 ;  Eph.  vi.  1 ;  1  Pet.  iii.  10 ; 
1  Tim.  V.  18)  for  the  instruction  of  converfe  who  could  only 
be  convinced  through  such  associations  of  the  new  truths  with 
the  old. 


*  Sec  the  whole  paragraph  in  Ignatius  (partially  qnoted  at  the  begin- 
ciQg  of  this  essaj)  for  an  eloquent  exposition  of  this  idea.  It  inelndes 
a  paiSsagB  wtiieh,  as  I  think  most  nnneceesarily,  has  been  tie  Bnbject  of 
maeh  discussion,  as  stipposcd  to  allude  to  the  Lord's  day ;  but  it  appeara 
to  rae  that  the  simple  sense  of  icupiiunj  fm^  is  "  the  Lord's  life,"  -which 
was  to  become  the  pattern  of  the  spiritnal  life  of  those  Jewish  conyerls 
who  saw  their  emancipation  from  the  Law,  and  therefore  lli-ed  ^ijKtn 
ira&^aTiCoprts,  —  aXKci  Kara  KvpiaKr/ir  famK  iavTCS.  See  my  aitida 
"  LOBc'»  DiT,"  in  Kitto'a  Gaclcpadia  of  Bibliail  Literature. 
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It  is  in  this  waj  only  tliat  the  Apostle  Paul  sanctions  any 
use  of  the  Old  Testament  Scriptures ;  as  in  the  practical  and 
typical  accommodation  of  passages  to  poinis  of  Christian  in- 
Etruction  (Rom.  xv.  4;  1  Cor.  x.  1,  &c).  It  was  fius  that 
even  to  Timothy  the  Old  Testament  was  still  to  be  "  profif- 
able,"  but  only  when  applied  "through  faith  in  Jesus  Christ" 
(2  Tim.  iii.  16).  And  Ihas  St.  Peter  (the  very  Apostle  of 
the  circumcision)  commends  the  use  of  the  prophetical  writ- 
ings, onli/  as  preparatory  and  auxiUary  to  the  Gospel  (2  Pet. 
i.  19).       . 

The  more  we  consider  the  nature  of  the  precise  points  of 
analogy  dwelt  upon,  the  more  we  perceive  the  independent 
spiritual  characteristics  of  the  Gospel  to  which  they  point ;  as 
in  the  typical  application  of  the  temple  to  the  body  of  Christ, 
and  thence  to  the  community  of  CiristiaDs  (1  Cor.  iii.  16)  ; 
of  Jerusalem  to  that  wliich  is  above  (Gal,  iv.  26  ;  Heh.  xii. 
22) ;  the  laver  to  regeneration  (Tit.  iii.  5,  Xourpof ;  Eiod. 
XXX.  18,  &c.)  ;  the  altar  and  sacrifices  primarily  to  the  death 
of  Christ  (Heb.  xiii.  10 ;  x.  1,  &c.)  ;  and  thence  in  a  lower 
sense  to  almsgiving  (Heb.  xiii.  16  ;  Phil.  iv.  18)  ;  to  praise ; 
to  the  reasonable  service  of  Christians  (Rom.  xii.  1 ;  Heb. 
xi.  20)  ;  the  priesthood  primarily  to  the  person  and  office  of 
Christ,  though,  in  a  secondary  sense,  to  all  Christians  (1  Pet 
ii.  9)  ;  circumcision  to  purity  of  heart  (Deut.  x.  16 ;  xsx.  6  ; 
Jer.  iv.  4 ;  Rom.  ii.  29  ;  Col.  ii.  11)  ;  the  anointmg  to  grace 
(I  John  ii.  20) ;  the  Sabbath  to  the  rest  reserved  for  the 
faithful  (Heb.  iv,  9),  In  after  times  the  same  desu-e  of  adap- 
tation without  apostolic  warrant,  and  carried  often  to  extrav- 
agant lengths,  led  to  a  lai^er  use  of  the  Old  Testament 
among  Christian  writers,  and  the  spirit  of  allegorizing  and 
evangelizing  all  parts  of  it.  The  Apostles'  arguments  and 
representations,  misunderstood  from  want  of  consideration  of 
the  circmnstances,  and  appeals  ad  hominem  taken  positively, 
in  modern  times  have  become  subjects  of  endless  mistake  and 
confusion. 

But  in  the  Apostles'  teaching  we  find  no  dependence  recog- 
nized of  the  one  system  on  the  other ;  no  such  idea  as  that  of 
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a  transfermce  of  Old  Testament  ordinances  to  ChristiaDity ; 
or  the  fulfilment  of  one  in  tJie  other :  for  example,  we  find  no 
appeal  to  the  Old  Testament  for  the  basis  of  marriage,  the 
reference  of  St.  Paul  (Eph.  v.  31 ;  1  Cor.  vii.  2)  to  the  pri- 
meval precepts  being  made  only  incidentally,  and  the  Chris- 
tian institution  essentially  grounded  on  a  difierent  principle ; 
we  perceive  no  carrying  on  of  the  priesthood  in  the  Christian 
ministry  (wUch  was  derived  from  the  officers  of  the  syna- 
gogue, not  of  ihe  temple)  * ;  no  continuation  of  saeriflcea  in  the 
Lord's  supper,  or  of  the  Sabbath  in  the  Lord's  day  (charitable 
colleclJons  were  made  on  the  first  day  of  the  week,t  1  Cor. 
xvi.  2),  precisely  because  it  was  not  the  Sabbath,  on  which 
they  were  unlawful. 

Yet,  from  a  misconception  of  points  of  analogy  in  such 
cases,  often  directly  at  variance  with  the  express  words  of  the 
Apostles,  opinions  have  prevaDed  on  these  and  the  like  points 
tending  not  a  httle  to  perplex  and  impair  the  simplicity  of  the 
Gospel. 

All  the  essentially  Christian  institutions  were  independent 
and  simple.  "We  must  carefully  distinguish  from  the  more 
essential  and  permanent,  some  minor  ordinances  of  a  purely 
temporary  and  occasional  character,  which  certainly  hear  a 
more  formal  appearance ;  but  were  evidently  adopted  for  the 
sake  of  peace  and  union,  and  especially  for  the  great  objects 
of  mutu^ly  conciliating  the  Jewish  fmd  Gentile  converts,  or 
fmm  a  wish  not  abruptly  to  violate  existing  customs ;  as,  e.  g., 
the  injunctions  in  the  apostolic  decree  (Acts  xv.),  fdready 
referred  to;  and  some  of  those  given  by  St.  Paul  to  the 
church  at  Corinth  (as  thi-oughout  1  Cor.  v.,  vi.,  and  vii.),  and 
to  Tunoty  (1  Tun.  v^  &c.). 

The  same  may  be  said  of  the  pracliee  of  fesling  (see  Acts 

*  See  VitriGga,  De  SunagogA,  of  which  Talnable  work  an  excolleat 
abridged  translation  has  been  published  by  the  Eer.  3.  L.  Bernard. 
London.    1842. 

t  Cocceiua,  quoled  by  Vitringa,  says  ;  "  This  was  ordained  on  the 
first  day  of  the  weefc,  as  being  regarded  non  nt  festnm  aed  nt  ipyaatiuni." 
See  Bernard's  Viiringa,  pp.  75  and  167. 
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xiii.  2)  ;  there  does  not  exist  a  single  precept  or  hmt  for  its 
general  adoption  by  Ctiristiana,  much  less  is  there  any  sanc- 
tion for  otlier  ascetic  observances,  which  soon  claimed  an 
availing  merit  utterly  at  variance  with  the  spirit  of  the  Giospel. 
So  far  as  they  had  begun  to  prevail,  they  met  with  unequiv- 
ocal censure  (Col.  ii.  18  -  23  ;  1  Tim.  iv.  3,  8)  from  St.  Paul. 
Of  other  inatitutiona  of  Christian  worship,  very  little  can  be 
collected  from  the  New  Testament.  At  first  the  disciples  met 
daily  for  prayer  and  communion  (Acts  ii.  26).  In  one  in- 
stance afterwards  it  may  he  implied  that  they  assembled 
peculiarly  on  the  first  day  of  the  week  (Acts  xx,  7)  ;  and  in 
the  latest  period  of  the  New  Testament  age  "  the  Lord's  day  " 
is  spoken  of  once,  but  wholly  without  explanation  (Eev. 
LIO). 

The  ministry  and  form  of  church  government  were  bor- 
rowed directly  from  the  synagogues,  which  were  actually  the 
churches  of  the  Jewish  converts.  Certain  peculiar  regula- 
tions also  were  connected  with  the  extraordinary  ^fls  (Mark 
xvi.  17),  as  temporal  visitations  (1  Cor.  xi.  30,  &c.),  and  the 
power  of  inflicting  them  (1  Cor.  v.  5),  and  the  anointing  of 
the  sick  (James  v.  14,  comp.  with  Mark  xvi.  18,  and  vi.  13). 

Christianity,  as  indeed  it  is  hardly  conceivable  should  have 
been  otherwise,  was  at  first  communicated  and  established  in 
the  way  of  adaptation  in  its  outward  form  to  existing  ideas 
and  conditions.  Thus  it  won  its  way  at  first  according  to  the 
economic  dispensations  of  divine  grace ;  whUe  its  spiritual 
essence  asserted  its  internal  influence  over  the  disciple  who 
had  the  capacity  to  receive  it ;  and  under  whatever  outward 
aspect^  the  words  of  Christ  were  verified,  "  The  kingdom  of 
heaven  is  within  you." 

V.  Subsequent  Views  of  the  Law  and  the  GospeL 
The  tendency  to  engraft  Judaism  in  a  greater  or  less  degree 
on  Christianity  in  tho  early  Church,  the  steps  by  which  such  a 
system  advanced  and  gained  ground,  and  the  extent  to  which 
it  was  carried,  are  not  difficult  to  trace  or  to  explain.  But 
the  peculiar  turn  which  has  been  given  to  somewhat  similar 
5* 
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ideas  in  modem  times  is,  apparently,  much  less  easy  to  justify 
or  account  for  on  ajiy  rational  principles. 

The  constant  appeals  of  the  Apostles  to  the  Old  Testament 
in  their  arguments  with  tlie  Jews  were  doubtless  of  the  most 
primary  importance  and  coavineing  cogency  with  tlmse  they 
addressed;  to  tie  Gentiles  they  would  not  have  been  so  ;  yet 
the  peculiar  character  and  result  of  the  appeal  was,  no  doubt, 
felt  to  be  precisely  that  of  valuable  testimony  extorted  from  an 
adverse  parly,  and  brought  to  support  our  cause,  and  there- 
fore in  constantly  exhibiting  which  a  sort  of  triumph  is  felt. 

Hence  the  more  general  introduction  in  the  early  Church, 
even  among  the  Gentiles,  of  the  Old  Testament  Scriptures, 
and  the  prominence  ^ven  to  them,  which  continued  by  custom 
long  atter  the  ongmil  octTsion  hid  cea=ed 

But,  for  the  Genfile  converts,  with  the  broad  diatmction 
between  them^ehcs  and  the  Jewiah  churches  before  their 
eyea,  tbi^  refeience  to  the  Jewi-sh  Scriptures  could  not  by 
po-isibihty  degenerate  mto  such  mconsistent  notion'*  of  their 
apphcation  aa  would  suppose  Gentile  Christians  brought  under 
lie  obhgations  of  the  old  precepts. 

Without  direct  Judaizing,  however,  the  gradual  adoption 
of  some  Judaical  forms  in  Christian  worship  naturally  arose 
out  of  the  synagogal  model  oa  which  all  the  first  churches 
were  framed.  And  it  would  not  be  a  matter  of  surprise  if, 
occasionally,  Judaical  ideas  should  have  been  thus  mised  up 
witli  Christian  doctrines,  institutions,  and  practices,  even  to  a 
greater  degree  than  we  find  was  the  case. 

The  .Jewish  converts  continued,  along  with  their  other  pe- 
cuHarilies,  to  observe  the  Sabbath,  which,  it  is  hardly  neces- 
sary to  say,  (he  Gentiles  did  not.  From  an  early  period  it 
seems  probable  that  both  Jewish  and  Gentile  churches  had 
begun  to  hold  religious  assemblies  on  flie  first  day  of  the 
week.     But  it  is  from  Justin  Mattyr*  (a.  D.  140)   that  we 

«  Jnslin.,  Apoi.  i.  5  67.  Toe  other  authorities  on  this  point  the  reader 
is  reftrred  to  my  articie,  "  Loan's  Day,"  in  Kitto'a  CyclppcEdia  o/Bib- 
liixd  Xftemlure. 
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first  learn  the  regular  establishment  of  this  practice,  as  well 
as  its  professed,  ground  and  object ;  as  being  flie  day  on  which 
the  work  of  creation  was  begun,  and  on  which  also  the  new 
spiritual  creation  was  commenced  by  the  resurrection  of 
Christ.  Other  writera  *  adopt  more  fanciful  analogies,  refer- 
ring to  the  Mosaic  creation  ;  yet  always  distinctly  such  as  to 
exclude  all  idea  of  any  reference  to  a  primitive  Sabbatli  (had 
they  believed  in  it),  which  would  have  beeo  an  entire  con- 
fusion of  ideas  between  the  day  of  the  commencement  of  the 
Creadon  and  that  of  its  cessation. 

In  iLe  course  of  the  first  few  centuries  many  corruptions 
had  crept  in ;  and  we  then  for  the  first  tim.e  trace  some  in- 
creasing precision  in  flie  observance  of  the  Lord's  day,  upheld 
in  certaiDi  expressions  of  TertuUianf  (a.  d.  200),  Dionysius 
of  Corinth  (somewhat  later),  Clement  of  Alexandria,!  HjImj,! 
and  OtJiers. 

These  writers  speak  of  the  Lord's  day  in  coi^unction  with 
the  Sabbath,  but  always  in  the  way  of  contrast,  and  as  ob- 
viously distinct  institutions.  And  doubtless,  with  the  view  of 
conciliating  the  Judaizing  churdies  it  was  that  the  celebration  of 
both  days  was  afterwards  enjoined,  both  in  the  so-called  Apos- 
toUc  Constitutions  |[  (a  foi^ery  of  the  fourth  century),  and  by 
Coastantuie,T  who  first  prohibited  business  on  the  Lord's  day, 

*  In  the  Gpurious  Epistle  of  BarnabaB  (which,  as  generally  allowed  a 
forgery  of  the  second  or  third  century,  may  be  taken  as  evidence  of 
views  then  held)  the  writer  makes  out  a  compaiison  of  the  six  days  of 
(he  Creation  with  six  ages  of  the  world,  followed  by  a  seventh  of  rest 
tmder  the  Gospel,  to  which  ia  to  snccecd  an  eighth  of  final  triumph,  and 
"  therefore,"  he  adds,  "  we  keep  the  eightt  day  with  joy,  on  which  also 
Jesas  rose  from  the  dead."     (Ep.  I.  15.) 

t  De  Oral.  4  23.  %  Stiom.  YII.  744. 

4   Comvi.  in  Psalm.  Prol.  \\  Apost.  Consl.  VU.  24. 

1  Euseb.  IV.  De  Vit.  Const.  18.  See  also  Jortin's  Bemarks,  m.  326. 
A  singular  exemplification  of  Ihe  continnanoe  of  this  twofold  observ- 
ance, carried  out  even  to  a  great  degree  of  rigor,  and  preserved  to  mod- 
em times,  has  teen  presented  in  the  discovery  by  Major  Harris  of  an 
ancient  Judaized  Christian  church  in  the  interior  of  Ethiopia.  Some- 
thing similar  has  also  been  noticed  by  Mr.  Grant  among  the  Nestorians 
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witli  a  special  exception  in  favor  of  the  labors  of  agriculture. 
The  Council  of  Laodicea,*  LoweTer,  took  an  opposite  tone, 
and  censored  the  Sabbath,  while  it  enjoined  the  I^Drd's  day. 

But  though  a  certain  idnd  of  assimilation  between  the  two 
institutions  was  carried  farther  by  some  later  writers,  yet 
neither  was  the  observance  itself  pushed  to  the  extent  which 
has  since  been  sometimes  contended  for ;  nor  was  it  possible 
for  that  confusion  of  ideas  between  the  two  institutions  to 
arise  which  in  modem  times  has  occasionally  prevailed ;  and 
still  less  was  such  a  notion  as  that  of  any  transfer  of  the  obli- 
gations of  the  one  to  the  other,  or  any  change  in  the  day,  ever 
conccived.t 

Down  to  later  times  we  trace  some  remains  of  the  observ- 
ance of  the  Sabbath  in  the  solemnization  of  Saturday  as  the 
eve  or  vigil  of  the  Lord's  day. 

The  constant  reference  to  the  Old  Testament  law  on  the 
part  of  the  Jewish  converts  not  unnaturally  led  to  the  disposi- 
tion to  find  for  it  at  least  some  sort,  of  allegorical  application 
to  the  Gentiles.  Thus,  guided  possibly  by  the  figurative 
language  of  the  Apostle  (Heb.  iv.  4),  and  the  fondness  for 
what  they  termed  evangehzing  the  Old  Testament,  some  of 
the  Fathers  adopted  the  idea  of  a  metaphorical  interpretation 
of  tiie  fourth  commandment  (where,  of  course,  the  literal 
sense  could  not  apply)  in  the  case  of  Gentile  converts,  as 
meaning  the  perpetual  service  of  a  Christian  life.  J 

More  generally,  the  practice  of  introducing  even  thus  in- 
directly the  sanctions  of  the  Old  Testament  ia  later  times 


*  Cmnc.  o/Loodicea,  Can.  XXIX. 

t  Yet  Eo  inveterate  has  this  abauri  idea,  become  in  the  minds  of  mod- 
em divines,  that  even  so  acute  and  independent  a.  mrifcr  as  Bishop  War- 
burton,  Hi^uing  too  expressly  against  the  Sabbatists,  speaks  inciden- 
tally of  "  a  change  in  ike  day  having  been  made  fay  the  primitivo  Church," 
which  it  most  assuredly  never  was.    {Div.  Leg.  IV.  34,  note.) 

X  Thus  Justin  Martyr  [Dial,  cam  Trypho,  229)  says,  Sa^fiariCftB 
Tjfms  6  Kaifos  vofios  tunravTos  tdi\fi-  And  later,  to  the  same  effect, 
Augustine  {Ep^  119)  observes,  "Inlcr  omnia  dccem  prsecepla  solum 
ibi  quod  de  sabbato  positum  est  figurate  observandum  prcedpituT." 
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began  to  assume  the  character  of  a  more  direct  habitual  ac- 
knowledgment of  its  authority.  And  in  the  earlier  stage  of 
the  Reformation,  some  more  preeiae  theories  of  this  kind  found 
ready  support  in  the  extravagant  Dotions  of  the  hteral  appli- 
cations of  Scripture  into  ■which  the  violent  reaction  of  opinions 
carried  a  portion  of  the  Kefonners,  involving  very  peculiar 
notions  of  what  was  termed  "  the  moral  law  "  of  the  Old  Tes- 
tament, and  the  obhgation  of  the  Sabbath  as  a  chief  point  and 
instance  of  it :  a  phrase,  the  very  use  of  whicli  betrays  some 
confusion  of  thought,  and  has  been  at  the  root  of  all  the 
popular  errors  on  the  subject. 

The  main  outhne  of  the  theory  seems  to  have  beea  this : 
it  was  held  tliat  the  Old  Testament,  and  more  espedally  the 
Decalogue,  was  designed  to  convey  a  revelation  of  the  moral 
law  to  all  mankind ;  that  this  law,  without  reference  to  any 
anterior  distinctions  of  natural  morality  or  the  like,  derives  its 
whole  force  and  obligation  fiwm  the  sole  will  of  God  positively 
declared,  and  is  to  be  found  specially  summed  up  in  these 
precise  commandments  ;  that  all  men  are  really  subject  to  it 
even  though  in  ignorance  of  it,  whether  Jews  or  Gentiles ; 
but  all,  even  when  endeavoring  to  live  hy  it,  are  in  a  state  of 
bondage  and  stand  condemned  by  it :  from  this  bondage  and 
condemnation  Ike  Gospel  by  grace  and  faith  releases  them, 
and  they  are  then  free  from  the  law  of  works,  and  enjoy 
"  Christian  liberty."  And  there  are  not  wanting  some  who 
pushed  this  idea  still  further,  and  would  in  fact  make  thw 
freedom  involve  a  release  from  the  obhgations  of  morality ; 
which  is  indeed  no  more  than  a  direct  consequence,  if  moral 
obligations  are  derived  from  no  other  soiu\!e  than  those 
positive  commandments.  Such  was  the  consistent  theory 
of  Antinomianism,  a  theory  which  might  appear  startling 
to  those  not  versed  in  theolo^cal  systems,  but  which  re- 
ceived obvious  proof  from  the  hteral  appHcation  of  Scripture 
texts. 

But  against  such  tenets  of  legal  and  sabbatical  formalism, 
Luther,  with  his  accustomed  masterly  grasp  of  the  breadth 
and  depth  of  evangehcal  principles,  most  strenuously  con- 


,1  Google 


58  THE  LA,W  AND   THE   GOSPEL. 

tended,*  as  did  also  Calyin,t  especially  denomiciiig  the  notion 
of  Ihe  moral  obligation  of  the  Sabbath  as  one  of  the  "  follies 
of  false  prophets  "  (nugas  pseudo-prophetarum),  more  forcibly 
Blill  in  his  French  version,  as  "mensonges  des  faux  docteurs." 

Calvin  also  appears  once  to  have  had  an  intention  of  fixing 
the  day  of  Christian  worship  on  Thursday,  as  he  said,  "  to 
evince  Christian  liberty  " ;  and  in  a  similar  spirit  Tindal  says, 
"  We  are  lords  of  the  Sabbath,  and  may  change  it  to  Monday 
or  any  other  day,  or  appoint  every  tenth  day,  or  two  days  in 
a  week,  as  we  find  it  expedient."  \  The  idea  of  changing  a 
Divine  institution,  if  obligatory  at  ail,  still  shows  some  of  the 
common  confusion  prevailing  in  the  Reformer's  mind. 

The  complete  doctrine  of  an  identification  of  the  Lord's 
day  with  the  Sabbath  seems  to  have  been  firet  formally  pro- 
pounded by  Dr.  Bound  (1595), —  a  divine  of  great  authority 
among  the  Purifans,  —  from  whom  it  was  adopted  by  the 
"Westminster  Assembly  in  Iheir  Confession,  and  thence  has 
become  a  recognized  tenet  of  the  Scottish  and  other  Presby- 
terian communions  in  Great  Britain  and  America,  though  as 
wholly  unknown  to  the  Continental  Protestants  as  to  the  old 
unreformed  Church. 

In  later  times  this  idea  has  been  variously  modified.  Some, 
acting  up  to  the  commandment  in  strictness,  consistently  keep 
holy  the  seventh  day  of  the  week.  Many  adopt  the  distinc- 
tion of  the  Jewish  Sabbath,  though  we  can  find  but  one  Sab- 
bath mentioned  in  the  Bible,  or  speak  of  the  Christian  Sab- 
bath, —  an  institution  wholly  without  warrant  in  the  Christian 
Scriptures.  Some  turn  away  from  all  such  dislinetioas,  as 
mere  questions  of  words  and  names.  It  is  indeed  wholly  un- 
important by  what  name  we  choose  to  designate  anything; 
but  it  is  important  that  we  are  not  misled  by  the  name  to  mt's- 
take  the  thing. 

It  is,  however,  a  tenet  nowhere  inculcated  in  the  authorized 
formularies  of  the  Church  of  England.     Th"  Decalogue  in- 

*  Cbmm.  on  GW,  iv.  8-11.  t  /nrfiV.,  II.  c.  8,  {S8-34. 

}  Beply  to  Sir  T.  More.     See  Morer  on  Lord's  day.  216. 
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troduced  into  the  Communion  Service  is  of  course  to  be  fairly 
interpreted  by  fbe  Cat«chism ;  where  the  explanation  of  the 
fourth  conuHaudmeht  is  simply,  "  to  serve  God  truly  all  the 
days  of  my  life,"  and  that  such  a  continual  service  is  the  only 
Christian  Sabbath,  accords  with  the  ideas  of  the  Fathers 
before  referred  to. 

It  is  true,  among  the  divines  of  most  approved  reputation 
in  the  EngUsh  Church  there  has  been  all  along  a  division  of 
opinion  on  the  subject,  not  unmixed  probably  with  the  contin- 
ued stru^Ie  between  the  Puritauizing  and  the  Catholicizing 
extremes  of  the  KeformalJon.  They  nearly  all,  however, 
even  those  most  opposed  to  the  Puritanical  views,  more  or 
less  seem  intent  rather  on  endeavoring  to  moderate  between 
opposing  opinions  and  attempting  a  middle  path  of  compro- 
mise, flian  on  grasping  firmly  the  broad  principle  and  main- 
taining a  clear  consistency  in  their  own  views. 

With  many  the  plea  of  lUility  prevails;  they  allege  that 
the  restraints  of  the  Law  are  still  requisite  for  the  many : 
that  "a  preparatory  discipline  is  as  needful  now  as  former- 
ly";* that  the  terrors  of  the  Law  are  necessary  to  prepare 
men  for  the  mercies  of  the  Gospel.  Yet  in  the  case  of  a 
divine  appointment,  what  right  have  we  to  model  its  applica- 
tion according  to  our  ideas  of  the  necessity  of  the  case,  or  our 
conceptions  of  utility  ?  Again,  it  is  often  elaborately  argued, 
on  the  other  hand,  that  such  or  such  institutions  are  in  their 
nature  ceremonial,  or  would  be  burdensome  or  impracticable 
for  general  adoption,  and  on  that  account  are  to  be  believed 
not  generally  obligatory. 

But  the  real  question  is,  Supposing  they  were  not  so,  were 
they  intended  to  apply  to  us  ?  In  a  question  of  divine  obli- 
gation it  is  not  the  supposed  excellence  of  an  institution  which 
would  make  it  obligatory,  any  more  than  its  inconvenience  or 
inutility  would  annul  it  were  it  really  enjoined. 

Many  who  argue  in  support  of  the  ahrogation  of  the  Law 
in  fact  take  unnecessary  trouble  to  prove  the   abolition  of 

*  See  Pusey  OQ  Rationdimii,  I,  1S4. 
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obligations  of  which  they  have  not  shown  the  exislence. 
Others,  contending  for  the  repeal  of  some  parts  of  the  Law, 
lahor  lo  defend  tho  exertions  before  they  have  established 
the  ruk.  The  onas  prohandi  hes  on  those  who  woidd  i'm» 
pose  the  obhgation,  not  on  those  who  contend  that  it  never 
existed. 

It  might  be  thought  that  the  great  natural  principles  of 
right  and  wrong  evmced  by  reason  would  be  too  plain  to 
admit  of  misapprehension  or  question.  Yet  when  the  refer- 
ence is  made  to  such  principles  of  moral  sense  implanted  in 
our  nature,  there  are  many  who  object  to  such  a  view  of 
moral  obligation  as  carnal  and  nnevangelical. 

It  is,  however,  on  all  hands  admitted,  that  when  we  turn  to 
the  pages  of  the  New  Testament,  in  point  of  fact  all  duties, 
which  can  come  under  the  denomination  of  moral,  on  any 
theory,  are  distinctly  included  and  laid  down  even  in  literal 
precepts,  (though  certainly  nowhere  eshibited  in  any  one 
code  or  summary,)  but,  much  more,  impUed  and  involved  in 
the  whole  spirit  and  tenor  of  the  doctrine  of  Christ  and  the 
Apostles.  This  then  to  all  parties  may  suffice  to  fiimish  a 
simple  unassailable  basis  of  Christian  moral  obligation. 

It  is  no  doubt  true  aiso  that  some  of  the  same  moral  duties 
(though  by  no  means  all  of  them)  were  enjoined  m  particular 
precepts  of  the  Mosaic  Law  and  the  prophetical  books. 

But  those  who  receive  the  Gospel  sunply  as  the  universal 
revelation  of  God's  will  will  surely  acknowledge  the  obliga- 
tion of  those  duties,  not  because  they  may  be  found  prescribed 
in  the  Old  Testament,  but  because  they  form  part  of  the  spirit 
and  principles  of  the  New. 

On  any  intelU^ble  view  of  the  prmeiples  of  moral  obliga- 
tion, it  is  perfectly  clear  that  a  precept  to  consecrate  any  por- 
tion of  lime  is  in  its  nature  a  positive,  not  a  moral  injunction ; 
that  on  no  moral  grounds  can  we  regard  one  day  as  more 
sacred  than  another ;  and  practical  reasons  for  devoting  set 
portions  of  tune  to  religious  purposes  cannot  apply  to  one 
seventh  more  than  to  any  other  portion  of  time.  If  so,  just  in 
the  same  way  it  might  be  argued,  for  example,  cleanliness  is  a 
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Tirtue ;  hence  the  ablutions  and  purifications  of  the  Law  are 
moral  precepts  perpetually  binding. 

But  though  there  is  no  foundation  for  Sabbatism  iu  natural 
moraUiy,  yet  there  is  a  deep-seated  one  in  natural  fomuMtm. 
No  moral  or  religious  benefits,  however,  can  justify  a  corrup- 
tion of  Christianity  or  the  encouragement  of  superstition. 

The  plea  of  civil  and  social  benefits  derivable  from  such 
observances  has  been  the  favorite  argument  with  many  who 
late  up  the  question  rather  on  the  ground  of  external  policy 
than  of  religious  truth,  —  and  especially  as  miuntaining  a  con- 
venient hold  on  the  mmds  of  the  multitude,  which  they  are 
desirous  to  secure  even  by  legislative  coercion.  In  a  word, 
their  Sabbatism  is  precisely  that  of  the  legislators  and  philos- 
ophers of  the  heathen  world,  who  by  the  very  same  arguments 
upheld  their  religious  festivals.*  Nor  can  we  fail  to  trace 
precisely  the  same  spirit  in  the  Jewish  Rabbis,  who,  well 
knowing  human  nature,  avowed  the  maxim,  doubtless  most 
acceptable  to  the  many,  —  "  The  Sabbath  weigheth  against 
all  the  commandments,"  f 

Such,  however,  are  the  views  which,  in  one  form  or  an- 
other, have  become  very  general  amoi^  our  countrymen,  who, 
under  the  narrow  prepossessions  of  an  exclusive  education,  (in 
which  the  Decalogue,  in  its  letter,  wholly  unexplamed,  too 
often  forms  the  main  religious  instruction,)  are  commonly 
surprised  and  scandalized  when  they  find  in  other  Christian 
countries  ttiose  tenets  wholly  unknown  in  which  they  have 
been  kept  studiously  blmdfolded  by  religious  teachers,  many 
of  whom,  too,  know  better. 

Increased  intercourse  and  information,  however,  it  may  be 
hoped,  is  now  opening  the  eyes  of  many  to  the  peculiarly 

*  Thus  Seneca  speaks  of  the  pntctiee  of  all  legislators  to  enjoin  pub- 
lic festivals  and  perioda  of  relaxation  as  essential  to  the  good  of  the 
state  [De  Tranq.  Anim:) ;  and  Plato,  carrying  the  matter  higher,  says, 
"Tliegoda,  pilyiiig  mankind  bom  to  painful  labor,  appointed  for  an 
ease  and  cessation  of  theh  toils  the  recurrence  of  festival  aeasons  ob- 
served  to  the  gods."     [Da  Leg.,  n.  787.) 

t  Midraah,  in  Exod.  xxTi. 
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natitmtd  prejudices  on  these  subjects ;  aa  object  to  wHch 
nothing  seems  more  likely  to  contrihute  than  attention  to  the 
simple  matter-of-fact  view  of  the  whole  question  here  at- 
tempted to  be  fohowed  up. 

Conclusion. 

To  recapitulate  and  conclude  :  —  "  (Jod  spafce  in  times  past 
in  sundry  portions  and  under  divers  forms  to  the  fathers " ; 
but  "  in  these  last  days  unto  us  by  his  Son."  All  the  Divine 
declarations  are  to  be  understood  according  to  their  manifest 
purpose,  and  with  reference  to  the  parties  addressed.  It  may 
be  true,  that  "  God  spake  these  words,"  but  not  therefore  to 
us.  Our  concern  is  not  with  what  was  at  first,  but  with  what 
has  been  revealed  "  in  these  Imt  da,ys,"  The  Old  Testament 
is  to  us  nothing,  except  as  applied  in  the  New.  Temporary 
dispensations  have  passed  away,  and  with  national  dispensa- 
tions we  have  no  concern.  We  Gentiles  are  "  not  under  the 
Law,"  not  because  it  has  been  abolished,  but  because  to  us  it 
never  existed.  The  New  Testament  does  not  bring  us  under 
the  Old.  If  we  were  not  "  under  grace,"  we  should  only  be 
under  nature,  not  the  Law. 

Meats  and  days,  ordinances  and  Sabbaths,  if  primeval, 
have  ceased ;  if  Judaical,  are  national.  To  introduce  such 
observances  under  the  plea  of  utility  and  policy,  is  l«  disparage 
Divine  authority.  Expediency  is  not  to  be  set  up  against 
truth.  Our  sole  rule  must  be  that  of  Gospel  truth :  to  adopt 
any  other  is  to  pretend  to  know  more  of  the  will  of  God  than 
is  revealed  in  the  Gospel.  Christianity  recognizes  the  uni- 
versal and  eternal  moral  law  ;  but  exalts  and  enlarges  it,  and 
sets  it  on  a  firmer  basis.  Distinctions  of  days  have  no  con- 
nection with  morality ;  under  the  Gosjwl  no  one  day  is  more 
holy  than  another ;  its  service  is  a  perpetual  one,  "  in  spirit 
and  in  truth." 

Christianity  is  not  the  religion  of  Moses,  nor  of  Abraham, 
nor  of  Adam,  but  something  far  better.  To  mix  it  with  ex- 
traneous additions,  even  from  those  dispensations,  is  to  pervert 
ils  very  nature  and  object,  which  is  to  supersede  and  crown 
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them  all ;  —  to  impair  its  efficacy  by  ingrafting  on  it  an  un- 
evangelic  formalism  most  alien  from  its  spirit; — to  lay  it 
open  to  the  attacks  of  the  objector,  and  give  tlie  strongest 
handle  to  scepticism.  And  to  instil  such  principles  in  educS/- 
tion  in  these  times  is  but  to  lay  the  train  for  a  fearful  reac- 
tion ;  when,  on  the  contrary,  it  ought  to  be  (he  more  peculiar 
endea,vor  of  every  sincere  and  enlightened  advocate  of  (he 
Gospel  lo  vindicate  its  spiritual  and  rational  character,  and 
the  practical  simpUcity  of  its  principles,  —  at  once  the  source 
of  its  power,  the  t«5t  of  its  truth,  and  the  ground  of  its  sta- 
bility and  perpetuity. 
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Pakt  L  — HISTOEICAL. 

Sect.  1.  —  Introductory. —  The  Reformers  and  their  Imme- 
diate Successors.  —  Chigin,  in  Modem  Times,  of  ike  rigid 
View  of  Inspiration. 

The  older  form  of  doctrine  concerning  the  Inspiration  of 
the  Scriptures  furnished  Rationalism  with  one  of  its  chief 
points  of  attack  upon  the  teaching  of  the  Church.  This  older 
doctrine,  however,  docs  not  reach  so  far  back  as  the  age  of  the 
Reformation.  As  regards  the  great  witnesses  of  the  Refor- 
mation, so  mightily  had  the  word  of  God  in  the  Scriptures 
made  good  to  their  hearts  the  "  demonstration  of  the  spirit 
and  of  power"  (1  Cor.  ii.  4)  belonging  to  it,  that,  wiihout 
feeling  any  necessity  to  account  in  detail  for  those  constituent 
parts  of  Scripture,  in  which  that  word  of  God  was  not  con- 
tained, they  bore  this  testimony  as  with  one  voice,-—  "  Here 
is  the  word  of  God,  the  standard  of  all  Truth." 

But,  in  proportion  as  matters  drew  near  to  the  close  of  that 
first  Protestant  period,  in  which,  through  the  testimony  of  the 
Holy  Spirit  in  the  soul  and  the  Holy  Spirit  in  the  Scriptures 
reciprocally,  the  direct  evidence  of  Evangehcal  truth  was  sus- 

*  Translated  from  the  Gernmn  for  Kitfo's  Jonmal  of  Sacred  Literature. 
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tained  in  life ;  and  in  proportion  as  confroveray,  sharpened  by 
Jesuitism,  made  the  Protestant  party  sensible  of  the  necessity 
of  an  externally  fortified  ground  of  combat ;  in  that  same 
proportion  did  Protestantism  seek,  by  the  exaltation  of  the 
outwardly  authoritative  character  of  the  sacred  writings,  to 
recoyer  that  infallible  authority  which  it  had  lost  through  its 
rejection  of  inspired  councils  and  the  infallible  authority  of 
the  Pope. 

In  this  manner  arose,  amongst  botb  Lutheran  and  Reformed 
divines,  not  earUer,  strictly  speaking,  than  the  seventeenth 
century,  those  sentiments  concerning  the  inspiration  of  Holy 
Scripture  which  regarded  it  as  the  infallible  production  of  the 
Divine  Spirit,  not  merely  in  its  religious,  but  in  its  entire  con- 
tents ;  and  not  merely  in  its  contents,  but  also  in  its  very  form. 
In  both  Protestant  churches  (the  Lutheran  and  the  Eeformed) 
it  was  taught  that  the  writers  of  the  Bible  were  to  be  regard- 
ed as  ^vTi(ing-pens  wielded  by  the  hand  of  God,*  and  amanu- 
enses of  the  Holy  Spirit  who  dictated,!  whom  God  uses  as 
the  flute-player  does  his  instrument ;  {  not  only  the  seme, 
but  also  the  words,  and  not  these  merely,  but  even  the  letters, 
and  the  vowei-points,  which  in  Hebrew  are  written  under  the 
consonants, — according  to  some,  the  very  punctuation,  —  pro- 
ceeded from  the  Spirit  of  God,§  It  is  true,  that  there  are 
modes  of  conception  and  expression,  and  individual  diversities, 
apparent  in  the  sacred  authors ;  but  these  were  to  be  regarded 
only  aa  the  effect  of  the  Holy  Spirit's  adaptation.  |[  It  might 
be  further  submitted  as  a  question,  whether  the  Holy  Spirit 
descended  to  granunaticaJ  errora,  barbarisms,  and  solecisms. 
Ey  Mvsaeus  and  some  others,  indeed,  this  was  asserted  to  be 
the  case  :  but  by  the  greater  number  such  an  assumption  was 
considered  blasphemous ;  and  by  Quenstedt  and  others  the 
difficulty  was  so  for  disposed  of,  that  what  to  the  Greeks  was 

*  "Dei  calami."  t  " Spiritua  sancfi  dictantis notarii." 

ft,  Theol.  Didact.  Polem.,  P.  I.  55.  Heidegga-,  Corp.  Theol., 
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a  barbarism,  was  not  neceasarily  such  in  the  eyes  of  the 
Church.*  By  some,  again,  the  thorough  purity  and  dassical 
character  of  the  New  Testament  language  were  asserted.! 

"With  grea,ter  or  less  consistency  and  strictness,  this  opinion 
is  Btdll  adhered  to  by  the  Kirk  of  Scotland  [and  the  Free 
Church].  It  has  also  found  in  Professor  Gaussen,t  of  the 
Evangelical  Academy  at  Geneva,  a  devout  and  rhetorical 
defender,  causing  even  a  violent  breach  in  the  bosom  of  that 
institution.  In  Germany  it  has  been  advocated  hy  Rudelbach, 
whose  treatise,  however,  in  the  Lutkerischen  ZeiUchrifl  von 
RudeUtach  itnd  GtMricke,  from  18i0  fJU  the  present  time 
(1850),  has  been  occupied  solely  with  the  historical  part  of 
the  question.  But  among  the  great  majority  of  Gennan 
theolo^ans,  the  defenders,  too,  of  an  orthodox  theology,  in 
consequence  of  the  historico-critical  biblical  investigations  in- 
troduced since  the  middle  of  the  last  century,  the  rigidity  of 
the  system  which  prevailed  during  the  seventeenth  century 
has  been  more  and  more  relaxed ;  and  the  ProI«stant  theology 
of  foreign  countries  also,  such  as  that  of  the  Church  of  Eag< 
land  and  of  the  Dissentors,  as  also  that  of  the  French,  Dan- 
ish, and  Swedish  churches,  has  ^ven  to  the  dogma  of  inspira- 
tion a  more  liberal  construction. 

In  the  succeeding  historical  part  of  this  Essay,  which,  by 
the  way,  makes  no  pretension  to  scientific  fulness  and  com- 
pleteness, it  shall  be  shown,  first  of  aU,  that  the  more  liberal 
aspect  referred  to  has  no  unfriendly  bearing  upon  Evangelical 
doctrine.  So  far  from  its  being  open  to  the  suspicion  of  being 
the  fruit  of  modern  Eationalism,  it  has,  on  the  contrary,  found 
advocates  in  aU  ages  of  the  Church,  and,  at  least,  was  involun- 
tarily developed  as  soon  as  a  person  reflected  upon  the  pecu- 
liarities of  the  text.  By  the  Lutheran  historian  of  the  doc- 
trine, mentioned  above,§  witnesses  of  this  kind  are  for  the 
most  part  passed  over  in  silence,  especially  those  in  the  early 

*  Ibid.,  p.  84, 

1  H.  Sltpkms,  Set.  Pfochen,  Hollar,  Gwrgi,  and  others. 

\  In  his  work,  "  La  Theopnenstife,  ou  I'lnspiralioo  PleoiSro,"  &c. 

%  Eudelbach. 
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Church.  The  present  Essay  will  supply  this  defect  But 
although  this  be  so,  not  only  is  it  impossible  on  this  acconnt 
to  coDsider  it  wn-Ohristian,  it  cannot  even  for  once  be  shown 
to  be  -un-Lvikeran.  Of  course,  we  say  this  on  the  assumption 
that  we  do  not  regard  the  rigorous  propositions  of  Lutheran 
divines,  any  more  than  the  more  liberal  individual  expressions 
of  Luther,  as  constituting  the  measure  of  what  is  Lutheran, 
but  confine  our  attention  solely  to  tlie  Lutheran  confessions 
o/failh.  For,  while  the  more  rigid  definitions  of  inspirfition 
above  alluded  to  are  omitted  in  some  Reformed  symbols,*  for 
instance,  in  the  Formula  Consensus,  the  Lutheran  symbols 
contain  no  express  declaration  whatever  upon  the  inspiration 
of  the  Scriptures.  The  expressions  which  have  a  bearing 
upon  the  question  in  the  symbohcai  books  are  found  collected 
by  KoUner  in  his  Symbolic  der  Jjittherischen  Kirche,  p.  612. 

Secti.  2.'—Tke  Inspired  Word  distinguished. 
The  word  inspiraliim,'^  borrowed  from  2  Tim.  iii.  16,  char- 
acterizes the  contents  of  the  sacred  writings  as  having  pro- 
ceeded from  the  breath,  the  spirit  of  God.  In  what  man- 
ner arises  in  the  minds  of  the  readers  of  a  theopneustic  + 
writing  this  conviction  of  its  origin  ?  We  answer :  It  arises 
from  the  certainty  that  the  effects  produced  by  the  contents  of 
the  writing  upon  the  intellect,  the  will,  and  the  feehng,  are 
capable  of  leading  to  a  reUgiously  moral  self-satisfaction,  — 
as  that  passage  expresses  it,  they  are  able  "to  make  the  man 
of  God  perfect."  Now  the  truth  is,  that,  properly  speakmg, 
the  Scripture  is  for  those  contents — for  the  divinely  efflca- 
douB  facts,  expressions,  and  truths  —  only  the  vessel  which 
contains  them  ;  but  the  immediate  consciousness,  by  metony- 
my, transfers  what  may  be  predicated  of  the  contents,  to  the 
containing  vessel  itself.  A  clear  illustration  of  this  is  supplied 
by  Gal.  iii.  8:  "And  the  Scripture,  foreseeing  that  God  would 
justify  the  heathen  by  feith,  preached  before  the  Gospel  unto 

*  StandardE,  or  doctrinal  creeds.  —  Th. 
f  "  EingeiatuDg  "  —  inspiriling. 
\  Dirinelj  inspired. 
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Abraham,  saying,  In  thee  shall  all  nations  be  blessed."  Here 
the  gift  of  prophecy  is  ascribed  to  the  writing  itself,  because 
it  contains  predictions.  Those  parts  of  tixe  contents  of  Scrip- 
ture, however,  from  which  tbe  effects  above  referred  to  do  not 
directly  flow,  such  as  a  genealogical  table,  a  list  of  encamp- 
ments, and  the  hke,  stand  more  or  less  in  indirect  conneclJon, 
at  leasts  with  the  rest. 

As  long,  then,  a3  the  immediate  rehgious  consciousness  has 
not  developed  itself  into  reflection,  it  extends  the  idea  of  in- 
spiration to  these  portions  of  Scripture  also,  although  not 
without  tho  slumbering  acknowledgment  that  the  DiTme 
breath,  or  spirit,  does  not  exercise  an  equal  control  through- 
out the  whole :  m  proportion  as  it  is  external  and  incidental 
is  it  less  m  degree.  That  this  acknowledgment  does  slumber 
in  the  background  is  evident  as  soon  as  reflection  is  directed 
to  such  incidental  extemaUties.  Let  us  suppose  it  to  be 
proved  to  the  simple-minded  Christian  that  Paul,  in  1  Cor,  x. 
8,  where  he  writes,  "There  feU  in  one  day  twenty-three  thou- 
sand," Must  ha^e  committed  an  error  of  memory,  inasmuch  as 
in  the  Old  Testament  narrative  recording  the  fact,*  the  num- 
ber twenty-four  thousand  is  given ;  or,  that  Matthew  conunits 
an  error  of  memory  when  he  ascribes  the  passage  concerning 
the  thirty  pieces  of  silver  to  Jeremiah,t  while  it  reaUy  occurs 
in  Zechariah  xi.  12,  13.  "What  condition  would  he  be  in  ? 
At  first,  doubtless,  he  would  eonfldentiy  declare  that  no  error 
of  memory  could  exist,  — that  there  might  be  some  other 
solution  of  the  difficulty ;  although  to  all  learned  men  such 
solution  were  unknown.  But  suppose  that  upon  this  it  should 
be  expl^ned  to  bim  that  Paul,  in  1  Cor.  i,  16,  while  writing 
an  inspu«d  Epistle,  does  really  not  lay  claim  to  iniallibUity  of 
memory  in  such  dctails.J  "What  would  be  his  reply  to  this  ? 
From  his  own  rehgious  necessity,  he  would  have  no  objection 
whatever  to  offer  to  such  (supposed)  failure  of  memory ;  only 
he  would  stiU  be  unable  to  suppress  the  fear,  that,  by  conced- 

*  Numb.  XXV.  9.  t  Matt,  xxYii.  9, 10. 

t  "And  I  baptized  also  the  household  of  Stephanas :  besides,  Tknoai 
not  that  Tbaptiied  an;/  oth(r." 
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ing  failure  of  memory  in  one  place,  other  and  more  loaterial 
trutlia  of  Scripture  might  lose  their  certainty  and  infallihility. 
If  one  could  only  set  him  at  rest  on  this  matter,  —  by  making 
it  manifest  lo  his  mind  that  the  evidence  of  no  material  truth 
would  be  therehy  impaired,  —  he  would  doubtless  willingly 
abandon  the  accuracy  of  those  statements,  as  a  thing  not 
essential  to  Hs  religious  wants. 

Sect.  S.  —  The  Fathers. 

"With  this  kind  of  unreflecting  reverence  for  the  Sacred 
Scriptures  as  records  proceeding  from  the  Spirit  of  G!od,  and 
pervaded  by  him,  we  find  the  ancient  Church  Fathers  also 
filled.  We  discover  amongst  them  no  searching  exposition, 
no  elaborated  theory.  Nay,  what  is  altogether  remarkable,  we 
do  not  find  these  things  even  during  the  lapse  of  succeeding 
centuries,  untU,  after  the  Eeformation,  we  reach  the  doctrinal 
theology  of  the  Lutheran  and  Reformed  churches.  Men  were 
satisfied  with  general  and  occasional  expressions.  Where 
the  Church  Fathers,  without  reflecting  more  precisely  upon 
details,  give  us  the  sum  total  of  their  impression  concerning 
the  Holy  Scripture,  they  acknowledge  their  belief  in  its  in- 
spiration, and  designate  it  by  the  names,  "  Divine  writing," 
"  divinely  inspired  writing,"  "  Instrumentum  divinum,"  "  Cee- 
lestes  LitcKB,"  &c 

Justin  Martyr,  about  the  middle  of  the  second  centuiy, 
says :  "  Such  exalted  things  could  not  be  known  by  human 
reflection,  but  only  by  means  of  a  heavenly  gifl  which  de- 
scended upon  holy  men.  These  men  needed  no  artificial 
eloquence,  —  no  skilful  art  of  disputation :  but  they  merely 
yielded  up  their  pure  souls  to  the  inward  operation  of  the 
Divine  Spirit.  Aa  a  bow  upon  a  lyre  evokes  tones  of  music, 
so  the  Deity  used  these  pious  men  as  instruments  to  make 
known  to  us  heavenly  things,"  * 

"  The  Holy  Scriptures,"  says  Origen,  in  the  third  century, 

*  Cohort,  ad  Genles,  c  8.  [For  Ms  views  on  the  inspiraldoii  of  flie 
Prophets,  eee  Ms  Apol.  I.,  56,  67,  ed.  Paris,  1S15.  —  Ta.] 
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«  are  penetrated  throagbout  as  by  the  wind  by  the  fulness  of 
the  Spirit ;  and  there  i^  nothmg  therein,  either  m  the  Prophets, 
or  the  Law,  or  the  Gospels,  or  m  the  Apostolical  writings, 
which  does  not  proceed  from  the  Divine  Majesty."* 

EusebiuB,  in  the  fouith  centurj,  commenting  on  Psahn 
ixsiii.  34,  deckres :  "  I  hold  it  to  be  presumptuous  for  any 
man  fo  say  that  the  Holy  Scnpture  has  erred."  f 

Augustme,  also,  in  the  fourth  century,  declares  it  as  his 
"most  settled  belief,  th^t  none  of  the  writers  of  the  books 
eahed  canonical  committed  any  erroi  whateyer  m  writing."  t 

At  the  same  time,  however,  they  may  have  had  m  view 
the  sense  of  Scripture  more  than  the  words ;  for  eo  carelessly 
were  verbal  citations  then  made,  that  the  writers  who  flour- 
ished up  to  the  end  of  the  second  century  quote  the  lar^uage 
of  Scripture  sometimes  fiwm  oral  .traditions,  but  for  the  most 
part  merely  from  memory,  and,  'at  times,  with  the  greatest 
deviations  from  our  text.  Besides,  the  Old  Testament  was 
known  to  tiicm  only  in  the  Alexa^idrian  Greek  translation 
(Septuagint),  and  they  must,  therefore,  if  they  claimed  for 
the  Book  a  UieTol  inspiration,  extend  it,  without  aay  warrant 
for  so  doing,  to  tiiat  translation  also.  This  Justin  Martyr 
does ;  but  none  else. 

At  tiie  same  time,  it  is  important  to  bear  m  mind  that  many 
of  then-  expressions  give  far  more  expUcit  proof  that  tiiek 
general  statements  concerning  the  divuiity  of  the  sacred 
writings  are  not  to  be  understood  absolutely.     At  all  events, 


*  In  Jerem.  Horn.  II. 

t  Also  his  Eccles.  Hist.,  Lib.  III.  cap.  24. 

i  "Ego  EOlis  eifl  eeripturaram  libris,  qui  jam,  eanonici  appellantnr, 
didiei  huno  timorem  honoremqiie  deferre,  ut  unnimi  cornm  aactorem 
scribendo  aliquid  erraseB  finnissimo  credam." 

I  At  the  same  time,  it  cannot  he  denied  that  passages  arc  also  to  be  met 
with  especially  in  Anguatine  and  Jerome,  from  whidi  it  is  evident  that 
there  were  occasions  on  wluch  the  j  were  compelled  to  modify  their  views. 
Thns  Angostine  accounts  for  the  variations  fonnd  in  many  parts  of  the 
Gospels  on  the  principle  Uiat  each  -miter  exercised  freely  his  mental 
facnlties,  and  presented  his  own  pecniiac  ttsf^t  of  facts  and  cu'cum- 
tlances,  &,c.    Henderson,  Div.  Insp.,  2d  ed.,  p.  50.  —  Tb.] 
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they  did  not  refer  to  it  in  the  sense  in  which  it  has  been 
taught  by  the  post-Eefonnalion  divines. 

We  begin  with  a  man  who  was  an  immediato  disciple  of 
our  Lord,  —  tlie  Pre9hyf«r  John.  Far  ^m  entertaining  the 
idea  tiat  the  contents  of  their  writings  were  supematurally 
delivered  to  the  Apostles,  —  and,  by  the  way,  the  passage  in 
Luke  i.  1  —  S  would  not  agree  with  such  a  supposition,  —  he 
relates  concerning  the  composition  of  the  Gospel  of  Mark 
as  follows :  "  He  (Mark)  was  the  interpreter  of  Peter,  and 
carefully  recorded  all  that  he  retained  from  him  in  his 
memory,  without  binding  himself  to  the  chronological  order 
of  the  words  and  deeds  of  Christ."  * 

In  like  manner,  Irenieus,  about  the  end  of  the  second  cen- 
tury, cannot  have  held  the  opinion  that  the  contents  of  Paul's 
writiiigs  had  been  imparted  to  him  while  in  a  purely  passive 
state.  A  treatise  waa  composed  by  this  Father  "  On  the  Pe- 
culiarities of  the  Pauline  Style,"  in  which  he  acknowledges 
the  unsyntactic  construction  of  the  Apostle,  and  accounts  for 
it  on  the  ground  of  "  the  rapidity  of  his  utterances,  and  the 
impulsiveness  of  spirit  which  distinguished  him."t  Such 
an  influence  of  his  personal  peculiarity  upon  his  expres- 
sions would  be  incompatible  with  the  assumption  that  the 
Apostle   at  liie  time  of  inspiration  was  in  a  purely  passive 

Origen,  although  in  other  respects  an  advocate  of  the  most 
rigid  theory  of  inspiration,  boldly  makes  a  distinction  between 
the  words  of  the  Lord  and  those  of  the  Apostle's.  He  says : 
"  Those  who  are  truly  wise  in  Christ  are  of  opinion  that  the 
Apostolical  writings  have  indeed  been  di'iposed  wisely,  credi- 
bly, and  with  reverence  for  God ;  but,  nevertheless,  not  to  be 
compared  with  such  declarations  as  '  Thus  saich  the  Lord 
Almighty,'  And  on  this  account  we  must  consider  whether, 
when  Paul  says,  '  All  Scripture  is  inspired  by  God  and  use- 

*  Eusebius,  Bccles.  Hist.,  HI.  39. 

t  "  Velocitas  Eermonum  suonim,  et  propter  impetaiu,  qni  in  ipso  est. 
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fid^  •  he  includes  his  owa  Epistles,'  and  whether  he  would 
exclude  some  parts  of  them,  such  as  those  where  it  is  Siiid, 
'  That  which  I  speak,  I  speak  not  after  the  Lord'  ;^  and  tLiS, 
'  As  I  teach  everywhere  in  every  church ' ;  X  and  again,  '  At 
AMioch,  at  Iconium,  at  lA/stra,  what  persecutions  I  endured ' ;  § 
and  other  like  things  which  here  acd  there  he  has  written,  of 
his  own  knowledge,  Snd  by  authority  (joit'  t^oviriav),  but  yet 
which  have  not  flowed  forth  purely  and  entirely  from  divine 
inspiration."  I  He  declares,  also,  that,  according  to  the  his~ 
ioricid  sense,  an  insoluble  contradiction  exists  between  John 
and  Matthew  in  relation  to  our  Ivord'a  last  Passover  journey. 
"I  believe  it  to  be  impossible,"  he  says,  "for  those  who  upon 
this  subject  direct  aftenfion  merely  to  the  external  history,  to 
prove  that  this  apparent  contradiction  is  capable  of  being 
harmonized."  IT 

Augusliae,  who,  on  the  one  hand,  is  unwilling  that  it  should 
be  said  that  Christ  wrote  nothing,  since  the  Apostles  were 
only  hia  hands  in  writing,**  declares,  nevertheless,  on  the 
other  hand,tt  that  each  of  the  Evangelists  has  written,  some- 
times more  and  sometimes  less  fully,  as  each  remembered, 
and  as  each  had  it  in  his  heart :  %%  and  asserts  §§  that  the  words 


•  Dr.  Tholuck's  rendering:  "Allc  Schrift  ist  Ton  Gott  eingegeben 
nnd  natalioh."  Gr.  Il5o-a  ypa'k'l  BfoirvtvTTO!  tal  il^fXipoc,  ic.  T.  X. 
aTim.  iii.  16.  — Tk. 

t  2  Cor.  xi.  IT.     Also  comp.  1  Cor.  vii,  40, 

t  1  Cor.iT.17.  i  3  Tim,  iii,  n. 

II  In  Joiiium.,  Tom.  I.  p.  i,  ed.  1668. 

t  Ibid.,  Tom.  I.  p.  IB3.  —  Tr. 

**  De  Consensu  Evangel.,  I.  35,  ft  Ibid,,  n,  12. 

}t  "  Ut  qnisque  meininerat,  ct  ut  cuique  cordi  erat." 

55  Do  Consensu  Evangel.,  H.  28.  "  Qn^  cum  ita  sint  per  hnjawnodi 
eTangcliBtacum  locutiooes  varias,  sed  non  contrarins,  lera  piano  otilissi- 
mam  disciiaus  et  pemecessarLam,  nihil  in  cujusqne  verbis  nos  debere  in- 
spiceto,  oisi  Toluntateni,  coi  debont  verba  servire,  nee  mcnljri  qncmquani, 
Bi  aliie  verbis  dixerit  quid  ille  voluevit,  cujus  verba  non  dieit :  no  niisEri 
ancupes  yocum  apidbus  quodammodo  lUeramm  pntent  ligandam  esse 
veritatem,  cum  utiquo  non  in  verbis  tantam,  sed  etiam  in  ceteris  omni- 
bus signis  nnimonini  non  sit  nisi  ipsa  animus  inquirendns," 
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of  the  Evangelists  might  be  ever  so  contradictory,  provided 
only  that  their  thoughts  were  the  same. 

Jerome,  who  was  an  accomplished  grammiirian,  so  fully 
recognized  the  diversities  incident  to  the  style  of  the  Apostles, 
that  he  often  imputes  solecisms  to  their  language,  and  writes 
of  Paul  that  he  had  used  "  sermime  trivii,"  street  language.* 

The  great  bishop  and  expositor,  Chrysostom,  who  declared 
such  confidence  in  the  Scripture  as  to  say  that  all  the  contra- 
dictions (enantiophonien)  found  there  are,  after  all,  only  ap- 
parent contradictious  (enantiophanien),t  has  nevertheless  taken 
the  liherty  to  remark  upon  the  words  of  Paul  in  Acls  xxvi.  6 : 
"  He  speaks  humanly,  and  does  not  throughout  enjoy  grace, 
hut  it  is  permitted  him  even  to  intermix  his  own  materials."  % 

We  see,  then,  that  even  amongst  the  ancient  Church  Fa- 
thers, although  they  had  a  general  impression  of  the  divinely 
inspired  character  of  Scripture,  the  opinion  that  its  language 
waa  human  and  imperfect  was  held  to  be  unmistakable  ;  that 
verbal  contradiclions,  nay,  contradictions  even  in  matters  of 
fact,  were  ascribed  to  it  without  hesitation ;  and  that  the  au- 
thority of  the  Apostolical  writings  was  regarded  as  secondary 
to  those  which  were  said  to  have  proceeded  iramediafely  from 
God  himself. 

Sect.  4.  —  Views  of  Impiration  in  the  Roman   Catholic 
,  Church.  —  The  Scholastics. 
The  Catholic  Chui-eh,  since  the  time  when  the  dogma  of 
the  infallibility  of  ecclesiastical  tradition  as  the  interpreter  of 


*  Ad.  Fol.,  3.  1.  "  Jerome,  when  commenting  on  the  passage  Gal. 
V.  12,  flads  no  difficulty  in  Bnppoaing  that  St.  Panl,  in  the  choice  of  on 
eJtpreaEion,  J3  governed  by  the  vehomenM  of  an  emotion,  arising,  how- 
ever, out  of  a  pare  temper  of  lieart.  '  Nee  mirum  ease,  si  Apostolus,  nt 
bomo,  ct  ndhue  vascolo  clapsos  infitmo,  vidensq^ue  aliam  legem  in  cor 
pore  Buo  captivantem  se  et  dncentem  in  logo  pcccafi,  semel  fuerit  hoc 
loqnntus,  in  qnod  frequenter  sanetoa  viros  cadere  perspicimus.' "  Nean- 
der.  Church  Hist.,  IV.  p.  12,  ed.  Clarl!.  — Ta. 

t  Opera,  Tom.  VII.  p.  5. 

1  Ibid.,  Tom.  X.  p.  864.  ' AfSpaniiras  BtaKfytTot  Kiu  ov  imnTaxoi 
rii  x^P'"*  oiroXauei,  dXXi  Kai  wap  eavrov  ri  avyxaptlTm  eimpipttv. 
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Holy  Scripture  was  developed,  must  still  less  have  felt  a 
desire  to  give  any  extension  to  the  doctrine  of  Inspiration. 
The  Scholastics,  when  they  treat  of  any  principle  of  theologi- 
cal science,  certainly  give  expression  to  the  idea  that  the 
latter  has  a  principle  different  from  philosophy,  —  the  revelaiio 
laid  down  in  Holy  Scripture ;  but  into  (be  question  concerning 
the  extmt  of  ila  inspiration,  they  do  not,  at  least  more  closely, 
enter.  Expressions  marked  by  Uberahty  transpire  even  dur- 
ing these  dark  times.  Thus  Bishop  JuniHus,*  in  ihe  sixth 
century,  to  the  question,  "  How  is  the  authority  of  the  sacred 
books  to  be  considered  ? "  returns  the  answer,  "  Some  are 
of  perfect  authority,  some  of  partial  authorify,  and  some  of 
none  at  aU."  Amongst  the  second  class  (those  of  partitd  au- 
thority) he  included  the  book  of  Job,  the  books  of  Chroni- 
cles, Ezra,  and  others ;  and  amongst  the  last  class  (those  of 
no  authority  whatever),  those  which  are  properly  Apocryphal. 

In  the  ninth  century,  Agobard,  Archbishop  of  Lyons,  writes : 
"  What  absurdity  will  follow  if  the  notion  is  maintained,  con- 
cerning the  Prophets  and  Apostles,  that  the  Holy  Spirit  in- 
spired them  not  only  with  the  sense  of  their  predictions,  and 
the  forms  or  ai^uments  of  their  phraseology,  but  also  that  he 
fashioned  in  their  lips  the  very  words  themselves  bodily  and 
outwardly."  f 

In  the  works  of  the  Greek  Catholic  expositor  Euthymius 
Zigabenus,  in  the  twelfth  century,  the  following  words  are 
found  upon  Matt  xii,  8 :  "It  is  not  to  be  wondered  at  if  one 
,  Evangelist  relates  this,  and  the  other  passes  by  that ;  for  they 
did  not  write  down  the  Gtospels  immediately  flwm  the  lips  of 
Christ,  so  as  to  be  able  to  give  a  perfect  impression  of  all  his 
words,  but  many  years  afJ«r  he  had  spoken.  And  since  they 
were  men,  they  were-  iiable  to  omit  many  things  through  for- 
getfulncss.  This  will  explmn  to  you  how  one  may  have  re- 
corded what  another  may  have  omitted.  Oftentimes  they  have 
made  lai^  omissions,  simply  for  the  sake  of  brevity ;  some- 
times because  they  thought  the  matter  to  be  unnecessary," 

*  Do  Paddbos  Div.  Le^,  1,  a.  t  Adv.  rredegisum,  c.  12. 
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The  Scholastic  theology  introduced  a  distinction  between 
what  directly,  and  what  indirectly,  belongs  to  faith  ;  a  distinc- 
tion which  13  pertinent  to  our  subject,  and  may  also  serve  as 
a  basis  for  a  theory  of  inspiration,  "Those  things  belong 
directly  to  faith,"  says  Thomas  Aquinas,  in  the  thirteenth  cen- 
tury, "  which  to  U3  are  pre-eminently  of  Divine  origin,  as, 
that  God  exists  in  a  Trinity  of  persons ;  and  to  hold  a  false 
opinion  concerning  these  is  the  very  cause  of  heresy.  On 
the  other  hand,  things  belonging  to  faith  indirectly,  are  those 
from  which  follows  anything  contrary  to  faith,  as  if,  for  es- 
amplc,  any  one  should  assert  that  Samuel  was  not  the  son 
of  Elkanah ;  for  from  this  it  would  follow  that  the  Scripture 
is  false."* 

From  the  interest  here  mentioned  there  arises  also,  amongst 
ourselves,  ever  afresh,  the  practical  need  of  an  unexception- 
able and  uniform  inspiration  of  the  Scripture.  How  this  need 
ia  to  be  judged  of  will  be  the  subject  to  be  handled  in  our 
second  pai-t.  Here  the  language  of  the  great  Church  Father 
just  quoted  (Aquinas),  may  only  serve  as  a  testimony  that 
the  rehgious  consciousness  in  man,  when  it  reflects  upon  itself, 
mokes  a  distinction  between  the  several  parts  of  Scripture, 
agreeably  to  which  the  necessity  also  for  its  inspiration  is  a 
mediate  or  an  immediate  necessity.  Besides,  the  Scholastics, 
in  contending  for  the  exclusion  of  all  error,  have  been  so  far 
from  maintaining  strict  consistency,  that  we  find  at  least  in  Abo- 
lard  a  concession  of  individual  doctrinal  errors.  He  says  ("  Sic 
et  Non,"  ed.  Cousm,  p.  11)  :  "It  is  certain  that  the  Prophets 
themselves  were  at  times  destitute  of  prophetic  grace,  and 
that  in  their  official  capacity  as  Prophets,  while  beheviog  that 
they  were  in  possession  of  the  spirit  of  prophecy,  they  de- 
clared, iy  their  own  spirit,  some  things  that  were  fallacious  ; 
and  this  was  permitted  them  in  order  to  preserve  their  hu- 
mility, —  in  other  words,  that  they  might  more  truly  know  the 
difference  between  themselves  as  persons  receiving  Divine 
assistance,  and  as  relying  solely  upon  the  guidance  of  their 

*  Somma  Tbool.,  I.  Qa.  32,  art.  4,   (Ed.  Antw.  1S85.)  — Ta. 
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own  spiriL"  He  then  cites  the  instance  of  Pet«r,  who  on 
account  of  a  deviation  from  the  truth  had  heen  so  severely 
censured  by  Paul,  and  adds :  "  What  wonder  is  it,  therefore, 
seeing  that  it  is  cert^n  that  even  Prophets  and  Apostles  were 
not  entirely  free  from  error,  if  amongst  so  great  a  numher  of 
Church  Fathers  a  few  wrifjngs  appear  to  have  been  issued 
containing  mistakes." 

The  Catholic  Confession  of  the  Council  of  Trent  has  given 
no  more  direct  explanation  of  the  sense  in  which  the  Sacred 
Scripture  is  to  be  considered  as  divinely  inspired  tlian  the 
Lutheran  symbols.*  In  Sessio  IV,  the  canonical  writings 
are  menfioned,  and  it  is  there  only  incidentally  stated  that 
the  Apostles  wrote  as  it  was  dictated  to  them  by  the  Holy 
Ghost-t  The  opinions  of  Cathohc  theologians  have  so  moved 
between  two  boundary  lines,  that  by  some,  in  the  same  man- 
ner as  by  the  Protestants,*  the  strictest  Uteral  inspu-ation  has 
been  advocated,  J  while  by  others  inspiration  taa  been  re- 
stricted to  those  portions  only  which  contain  doctrinal  matter ;  § 
but  the  decisive  authority  of  the  Church  interfered  not  with 
their  differences.  By  the  most  eminent  authorities,  —  the 
Jesuit  Bellarmine,  the  Dominican  Camas,  the  learned  Eon- 
fi«re,  the  jesuitically  femous  Comehus  h  Lapide,  and  others, 
revelatio  proper  was  distinguished  from  divine  assistance 
(assistentia)  ;  the  latter  being  an  influence  which  kept  those 
from  error  who  wrote  by  the  force  of  their  own  mmds.  || 
Many  amongst  them  make  no  scruple  in  conceding  that  the 
Evangelists  fall  into  errors.  The  celebrated  Canus  supposes 
an  error  of  memory  in  Stephen  in  the  passage  Acts  vii,  16.^ 
Erasmus  treats  in  like  manner  some  passages  in  Matthew. 

*  Creeds.  t  "  Spiritu  sancto  dictante." 

X  Vide  Qjsp.  Sanctim,  Saiasar,  Ilaet,  and  Este. 

If  Anlomas  de  Dominis,  Richard  Simon,  SeiiTg  Hidden  in  the  Aaali/sis 
Fidd,  1685,  &0. 

II  Qaemtedl,  I.  ch.  4,  p.  67  ot  sB<l, ;  Rich.  Simon,  in  his  Critiiaams  on 
the  Hew  Test.,  I.  c.  24. 

T"  Where  Ephron  the  Hittite  is  called  "Ephron  the  father  of  Sichem." 
Coiup.  Gen.  xxiii.  — Ta. 
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Maldonatus,  in  rderring  to  Matt,  xsvi.  28,  "  For  this  is  my 
blood  of  the  New  TestameDt,"  &c,  declares  his  belief  that 
the  words  of  the  institution  of  the  Lord's  Supper  have  been 
more  correctly  given  by  Matthew  and' Mark  than  by  Luke 
and  Paul.*  Ajitonius  do  Dominis  judges  as  foUowa  concern- 
ing such  defects :  "  Mistakes  of  this  kind,  which  touch  not  the 
substance  of  the  fact,  neither  do,  uor  can  do,  any  injury  to  the 
faith ;  nor  do  they  relate  to  any  portion  of  the  Divine  Faith 
which  demands  belief,  but  to  that  which  carries  with  it  a 
knowledge  which  is  merely  human,  and  thought  out  by  the 

Sect.  5.  —  Lutheran  and  Reformed  Dimnes. 
The  leading  dogmatical  works  of  the  two  Protestant  church- 
es, X  the  Loci  Theohgici  of  Melaacthon,  and  the  Chrislian 
Institutes  of  Calvin,  like  the  symbolical  writings  of  the  Lu- 
theran Church,  propound  no  doctrine  of  Inspiration,  They 
convey  a  general  impression  of  the,  divinity  and  credibility 
of  the  EibUcal  writings,  and  nothing  more.  With  many 
strong  expressions,  Luther  bears  testimony  to  the  Bible  as  % 
book  whoso  entire  contents  are  useful  and  salutary ;  §  in  which 
axe  no  contradictions ;  {|  and  every  letter,  nay,  every  tittle,  of 
which  is  of  more  significance  than  heaven  and  earth  together ;  IT 
and  so  on.  And  yet  ho  has  not  hesitated  to  utter  the  well- 
known  ofiensive  declarations  concerning  the  Canon  of  Holy 
Scripture,  It  is  true  that  at  a  later  period  he  considerably 
softened  down  hia  opinions  on  these  points,  but  be  still  freely 
ascribed  to  the  Scriptures  imperfections  or  logical  errors.  In 
his  preface  to  Linken's  "  Annotations  on  the  first  Five  Books 
of  Moses,"  *•  be  says :  "  Doubtless  the  Prophets  studied  the 
writings  of  Moses,  and  the  last  Prophets  studied  the  first,  and 
wrote  down  in  a  book  the  good  thoughts  which  the  Holy  Spirit 

«  QuEiistedt,  r.  ch.  4,  p.  75  ;  B.  Simon,  I.  p.  185. 

t  R.  Simon,  I.  p.  525. 

t  The  Lutheran,  and  the  Ecformcd  or  Calvlnistic  Church.  —  Ts. 

4  'Waleh,  1. 1196.    Ibid.,  11. 1758. 

II  Ibid.,  vm.  2140.        1[  Ibid.,  VIII.  2161.        »*  Ibid.,  XIV.  172. 
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excited  (vom  H.  Gciste  eingegeben)  within  them.  But  allowing 
that  these  good,  faithful  teachers  and  searchers  of  the  Scrip- 
ture sometimes  build  with  a  mixture  of  hay,  straw,  and  stubbie, 
and  not  entirely  with  silver,  goid,  and  precious  stones,  the 
foundation  nevertheless  remains  unshaken ;  as  for  the  other, 
the  fire  win  consume  it."  Luther  also  took  the  liberty  to  un- 
derstand Old  Testament  words  in  a  sense  different  from  that 
which  is  given  them  as  they  are  explained  in  the  New  Testa- 
ment. This  passage  from  Isa.  viii,  17, 18,— "And  I  will  wait 
upon  the  Lord,  that  liideth  his  face  from  the  house  of  Jacob, 
and  1  will  look  for  him.  Beliold,  I  and  the  children  whom 
the  Lord  hath  given  me  are  for  signs  and  for  wonders  in 
Israel,"  &c.  —  is  understood,  as  quoted  by  the  author  of  the 
Epistle  to  the  Hebrews  (ii,  13),  as  a  declaration  made  by 
Christ ;  but  Luther,  in  his  Commentary  upon  Isaiah,  explains 
it  as  a  declaration  by  the  Prophet  himself.*  Concerning  (he 
argument  of  Paul,  conducted  on  the  ground  of  a  typical  ap- 
prehension of  the  history  of  Hagar  and  Sarah,t  he  frankly 
declares  that  it  "  is  too  unsound  fo  stand  the  test,  and  yet  it 
throws  a  clear  light  upon  the  question  of  frnth."  In  relation 
to  the  sections  forming  the  twenty-fourth  chapter  of  Matthew, 
and  the  twenty-first  chapter  of  Luke,  where  commentators 
have  had  much  disputation  as  to  what  portions  refer  to  the 
destruction  of  Jerusalem,  and  what  to  the  end  of  the  world,  he 
is  of  opinion  that  Matthew  and  Mark  have  mixed  both  events 
together  indiscriminately,  and  do  not  observe  the  order  which 
Luke  has  observed.  J  According  to  Genesis  xii.  I  - 11,  God 
first  appeared  to  Abraham  in  JEiaran  ;  according  to  Acts  vii. 
2,  he  had  already  appeared  fo  him  in  Mesopotamia.  Luther 
observes  upon  this :  "  It  appears  to  me  that  Moses  narrates 
this  history  carefully  and  accurately;  not  so  Stephen,  who 
ha**  only  borrowed  it  from  Moses.  Now,  it  often  happens 
that,  when  one  gives  a  plain,  hasty  narration  of  anything,  he 
does  not  pay  such  close  attention  to  all  the  circumstances,  as 
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they  must  do  wlio  wish  to  write  faithfully  a  history  of  past 
occurrences,  for  the  benefit  of  posterity.  Moses  is  aw  his- 
torian :  Stephen  relies  upon  the  fact  that  the  history  stands 
written  by  Moses  "  [and  liiat  hence  his  hearers,  perusing  that 
history,  were  in  no  danger  of  heing  misled  by  his  cursory 
detail  of  facts].  In  Gen.  xv.  IS,  the  dtiralion  of  the  Egyp- 
tian bondage  is  given  as  four  hundred  years  ;  Exod.  xii.  40, 
gives  it  at  four  hundred  and  thirty  years ;  while  Paul,  on  the 
contrary,  ia  Gal.  iii.  17,  following  the  Septuoffint  and  the 
Samaritan  (Pentateuch)  reckons  the  time  from  tlie  period 
when  the  promise  was  given  to  Abraham  until  the  end  of  fie 
Captivity,  at  four  htmdrcd  and  thirty.  Now,  Luther  first 
endeavors,  under  the  guidance  of  Lyra,  by  unnatural  wrest- 
ing, to  reconcile  diis  calculation  of  Paul  wilh  the  text,  and 
then,  at  Gen.  xv.  13,  he  makes  the  admission  that  here  the 
historian  "does  not  very  closely  and  accurately  calculate  the 

"With  him,  ho*ever,  such  questions  are  generally  insignifi- 
cant. Of  mistakes  in  answering  questions  concerning  matters 
purely  historical,  he  says :  "  These  mistakes  are  of  such  a 
nature  as  to  do  no  damage  to  the  faith,  nor  do  they  prejudice 
OUT  cause ;  concerning  Truth  alone  must  we  firmly  adhere  to 
the  Sacred  Scripture,  and  rigidly  defend  it,  wliile  we  leave 
to  others  things  that  are  darker,  to  be  settled  by  their  own 
judgments."  t  Giving  his  opinion  on  the  book  of  Job  in  his 
"  Table  Talk,"  he  observes ;  "  This  book,  excellent  as  it  is, 
was  not  written  by  hun  (Job),  nor  eoaceming  him  only,  but 
all  the  afflicted.  Job  did  not  actually  utter  the  words  ascribed 
to  him ;  but  his  thoughts  were  such  as  are  there  represented. 
The  book  unfolds  itself  before  us,  both  in  matter  and  execu- 
tion, much  after  the  manner  of  a  comedy,  and  the  strain  of  ila 
argument  is  almost  that  of  a  JaMe."  J 

The  same  libera!  mode  of  viewing  the  verbal  fidelity  and 
the  chronological  accuracy  of  the  history,  presents  itself  in 
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Calvin's  Harmony  of  the  Gospels.  Luke  — to  give  an  in- 
stance—  has  related  that  temptation  of  Christ  as  second, 
■which  in  Matthew  is  the  third.  Upon  this  Calvin  remarks : 
"  li  signifies  nothing  at  all,  for  it  was  not  the  intention  of  these 
Evangelists  so  to  weave  the  thread  of  history  as  always  to 
preserve  exactly  the  order  of  time,  but  to  collect,  as  they 
would  present  in  a  mirror  or  on  a  tablet,  a  avmrnanj  of  those 
things  which  _it  is  most  advantageous  for  us  to  know  concern- 
ing Christ." 

Luke*  differs  from  Matthew f  in  his  manner  of  stating  the 
command  of  our  I-ord  concerning  that  high  manifestation  of 
patient  endurance,  where  a  man,  after  being  deprived  of  one 
garment,  yields  up  again  another.  Calvin,  referring  to  this, 
simply  observes,  "  Diverse  readings  in  Matthew  aod  Luke 
change  not  the  seose."  In  the  Epistle  to  the  Hehrews,  chap. 
xi.  21,  the  passage  found  in  Gen.  xlvii.  81  is  quoted  accord- 
ing to  the  Greek  version  (Septua^nt),  J  which  follows  a 
reading  different  from  the  Hebrew  test.  §  Calvin  hriefly 
remarks,  "  We  well  know  that  the  Apostles  were  not,  in  this 
matter  (of  quotation),  so  very  prewse ;  but  in  reality  there  is 
little  difference."  Concerning  1  Cor.  x.  8,  where  Paul  men- 
tions twenty-three  thousand  instead  of  twenty-four  thousand, 
Calvin  says,  "  It  is  not  a  new  thing,  where  it  is  not  intended 
to  present  a  minute  enumeration  of  individuals,  to  give  a 
number  which  suhstantially  approximates  the  actual  truth." 
Upon  Matthew  sxvii.  9,  he  says  it  is  clear  that  Zechariah 
must  here  he  read  instead  of  Jeremiah ;  and  adds,  "  How  the 
name  of  Jeremiah  crept  in  here,  I  confess  I  do  not  know,  nor 
am  I  anxious  about  tie  matter."  In  that  candid  way  does 
Calvin  judge  concerning  the  more  external  errors  of  memory. 
And  as  to  the  doctrinal  contents  of  Scriplnre,  he  speaks  as 
follows :  "  Seeing  that  heavenly  oracles  are  not  of  every-day 
occurrence,  (hey  ohtain  complete  authority  among  believers 

*  Chap,  vi,  29.  1  Chap.  v.  40. 

t  Kal  irpiXTiicinjirty  eirX  to  oKpov  t^e  pa^Sov  ati-oE. 
i  Eng.  Ters.  from  Hebr. :  "  And  Israel  bowed  himself  upon  the  bad's 
head." 
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only  when  they  prove  themselves  to  have  proceeded  iiom 
heaven,  as  if  the  very  living  words  of  God  themselvea  are 
distinctly  heard  therein." 

ZuingJiuB,  in  treating  of  the  Church  Fathers,  Las  given  a 
canon  which  accords  infallibiiity  to  Christ  alone,  so  withhold- 
ing it  from  the  Apostles.  These  are  the  words:  "It  is  not 
true  that  the  writings  of  all  holy  men  are  infaUiWe;  nor  is  it 
true  that  they  do  not  err.  This  pre-eminence  must  be  given 
to  the  Son  of  God  alone  oat  of  the  whole  human  race."  • 

The  immediate  followers,  also,  of  the  German  Eeformera, 
as  well  as  those  of  the  Swiss  Eeformers,  speak  of  certain 
imperfections  in  the  Biblical  wrifors,  in  a  manner  not  con- 
sistent with  very  extreme  notions  of  Inspu-ation.  Bugen- 
hagen,  f  in  the  scheme  he  drew  up  for  harmonizing  the  narrar 
tives  of  our  Lord's  passion,  remarks:  "Consider  that  the 
Evangelists  wrote  each  for  himself  what  they  saw,  and  often- 
times while  they  record  what  occurred,  they  are  heedless  of 
the  order  of  occurrence."  He  also  takes  especial  care  to 
expose  the  errors  of  the  Alexandrine  translation  (Septuagint), 
which  have  sometimes  been  transferred  to  the  New  Testa- 
ment. 

Likewise  Breuz,  upon  Eom.  is.  25,  J  remarks',  "  that  (he 
quotation  does  not  give  the  true  sense  of  the  Old  Testament 
text,  but  that  the  purjmrt  is  the  same. 

Bullinger,  the  Swiss,  very  ingenuously  allows  that  the 
sacred  penmen  were  hahle  to  errors  of  memory.  In  reference 
to  1  Cor.  X.  8,  he  writes :  "  Transcribers  easily  fall  into  error 
in  stating  numbers  ;  but  sometimes  the  writers  also  were  led 
h/  treacherous  menumes  into  the  commission  of  mistakes." 

Castellio,  another  Swiss  theologian,  complains  that  Paul,  ia 

*  Schriften  von  Usleri  nnd  Vogelin,  II.  247. 

f  Bngenhagen  was  a,  distinguislied  promoter  of  the  Eefocmalion  in 
Denmark.  Vide  Mantel's  Kirdi.  GcEchichte  voa  Ilaneni^k  nnd  Nor- 
wegfin.  —  Te. 

i  "  As  IiB  saitli  also  in  Osee,  I  will  call  them  1117  people  which  Trere 
not  mj  people ;  and  her  beloved,  which  was  not  beloved."  Qnoted  tkim 
nos.  ii.  £3. 
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Bom.  ii.,  has  not  expressed  his  meaning  more  fully  ahd 
openly ;  and  brings  against  the  Apostle's  logic  the  charge,  that 
it  confounds  together  two  compsirisons  which  ought  to  have 
been  kept  distinct,*  &c. 

*  Moreover,  after  Melancthon,  the  Lutheran  Church  had  no 
knowledge  of  such  definitions  concerning  inspiration  as  repre- 
sent it  afiecfing  minute  det^s.  The  "  Loci  Theoiogici "  of 
Chemnitz,  1591,  leave  the  dogma  of  the  Holy  Scriptures  t 
entirely  undiscussed;  and  even  John  Gerhard,  at  the  com- 
mencement of  the  seventeenth  century  (1610-25),  while 
indeed  in  his  "  Loci  Theoiogici,"  that  most  important  dogmat- 
ical work  of  the  Lutheran  Church,  he  has  definitions  of  great 
sfrictnesa  upon  the  authority  of  Scripture,  and  its  perfection, 
nevertheless  said  nothing  in  his  earlier  writings  upon  the 
subject  of  its  inspiration.  J  Definitions  that  go  into  detail 
first  occur  in  "Systema  Theolo^cum"  of  Caloviiis,  §  in  the 
second  half  of  this  century  (1-655  —  77),  As  to  what  opinions 
the  Keformed  Church  adopted  on  the  subject,  we  may  say 
that  its  earlier  confessions  confine  themselves  entirely  to  the 
mere  assertion  of  the  inspiration  of  the  Bible  as  a  dogma. 
The  "  Formula  Consensus  Helvetici,"  which  appeared  not 
earlier  than  1675,  declares  in  detail  concoming  the  Old  Tes- 
tament :  "  It  is  divinely  inspired  (6c6jnrevaTos),  equally  as  re- 
gards the  consonants,  the  vowels,  and  even  the  vowel-points, 
or  at  least  as  it  regards  the  force  of  the  vowel-points,  both  as 
to  matter  and  as  to  words."  ||  To  this  position  most  of  the 
divines  of  the  E«formed  Churdi  adhere.  Lispiration,  in  the 
widest  extent .  of  the  idea,  is  especially  vindicated  T)y  tlie 
erudite  Professor  Voetius,  of  the  University  of  Utrecht,  in  a 

*  Dial.  II.  Da  Electione,  pp.  103,  107,  132. 

+  TliB  dogma  concerning  die  nature  and  antliority  of  Scripture.  —  Tk. 

X  By  direction  of  Dr.  Tholnck  in  a  recent  communlcatioii  the  transla- 
tion here  varies  sUghtly  from  the  original  text.  —  Tr. 

■(  Calo^us  died  1686.  It  is  said  that  he  daily  offered  up  the  petition, 
"  Iinplo  me.  Dens,  odio  hieretieorum  ! "  —  Tr. 

II  "Tnm  quoad  consonas,  turn  quoad  vocalia,  et  pnncta  ipsa,  siTO 
piinetoram  saltern  potestateni,  et  tum  quoad  res,  turn  quoad  verba. 
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treatise  entitled  "  Quousque  se  extendat  Auctorilras  Scripturse 
Inspiratio."  *  "  Not  a  word,"  it  is  here  said,  "  is  contained  in 
the  Holy  Scriptures  which  was  not  in  the  strict«st  sense  in- 
epired,— the  very  interpunctualion  not  excepted:  even  what 
the  writers  previously  knew  was  given  them  afresh  by  inspi- 
ration ;  and  this  was  the  case,  not  indeed  aa  it  regards  imprea- 
siona  of  things  inteUigihle  by  the  exercise  of  their  natural 
faculties,  but  as  it  regards  formal  conception  and  actual 
record."  In  direct  contradiction  to  Luke  i.  1  -  3,  to  the  ques- 
tion, "  Whether  ordinary  study,  inquiry,  and  premeditation 
were  necessary  for  writing  (the  Scriptures),"  it  is  fephed 
(p.  47):  "No;  for  the  Spirit  immediately,  extraordinarily, 
and  infidlibly  moved  them  to  write,  and  both  inspu-ed  and 
dictated  the  things  to  be  written." 

Besides  the  two  great  Protestant  Churches,  the  adherents 
of  Luther  and  Calvin,  we  must  also  take  into  consideration 
the  followers  of  Socinus.  Agreeing  with  the  Keformere  re- 
specting the  inspiration  of  the  Scriptures,  it  was  nevertheless 
maintained  by  Soanus,  in  his  treatise  "  De  Auctoritate  Scrip- 
tune,"  t  that  into  things  "  which  are  of  small  moment,"  the 
Evangelists  and  Apostles  have  allowed  slight  errors  to  enter ; 
and  agreeably  with  such  a  notion,  the  commentators  of  this 
party,  here  and  there,  acknowledge  errors  of  memory  in  the 
Biblical  ^vriters. 

But,  even  amongst  the  great  Protestant  Churches,  there 
went  forth  in  the  seventeenth  century,  side  by  side  with  that 
extreme  theory  already  mentioned,  another  of  a  more  mod- 
erate character.  This,  however,  met  with  great  opposition. 
In  the  Eeformed  Church  (followers  of  Calvin),  we  iind 
learned  theologians,  of  the  French  Academy  at  Saumur  espe- 
cially, unhesitatingly  admittiog  here  and  there  an  incorrect 
apprehension  of  the  Old  Testament  by  the  writers  of  the 
New,  or  errors  of  memory.  We  also  find  German  Eeformed 
theologians,  such  as  Junius,  Piscator,  and  others,  equally  free 
in  their  sentiments.     The  liberal  tendency  of  opinion  tlms 

•  "  Diapotationes  Seleclai,"  p.  I.  t  Chap.  I.  p.  15. 
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manifested  was  reduced  to  more  general  cxegetjco-dogmatical 
principles  by  the  Arminiaii  party,  who  were  thrust  out  of  the 
Dutch  Eeformed  Church.  Grotius,  in  his  "  Plea  for  Peace,"  * 
avows  his  belief  that  the  historical  books  of  Scripture,  in  dis- 
tinction from  the  prophetical,  can  lay  claim  to  nothing  beyond 
credit  for  the  ability  of  the  writers,  and  their  sincere  desire  to 
communicate  the  truth.t  Li  the  treatise  "  Riveti  Apologia 
Discuss."  p.  723,  it  is  asked,  by  way  of  aflirmation  to  the 
contrary,  "  Has  Luke  said.  The  word  of  the  Xiord  came  to 
Luke,  and  the  Lord  said  to  him,  "Write?"  A  thorough  re- 
modeihng  of  the  earlier  theory  of  inspiration,  and  its  reduc- 
tion to  some  such  form  as  has  been  defended  by  the  supra- 
naturahsts  of  more  recent  times,  is  found  in  the  Eleventh 
Letter  in  the  works  of  the  Arminian  Le  Clerc.  J  Episcopius  § 
ascribes  to  the  Apostles  pnly  an  assistance  of  the  Divine 
i^iril  in  the  compoifition  of  works  which  proceeded  from 
their  own  determination ;  and  allows  that  in  such  passages 
as  the  genealogy  in  Matthew  ch.  i.  eiTors  may  possibly  have 

In  the  Lutheran  Church  it  was  Calixt,  ||  in  the  middle  of 
Ihe  sLsteenth  century,  who  gave  forth  a  more  hberal  theory  of 
mspirafion. '  The  distinction  between  revelatio  and  assisfen- 
tia  or  direetio  divina,  which  had  widely  prevailed  iu  the 
Cathojic  theology,  he  adopted,  and  maintained  "  that  God  did 
not  reveal  in  a  peculiar  manner  to  the  sacred  writers  those 
things  which  naturally  struck  their  senses,  or  were  otherwise 
known  to  them;  but  slJU  that  he  so  directed  and  aided  them 
as  that  they  should  write  nothing  contrary  to  the  truth." 
Nay,  more,  he  even  limits  the  m-datio  to  those  truths  only 


*  "Votum  pro  Pace  EcclCBiastica." 

t  OpecaTheol.,  ed.  Amsterd  1679,  m.  672  — Tn. 

X  "  Sentimons  de  quolqaES  Th^ologiens  do  Hollands  aur  THiitoin: 
Critiqne  da  T.  TsEt."     Compos^e  par  Rich.  Simon.    1685. 

4  "InatiL  Theologife,"  III.  5.  1. 

II  For  an  account  of  this  remarkable  diviDB  and  controversialist,  see 
Moller,  "Ci]nbraLilcraln,"andMosheimbyMiirdocli,  Cent.  17,  S.  2,  p. 
3,eh.I.    Schlegel'snotBtosectai.  — Th. 
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which  Thomas  Aquinai  h-td  fixed  upon  is  the  peculiax  aud 
direct  ohjects  of  faith. 

These  sentiments  w  e  !1  n  w  y  hfiused  by  the 
scliool  of  the  Helmstad  h  o  o^  in  In  h  Swiss  and 
French  Reformed  Chur  h  he  en  un  n  f  Le  Clerc  met 
with  a  welcome  recept  n  L  h  Th  o  Chr^tienne" 
of  the  celebrated  Pict«t,  Professor  m  Geneva  (1702),  the 
inspiration  of  Scripture  is  liinited  to  the  truth  which  was 
knowable  by  Revelation  alone.  From  this  were  distinguished 
—  while  based  upon  it  —  those  conceptions  which  were  pecu- 
har  to  the  Apostles  themselves.  Revelation  was  restricted  to 
those  things  which  by  natural  means  were  not  known  to  them. 
As  io  all  other  things  a  divine  guidance  in  preventing  eiror 


Sect.  6. —  State  of  Opinion 
A  freer  treatment  of  the  question — namely,  the  limitation 
of  inspiration  to  the  subject-matter  —  has  from  the  first,  along 
with  individual  advocates  of  a  more  rig^d  view,  found  place  in 
the  English  Church.*  Several  Dissenters,  also,  eminently 
distinguished  for  their  exemplary  piety,  occupy  the  same 
liberal  ground.f  The  Presbyterian  Church  of  Scotland  alone 
has  continued  up  to  the  present  day  to  adhere  to  the  straitest 
acceptation  of  the  idea  of  ifispiration.  The  free  spiritual 
insight  of  Baxter  in  that  celebrated  work,  "  The  Reformed 
Pastor,"  is  especially  surprising.  He  says :  "  As  the  glory  of 
the  Divine  Maker  shines  more  brilliantly  in  the  whole  frame 
of  nature  than  in  an  individual  grain,  stone,  or  insect ;  and  in 
the  whole  man,  more  than  in  any  particular  part  of  least 
comeliness ;  so  also  the  authority  of  God  shines  forth  more 
visibly  in  the  whole  system  of  Holy  Scripture  and  holy  doc- 
trine than  in  any  minor  part.     Nevertheless,  for  the  advan- 

#  Vide  Lovrth'a  Vindication  of  the  Old  and  Sew  Test,  1692 ;  "Wil- 
liams's Boylo  Lecture,  1695;  Clavks's  Div.  Aulliority  of  Holy  Script;, 
1699,  &c. 

+  Baxter's  Method.  Theol,  Christ.  1681  ;  Doddridge's 
Inspiration  of  K.  Test.,  &c. 


,1  Google 


THE   DOCTKINE  X>F  IKSPIKATION.  87 

tage  of  the  'whole  system,  these  parts  are  not  wanting  in 
beauty  any  more  than  the  others,  such  as  the  hair  and  nails. 
But  their  authority  is  to  be  seen  more  from  their  agreement 
with  the  whole  of  Scripture,  and  from  their  more  distinguish- 
ing portions,  than  from  themselves  separately."  Here  alone 
in  an  orthodox  divine  of  the  seventeenth  century  does  the 
question  meet  with  a  complete  treatment,  in  which,  on  the  one 
hand,  the  conception  of  Scripture  as  an  organism,  and,  on  the 
other  hand,  the  ailment  from  the  testimony  of  the  Holy 
Spirit,  stand  forth  as  fundamental  ideas. 

Sect.  7.  —  Progress  of  Opinion  in   Germfiny,  Sfc.  in 
the  Eighteenth   Century, 

With  the  be^nnmg  of  the  eighteenth  century,  in  Germany, 
the  firmly  buUt  fabric  of  the  traditioiftd  ecclesiastical  system 
began,  upon  this  question  as  upon  others,  to  totter.  The 
foUowmg  circumstances  were  instrumental  io  bringing  about 
this  result.  The  peculiarity  of  the  Calixline  efforts  has  been 
pointed  out  in  a  recent  Monograph  upon  George  Calixt,  as 
follows :  "  There  lies  therein  the  opposition  of  religious  to 
dogmatic  salvation,*  together  with  an  appeal  to  the  nature 
and  foundation  of  the  early  Apostolic  Church.  To  such  an 
extent  had  exclusive  zeal  m  attaching  importance  to  dogmas 
been  carried,  that  the  body  of  dogmatic  declarations,  separ 
rately  and  conjointly,  had  nearly  been  exalted  to  the  position 
of  an  arbiter  respecting  the  reception  or  non-reception  of 
eternal  life.  Ag^nst  this  domination  over,  and  entire  absorp- 
tion of,  f^th  by  mere  dogma,  Calixt  raised  his  voice."  t     In  a 

*  That  is,  we  suppose,  Salvation  through  the  possessiaa  of  religious 
principle  was  opposed  to  salTaUon  (bo  called)  through  the  mere  rec^ion 
of  certain  dogtnas.  —  Tn. 

t  Gasz  :  George  Calist,  and  dec  Sgnkraisnais,  p.  11.  "  Syncretism." 
—  This  term,  in  tha  seventeenth  century,  marks  the  groat  controversy 
between  CaUxt  and  the  more  bigoted  sections  of  the  Protestant  Chnrch. 
This  divine  had  (ravelled  much  abroad,  and  intercourse  with  different 
churches  had  given  him  a  Uberaliaed  tone  of  feeling  which  led  him  to 
propose  a  cessation  of  hoEtililiea  between  Protestaots  and  Bomanists, 
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manner  purely  practical,  the  same  necessity  made  itself  felt  in 
the  pietism  which  arose  at  the  end  of  the  seventeenth  century. 
Led  on  by  the  exclusively  practical  power  of  inward  religion, 
this  pietism  was  indifferent  to  the  dogmatical  system  of  the 
day,  and  attended  solely  to  the  fiindamental  truths,  by  means 
of  which  the  religious  life  in  man  is  awakened.  The  estab- 
lished doctrine  of  inspiralioa  waa  not  even  Icuched  upon  by 
Spener,  except  that  he  impugns  the  notion  of  the  pure  pas- 
siveness  of  its  recipients,  and  raainfaias  the  iniiuence  of  human 
peculiarities  upon  the  form  of  the  discourse  or  writing,*  As, 
however,  traditional  reverence  for  the  earlier  dogmatical  sys- 
tem gave  way,  and  as  the  spiritual  tone  of  pietism  was  again 
corrupted  into  mere  extemalism,  —  in  fiat  proportion  waa 
preparation  made,  as  soon  as  scientific  appliances  could  he 
so  directed,  to  combat  as  erroneous  and  dangerous  those 
decisions  which  had  hitherto  been  considered  as  indifferent 

In  addition  to  this,  there  came  an  impulse  from  without. 
Earlier  even  than  in  Germany,  a  relaxed  notion  of  inspira- 
tion, nay,  indeed,  a  notion  reducing  it  to  its  very  minimum, 
had  spread  itself  in  England.  From  the  beginning  of  the 
eighteenth  century,  the  writings  of  the  laser  English  clei^, 
of  the  Dissenters  as  well  as  of  the  Deists,  had  found  an  ever- 
increasing  reception  amongst  the  theologians  of  Germany. 
Besides,  about  the  middle  of  the  century,  orthodox  cidture, 
and  the  inward  spiritualism  promoted  by  the  pietists,  had 
been  superseded-  amongst  many  of  the  German  divines  by  a 
purely   literary  interest.      From   the   scrutiny  of  this  new 

and —  "  Dot  to  unite  together  and  become  one  body,  as  his  opponents 
interpreted  bim  to  mean,  but  —  to  abBtsdn  fiom  mutual  hatred,  and  cul- 
tivate mutual  love  and  good-will,"  He  was  an  Aristotelian  in  Philos- 
ophy, as  a  tlieologian  had  strong  Ejmpatby  with  the  Fathers,  and 
wished  to  find  in  the  "  Aposlles'  Creed  "  and  the  usages  and  doctrines 
of  the  first  five  centuries  a  common  ground  of  union  for  the  three  great 
Eectious  of  German  Chrisfiana,  the  Roman  Catholic,  Iho  Lutheran, 
and  the  Roformed  or  Calvinist  Churches.  This  doctrine  was  branded 
as  "Syncretism."  Mosh.  Eccl.  Hist.,  Cent.  17,  Sect.  21.  Notes  by 
ScUegel.  —  Th, 
t  Consilia  Theologica,  L  p.  16  et  seq. 
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power,  those  contradiefions  which  had  been  discovered — 
indubitable  fruits  of  liistorico-critical  inquiry  during  the  domi- 
nancy  of  the  more  rigid  theory  of  inspiration — could  not 
remain  concealed.  The  history  of  the  middle  of  the  eigh- 
teenth century  gives  ua  the  impression  that  that  was  a  period 
of  general  menial  indolence,  not  only  in  theology,  but  also  in 
philosophy,  in  the  arts,  and  in  politics.  Even  that  which  had 
been  retained  from  the  earlier  theory  of  inspiration,  moved  on 
now  with  difficulty  only  as  a  dead  tradition,  in  respect  to 
which  hving  faith  was  quite  as  much  wanting  as  courage  for 
a  total  negation  of  it.  Upon  this  age  of  indolence,  about  the 
middle  of  the  century,  there  follows,  in  the  second  half  of  it, 
in  the  province  of  Theology  as  in  others,  an  energetic  striv- 
ing to  beat  out  new  paths.  The  spirit  of  the  age  bad  been 
already  alienated  irom  the  kernel  of  the  earUer  doctrines  of 
faith  !  it  now  began  to  break  in  pieces  and  cast  away  what 
yet  remained  of  the  shell,  and  to  seek  'a  new  kernel.  Thus 
the  diminufion  of  the  dogma  of  inspiration,  which  had  hitherto 
been  ever  advancing,  at  last  degenerates  into  its  complete 
negation.  As  one  of  the  earUest  representatives  of  the  in- 
cipient insecurity,  who  were  stiU,  through  reverence  for  eccle- 
siastical tradition,  shy  in  taking  bolder  steps,  the  theologian 
Matthew  Pfaff  of  Tijbingen  may  be  mentioned,  whose  lean- 
ing towards  the  position  occupied  by  Calixt  and  the  Armin- 
ians  but  ill  concealed  ilseJf  behind  a  cautions  phraseology.* 

The  aim  of  this  first  part  of  our  treatise  iias  now  been 
attained.  It  has  been  proved  that  the  assumption  of  an  in- 
spiration extending  to  the  entire  contents,  to  the  subject-matter 
and  form  of  the  sacred  writuigs,  has,  so  little  claim  to  the 
honor  of  being  the  only  orthodox  doctrine,  that  it  has  only 
been  the  opinion  of,  comparatively  speaking,  an  exceedingly 
.small  fraction.  Since  now  the  symbolical  writings  of  the 
Lutheran  Church  have  not  so  much  as  once  erected  a  barrier 
in  the  way  of  a  freer  construction  of  the  doctrine,  the  Lu- 

*  Into)iiuctioiifoM3"Nota5Exeget. in  Evangel,  Matt."  1721.  Also 
his  "InstitationeB  Theol.  Dogm.  et  Monil."     1719.    Ho  died  1760. 
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theran,  who  is  true  to  his  symbols,  can  take  no  umbrage  at 
the  esfabhshment  of  such  a  free  conatmction.* 


Part  U.  —  EXEGETICO-DOGMATIC. 
Preliminary, 

"We  have  subroitted,  that  belief  in  an  absolute  {scMecht- 
Mnnige)  inspiration  of  the  Scripture  was  by  no  means  first 
abandoned  by  Rationalism.  So  far  from  this  being  the  case, 
we  may  say  that  at  no  period  whatever  was  such  an  opinion 
generally  entertained.  During  the  period  of  ecclesiastical 
faith,  first  from  the  age  of  the  Fathers  up  the  Middle  Ages, 
and  then  again  from  the  Reformers  to  tlie  beginning  of  the 
eighteenth  c«ntury,  we  have  observed  an  increasing  restriction 
put  upon  those  liberal  definitions  which  had  been  received 
from  the  very  beginning.  If,  then,  a  growing  limitation  might 
take  place  in  the  interest  of  Faith,  there  may  be  silso  a 
^tiwing  freedom  from  limitation  in  the  same  interest.  This 
will  occur  as  soon  as  Faith  has  become  more  conscious  of  its 
peculiar  nature,  and  has  been  distinguished  from  that  which 
forms  tlie  peculiar  business  of  seienee.  After  such  earnest 
conflicts  of  science  with  the  earlier  forms  of  theology,  in  t£e 
midst  of  whieh  Christendom  became  still  more  conscious  of 
tiie  foundations  of  faith,  we  in  modern  times  have  arrived  at 
a  point  where  a  deeper  apprehension  of  the  doctrine  of  in- 
spiration, derived  from  the  nature  of  faith,  should  result  as 
one  of  the  fruits  of  those  conflii^. 

Let  us  more  accurately  define  the  subject  of  inquiry.  The 
question  is  not  whether  the  Holy  Scripture  includes  inviolable 

*  Tho  reader  will  remombcr  that  Professor  Tholuek  is  a  memlwr  of 
tho  Lutheran  Chureli.  Ilence  his  juswfication.  In  England,  also,  we 
are  in  tlie  main  free  from  antlioritativo  declarations  on  this  point  While 
ths  Bible  is  firmly  hold  to  be  of  paramount  authority  as  embodying  the 
will  of  God  to  man,  the  rule  of  fiutli  and  practice,  none  but  flie  ill- 
informed  or  booted  will  trench  upon  the  inqairer's  peace.  —  Tr. 
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divine  contents,  a  revelation  from  God.  "We  profess  faith 
in  the  contents  of  the  Lair,  as  revealed ;  so  of  the  Prophets  ; 
and  so  of  the  teachings  of  Christ,  and  of  the  Apostles.  Thus 
much  any  one  may  profess,  and  yet  feel  himself  urged  to 
ahandon  the  inspiration  of  the  Bible  in  the  current  sense  of 
fhe  term. 

By  inspiration,  as  distinguished  from  revelaiion,  is  custom- 
arily understood,  since  the  time  of  Calovius,  and  especially 
since  the  time  of  Baumgarten,*  the  communication  hy  God  t 
of  l/ie  entire  written  contents  of  Scripture,  whether  the  matter 
written  down  was  previously  known  to  the  writers  or  no^ 
The  most  recent  advocate  of  the  more  rigid  theory,  Professor 
Gaussen,  says  expressly  that  the  Holy  Spirit  by  inspiration 
did  not  at  all  aim  at  the  illumination  of  the  writers, — they 
were  nothing  more  than  transient  instruments,  —  a  view  was 
had  rafher  to  their  books.  { 

Now  we  can  well  imagine  the  believer's  heart,  when  pre- 
disposed to  take  a  side  in  favor  of  the  more  narrow  theory, 
turning  away  with  displeasure  from,  any  lax  notions  on  the 
subject.  Certainty  in  matters  of  faith  depends  upon  a  be- 
lieving, dispcsition  ;  properly,  indeed,  only  certainty  concern- 
ing the  true  doctrine  of  salvation  ;  but  slJll  it  may  be  asked, 
Can  this  certainty  be  sufficiently  stable,  if  everything  which 
stands,  not  only  in  direct,  but  al=o  in  indirect  connection  with 
this  doctrine  of  salvation  be  not  also  true  ?  That  absolute 
inspiration  of  the  Holy  Scriptures  advocated  by  Professor 
Gaussen  thus  appears  clearly  to  the  Christian  mind  as  a  re- 
li^ous  necessity.     We  must,  however,  fir'^t  of  all,  draw  atten- 


*  "  Do  Diserimino  Keveiationia  et  loapii-ationis."     1745. 

t  "  Die  gottliche  Eingebncg." 

%  "  It  is  of  consequence  for  us  to  say,  and  it  is  of  consequence  that  it 
be  understood,  that  tliiB  miraculoua  operation  of  the  Holy  Ghost  had  not 
the  saered  writers  themschea  for  its  object,  —  for  these  were  only  his  in- 
stmrnents,  and  were  soon  to  po^  away ;  bat  that  its  objects  were  the 
holy  books  themselycs,  which  were  destined  to  reveal  from,  age  to  ago  to 
the  Church  the  counsels  of  God,  and  which  were  never  to  pass  away." 
Tliei^neustia.  —  Tr. 
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tioii  to  the  fact  that  this  ext«rnal  certainty  is  not  wholly  given 
therewith.  Consider  the  position  of  the  unlearned  reader. 
What  does  it  avail  you,  says  the  RomMi  Catliolic,  lo  have  an 
infallible  document,  unless  you  have  also  an  infallihie  trans- 
laiion  f  And  what  could  an  infallible  translation  avail  you, 
without  an  infallihie  interpretation  ?  Nay,  verily,  your  learned 
men  themselves,  who  abide  by  the  ori^nal  text,  —  whence  de- 
rive they  certainty  concerning  ita  correctness  ?  Does  not  the 
number  of  various  readings  in  the  New  Teslament  alone,  ac- 
cording to  modem  calculation,  exceed  fifty  thousand  ?  One  ceta 
and  must  yield  to  our  pious  friend.  Professor  Gaussen,  and 
confess  tbat,  essentially,  the  great  majority  of  these  readings 
are  immaterial.  But  this  is  by  no  means  the  case  with  tliem 
all.  That  it  is  not  indifferent,  for  example,  whether  the 
passage  concerning  the  Trinity  in  1  John  v.  7, 8  be  genuine 
or  not,  Professor  Gaussen  so  decidedly  acknowledges,  that  he 
beheves  the  defence  of  the  received  reading  must  at  all  risks 
he  undertaken,  notwithstanding  the  passage  is  found  in  no 
Greek  Codex  except  the  Codex  Britminicus*  of  the  six-- 
teenth  century;  in  the  Codex  Ramanus,  irhich  is  a  copy 
partly  from  the  Comphdensicm  Polyglot  gnd  partly  from  tho 
third  edition  of  Stephens ;  and  in  the  Vulgate  only  since 
the  tenth  century.  If  one  credible  testimony  in  reference 
to  this  subject  were  not  of  equal  weight  with  many,  a  host 
of  others  might  easily  be  added ;  hut  this  instance  must  now 
suffice. 

The  Christian  who  can  feel  his  faith  certain  and  out  of 
danger  only  in  a  diplomatic  attestation  derived /rojw  without,^ 
can  find  peace  only  by  repairing  to  the  (so-called)  infalhble 

*  OnibrBn'i.  — Otherwise  called  Codex  Monifortianus  or  DiMinemis. 
TMs  is  one  of  the  cursive  manoscripts,  and  belonge  to  the  library  of  Trin- 
ity College,  Dublin.  It  closely  resembles  the  Vulgate  in  the  much  dis- 
puted passage  referred  to  in  the  text,  and  in  many  others.  Dr.  Tholuok 
uses  the  title  given  it  by  Erasmus.  Dr.  Davidson  is  of  opinion  that  it 
could  not  have  originated  earlier  than  the  fifteenth  century.  (Kitto's 
Cyclop.,  Art.  Manuscript.  Bibl.)  —  Th. 

t  An  external  written  authority.  —  Tr. 
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Eoman  pontiff.  *  •  But  it  is  not  well  for  us  to  prescribe  to 
Divine  wisdom  tlie  mode  in  which  it  may  hest  and  most  safely 
conduct  men  (o  their  object  of  pursuit  (i.  e.  certainty  of  faith). 
Consider  how  former  apologists  fer  this  strict  theory  of  in- 
spiration a«ted ;  and,  indeed,  how  its  most  recent  apolo^st, 
already  mentioned,  acts.  Their  manner  throughout,  for  ex- 
ample, of  giving  prominence  to  Ihe  passage,  "All  Scripture 
is  given  by  inspiration  of  God,"  2  Tim.  iii.  16,  is  as  if  their 
theory  depended  entirely  upon  the  testimony  of  the  Bible 
concerning  itself.  But,  in  truth,  their  argument  all  through 
depends  simply  upon  what,  in  their  estimation,  is  the  de- 
mand of  the  religious  necessity  in  man.  Are  we  so  much 
as  conscious  whether  it  is  not  from  this  reli^ous  exigency  that 
■we  sometimes  even  wish  that  the  Scripture  itself  were  quite 
•  differently  arranged  ?  "Who  does  not  feel  the  need  of  possess- 
ing an  indubitable  record  from,  Chrisfs  own  hfind?  Who 
does  not  wish  that  the  New  Testament  were  equal  in  extent 
to  the  Old?  Who,  moreover,  would  not  deem  it  a  wiser 
arrangeirLent,  if,  instead  of  giving  us  the  first  three  Evange- 
lists with  similar  contents,  one  of  them  tad  been  directed 
care&lly  to  record  those  passages  in  the  life  of  Christ  which 
they  have  now,  aU  of  them,  entirely  omitted  ?  Rightly  has  it 
been  objected  by  Thiersch  to  Mahler's  f  construction  of  the 


*  Comp.  Tholuct's  "  Gespitlcho  ulier  dio  vomelimstcn  GlaubeHsfra- 
-gen,"  p.  176. 

t  Mohler  (died  1838)  is  one  of  the  ablest  writers  of  the  Soman  Cafli- 
olie  Churcli.  He  was  oace  an.  adherent  of  Schleiemiacher's  views,  bnt 
afterwards  opposed  them,  and  took  a  prominent  part  in  the  controversy 
against  Protestantism.  He,  in  compajiy  with  Hermes,  sought  to  base 
the  Komish  dogmas  upon  a  more  profound  and  philosophical  basis,  not 
by  reference  to  Scripture  and  the  practice  of.lhe  early  Church,  but  to  the 
nature  of  roan,  and  tbe  e:rigencies  of  his  position,  considered  h  priori. 
In  short,  he  remoTed  the  data  of  the  controrersy  entirely  from  tJie  exter- 
nal to  the  internal  or  subjective.  In  this  manner,  much  agsiost  their  in- 
tention, the  writings  of  Hermes  and  MShler,  by  promoting  a  yirtually 
Protestant  spirit,  namely,  that  of  private  judgment,  did  much  towards 
tmdermiuuig  the  anthority  and  infallibility  of  the  Pontiff  aud  the  Church. 
Vide  Mahler's  P(an)%(e/  also  ids  Syntbclik.    Mdni,  1332.  — Tb. 
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Church,  that  the  whole  argument  rests  upon  an  Aprion  accom- 
modatioa  of  historical  facts,  upon  a,  presumed  divine  necessity  j 
but  that  histoiy,  and  even  the  history  of  (lie  Church  and  of 
its  corraption,  takes  shape,  not  according  to  opinions  antece- 
dently eetoMished  in  the  mind  of  the  student,  htct  innst  he  re- 
ceived in  the  fashion  in  which  it  unfolds  itself.  "What  can 
we  say  vrhen  we  hear  Bcllarmine  repreaentiog  a  divine  in- 
fallible translation  of  the  Bible  as  a  necessity  on  the  ground 
of  this  fact,  namely,  that  the  great  m^ority  of  those  prelates 
who  form  the  decrees  of  Councils  are  ignorant  of  Hebrew  !  * 
"Wlich  were  the  more  Christian  wish,  that  the  prelates,  since 
the  Old  Testament  has  heen*written  in  Hebrew,  should  learn 
that  language,  or  that,  since  the  prelates  have  no  inclination 
to  do  this,  the  sun  should  regulate  ilself  according  to  the 
clock,  ajid  an  infalHblo  Latin  Bible  be  added  to  the  Hebrew  ? 
It  were  wise  for  men  not  to  prescribe  the  way  for  satisfying 
their  religious  wants,  but  rather  submissively  to  seek  to  ap- 
prehend the  wisdom  of  God  in  that  which  has  been  given  us 
by  it 

Granted  that  a  theory  of  inspiration  of  a  less  rigid  kind 
would  abate  in  some  measure  the  stringent  proofs  of  our  feith : 
how,  then,  would  Pascal  be  right  when  he  perceives  divine 
wisdom  in  the  fact  that  faith  ia  not  established  by  external 
evidences  ?  And  is  it  not  true  that  modem  conviction,  anived 
at  through  doubt  and  internal  conflict,  is  the  possession  of  the 
behever  much  more  fully  than  would  have  been  the  case  by 
any  divine  contrivance  by  virtue  of  which,  whenever  a  ques- 
tion arose,  an  external  oracle  instantly  supplied  an  answer  ? 

"We  may  therefore  readily  lend  an  ear,  when  so  great  a 
number  of  witnesses  for  the  faith,  after  conscientious  exami- 
nation, assure  us  that  that  reUgious  necessity  to  which  men 
appeal  in  support  of  an  absolute  (schlechthinniffes)  inspira- 
tion of  the  Scriptures  cannot  possibly  be  right,  since  in  the 
very  Scripture  itself  there  are  found  decisive  facts  which 
stand  oppu=ed  Ut  it.  "We  shall  pursue  our  inquiry  in  the 
following  order :  — 


*  Opera,  I.  De  Verbo  E 
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Sect.  1.  —  Arguments  against  the  abso!ut«  *  inspiration 
of  Scripture  derived  from  the  condition  of  the  Biblical  writ- 
ings themselves. 

Sect.  2.  —  Ailments  to  the  same  effect  derived  from  the 
declarations  of  the  Biblical  writers  concerning  themselves. 

Sect.  3. —  Alleged  proofs  from  Scripture  itself  of  its 
absolute  inspiration. 


Sect,  1. — Arguments  against  the  Absolute  Inspiration  and 
the  InftMiUlitg  of  Scripture,  derived  from  the  Nature  of 
the  Document  itself. 

Were  the  Biblical  writer,  in  the  strict  sense  of  the  word, 
nothing  more  than  an  instrument  of  utterance  through  which 
Gtod  speaks  to  men,  must  we  not  also  expect  that  no  human 
imperfection  in  any  respect  should  be  contained  in  Scripture  ? 
Not  only  must  eternal  truths  be  free  from  all  error,  ajid  from 
all  former  imperfection  ;  but  also  the  ordinary  historical,  geo- 
graphical, and  other  facts  must  he  correctly  reported  through- 
out. Nay,  we  might  even  demand  die  absence  of  all  lingual 
imperfections.  We  have  seen  that  a  behef  in  inspiration 
to  this  very  extent  has  been  actually  demanded  by  many. 
On  the  contrary,  in  relation  to  the  language  a  Divine  accom- 
modation has  been  conceded  by  others.  That  the  language 
of  the' New  Testament  in  no  respect  varies  from  the  Helle- 
nistic Greek  current  at  the  time,  is  clear  as  dayUght.  It  is 
true  that  it  might  be  reasonably  maintained  that  the  Deity,  in 
order  to  become  intelli^ble  to  that  generation,  must  speak  to 
them  not  in  classic  Greek,  to  which  they  were  not  accustomed, 
but  in  the  more  corrupt  dialect  with  which  they  were  familiar. 

*  rrom  Ihe  general  tenor  of  our  author's  language,  it  would  appear 
that  the  original  word,  sdile(Alhinnig,  —  a  word  not  yet  in  Tery  common 
nae  among  German  writers,  —  may  be  feurly  represented  by  the  word 
"abEolnte."  By  this  term  Professor  Tholuck  designates  a  theory  which 
erra  by  excess  of  strictnesB  and  credulity,  —  such  as  that  of  Profeeaor 
Gftussen.  —  Tk. 
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But  then  in  tho  language  of  the  New  Testament  books,  not 
only  dialectic,  but  also  individual*  characteristics  of  language 
appear.  Th,e  style  of  Paul,  and  that  of  John,  correspond 
entirely  with  what  we  know  from  other  sources  of  the  indi- 
vidual characters  of  these  Apostles  respectively.  If  herein 
aiso  one  should  wish  to  find  a  Divine  accommodation  to  iiie 
manner  of  speech  peculiar  to  these  Apostles,  such  an  assump- 
tion would  be  the  less  satisfactory,  since  no  adequate  ground 
for  any  accommodation  of  the  kind  can  be  discovered. 

But  in  addition  to  this,  especially  in-  Paul,  there  are  cer- 
tain imperfections  of  style,  t  imperfections,  too,  founded  in  his 
own  peculiarities.  For  example,  his  vivacity  very  frequent- 
ly occasions  him  to  leave  a  sentence  unfinished,  through  for- 
getting the  conclusion.  If  the  Divine  accommodation  is  to 
be  extended  to  these  individual  defects,  then  we  must  say  that 
such  a  caricature  of  Divine  accommodation  is  not  only  aim- 
less, but,  in  so  far  aa  such  defects  actually  embarrass  the  un- 
derstanding, positively  self-defeating.  Assuredly,  therefore, 
we  have  no  choice  but  to  abandon  this  position,  and  to  admit 
the  influence  of  human  peculiarity  upon  the  contents  of  Scrip- 
ture. But  even  this  must  be  farther  extended,  namely,  to  the 
form  of  the  fhoughis  recorded.  That  is  to  say,  the  peculiarity 
of  a  Paul,  of  a  John,  or  of  a  James,  is  to  be  understood  as 
seen  in  the  mode  of  putting  forth  Christian  truth.  The  life 
of  our  Lord  in  the  fourth  Gospel,  for  example,  is  recorded  in 
a  manner  different  frwm  that  exhibited  in  any  of  the  other 
three  Gospels,  —  a  manner,  indeed,  which,  from  the  person- 
ality of  John,  is  quite  conceivable. 

As  unto  persons  who  from  diflereut  elevations  view  the 
general  mass  of  a  town,  the  houses  group  themselves  in 
various  forms,  and  present  different  centres ;  so  the  above- 

*  That  ia,  wherein,  the  idioajncrKsies  of  the  inJivMual  writers  aiu  op- 
parent. —  Th. 

t  It  is  regretted  that  a  passage  on  the  defects  of  the  Pauhne  style,  to 
■which  Dr.  Tholuck  in  a  private  commuaicatjon  refers  us,  cannot  here  be 
cited,  —  the  work  containing  it,  Redepfjmig  ilber  Origenes,  not  being  with- 
in reach.  —  Tb. 
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mentioned  Apostles  present  Christian  truth  under  diversified 
points  of  view,  according  to  tlieir  personal  peculiarity,  and 
according  to  the  progress  of  tlieir  inward  development.  To 
Paul,  the  interposition  of  a  righteousness  hy  faith,  acquired 
through  Christ, —  to  John,  the  communication  of  a  true  eter- 
nal life,  —  to  James,  the  illustration  of  the  law  as  a  law  of 
freedom,  —  are  the  ground  ideas  respectively.  And  roust 
this  peculiarity,  too,  be  nothing  more  than  the  product  of  a 
Divine  imitation?*  We  cannot  forbear  inserting  here  the 
words  of  a  profound  writer,  who  tas  become  an  intellectual 
polar  star  fo  many  inquiring  minda  in  Englaad  and  America, 
—  I  mean  Samuel  Taylor  Coleridge,  f 

"  Why  should  I  not  [believe  the  Scriptures  throughout  to 
be  dictated,  in  word  and  thought,  by  an  inialiibie  intelligence]  ? 
Because  the  doctrine  in  question  petjifies  at  once  the  whole 
body  of  Holy  Writ,  with  all  ifs  harmonies  and  symmetrical 
gradations,  —  the  flexile  and  the  rj^d,  the  supporting  hard 
and  tlie  clothing  soft, — the  blood  which  is  the  life,  the  in- 
telligenclng  nerves,  and  the  rudely  woven,  but  soft  and  stringy, 
cellular  substance,  in  which  all  are  imbedded  and  %htly  bound 
together.  This  breathing  organism,  this  glorious  'pan^aTtnon- 
icon,  which  I  had  seen  stand  on  ita  feet  aa  a  man,  and  with  a 
man's  voice  g^ven  to  it,  the  doctrine  in  question  turns  at  once 
into  a  colossal  Menmon's  head,  a  hollow  passage  for  a  voice ; 
a  voice  that  mocks  the  voices  of  many  men,  and  speaks  in 
iheir  names,  and  yet  is  but  one  voice  and  the  same ;  and  no 
man  uttered  it,  and  never  in  a  human  heart  was  it  conceived. 
Why  sliouJd  I  not?  Because  the  doctrine  evacuates  of  all 
sense  and  efBcacy  the  sure  and  constant  tradition,  that  aE  the 
several  books  bound  up  together  in  our  precious  family  Bibles 
were  composed  in  different  and  widely  distinct  ages,  under  the 

*  "Divineimitalion,"  — (jO«ZiyiCT3/ima.  By  these  terms  our  author 
meaas,  God  interposing  to  prodnce  effects  similar  to  those  which  wonld 
naturally  follow  the  idiosyncrasiefl  of  the  writers  ;  wMch,  being  unneces- 
sary, and  contrary  to  the  analogy  of  the  liivme  proceedings,  is  not  to  be 
admitted. —Tr. 

t  Qm/essions  of  an  laguiring  ^rit,  pp.  31  -  36.     Loni  1840.  ~~ 
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greatest  diversity  of  circumstances  and  degrees  of  light  and 
information,  and  yet  that  the  composers,  whether  as  uttering 
or  as  recording  what  was  uttered  and  what  was  done,  were  aJl 
actuated  by  a  pure  and  holy  spirit,  one  and  the  same,  —  (for 
is  there  any  Spirit  pure  and  holy,  and  yet  not  proceeding 
from  God,  —  and  yet  not  proceeding  in  and  with  the  Holy 
Spuit  ?)  -^  one  Spirit,  working  diversely,  now  awakening 
strength,  and  now  glorifying  itself  m  weakness  ;  now  giving 
power  and  direction  to  knowledge,  and  now  taking  away  the 
sting  from  error  I  Ere  the  summer  and  the  months  of  ripen- 
ing had  arrived  for  the  heart  of  the  race,  —  while  the  whole 
sap  of  the  tree  was  crude,  and  each  and  every  fruit  hved 
in  the  harsh  and  bitter  principle,  —  even  then  this  Spirit  with- 
drew its  chosen  ministers  from  the  false  and  guilt-making 
centre  of  self.  It  converted  the  wrath  into  the  form  and 
organ  of  love,  and  on  the  passing  storm-cloud  impressed  the 
feir  r^bow  of  promise  to  all  generations.  Put  the  lust  of 
self  in  the  forked  Ughtning,  and  would  it  not  be  a  spwit  of 
Moloch  ?  But  God  maketh  the  lightamg  his  ministers ;  fire 
and  hail,  vapors  and  stormy  winds,  fuUilling  his  words, 

"  '  Curse  ye  Meroz,'  said  the  angel  of  the  Lord ;  '  Curse  ye 
bitterly  the  mhabitants  thereof,'  sang  Deborah.  Was  it  that 
she  called  to  mind  any  personal  wrongs,  rapine  or  insult,  that 
she  or  the  house  of  Lapidoth  had  received  from  Jabin  or 
Sisera?  No:  she  had  dwelt  under  the  palm-tree  in  the 
depth  of  the  mountain.  But  she  was  a  mother  in  Israel ; 
and  with  a  mother's  heart,  and  with  the  vchcmency  of  a 
mother's  and  a  patriot's  love,  she  had  shot  the  light  of  love 
from  her  eyes,  and  poured  the  blessings  of  love  from  her  lips, 
on  the  people  that  had  jeoparded  their  lives  to  Ifie  death 
against  the  oppressors;  and  the  bitterness  awakened  and 
borne  aloft  by  the  same  love  she  precipitated  in  curses  on 
the  selfish  and  coward  recroMits  who  came  not  to  the  help  of 
the  Lord,  to  the  help  of  the  Lord  against  the  mighty.  As  long 
as  I  have  the  image  of  Deborah  before  my  eyes,  and  while 
I  throw  myself  back  info  the  age,  country,  circumstances,  o( 
this  Hebrew  Boadicea,  in  the  not  yet  tamed  chaos  of  the 


,1  Google 


THE  DOCTRINE   OF  INSPIRAJlMi.  by 

spiritual  creation,  ■— as  long  as  I  contemplate  the  impassioned, 
higli-souled,  heroic  woman,  in  all  the  prominence  and  individ- 
uahty  of  will"  and  character, — I  feel  as  if  I  were  among  the 
first  ferments  of  the  great  affections,  —  the  proplas tic  waves 
of  the  microcosraic  chaos  swelling  up  agmnst,  and  yet  towards, 
the  outspread  wings  of  the  Dove  that  hes  brooding  on  the 
troubled  waters.  So  long  all  is  well,  all  replete  with  instruc- 
tion and  example.  In  the  fierce  and  inordinate  I  am  made 
to  know,  and  be  grateful  for,  the  clearer  and  purer  radiance 
which  shines  on  a  Christian's  paths,  neither  blunted  by  Ihe 
preparatory  veil,  nor  crimsoned  in  its  struggle  through  the 
all-enwrapping  mist  of  the  world's  ignorance ;  whilst  in  the 
eelf-obhvion  of  these  heroes  of  the  Old  Testament,  their  ele- 
vation above  all  low  and  individual  interests,  above  all,  in  the 
entire  and  vehement  devotion  of  their  total  being  to  the 
service  of  their  Master,  I  find  a  lesson  of  humility,  a  ground 
of  humiUatioo,  and  a  shaming,  yet  rousing,  example  of  faith 
and  feaJty.  But  let  me  once  bo  persuaded  that  all  these 
heart-awakening  utterances  of  human  hearts, — of  men  of 
like  faculties  and  passions  with  myself,  mourning,  rejoicing, 
Bufferings  triumphing,  —  are  but  as  a  IHvina  Oommedia  of  a 
superhuman — 0,  bear  with  me,  if  I  say  —  Ventriloquist; 
that  the  royal  Harper  to  whom  I  have  so  oflen  submitted 
myself  aa  a  many-stringed  instrument  for  his  fire-tipped  fingers 
to  traverse,  while  every  several  nerve  of  emotion,  passion, 
thought,  that  thinks  the  flesh  and  blood  of  our  common  hu- 
manity, responded  to  the  touch,  —  that  the  sweet  Psalmist  of 
Israel  was  himself  as  mere  an  instrument  as  his  harp  an 
avtomaton  ;  —  poet,  mourner,  and  suppliant,  all  is  gone  ;  all 
sympathy  at  least,  and  all  example,  I  listen  in  awe  and  fear, 
but  likewise  in  perplesity  and  confusion  of  spirit." 

[Coleridge  proceeds  t.s  follows  -.  — 

"  Yet  one  other  instance,  and  let  this  be  the  crucial  test  of 
the  doctrine.  Say  that  the  book  of  Job  throughout  was  dic- 
tated by  an  infaUible  inteUigence.  Then  reperuso  the  book, 
and  still,  as  you  proceed,  try  to  apply  the  teaet ;  try  if  you 
can  even  attach  any  sense  or  semblance  of  meaning  to  the 
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speeches  wliich  you  are  reading.  "What  I  were  the  hollow 
truisms,  the  unsufficing  half-truths,  the  f^se  assumpfions  and 
malignant  insinuations  of  the  supercilious  bigots,  who  cor- 
ruptly defended  ^e  frutli, — were  the  impressiTe  facts,  the 
piercing  outcries,  the  pathetic  appeals,  and  the  close  and 
powerful  reasoning  with  which  the  poor  sufferer,  smarting  at 
once  from  his  wounds,  and  from  the  oil  of  vitriol  which  the 
orthodox:  Uars  for  Ood  were  dropping  into  them,  impatiently 
but  uprightly  and  holily  controverted  this  tmih,  while  in  will 
and  in  spirit  he  clung  to  it, — were  both  dictated  by  an  infalhble 
intelligence?  Alaa!  if  I  may  judge  from  tie  manner  in  which 
both  indiscriminately  are  recited,  quoted,  appealed  to,  preached 
upon,  by  the  rovtiniers  of  desk  and  pulpit,  I  cannot  doubt  that 
they  thmk  so,  or  rather,  without  thmkhig,  take  for  granted 
that  so  they  are  to  think ;  the  more  readily,  perhaps,  because 
the  so  thinking  supersedes  the  necessity  of  all  afterthought."] 
But,  what  is  of  still  greater  importance,  we  also  find 
throughout  tbe  Old  and  Hew  Testaments  numerous  proofs  of 
inaccuracy  in  statements  of  fact.  An  anxious  orthodoxy  has 
of  course  endeavored  to  rebut  these  accusations,  and  every- 
where to  msuntain  absolute  accuracy.  This  has  beflp  accom- 
plished, however,  oflly  by  so  many  artificial  and  forced  sup- 
ports, that  the  Scripture  set  right  after  this  fashion  wears 
more  the  appearance  of  an  old  garment  with  innumerable 
seams  and  patches,  than  of  a  new  one  made  out  of  one  entire 
piece.  It  is  quite  true  that  the  adversaries  of  Christianity 
have  professedly  fallen  upon  many  discrepancies  where  none 
are  really  to  he  found ;  hut  in  many  places,  where  we  can 
compare  Scripture  with  Scripture,  we  meet  with  difBcuIties 
where  either  the  contradiction  will  not  admit  of  removal  at 
all,  or  but  veiy  imperfectly.  In  proportion  as  the  reader  is 
destitute  of  the  skill  which  learning  gives,  in  that  proportion 
will  he  be  unconscious  of  these-  facts,  and  be  prepared  coa- 
fidently  to  boast  in  his  defence  of  a  verbal  inspiration,  for 
"  What  one  does  not  know,  gives  him  no  annoyance."  *     This 

*  "  Was  ich  nicht  weiss,  mHcht  mich  nicht  hoisE,"  —  Ptob. 
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remark  is  applicable,  too,  to  our  excellent  friend  Professor 
Gaussen,  who,  in  his  book  already  quoted,  has  given  such  an 
eloquent  vindication  of  plenary  inspiration. 

By  way  of  proof,  we  must  enter  into  some  details.  Out  of 
numberless  instances,  however,  we  shall  select  only  a  few : 
for  if  by  one  or  two  proofs  the  matter  appears  beyond  dis- 
pute, there  is  no  need  to  multiply  arguments.  Entire  accu- 
racy throughout  can  no  longer'  be  maintained.  We  make  a 
distinction  between  errors  in  translation  and  enws  in  fact, 
which  occur  in  the  Biblical  writers, 

1.  The  New  Testament  authors  have  made  abundant  use 
of  the  Greek  translation  executed  m  Alexandria,  caUed  the 
Septuagint.*  This  was  natural,  since  this  translation  was  not 
only  generaJly  known  to  the  Jews  who  spoke  the  Greek  lan- 
guage, but,  at  the  time  of  the  rise  of  Christianity,  was  also  m 
high  repute  ui  Palestine.  Now  there  are  found  in  several 
boots  of  that  Greek  translation,  especially  in  the  Book  of 
Psalms,  not  a  few  material  misapprehensions  of  the  proper 
sense ;  or,  at  least,  readings  differmg  from  our  Hebrew  text,  t 
Notwithstanding  this,  however,  the  writers  of  the  New  Testa- 
ment, here  and  there,  even  when  the  argument  depends  upon 
particular  words,  go  not  to  the  ori^nal  Hebrew  text,  but 
follow  the  Greek  translation.  This  Professor  Gaussen  admits 
in  page  236  of  his  work,  t  He  assumes,  however,  through 
the  whole  of  his  defence,  that  he  has  made  good  the  position 
that  the  Apostolical  writers  m  all  those  places  where  stress  is 
laid  on  the  quotation,  have  actually  made  their  quotations 
from  the  original  Hebrew.  This  judgment  is  m  this  general 
sense  incorrect.  It  is  true  In  reference  to  Paul  and  Matthew ; 
but  our  author  forgets  the  Epistle  to  the  Hebrews,  in  which 
the  original  (Hebrew)  text  is  never  attended  to,  not  even  in 
those  places  where  the  author  argues  from  passages  which,  as 

*  On  this  Tersion  see  Dr,  Davidson's  artido  in  Kitto's  Cyclop,  of 
Bibl.  Lifer.,  enb  voce. 

t  Comp.  Davidson's  Sacred  Hermcneutics,  pp.  334,  333,  et  seq.  Also 
Dr.  Henderson's  Lect.  on  Div.  Tnsp.,  p.  375,  2d  ed. 

t  Engl.  Transl.,  p.  84. 
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they  fu«  translated,  exhibit  material  errors.  *  We  admit  that 
many  of  the  older  orthodox  inteq)ret«rs  attempted,  at  least 
with  some  of  these  passages,  to  explain  the  Old  Testament 
text  in  the  sense  adopted  by  the  author  of  this  Epistle,  f  But 
the  passage  (chap.  ii.  13)  quoted  from  Isa.  viii.  17,  18,  Luther 
explains,  and  the  rest  Calvin  expl^ns,  in  the  sense  demanded 
by  their  Old  Testament  connection,  without  any  regard  to  the 
manner  in  which  they  are  quoted  in  our  Epistle.  From  the 
author's  way  of  arguing  from  Old  Testament  passages,  it  can 
scarcely  be  maintained  that  they  were  merely  applied  for 
hortatory  purposes.  This  would  not  readily  be  conceded 
even  by  the  advocates  of  strict  orthodoxy.  If  this  solution 
then  is  rejected,  we  are  not  aware  that  any  others  remain  to 
help  us  to  avoid  the  concession,  that  passages  of  Scripture 
quoted  incorrectly,  and  in  a  way  not  altogether  corresponding 
with  their  proper  original  meaning,  have  been  used  by  way  of 
argument. 

2.  "We  leave  this  part  of  our  subject,  and  pass  on  to  inac- 
curacies in  matters  of  fact  When  such  inaccuracies  must  be 
proved  by  instances  of  collision  between  the  Biblical  and 
extra-Biblical  witnesses,  the  Christian,  having  faith  in  the 
Bible,  will  hesitate  to  admit  their  existence.  But  he  can 
hardly  persist  in  his  hesitation,  if  cases  are  adduced  where 
the  writers  report  either  the  very  words  of  our  I-ord,  or 
matters  of  pure  fact,  with  irreconcilable  variations  the  one 
from  the  other.  It  is  true  that  here  also  many  charges  of 
contradiction  have  been  proved  to  be  groundless.  Some, 
however,  remain,  where  the  Christian,  critic  cannot  with 
the  most  candid  mind  disown  discrepancies,  —  discrepancies 
in  which  one  only  of  the  reports  given  can  be  faithfuL 
The  Sermon  on  the  Mount,  according  to  Lute  vi.  and  Matt 
v.  — vii.,  presents,  in  this  twofold  narration,  such  manifold 
variations,  that  many  of  the  older  commentators  assumed  the 

*  Comp.  chap,  ii,  6,  12,  13  ;  s.  5  ;  Jtii.  26. 

t  Dr.  Tholuck  controverts  the  Panline  authorship  of  the  Epistle  to 
the  Hebrewa,  and  deems  tha  weight  of  evidence  to  bo  rather  in  favor  of 
ApoUos.  — Tb. 
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delivery  of  two  separate  Sermons  on  the  Mount,  and  to  this 
solution  of  the  difficulty  Professor  Gaussen  still  adheres.  The 
opposite  view,  however,  was  adopted  by  Chemnitz  and  Calo- 
vius,  and  is  also  received  by  all  the  more  recent  writers  of  the 
present  century,  K  we  grant  this,  then  the  confession  ap- 
pears  unavoidable  that  the  same  ideas  are  reproduced  by  the 
two  Evangelists  in  (different  forms.  The  ideas  expressed  by 
Matt.  V.  40  and  vii.  16,  are  in  those  places  given  forth  in 
a  different  form  from  what  they  assume  in  Luke  vi.  29,  4i. 
Matt.  vii.  13  differs  from  Luke  vi.  31.  Now  when  Chem- 
nitz, in  order  to  establish  the  thorough  correctness  of  the 
narrations,  assumes  that  the  same  thought  in  the  same  dis- 
course may  have  been  twice  expressed  by  our  Lord  in  a 
different  form  and  position,  be  only  introduces  a  makeshift, 
which,  while  it  removes  from  the  reporters  the  charge  of  dis- 
ci-epancy,  reflects  no  little  discredit  upon  the  method  of  dis- 
coursing adopted  by  Christ  himself.  "With  Luke  vi.  29  and 
Matt.  V.  40  be  has  not  been  bold  enough  to  use  this  expedient, 
although  he  was  compelled  to  admit  that  by  the  two  Evan- 
gelists the  violence  suppoaed  to  be  committed  is  represented 
under  different  forms  * 

Stier  also,  who  deems  it  allo^etber  objectionable  to  admit 
that  in  Matthew,  who  wa'.  an  Apostle,  there  is  found  any 
departure  whatever  from  hisfoncil  accuracy,  his  been  com- 
pelled to  allow  in  Luke  what  ui  Matthew  he  has  protested 
Qgainst.l  He  has  even  ^iven^up  gpnerolly  the  df  fence  of 
verbal  truth  and  correctness        The  Spmt  of  G!od,"  he  sajt, 

*  tnke  vi.  29.  "And  him  that  taketh  airaj  thy  cloak,  forhid  not  to 
take  thy  coat  also." 

Matt.  V.  40.  "  And  if  any  man  will  sae  tbee  at  the  law,  and  take 
away  fhy  coat,  let  him  have  thy  cloak  also." 

These  and  many  other  similar  Tariationa  must  be  fatal  to  any  theory 
of  verbal  inspiration  ;  but  since  on  either  side  the  ethical  principle  enforced 
is  Iho  same,  the  value  of  the  Bible  as  the  depositoiy  of  moral  and  re- 
ligious tntth  is  not  necessarily  affected.  Comp.  also  Luke  vi.  20-23, 
and  Matt,  v.  3  - 12  ;  Luke  vi.  30,  and  Matt.  v.  42 ;  Luie  vi.  27,  28,  35, 
and  Matt.  v.  44,  45.  ~  Ts. 

t  Stier's  Eeden  des  Herra  nach  Matt.,  pp.  170, 308. 
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"  80  put  the  Eyaogelists  in  mind  of  the  discourses  of  oar 
Lord,  that  they  might  write  them,  not  leori  far  word,  or  with 
entire  fulness  according  to  the  letter  5  hut  the  Spuit  of  Truth 
has  withal  permitted  no  essential  uatrutL  whatsoever  to  .oc- 
cur." •  Professor  Gaussen  aione  persists  in  nmntainmg  that 
such  formal  diversities,  where  found,  must  have  aa  their  origi- 
nator the  Holy  Spirit  himself,  to  whom  (he  lays)  it  is  per- 
mitted to  expres^i  the  same  thought  in  vinous  forms  of  lan- 
guage. Certamly  Only  it  must  be  icmembered  that  along 
with  this  is  also  given  up  the  stncily  tiilhiul  recording  of  the 
discouTses  of  our  Lord,  who  acfuall'j  delivered  them  only  in 
one  of  two  wayi 

If,  now,  by  an  examination  of  the  Scnpture  m  detail,  we 
discover  a  human  side,  on  actount  of  which  the  Bible  is  not 
to  be  declared  free  from  defects  and  (.rroro,  then  the  question 
is,  How  can  a  theory  of  mspirition,  \\hiLh  shaJl  be  con'^stent 
with  these  pbenomem,  be  established?  The  hiatoricaJ  part 
of  this  treatise  has  proved  how  by  a  great  number  of  theo- 
logians, both  Protestant  and  Catholic,  a  potJtive  Divine  co- 
operation was  asserted  only  in  rel'^fion  to  that  portion  of  the 
contents  of  Holy  Writ  Tshioh  wis  retealed,  or  the  truths 
which  were  the  proper  objects  of  faith ,  f  from  which  position 
it  follows  that  revelation  and  inspiration  are  identical.  As  it 
regards  the  remaining  contents,  it  was  held  iliat  a  negative 
Divine  ef&cacy  was  present,  serving  as  a  defence  against  vital 
error,  i.  e.  error  damaging  to  »the  doctrfne  of  iaith.  To  this, 
as  we  have  seen  above,  amounts  the  language  of  Stier  even, 
if  we  take  into  account  certain  portions  of  iiis  writings ;  al- 
though, judging  from  others,  he  approximates  more  nearly 
than  any  other  German  theologian  to  the  older  idea  of  in- 
spiration ;  so  also  the  views  of  the  more  recent  English  theo- 
logians, among  the  Dissenters  as  weU  as  among  the  clei^y  of 
the  Episcopal  Church.  Dr.  Hendereon  designates  it  as  the 
iruit  of  prejudice  to  say  that  the  Holy  Scripture  in  all  its 
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parts  alike  Las  been  inspired  by  the  Spirit  of  God  in  such  a 
jnanner  as  that  thereby  human  co-operation  was  superseded.* 

The  prevailing  doctrine,  even  in  the  strictest  form  of  if, 
both  in  the  Catholic  and  in  the  Protestant  Church,  makes 
such  a  distinction  between  the  separate  contents  of  Scripture, 
aa  must  necessarily  lead,  at  least,  to  a  charitable  judgment  of 
the  difference  of  opinion  which  has  obtained  upon  the  subject. 
We  have  already  seen  how  Thomas  Aquinas  made  a  distinc- 
tion between  that  truth  which  is  given  by  G!od  principaKter, 
as  the  proper  object  of  faith,  and  those  other  portions  of  Scrip- 
ture which  belong  to  faith  only  indirecth).'\  The  most  rigid 
writers  upon  ^dogmatic  theology  amongst  the  Lutherans,  % 
make  a  similar  distinction  between  that  which  belongs  to  faith 
generaJh),  and  that  which  belongs  to  faith  ^eeiaSy  considered : 
to  the  latter  belong  only  the  dogmas  of  faith ;  to  the  former, 
all  the  remaining  contents  of  Scripture.  The  opinion  of  the 
Jesuit  Tanner,  that  all  things  whatsoever  which  the  Bible 
contains,  "even  the  account  of  the  fox-tails  of  Samson,  and 
the  building  of  the  tower  of  Babel,"  &c.,  belong  to  the  articles 
of  reli^ous  faith,  is  nothing  less  than  ridiculous. 

It  is  therefore  clear,  that  when  these  theologians  feel  con- 
strained to  draw  the  fence  of  inspiration  around  the  eriiire 
written  word,  it  is  only  from  the  apprehension  that,  if  this 
were  not  done,  the  portion  which  properly  belongs  to  faith 
would  thereby  be  made  insecure.  In  one  place  this  fence 
cannot  he  completed.  Even  by  the  most  stringent  defenders 
of  inspiration  no  means  have  been  discovered  whereby  they 
could  evade  the  confession  that  it  does  not  he  before  us  diplo- 
matically certain ;  but  that  the  decision  concerning  it  must  be 
left  to  die  scientific  investigations  of  the  learned.  The  con- 
sequence which  results  from  this  is  one  of  importance.  The 
Bible,  as  it  appears  to  ms,  can  in  no  case  pass  as  verbally 
inspired  ;  therefore  also  its  contents  cannot  in  all  their  details 

*  Lcct.  on  DiT.  Insp.,  p.  296  et  eeq.,  2d  cd. 
t  Vide  p.  76,  ante. 

t  Quenstedt,  Theol.  Didact.  Polem.,  Tom.  I.  4,  2,  5;  and  Kiinjg, 
Theol.  Posit.  Eroleg.,  Sect.  133. 
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throughout  he  considered  as  external^  guaranteed.  Professor 
Gaussen  himself  is  forced  to  alloir  this ;  and  he  resia  satisfied 
with  admiring  that  Divine  guidance  whereby  things  are  so 
brought  about,  that,  notwithstanding  the  great  uncertamty 
which  surrounds  individual  "  readings,"  yet  no  Scripture 
truth  whicK  is  an  object  of  f^th  (^GlauienstDahrkeit)  is  un- 
settled, since  each  rests  upon  more  than  one  passage,  and  even 
the  various  readings  only  give  shades,  and  not  real  diversity 
of  meaning.  Now  if  this  consideration  suffices  here  to  give 
comfort  to  the  mind,  why  ahould  it  cot  avail  also  if  failure  of 
memory,  and  errors  in  certain  historical,  chronological,  geo- 
graphical, and  astronomical  det^Is  must  be  admitted  ?  and  if 
here  and  there  a  passage  appears  to  be  spurious  ?  or  i^ 
amongst  the  canonical  books,  a  few  are  found  that  are  un- 
canonical?  It  is  an  undeniable  fact,  that  hundreds  of  the 
most  distinguished  Christians,  who  have  brought  forth  fruit  in 
joyful  faitb,  and  have  slood  forth  in  that  respect  prominently 
as  Cbristiaa  exemplars,  have  thus  judged  concerning  the 
Scriptures,  and  have  nevertheless  been  ready  to  lay  down 
their  hfe  for  the  Glospel. 

We  proceed  upon  the  same  ground  as  that  ujron  which, 
with  the  Christian,  the  IKvine  evidence  of  an  inspiration  of 
the  Scripture  rests,  and  say ;  This  belief  entirely  coincides 
witJi,  and  stands  entirely  in  relation  to,  belief  in,  the  Divine 
contents.*  Faith  in  a  Divine  inspiration  of  Scripture  relates, 
first  of  all,  to  that  truth  witnessed  by  the  "  demonstration  of 
the  Spirit  and  of  power,"  by  which  (according  to  1  Cor.  ii.  4) 
the  Apostle  established  behef  in  his  preaching  in  the  hearts 
of  the  Corinthians  ;  that  is,  the  Christian  doctrine  of  salvation. 
This  doctrine  approves  itself  to  us  as  truth,  when  the  man 
becomes  conscious  that  his  iatercourse  with  God  is  re-estab- 


*  That  is,  wc  tare  Divine  eviQence  of  the  inspiration  of  Scripture 
only  from  those  parts  which  have  been  derived  from  God,  The  furiiet 
qncstion,  mhat  parts  have  been  lbu3  derived,  must  be  dttermined  by  a 
variety  of  considerations,  but  principally  by  that  whieh  our  author  pro- 
eeoda  lo  consider ;  i.e.  the  fitness  to  produce  moral  effects  —  lowarfa 
makii^  perfect  the  man  of  God.  —  Te. 
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lished  J  that  for  time  and  for  eternity  he  enters  into  proper 
relation  to  his  God ;  that  thus,  and  thus  sJoiie,  he  can  become 
a  true  man  of  God.*  "  If  the  Spirit  of  God,"  he  loay  ask, 
"  had  not  exerted  a  ruling  power  over  the  recording  of  this 
saving  truth,  and  of  the  facta  upon  which  the  truth  is  founded, 
how  could  the  recorded  word  have  this  effect  upon  me  ?  "  If 
we  Cliriistians  of  the  present  day  ascribe  to  the  written  word 
of  the  Lord  what  those  servants  of  the  High-Priest  ascribed 
to  the  word  then  spoken  to  them,  t  must  not  the  written  be 
substantially  the  same  as  the  spoken  word  ?  If  we  also  ex- 
claim, after  reading  the  Scripture  about  the  holy  sufferings 
and  death  of  tie  Lord,  as  that  centurion  did  after  he  had 
witnessed  them,  "  Truly  this  man  was  (he  Son  of  God  ! "  J 
must  not  these  sufferings  and  this  death,  in  all  their  essential 
features,  have  been  faithfully  recorded  to  i»B  ?  We  are  speak 
ing  of  fidelity  of  record  with  respect  to  words  and  facts  essen- 
tially. It  may  be  a  matter  of  dispute,  a  hundred  times  over, 
where  the  line  of  demarcation  between  the  essential  and  non- 
essential is  to  be  drawn  ;  but  that  such  a  distinction,  although 
subject  to  uncertainty,  does  really  exist,  is  witnessed  by  the 
speech  and  logic  of  every  nation  where  the  question  has 
been  entertained.  There  is  much  that  is  non-essential,  which 
still  in  some  respects  touches  the  essential ;  but  there  is  also 
that  which  does  not  touch  it  at  aU.  The  words,  like  the  facts, 
of  Scripture,  have  a  kernel  and  a  sheil.  To  the  former,  the 
witness  of  the  Holy  Spmit  is  direct  and  absolute ;  to  the 
latter,  only  indirect  and  relative.  The  great  idea  that  the 
disciple  of  the  Lord,  in  so  far  as  his  own  selfish  interest  alone 
is  concerned,  —  suppressing  the  sUghtest  tendency  to  vindic- 
liveness,  —  should  seek  by  kindness  to  subdue  his  enemy, 
remains  entirely  the  same,  whether  Christ  uses  the  example 
of  him  who,  when  sued  at  law,  yields  up  his  cloak  m  addition 
to  his  coot,  as  Matthew  puts  it,  S  or  that  of  him  who  on  the 
highway  is  robbed  of  his  cloak,  and  yields  up  his  coat  also,  as 
Luke  puis  it.  |{     The  fact  of  our  Lord's  resurrection  remaiDS 

*  2Tim.  iii.  17.        t  Tlie  allusion  ia  probably  lo  John  yii.  46.  — Tr.' 
1  Mark  xt.  39.  h  Ctiap.  v.  40.  11  Chap.  vi.  29. 


,1  Google 


108  THE  DOCTBINE   OF  INSPIKATrON. 

equally  c*rtMii,  whelher  Be  first  appeared  to  these  persons  or 
to  those.  The  Evangelists  have  even  passed  over  in  entire 
silence  the  important  appearing  to  the  five  hundred,  of  whom 
Paul  speaks  in  1  Cor.  xv.  6. 

This  belief  in  saving  truth  and  fact  leads  us  on  stili  farther. 
The  word  of  the  Lord  makes  «s  certain  that  the  Apostolical 
writers  of  New  Testament  books  must  have  written  by  the 
Spirit  of  God,  because  as  bearers  of  this  bis  word,  and  as 
promoters  of  his  work,  ibey  received  from  him  the  promise 
of  the  Holy  Ghost.*  If  tbis  Spirit  inspired  f  them  during 
their  oral  report,  bow  could  be  fail  them  in  their  written  re- 
port? Always,  indeed,  holding  fast  that  distinction  already 
mentioned  of  essential  and  non-essential,  we  shall  still  feel 
convinced  of  this,  that  neither  npon  the  commiioicatioa  of 
historical  knowledge,  gained  by  their  own  experience,  nor 
upon  tbe  revelation  which  they  bad  received  from  God,  could 
their  natural  subjectivity  exercise  any  obscuring  influence. 
And  faith  in  Christian  trafb  and  feet,  thus  confirmed,  like 
fiuth  in  their  inspiration,  will  now  also  determine  our  convic- 
tions concerning  the  Old  Testament  religion.  That  the  Mo- 
saic econom.y  according  to  its  ritual  part  was  in  a  sjmbolico- 
dogmaticaJ  respect,  according  to  its  ethical  part  in  an  ethical 
respect,  a  preparative  to  the  Christian  economy,  even  the 
imperfectly  enlightened  but  ingenuous  inquirer  cannot  deny. 
But  the  luminous  eye  of  that  dispensation,  through  which  pre- 
eminently tbe  preparing  Spirit,  which  diffuses  itself  through- 
out all,  gleams  upon  us,  is  the  prophetic  part.  The  more 
clearly  we  perceive  this  in  the  documents  written  a  thousand 
years  before,  the  more  unqueationahie  does  it  appear  that 
there  is  a  Divine  co-operation  in  the  produclion  of  the  record. 

If  moral  and  religious  perfection,  if  (be  kingdom  of  God  in 
Christ  upon  earth  be  the  highest  aim  of  humanity,  must  not 
that  document  which  is  the  most  powerful  agent  in  promoting 
this,  and  in  which  Christendom  has  had,  and  still  has,  tbe 
fertilizing  spring  and  the  guiding  rule  of  faith,  be  an  especial 

•   *  Comp.  John  xiv.  26  ;  xt.  26,  27;  xri.  12 -U. 
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object  of  that  ProTidence  which  controls  the  events  of  the 
world  ?  In  other  words,  must  not  far  other  than  ordinary 
means  have  been  used  for  the  purpose  of  its  record  and  pres- 
ervation ?  Suppose  that  of  the  written  monmnents  of  classical 
antiquity  no  authors  had  been  preserved  except  those  of  the 
iron  and  brazen  ages,  or  that  the  works  of  tte  silver  and 
golden  ages  had  come  down  to  us  only  in  copies  which  were 
thoroughly  corrupt  and  unrestorable  by  any  criticism,  what 
then  had  become  of  our  classic  culture  ?  In  like  manner, 
what  had  become  of  our  Christian  culture  if  nothing  had  been 
handed  down  to  ua  from  Christian  antiquity  except  perhaps 
the  Apocryphal  books  of  the  Old  Testament,  or  the  General 
Epistles  of  the  New,  or  even  the  Gospels,  in  a  state  at  once 
mutilated  and  no  longer  capable  of  being  deciphered?  It 
were  presumption  to  declare  upon  mere  d  priori  grounds 
what  Providence  ought  to  have  done,  or  ought  to  have  pre- 
vented, in  order  to  have  secured  for  us  a  record  answering  to 
all  the  conditions  of  a  sufficing  certainty.  But  that  Provi- 
dence must  be  eminently  active  in  this  respect  is  aa  unavoid- 
able supposition  to  every  one  to  whom  the  rehgio-morai  sig- 
niflcancy  of  this  record  in  history  has  become  manifest.  And 
have  we  not  in  this  collection  of  books,  embracing  a  period  of 
more  than  three  thousand  years,  the  clearest  proofs  of  a  con- 
trolling Providence?  "We  have  already  mentioned  that,  in 
spite  of  the  fifty  thousand  various  readings  found  in  the  New 
Testament,  the  sense  of  it  in  the  main  remains  steadfast* 
Further,  a  criticism,  wWch  in  part  has  been  led  on  by  a 
decidedly  negative  interest,  has  for  a  hundred  and  fifty  years 
submitted  the  books  of  both  Old  and  New  Testaments,  in  a 
body,  to  the  most  fiery  ordeal.  And  with  what  result  ?  In 
as  far  aa  it  pertains  to  the  principal  books  of  the  New  Testa- 
ment at  least,  —  if  we  omit  a  very  small  minority  of  German 

*  "  It  bus  been  traly  Biud,  that  encli  is  the  characler  of  the  New  Te«-  , 
tomeiit  Scriptiirca,  that  the  worst  copy  of  the  Greek  text,  and  the  worst 
translation,  represent  the  original  with  sufficient  accuracy  to  Eccnre  all 
the  highest  ends  of  Chiistian  instniction."  Bev.  S.  H.  Godwin,  Introd. 
Lect.  ut  opening  of  New  Coll.  —  Tk. 
10 
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theologians  who  so^  of  a  contrary  opinion,  —  a  growingly 
strong  conviction  among  learned  men  of  their  authenticity. 
This  Bible,  written  by  kings,  herdsmen,  priests,  fishermen,  ■ 
and  tent-makers,  and  entirely  as  if  by  accident  bound  to- 
gether info  a  whole,  does  it  not  nevertheless  produce  the 
impression  of  a  collection  of  documents  put  together  with  the 
most  careful  deliberation  ?  From  the  creation  of  maa  and 
bis  fail,  to  the  apocalyptic  proclamation,  "  Behold,  I  make  all 
things  new,"  one  book,  stretching  thus  over  the  entire  field  of 
the  history  of  mankind,  leads  them  on  in  their  journey  from 
its  very  beginning  to  its  close.  In  the  Old  Testament,  as  in 
the  New,  we  have  first  of  all  the  divine  facts  presented,  then 
such  books  as  exhibit  the  fiuth  and  spirit  of  the  community 
which  by  those  facts  have  been  confirmed,  and  lastly,  the  pro- 
phetical writings  which  conduct  from  the  Old  Testament  to  the 
New,  and  from  this  again  to  the  "  new  heaven  and  new  earth  " 
where  the  consuromation  of  redemption  shall  be  realized ! 

We  have  now  como  to  the  close.  "We  have  declared  what^ 
with  respect  to  inspiration,  is  certain  to  faith,  —  what,  even 
to  every  common  Christian  reader,  admits  of  certainty,  — 
upon  the  ground  of  the  testimony  of  the  Spirit  and  of  power. 
"What  is  not  here  embraced  belongs  more  properly  to  scientific 
research.  The  faith  which  has  become  conscious  of  its  own 
nature  will  readily  yield  to  science  its  due  province  in  this  re- 
spect. A  sound  condition  of  the  Church  cannot  be  thought  of 
without  science  ;  for  though  it  be  granted  that  science  has,  in 
the  service  of  human  over-curiousness  and  unbelief,  a  hundred 
times  brought  mjury  to  the  Church,  still  we  are  bold  to  aver 
that  in  the  service  of  truth,  morality,  and  faith  it  has  quite 
as  frequently  brought  life  and  blessing  to  the  Church.  "We 
know  well  that  timid  minds  will  be  frightened  to  find  that 
upon  so  many  pomts  they  are  dependent  on  the  investigations 
of  learned  men.  If  this  does  noPsatisfy  that  these  points  are 
by  no  means  essential,  there  is  no  help  for  them.  There  are 
suspicious  souls  who,  if  celestial  spirits  made  their  appcai-ance 
to  them,  would  not  believe  unless  they  brooght  authorized 
written  certificates  from  another  world.     "We  Christiana,  how- 
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ever,  who  occupy  a  liigher  platform  than  that  of  writtea  cer- 
tificates as  vouchers,  must  learn  to  believe  in  the  witness  of 
the  Spirit.  What  would  a  Paul  say  to  hun  whose  faith  m 
the  Son  of  God  would  be  doubtful,  because  he  did  not  know 
whether,  in  Acts  xx.  28,  the  correct  reading  was  "  the  Church 
of  God  "  or  "  the  Church  of  the  Lord  " ;  or  because  he  could 
not  feel  cerf^n  whether  "vinegar,"  as  Matthew  says,*  or 
"  wine  mingled  with  myrrh,"  aa  Mark  says,  t  was  offered  lo 
the  Saviour  on  the  cross  ;  or  whether  Christ  healed  the  blind 
man  on  his  entrance  into,  or  on  his  departure  from,.  Jericho ;  % 
or  whether  the  passage,  John  xxL  24,  25,  vpaa  aubjobed  by 
Joha  himself,  or  by  a  friend  of  his  ?  To  such  a  doubter,  I 
eay,  what  would  a  Paul  answer  ?  He  would  teU  hhn,  "  Man, 
thy  hour  is  not  yet  come  !  " 
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Bt  ROWLAND  WILLIAMS,  B.  D., 


"  WiatEoeyor  Ihinga  were  written  aforetime,  were  written  for  our  learn- 
ing, timt  we,  fhrough  paliecpe  and  comfort  of  the  Scriphires,  might 
bavo  hope."  —  Eomans  xv.  4. 

The  study  of  liistory  has  always  been  allowed  to  be  one 
of  tbe  happiest  means  of  awakening  and  improying  tlie  mind. 
It  has  even  been  called  wisdom,  teaching  by  instances.  For, 
if  it  rise  in  any  degree  to  its  high  vocation,  it  summons  the 
men  of  past  times  to  move  before  us  as  they  hved ;  it  enables 
us  to  hear  them,  though  dead,  yet  speak ;  to  appreciate,  per- 
haps, the  difficulties  which  surrounded  them ;  and,  by  the  un- 
conscious effect  of  sympathy,  to  ingraft  on  our  own  minds  tie 
power  of  confronting  with  no  less  manliness  any  similar  trials 
which  may  possibly  beset  our  path.  So  eminently  is  tbis 
true,  that  the  man  who  has  traced  with  throbbing  heart  the 
career  of  great  patriots,  stricken  down  perhaps  by  overwhelm- 
ing odds,  or  of  great  thinkers,  who  have  either  embodied  their 
wisdom  in  legislation,  or  bid  the  eloqueat  page  glow  with  its 
record  for  ever,  has  in  all  probability  assimilated  himself  in 
some  measure  to  the  mighty  of  whom  he  has  read :  for  he 
has  lived  over  in  thought  what  was  their  life  in  act :  he  has 
thus  drunk  into  their  spirit,  and  by  breathing  »  kindred 
atmosphere  has  become  partaker  of  their  very  nature. 
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But  if  such  assertions  may  be  ventured  of  great  men  and 
deeds  in  general,  they  more  emphatically  apply  to  such 
records  as  we  have  inherited  of  the  earnest  aspirations  of 
good  men,  in  any  time  or  country,  to  the  eternal  Source  of 
their  being,  and  the  mysterious  Controller  of  their  destiny. 
That  solemn  ritual  of  Greek  tragedy,  which  our  own  Milton 
did  not  disdain  to  recommend  as  a  repository  of  "  grave,  sen- 
tentious wisdom " ;  those  orators  who  could  tell  an  incensed 
multitude,  that  they  rejoiced  in  having  brought  down  on  their 
country  a  disastrous  defeat  (if  Heaven  so  ordered  it),  rather 
than  see  her  forfeit  her  old  character  for  honor,  and  her  con- 
sciousness of  self-respect ;  those  still  loiUer  teachers,  to  whom 
their  country's  mythology  was  only  the  fanciful  expression  of 
a  iar  higher  and  more  remote,  yet  ever-present  principle  ;  and 
he,  who  declared  the  world  to  bear  as  clear  a  testimony  to  its 
Author,  as  a  finished  poem  does  to  the  existence  of  a  poet, 
while  no  really  great  man,  he  thought,  could  be  without  a 
certain  divine  inspiration, —  all  these,  I  say,  and  other  records 
of  kindred  meaning,  stir  us  with  an  emotion  of  sympathy  far 
deeper  than  is  inspired  by  the  ordinary  subjects  of  the  his- 
torian. We  watch  with  intense  interest  such  men  groping 
their  way  towards  an  eminence  of  lights  on  which  not  our 
own  arm  has  placed  us ;  wo  sigh  at  the  weakness  of  our  race, 
as  we  occasionally  see  them  wander  in  some  hopeless  maae  of 
speculation;  and  we  can  scarcely  refrain  from  an  exulting 
cry,  when  some  pure  conscience  and  reaching  intellect  seems 
almost  to  lay  hands  "  unknowingly  "  upon  the  very  mercy-^eat 
of  the  unsearchable  I  am  that  I  am. 

Yet  after  all,  the  result  accruing  from  such  teachers  among 
the  Gentiles  is  rather  lonching  our  hearts  with  wbolesome 
emotion,  than  fiimishing'  our  minds  with  any  groundwork  on 
which  doctrine  may  be  reared.  "We  read  them  as  sympathiz- 
ing critics,  but  cannot  sit  at  their  feet  as  pupils.  "We  have 
need  therefore  to  look  elsewhere  for  more  definite  teaching. 
And  if  we  seek  such  aid  in  the  Hebrew  Scriptures,  we  soon 
find  reason  to  believe,  that  He  who  nowhere  kept  himself 
without  witness  yet  gave  the  Spirit  in  larger  measure  to  tiiose 
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who  knew  him  by  his  name  Jehovah,  and  worshipped  him  on 
Sion,  the  mountain  of  his  holy  pla«e.  Nor  is  it  necessary 
here  to  dwell  on  that  mere  external  evidence,  which  in  itself 
is  not  unimportant.  The  space  which  custom  allots  me  may 
be  more  profitably  employed  in  directing  your  thoughts  to 
some  of  the  characteristic  features  of  the  books  themselves. 

We  are  speaking  now  of  the  Hebrew  Scriptures.  Perhaps 
the  first  thing  to  notice  is  the  manifest  fidelity  of  the  writers, 
both  as  respects  the  manners  of  their  country,  the  character 
of  the  people  described,  and  the  infirmities,  nay,  the  very 
crimes  even,  of  men  whom  they  delight  to  honor,  "We  read 
in  their  pages  of  life  as  it  now  exists  in  the  East ;  and  as  it 
may  be  believed  with  partial  variation  to  have  existed  for 
many  ages.  We  find  no  attempt  to  represent  king,  or  prophet, 
or  priest,  as  perfect ;  the  tyranny  of  one,  the  passion  of  an- 
other, the  weak  connivance  of  the  third,  are  set  fofth  in  their 
naked  simpKcity,  And  this  ingenuous  character  is  the  more 
striking,  because  it  is  directly  opposed  to  the  usual  genius  of 
Oriental  narrative,  which  delights  rather  in  pomj>oua  aad  in- 
flated exaggeration.  It  is  also  opposed  more  especially  to  the 
writings  of  the  later  Scribes  tmd  Kabhins,  which  abound  in  lar 
borious  trifling  and  transparent  fable.  Nor  can  any  reason  be 
given  for  this  superiority  of  the  older  books  more  obviously 
true,  than  that  the  writers  conceived  themselves  to  be  acting 
under  a  responsibility  of  a^trietly  religious  kind.  They  took 
up  the  pen  to  celebrate  events  which  were  not  merely  the 
triumphs  of  their  race,  but  the  manifestations  of  the  power 
and  the  truth  of  the  Lord  God  of  IsracL  They  had  heard 
tiiat  he  abhorreth  the  sacrifice  of  lying  lips,  £ind  they  would 
not  blot  the  Scriptures  animated  by  his  Spirit  with  any  lying 
legend,  or  cunningly  devised  fable.  Hence  arises  (what,  as 
fer  as  the  East  is  concerned,  seems  to  have  been  then  un- 
precedented) the  strictly  historical  and  trustworthy  character 
of  Hebrew  hterature.  Growing  up  under  the  shadow  of  the 
temple,  superintended  by  those  who  worshipped  a  God  of 
truth  in  the  beauty  of  holiness,  yet  read  every  seventh  year 
in  the  ears  of  all  the  people,  it  has  that  double  guiuwity 
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which  is  derived  from  intelligent  and  sacerdotal  authority, 
and  from  exposure  to  the  contemporaneous  criticism  of  masses 
of  mankind.  Even  tJiose  hooks,  such  aa  Kings  and  Chroni- 
cles, which  dwell  chiefly  on  the  outward  history  of  the  nation, 
tave  hence  no  common  interest.  They  carry  us  as  it  were 
behind  the  scenes  of  an  important  part  in  the  great  drama  of 
the  history  of  the  world.  They  ahow  us  events  happening, 
and  the  subtle  causes  which  produced  them ;  man  proposing, 
but  God  disposing;  Israel  rebeUing,  and  Jehovah  smiling; 
Cyrus  rearranging  his  conquests,  and  Jehovah  (whom  the 
conqueror  knew  not)  wielding  him  as  an  instrument  to  restore 
Ibs  people  Israel. 

Tet  a  still  higher  interest  attaches  itself  to  this  collection 
of  records,  when  we  consider  them  as  a  history  emphatically 
of  rehgion :  that  is,  in  the  first  place,  of  the  aspiration  of  the 
human  heart  to  its  Creator.*  For  we  then  read  of  men  of 
like  passions  with  ourselves,  treading  a  course  which  resem- 
bles in  its  great  analogies  our  own ;  men  now  striving,  and 
now  at  peate  ;  now  sinnmg,  and  (as  a  consequence)  suffering; 
now  crying  unto  the  Lord,  and  the  Lord  heajing  them,  and 
delivering  (hem  out  of  all  their  trouble.  It  is  irom  this  point 
of  view,  that  the  Book  of  Psalms,  in  particular,  may  come 
home  to  every  one  of  our  hearts.  Who  cannot  trace,  in  the 
vivid  delineation  of  the  Psalmist's  personal  experience,  in  his 
humiliation,  his  strong  crying,  and.his  tears,  his  trust  in  God, 
his  firm  assurance  of  the  final  triumph  of  the  right,  a  type,  as 
it  were,  and  a  portrait  hy  forecast,  alike  of  the  struggles  of 
whatever  is  noblest  in  the  whole  human  race,  and  especially 
of  Him,  its  great  Captain  and  its  Head,  who  was  to  cherish 
the  almost  expiring  flame,  until  he  made  the  struggle  end  in 
victory  ?     Do  we  iret,  as  it  were,  in  uneasy  anxiety  at  our 

*  If  any  one  supposes  such  a  senlence  as  this  oilliEr  to  exclude  the 
preparations  of  the  heart  by  God's  providence  and  grace,  or  fo  imply 
indifference  or  despair  as  io  tmth  (as  if  thoughts  and  inferences  were 
Jess  trastworthj  than  sensa^ons),  I  can  only  wonder  at  his  ingenuity  in 
misunderstanding.  "WTiat  would  snch  a  person  think  of  the  first  and 
Kcond  hooks  of  Hooker  t 
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short  life,  and  its  ever-threatening  end, — the  Psalmist  teaches 
ns  to  make  such  fear  an  instrument  of  spiritual  growtli. 
"  Ijord,  let  me  know  mine  end,  and  the  number  of  my  days, 
that  I  may  be  certified  how  long  I  have  to  live."  "  Teach  me 
to  number  my  days,  that  I  may  apply  my  heart  unto  wisdom," 
Tet,  notwithstanding  such  appeal,  do  our  spirits  sink  within 
us,  either  for  our  own  backsliding,  or  for  the  blasphemy  of 
the  multitude  on  every  side  ?  How  is  such  a  feeling  expressed 
better  than  in  the  words,  "  My  heart  panteth,  my  strength 
hath  failed  me ;  and  the  sight  of  mine  eyes  hath  gone  froni 
me.  My  lovers  and  my  neighbors  did  stand  looking  upon  my 
trouble  ; . . . .  and  they  that  went  about  to  do  me  evil  talked  of 
wickeclness,  and  imagined  deceit  all  the  day  long  "  ?  Would 
we  have  some  one,  alike  righteous  and  friendly,  to  whom  we 
may  appeal  with  confidence  ?  "  Lord,  thou  knowest  all  my 
desire,  and  my  groaning  is  not  hid  from  thee.  O  Lord  my 
God,  be  not  thou  iar  from  me."  Or  does  the  consciousness  of 
our  own  unworthiness  bow  ua  down,  so  that  almost  we  say 
with  St.  Peter,  "Depart  from  me,  O  Lord,  for  I  am  a  sinful 
man  "  ?  Again,  wc  may  adopt  the  piteous  cry,  "  Innumerable 
troubles  are  come  about  me ;  my  sins  have  taken  such  hold 
upon  me,  that  I  am  not  able  to  look  up  ;  yea,  they  are  more 
in  number  than  the  hairs  of  my  head,  and  my  heart  hath 
fidled  me."  "  0  Lord,  let  it  be  thy  pleasure  —  that  is,  let  it 
be  the  will  of  thy  free  graje  —  to  deliver  me  ;  make  haste, 
0  Lord,  to  help  me." 

But,  again,  are  such  hopes  and  aspirations  the  jest  of  the 
ungodly,  and  do  the  drunkards  make  songs  upon  us,  because 
we  mourn  in  our  prayer,  and  are  vexed  ?  "  Fret  not  thyself," 
says  the  same  faithful  monitor,  "  because  of  the  ungodly ; 
neither  be  dismayed  at  the  proud  doer:  yet  a  httle  while,  and 
the  ungodly  shall  be  dean  gone :  hope  thou  in  the  Lord,  and 
keep  his  way :  when  the  ungodly  shall  perish,  thou  shalt  see 
it."  Tet  docs  the  kingdom  of  Heaven  tarry,  and  the  founda- 
tions of  the  earth  seem  out  of  course  ?  "  Tarry  thou  the 
Lord's  leisure,"  is  slid  the  precept ;  "  be  strong,  and  he  shaLL 
comfort  thine  heart":  let  the  man  of  the  earth  leave  much 
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BubsteJice  for  his  babes ;  but  as  for  us,  we  will  behold  flie 
presCDce  of  God  in  righteousness :  tie  day  comefh  for  ua  to 
be  satisfied  with  his  presence,  when  we  wake  up  transformed 
according  to  his  likeness. 

"What  is  it,  then,  brethren,  which  afflicts  ua  ?  Sickness,  and 
pining,  of  the  body  or  of  the  heart,  shrinking  from  the  sneer 
of  the  wicked,  remorse  for  our  own  sin,  fear  of  again  offend- 
ing, fear  of  death,  and  of  the  dun  unseen  which  is  behind 
death?  In  all  these  things  the  Psalmist  persuades  us  we  are 
more  than  conquerors  ;  for  in  the  light  which  God  shed  upon 
him  in  the  valley  of  shadows  we  too  see  light :  we  too  have  a 
share  in  the  songs  of  faith,  which  God  his  maker  gave  him  in 
the  night  of  his  affliction.  Said  not  the  Apostle  well,  there- 
fore, "  Whatsoever  things  were  written  aforetime,  were  written 
for  our  learning ;  that  we,  through  patience  and  comfort  of 
the  Scriptures,  might  have  hope  "  ? 

It  may  be  mterestmg  to  remark  here,  that,  although  a  very 
rigid  critiwsm  would  find  slender  grounds  for  determining  how 
many  of  the  Psahna  were  absolutely  written  by  David  the 
son  of  Jesse,  there  is  a  sufficient  consonance  between  the 
events  of  his  life  and  the  sentunents  of  a  large  portion  of  the 
numher,  to  countenance  decidedly  that  belief,  which  was  the 
tradition  alike  of  the  Jewish  Church  and  of  our  own.  There 
is  the  same  contrast  in  the  life  between  David  innocent  and 
David  guilty,  as  in  the  Psalms  between  his  joyfiil  exuberance 
of  trust  and  his  deep  cry  of  remorse.  Contrast  in  your 
memories  the  shepherd  stripling,  with  his  heart  yet  unstained, 
gomg  forth  to  do  battle  with  the  giant  warrior,  aad  the  guilty 
ting  ascending  the  hill  with  downcast  brow,  not  daring  to  let 
his  mighty  men  scourge  tie  Benjamite,  who  had  cursed  the 
Lord's  anomted.  "  Let  lum  curse ;  the  Lord  hath  said  unto 
him,  Ciirse  David."  Now  this  is  the  difference  between  inno- 
cence and  guilt.  Even  so,  how  jubilant  the  cry  of  commun- 
ion with  his  God:  "The  Lord  is  my  strength:  whom  then 
shall  I  fear  ?  "  And  how  sad  the  agony  of  penitence :  "  Deep 
.calleth  unto  deep  at  the  noise  of  thy  waterspouts ;  all  thy 
waves  have  gone  over  me ;  my  sou!  is  full  of  trouble,  and  my 
life  diaweth  nigh  unto  hell." 
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May  we  not  learn  there,  brethren,  the  eternal  and  ineffece- 
able  difference  between  doing  the  thing  which  is  right,  and 
forsaking  the  law  of  Him  whose  name  is  Holy  ?  And  was 
not  such  a  le-sson  one  of  the  principal  reasons  for  which  Scrip- 
ture was  wiitten'  Yet  even  in  such  dark  depths  we  find 
Scripture  still  written  for  our  consolation :  sine*  a  way  of 
sighs  and  tears,  but  stdl  a  way  ot  hope,  is  pointed  to  in  the 
words  :  "Thou  shalt  make  me  hear  of  joy  and  gladness,  that 
the  bones  which  thou  hast  broken  may  rejoice." 

On  tummg  forward  to  the  Prophets,  we  find  their  general 
character  is  very  much  the  same.  One  of  their  moat  striking 
features  is  their  evidently  mtease  perception  of  spiritual 
truths.  This  ia  the  more  remarkable,  because  mere  religion 
(as  taught  by  a  priesthood)  has  been  thought  sometimes  to 
blunt  the  moral  sense,  by  making  the  Deity  an  arbitrary 
bemg,  who  acts  apart  from  the  eternal  laws  of  right.  Where- 
as it  is  apparent  on  the  face,  that  neither  the  Psahnist  nor  the 
Prophets  had  any  low  or  mean  conception  of  the  services 
of  that  sanctuary  where  the  honor  of  Jehovah  dwelt.  The 
Psabns  were  in  fact  the  main  part  of  the  Jewish  liturgy;  for 
the  strams  which  now  sweep  through  Westmmster  Abbey  are 
the  same  aa  were  chanted  of  old  m  the  temple  of  Siou ;  and 
the  Prophets  never  burst  out  into  such  indignant  strains,  aa 
when  (heir  hearts  bum  within  them  at  the  sight  of  altars 
thrown  down,  the  ark  taken,  or  the  temple  defiled.  Yet  with 
aU  this,  they  ever  lay  most  emphatic  stress  upon  the  weightier 
matters  of  the  Law  ;  upon  the  moral  dispositions,  smd  mental 
being,  which  are  both  the  graces  of  the  Holy  Spirit  and  the 
processes  by  which  we  grow  up  into  the  full  stature  of  the 
children  of  God, 

If  the  hands  are  iuU  of  unjust  gain,  "bring  no  more  in- 
cense, it  is  an  abomination."  If  the  feet  are  swift  to  evil, 
« who  hath  required  it  of  you  to  tread  my  courts  ?  saith  the 
Lord."  Will  your  solemn  assemblies  at  new  moons,  and  your 
Sabbaths,  atone  for  a  double  heart,  and  for  adding  sin  to  sin? 
Can  you  by  passionate  prayers  and  ceremonial  observances 
make  a  covenant  with  death?     That  ia  indeed  to  make  lies 
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your  1-efuge.  Judgment  and  righteousness  are  the  hne  and 
the  plummet  with  which  the  Lord  layeth  his  sm^  foundation- 
stone.  "  Come  now,  let  us  reason  together,  B^th  the  Lord : 
if  your  sins  he  as  scarlet,  shtdl  thm/*  bo  as  white  as  snow  ?  if 
they  he  red  lite  crimson,  shall  they  (at  the  same  time)  bo  aa 
wool  ? "  Think  it  not,  is  the  inexorable  answer  implied  in 
the  original :  but  "  If  ye  he  willing  and  obedient,  ye  shall  eat 
the  good  of  the  land."  "  Wash  you,  make  you  clean :  cease 
to  do  evil."  "  Let  the  wicked  forsake  his  way,  and  the  un- 
righteous man  hia  thoughts :  and  let  him  return  unto  the 
Lord,  for  he  will  (then)  have  mercy  upon  him  ;  and  !o  our 
God,  for  he  wiU  abundantly  pardon." 

We  have  in  such  tests,  which  might  be  multiphed  indefi- 
nitely, distinct  intimatioo  of  the  irreconcilfthle  aversion  of  the 
Almighty  to  any  form  of  moral  evil,  yet  of  his  abundant 
readiness  to  pardon  and  save  the  sinner  returning  from  his 
sin.  Wow  it  is  this  truly  spiritual  character  of  the  Bihie 
which  fits  it  to  he  a  book  for  all  nations.  Hence  we  do  not 
fear  to  put  it  in  the  hands  of  the  most  ignorant,  not  indeed 
disparaging  other  means  of  grace,  or  forgetting  that  Scriptural 
language  may  be  made  the  vehicle  of  tho  worst  passions,  and 
alleged  to  support  the  most  dangerous  errors  :  but  we  do  so  in 
the  conviction,  that  to  the  pure  all  things  are  pure,  and  in  the 
trust  that  He  whose  word  came  of  old  to  prophets  and  teach- 
ers of  righteousness,  will  not  suffer  even  the  record  of  tho 
same  word  which  then  came  to  return  altogether  empty. 
Hence  also  our  anxiety  to  pla<:e  th,e  same  record  of  many  a 
divine  message  to  gtulty  man  in  the  hands  of  the  heathen : 
not  from  any  bigoted  dogma  that  the  God  and  Father  of  all 
consolation  will  bum  his  children  for  not  knowing  what  they 
were  never  taught ;  but  from  a  perception,  that  the  record  of 
the  holy  words  of  prophets  and  evangelists  has  a  natural 
tendency  to  awaien  whatever  is  good  in  man,  and  so  (if  prop- 

*  This  inWrrogative  rendering  is  grammatically  as  probable  aa  the 
common  one,  and,  in  sequence  of  thought,  more  so.  [Tho  common 
version  of  tliis  test  seems  t*  me  more  correct ;  the  condition  of  repent- 
ance bung  implied.  —  G.  B.  N.] 
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erly  used)  to  help  forward  the  moral  restoration  of  a  faDea 
nature.  Thus  thea  we  believe  with  the  Apostle,  that  what- 
ever things  were  Tmtten  aforetime,  were  written  for  our  in- 
fit«ielion. 

There  is,  yet  further,  however,  a  distinct  (but  kindred) 
feature  in  the  Hebrew  prophets,  which  stamps  ticir  writiags 
with  peculiar  value.  It  is  that  dim  yet  undoubfiag  aaticipa- 
tioa  of  a  more  perfect  way  than  any  commonly  known  in 
their  age,  which  was  to  be  revealed  when  the  Hope  of  Israel 
should  come.  In  other  words,  it  is  that  foreboding  of  One 
anointed  with  the  Holy  Spirit  and  with  power,  which  may 
especially  be  termed  the  spirit  of  prophecy;  and  in  virtue  of 
which  we  ascribe  to  its  possessors  a  more  than  ordinarily 
lai^e  measure  of  (that  sacred  impulse,  which  may  be  de- 
scribed as)  inspiration.  We  do  not  indeed  assert,  that  the 
Hebrew  prophets  knew  precisely  what  manner  of  salvation 
they  foretold ;  for  they  often  shadow  it  forth  under  such  tem- 
poral deliverances,  as  to  make  the  literal  or  Jewish  inlerpre- 
talion  of  their  predictions  not  altogether  unreasonable.  Nor, 
indeed,  do  they  themselves  make  any  claim  to  omniscience. 
The  word  of  the  Lord  comes  to  their  heart  or  conscience  for 
a  particular  purpose,  and  they  speak  it ;  but  where  their  own 
faculties  and  usual  means  of  iofoi-mation  can  come  iato  play, 
they  naturally  exercise  them.  Thus  their  language  is  simple 
Hebrew,  and  only  when  they  reach  Babylon,  Clialdaic ;  the 
countries  which  they  describe  are  (hose  adjoinmg  their  own ; 
their  general  range  of  knowledge  is  that  of  their  age ;  in 
short,  the  circumscribed  limits  of  their  horizon  stand  out  at 
every  turn.  Still  amidst  this  imperfect  knowledge  we  find 
those  accents  which  stir  the  heart  lite  the  sound  of  a  trumpet, 
foretelling  with  the  strongest  confidence  the  ultunate  triumph 
of  pure  religion,  the  springing  of  a  righteous  Branch  out  of 
the  stem  of  Jesse,  and  the  reign  of  a  King  who  should  execute 
justice  and  mercy.  New  virtues,  they  say,  shall  flourish  with 
this  new  dispensation  ;  the  nations  shall  not  learn  war  any 
more ;  the  sacrifice  of  the  (human)  heart  shall  be  counted 
above  that  of  bulls  and  oxen. 
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AlthoHgh  then  some  circuinatances  in  the  description  of 
God's  First-hom  and  Elect,  by  whom  this  change  ia  to  be 
accomplished,  may  primarily  apply  to  collective  Israel,  [many 
otlers*  will  admit  of  no  such  application.  Israel  surely  was 
not  the  child  whom  a  virgin  was  to  bear ;  Israel  did  not  mate 
his  grave  with  the  wicked,  and  with  the  rich  in  bis  death ; 
Israel  scarcely  reconciled  that  strangely  blended  variety  of 
suffering  and  triumph  which  was  predicted  of  the  Messiah.] 

But  however  that  may  he,  it  is  indisputable  that  a  change 
has  paiOy  come  about,  and  is  stiU  partly  proceeding ;  such  as 
these  ancient  seers  foretold.  There  is  a  growing  society  m 
the  world,  which,  though  ever  lashed  by  stormy  waves,  seems 
still  founded  on  a  rock.  Its  members  own  aa  their  Head  one 
whom  they  hail  as  Prince  of  peace ;  an  anointed  one,  a  first- 
hom,  and  an  elect,  — a  Person,  in  whose  mysterious  unify 
they  are  able  to  combine  things  which  might  have  been 
deemed  incompatible :  majesty  and  weakness,  grace  and  awe, 
suffering  and  conquering,  deatJi  and  immortality,  frail  man 
and  perfect  God.  t  In  him  the  mystery  is  unveiled,  the  riddle 
ia  read  aright.  In  his  kingdom  men  are  exalted  by  humility, 
triumphant  by  patience,  immortal  by  dealh :  and  to  this  Ma 
city  not  built  with  hands  we  are  now  taught  by  the  interpret- 
ing revolution  of  events  to  apply  what  Isaiah  spake  of  his 
ideal  Sion :  "  Arise,  shine ;  for  thy  light  is  come,  and  the 
glory  of  the  Lord  is  risen  upon  thee.  For,  behold,  the  dark- 
ness shall  cover  the  earth,  and  gross  darkness  the  people 
but  the  Lord  shall  arise  upon  thee,  and  Ms  gliry  shiE  be 
seen  upon  thee.  And  the  Gentiles  shall  come  to  tliy  hght, 
and  kings  to  the  brightness  of  thy  rising." 

Thus,  after  the  lapse  of  centuries,  the  world  has  seen  the 
gi-and  anticipations  of  those  who  worshipped  Jehovah  m  a 
little  comer  of  the  worid,  fulfilled  in  a  sense  more  magnificent 

*  I  no  longer  feel  confident  of  the  assertion  in  brackets  bat  now  be 
liove  that  all  the  proplicdcs  have  primarily  an  application  neariy  con- 
temporaneous.—  Fehruan/  11,  1855. 

t  This  uppeacs  to  me  to  be  tme  only  in  the  sense  that  the  moral  cliar- 
actCT  of  the  Deity  is  discerned  in  "  the  fcce  of  Jesus  Christ."  —  G.  E.  H. 
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than  they  tLcmselves  expected.  Perhaps  indeed  this  gift  of 
foresight  is  not  really  more  excellent  or  desirable  tban  such  a 
keen  perception  of  the  truths  which  concern  our  peace  aa  we 
have  already  found  in  the  Old  Testament  Nor  dare  I  say 
fliat  the  one  has  not  been  sometimes  confounded  with  the 
other.  Tet  this  ^ft  of  prediction,  as  distinct  from  predica- 
tion, is  so  remarkable  a  quality  as  to  invest  the  prophetical 
writings  (according,  at  least,  to  the  more  received  view  of 
them)  with  a  character  almost  unique,  and  to  furnish  a  dis- 
tinct ground  for  the  Apostle's  holding,  that  "  whatever 
things  were  written  aforetime  were  written  for  our  mstruc- 

But  if  for  his  instruction,  brethren,  who  had  seen  the  Lord 
Jesns,  much  more  for  that  of  those  whose  lot  is  cast  in  later 
days.  We,  too,  lite  St  Paul,  may  have  our  hearts  warmed 
by  whatever  is  glowing  and  excellent  in  the  older  writers ; 
we,  like  him,  may  trace  the  great  stream  of  Divine  Provi- 
dence, and  admire  the  unconscious  preligurements  of  the  great 
Teacher  of  the  world;  we,  moreover,  unlike  him,  may  gather 
corresponding  instruction  from  his  own  writings  also,  and  from 
those  of  his  companions  m  the  ministry  of  the  word.  For 
though  these  later  writiBgs  are  scarcely  comprised  in  the 
Scriptural  canon  to  which  our  Saviour  appealed,  yet  they 
come  from  men  who  had  the  best  opportunities  of  informa- 
tion ;  who  had  seen  the  Son  of  God  incarnate,  and  bad  been 
animated  by  the  Holy  Spirit  of  God  descending ;  who  also, 
in  the  power  of  what  they  believed,  either  from  eyesight  or 
from  credible  testimony,  converted  kingdoms,  and  built  up 
the  Church  of  Christ  on  the  ruins  of  the  gigantic  power  which 
they  overthrew.  Either  the  Apostles  therefore  understood 
Christianity,  or  else  no  one  did.  And  now,  suppose  St.  John 
or  St,  Peter  were  at  present  to  reappear  on  earth,  with  what 
eager  and  devout  curiosity  should  not  we  appeal  to  either  of 
them  in  our  controversies,  and  entreat  hua  to  clear  up  our 
difficulties  I  Who  would  deny  his  narrative  of  some  miracle 
of  our  Lord's,  or  dispute  his  opinion  as  to  what  was  pure  and 
uadeffled  reli^n  ?     But  then  may  we  not  say,  that  such  a 
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power  of  appeal  is  already  in  our  haoda  ?  St.  John  Tmting 
cannot  be  less  trustworthy  than  St.  John  preadiing.  In 
neither  case  could  he  be  termed  omniscient;  in  both  cases 
men  might  carry  away  a  wrong  conception  of  his  meaning ; 
yet  surely  in  both  we  ought  (as  Christians)  to  award  him  and 
his  fellows  a  respectful  and  candid  hearing.  On  this  ground 
then,  that  the  Apostles  generally  saw  our  Lord,  and  had  the 
best  means  of  information  as  to  his  religion,  their  writings 
seem  to  ho  properly  added  to  those  of  the  Old  Testament 
which  they  explain.  They  were  men,  indeed,  compassed 
with  infirmities  like  ouraelres,  and  Ihcy  professed  only  to 
know  in  part,  and  to  prophesy  in  part,  Tet  God  has  not 
given  us  any  higher  written  authority,  and  the  highest  which 
be  has  given  must  be  sufficient  for  our  salvation.  But  why 
reason  from  theory?  Search  rather  their  writings  in  prac- 
tice, brethren,  and  you  will  find  them  sufficient  for  your  peace. 
If  indeed  you  disdain  rational  and  proper  helps,  such  as  a  com- 
petent knowledge  of  the  original  tongues,  and  of  the  customs, 
manners,  and  modes  of  thought  of  the  persons  using  them, 
you  may  stumble  grievously  in  this,  as  in  any  other  inc[ui!ry, 
Tou  may  then,  if  both  unlearned  and  also  unstable,  wrest  the 
Scriptm-es  to  your  own  destruction.  But  if  you  are  content 
to  start  with  such  a  key  as  the  Church  puts  into  your  hands 
in  the  form  of  the  three  primitive  creeds,  or  of  the  English 
prayer-book  generally,  you  cannot  go  greatly  wrong,  even 
in  speculation.  And  if  you  use  the  Scriptures,  as  they  were 
intended  to  be  used,  chiefly  for  warning,  for  encouragement^ 
for  consolation,  you  will  find  them  the  Book  of  books,  —  a 
shrine  from  whence  light  wiU  stream  on  your  path,  and  an 
oracle  whose  words  wiU  be  comfort  to  your  soul. 
^  For,  after  all  difficulties  which  may  be  raised,  and  all  dis- 
tinctions which  must  be  made,  these  Hebrew  and  Clnistian 
Scriptures  seem  hkely  ever  to  constitute  the  book  dearest  to 
the  downcast  and  Uie  contrite,  —  to  the  bereaved,  the  outcast, 
and  the  Magdalene,  —  to  all  them  that  are  stricken  or  afilicted 
in  mind,  body,  or  estate.  So  Collins,  a  man  of  the  rarest 
genius  and  lai^est  endowments,  solaced  the  lucid  intervals  of 
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an  overwrought  and  shattered  intellect  with  one  book,  —  "  it 
teas  the  best,"  he  aaid, — and  it  was  fie  Bible.  So  many  a 
Boul  stiicken  with  remorae  has  been  lured  back  lo  the  way 
of  life ;  and  so  (what  after  all,  believe  me,  is  far  better) 
many  a  pure  spirit  has  been  etrengthened  to  preserve  its  gar- 
ments of  fine  linen  unspotted  through  life,  and  bo  entered 
without  doubt  into  an  inheritance  undefiled. 

Lastly,  from  the  same  source,  we  ever  may  derive  strength 
to  resign  those  whom  we  love  best  into  the  hands  of  a  merci- 
ful Creator  and  Redeemer ;  not  fearing  also  ourselves,  when 
God  shall  call  us,  to  answer,  "Even  so,  Lord:  for  bo  it 
seemed  good  in  thy  sight.  Now  therefore  into  thy  hands  we 
commend  our  spirits ;  for  thou  hast  redeemed  us,  O  thou 
God  of  Truth." 
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SERVANTS  OF  GOD  SPEAKING  AS  MOVED 
BY  THE  HOLY  GHOST* 


Bi  KOWLAND  WILLIAMS,  B.  D., 


"  Holy  men  of  God  spake  a 

So  long  as  the  religion  of  Christ  is  recommended  only  by 
the  inherent  weigM  of  its  ideas,  it  stands  on  nearly  the  same 
ground  as  the  sentiments  of  justice  or  of  right,  if  considered 
prior  to  their  being  exemplified  in  history,  or  embodied  in 

Few  minds,  we  may  hope,  are  so  brutishly  depraved  as 
not  to  acknowledge  their  neighbor's  right  to  bis  own  life,  to 
the  fruit  of  his  labor,  and  to  fair  dealing  in  all  social  trans- 
actions, if  only  the  conceptions  of  those  things  are  brought 
calmly  and  deliberately  within  cognizance  of  their  thought. 
But  yet  the  naked  idea  of  justice  is  not  found  powerful  to 
restrain  men's  actions  with  anything  like  the  dominion  which 
it  is  capable  of  acquiring  when  its  principles  have  been  em- 
bodied in  Jaw,  transgression  of  them  forbidden  by  penalty, 
and  instances  of  their  operation  in  all  the  transactions  of  life 

a  the  Second 
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recorded  and  set  forth  in  the  history  of  a  nation.  So  far, 
indeed,  as  the  subjects  of  a  reahn  are  concerned,  the  aulhomty 
which  practically  binds  them  is  not  that  of  the  abstract  senti- 
ment of  justice,  but  the  positive  latv  of  the  land. 

A  mam  is  not  permitted  to  argue  that  his  conception  of 
justice  g^yes  him  a  social  claim  ;  it  is  law  which  most  ratiiy 
that  claim,  define  its  measure,  and  lay  down  the  method  of 
enforcing  it.  Ttere  is  nothing  in  our  own  land  so  lofty,  and 
not  many  things  so  minute,  as  not  to  fall  within  the  range  of 
positive  and  written  law.  But  yet  this  law,  which  gives 
majesty  to  the  sceptre,  and  edge  to  the  sword,  extending  its 
ample  shield  over  the  hves  of  subject  millions,  and  enforcing 
even  for  its  own  errors  a  sacredness  which  the  wisest  are  the 
slowest  to  dispute,  has  behind  it  and  underneath  it  a  power 
greater  than  its  own.  For  it  is  itself  the  creature  of  human 
thought ;  the  eve^-growing  and  often- varying  embodiment  of 
the  conceptions  of  mankind ;  and  although  legislators,  judges, 
and  reformers,  or  even  martyrs  in  the  cause  of  freedom,  may 
have  spoken  it  of  old,  as  they  were  moved  by  the  providence 
and  the  Spirit  of  Grod,  teaching  them  either  through  experi- 
ence or  through  impulse,  yet  It  is  often  marked  by  the  imper- 
fections of  its  time.  The  vessels  in  which  the  great  treasure 
of  the  desire  of  justice  was  embodied,  may  have  been  vessels 
of  earth ;  and  if  it  is  to  retain  its  hold  upon  advancing  gen- 
eralioos,  it  must  puriiy  itself  ever  by  coafafit  with  the  living 
fountains  of  justice ;  must  adapt  its  interpretation  to  new 
exigencies  of  social  life ;  and  must  beware  lest,  by  supersti- 
tious tenacity  of  the  letter,  any  violence  he  done  to  the  spirit, 
—  even  to  that  sense  of  righteousness  ia  man,  which  is  ever 
being  trained  upward,  to  reahze  the  unwritten  word  of  God. 

Now  we  may  very  reasonably  say,  that  to  ourselves,  as 
members  of  the  Church  of  England,  the  great  standard  of 
theological  doctrine  must  be  that  volume  of  Holy  Scriptures 
which  embodies  the  experience  of  the  Church  of  old ;  the 
record  of  her  revelations,  and  the  tradition  of  her  spiritual 
iife;  the  transfusion,  as  it  were,  of  her  spirit  into  writing; 
which  also  the  Church  of  our  own  1""'^  """  <4nmn-j  ™;tii 
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authority,  by  adopting  it  33  her  written  law.  Tiiere  are  many 
obvious  advantages  in  liaving  so  easy  a  court  of  appeal :  an 
authority  which  teaches  by  example  aa  well  as  hy  precept;  a 
judge  not  biassed  by  our  controversies  of  the  day ;  and  a 
reoord  extending  over  a  sufficiently  ample  range  of  time  for 
questions  of  aU  kinds  to  have  found  in  it  a  practical  solution, 
— for  the  blessings  of  innocence,  and  for  the  judgments  which 
wait  on  crime,  to  have  been  each  very  signally  exemplified ; 
and  for  the  often-contending  (though  (hey  ought  lo  be  har- 
monious) claims  of  king  and  priest  and  people,  of  jwwer  and 
weakness,  of  wealth  and  poverty,  to  have  each  had  a  limit 
assigned  to  them;  —  a  sentence,  as  it  were,  having  been 
passed  upon  them  by  that  experience  of  generations  which 
expresses  the  verdict  of  the  great  Ruler  of  the  world.  More- 
over, it  must  he  noticed,  that  Scripture  will  have  a  greater 
sacredness  than  law,  hecause  it  deals  with  a  subject-matter 
still  more  sacred ;  and  although  the  relations  which  the  two 
bear  to  the  thing  written  about  may  he  the  same,  yet  since 
the  subjects  are  different,  (he  writings  will  also  differ. 

Yet  it  ought  ever  to  be  acknowledged,  that  this  Holy  Scrip- 
ture, which  all  members  of  our  Church  so  justly  regard  with 
veneration,  Las  also  something  behind  it  deeper*  and  iai 
holier  stiU. ;  and  if  that  spirit  hy  which  holy  men  spake  of 
old  is  for  ever  a  living  and  a  present  power,  its  later  lessons 
may  well  transcend  its  earlier ;  and  there  may  reside  in  the 
Church  a  power  of  bringing  out  of  her  (reasury  things  new 
aa  well  as  things  old. 

If  it  had  been  the  will  of  Almighty  Glod,  we  cannot  doubt 
his  power  to  have  instructed  mankind  by  pouring  before  their 
gaze  from  the  heginning  aR  the  treasures  of  his  providence, 
and  all  the  wonders  of  his  grace.  But  it  has  pleased  Him, 
who  doeth  all  things  well,  to  train  up  his  Israel  as  a  child,  and 
to  make  the  experience  of  bygone  generations  a  landmark  for 

*  To  deny  this,  is  to  deny  Christ  far  more  utterly  than  the  GalaUaiis 
(lid ;  ftnd  for  any  one  to  call  sudi  sayings  an  invcrEioD  of  the  groundwork 
of  CliiTstianil.y,  only  shows  the  urgent  need  tliere  is  for  seryantB  of  God 
to  preach  them. 
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those  who  were  to  come.  TTiere  was  a  time  when  as  yet  the 
Bible  was  not,  and  we  must  not  tlunk  that  it  was  necessary 
to  salvation.  For  the  Spirit  of  God  may  have  then  striven 
with  men ;  possibly  even  his  Eteiioal  Offspring,  the  not  yet 
Incarnate  Word,  may  have  preached  through  the  movements 
of  conscience,  and  through  words  of  warning,  in  the  days  of 
Noah.  Certainly  Enoch  may  have  waUied  with  God ;  Mel- 
chisedee  may,  in  the  sanctity  of  a  Geatile  priesthood,  have 
blessed  Abraham ;  the  faith  of  the  patriarch  in  One  who 
was  his  shield  and  his  exceeding  great  reward,  may  have 
been  counted  io  him  as  righteousness ;  and  all  these,  and 
others  whom  no  man.  can  number,  may  have  been  gathered  to 
the  spirits  of  just  men  made  perfect,  if  not  before  any  records 
existed,  at  least  centuries  before  tlie  earliest  of  our  sacred 
books  took  their  present  form. 

But  when  the  patriarchs  liave  grown  into  twelve  tribes, 
they  are  become  a  nation,  and  a  nation  must  have  a  history  ( 
when  they  come  out  from  the  house  of  bondage,  and  conquer 
a  new  land,  the  Author  of  their  dcliveranoe,  and  the  Giver 
of  their  conquest,  must  have  his  wondrous  works  recorded; 
when  they  have  law,  which  is  to  be  enforced  by  human  rulers, 
though  with  reference  to  the  Mvine  Euler,  it  must  be  written 
in  some  express  form ;  or,  just  as  man,  because  he  has  the 
giit  of  reason,  wiU  utter  speech  with  meaning,  so  the  nation, 
because  thoughts  are  stirring  in  its  breast,  must  have  a  voice 
to  speak  forth  the  national  mind ;  and  if  the  life  which  ani- 
mates its  thoughts  be  truly  religious,  the  words  which  are 
their  utterance  niust  be  sacred  words.  Thus,  where  there  is  a 
church,  there  must  be  a  Bible  or  a  litui^ ;  where  there  is  a 
true  temple,  there  will  be  solemn  psalms ;  where  decay  or 
formalism  creeps  over  the  servants  of  the  sanctuary,  if  the 
spirit  of  God  has  compassion  on  his  people  to  awaken  them, 
there  will  arise  prophets,  whose  protest  will  be  couched  in 
accents  pregnant  with  eternal  truth  ;  who  wHl  say  to  the  dry 
bones,  "Live,"  and  to  the  prostrate  Church,  "Stand  upon 
thy  feet." 

Thus,  althoi^  man  is  gathered  to  his  fathers,   yet,  as 
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nations  and  churches  represeni,  throughout  fleeting  genera- 
tions, the  everlasting  providence  and  spirit  of  God,  so  it  is 
prohable  they  will  strive  to  prevent  their  best  thoughts  from 
being  swept  into  forgetfuhieas ;  and  they  will,  by  writing,  give 
a  permanent  shape  to  then-  record  of  things  temporal,  and 
to  their  perception  of  things  divme. 

Then,  agam,  if  the  destined  course  of  the  world  he  really 
one  of  providential  progress,  if  there  has  been  such  a  thing 
as  a  childhood  of  humanity,  and  if  God  has  been  educating 
either  a  nation  or  a  church  to  understand  their  duty  to  him- 
self and  to  mankind ;  it  must  follow,  that^  when  the  fuhiesa  of 
light  is  come,  there  will  be  childish  things  to  put  away.  Not 
(indeed)  that  any  part  will  have  been  useless  in  its  day; 
perhaps  a  ceriam  unalteraMene»s  of  spirit  may  run  through 
every  link  of  the  cham.  Yet,  if  the  chain  is  one  of  hving 
men,  each  link  must  have  a  freedom  of  expansion,  and  there 
will  be  a  power  of  modifying  mere  circumstance  very  differ- 
ent from  the  bare  continuity  of  inanimate  tilings.  Hence,  if 
the  religious  records  represent  faithfully  the  inner  life  of  each 
generalion,  whether  a  people  or  a  priesthood,  they  will  ail  be, 
in  St.  Paul's  phrase,  divinely  animated,  or  with  a  divine  life 
running  through  them  5  and  every  writing  divinely  animated 
will  be  useful ;  yet  they  may  or  rather  they  must,  be  cast  in 
the  mould  of  the  genention  m  which  they  were  written; 
their  words,  if  they  aie  true  words,  will  express  the  cusloms 
of  thek  country,  the  conceptiona  of  their  times,  the  feelings 
or  aspirations  of  their  writers ,  and  the  measure  of  knowledge 
or  of  faith  to  which  every  one,  m  his  degree,  had  attamed. 
And  the  limitation,  thus  asserted,  of  their  range  of  knowl- 
edge, will  be  equally  true,  whether  we  suppose  the  short-com- 
ing to  be,  on  an  idea  of  special  Providence,  from  a  particular 
dictation  of  sentiment  in  each  case ;  or  whether,  on  the  more 
reasonable  view  of  a  general  Providence,  we  consider  such 
.  things  permitted  rather  than  directed ;  the  natural  result  of  a 
grand  scheme,  rather  than  a  mmute  arrangement  of  thoughts 
and  words  for  each  individual  man.  It  may  be  that  the 
Lord  writes  the  Bible,  on  the  same  principle  as  the  Lord 
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huQds  the  city;  or  tiiat  he  teaches  the  Psalmist  to  sing,  in 
the  same  sense  as  be  teaches  his  Angers  to  fight ;  thus  that 
the  composition  of  Scripture  is  attributed  to  (he  Almighty, 
just  as  sowing  and  tlireshing  are  said  to  be  tauglit  by  him ;  * 
for  every  part  played  by  man  comes  from  the  Divine  Dis- 
poser of  the  scene. 

By  =ome  euch  process  however,  as  has  ■^boTe  been  sketched, 
it  has  plea'-ed  the  Gner  of  all  wi  dom  to  bnng  about  for  us 
through  his  providence  the  writmg  tf  thesi,  sacred  hooks, 
which  comprehend  (1  )  the  bteraturi,  of  the  Hebrew  people, 
(2.)  the  oracles  of  JehoiahB  priesthood,  and  (3.)  the  expe- 
rience of  the  ipoatleo  of  Christ 

For  inch  secmB  to  be  a  division,  under  which  we  may 
natmnlly  di't  those  many  vok-Cb  of  the  Chuich  of  God,  or 
those  records  of  the  spiritual  convictions  of  the  great  society 
in  which  the  fear  of  the  Lord  has  been  inherited  from  gen- 
eration to  generation,  the  aggregate  of  which  books  we  call 
the  Bible.  Shall  we  venture  to  glance  at  each  of  these 
divisions  in  turn?  We  claim  for  the  oldest  of  our  sacred 
books  an  antiquity  of  perhaps  fifteen  hundred  years  before 
the  Christian  era.  But  the  external  evidence  for  their  ex- 
istence can  hardly  be  said  to  extend  over  more  than  half 
that  period.  For  all  the  earlier  half,  we  rely  chiefly  upon 
the  contents  of  the  books  themselves.  Nor  can  we  even 
appreciate  this  kind  of  evidence  without  a  certain  freedom  of 
investigation,  which  proceeds  upon  what  Hooker  assumes  as 
the  primary  revelation  of  the  human  understanding.  Yet 
from  this  kind  of  evidence  we  are  able,  for  a  large  part  of  the 
earher  books,  to  prove  an  origin  of  very  high  antiquity. 
ParlJy,  the  language  agrees  with  what  the  date  requires ;  aa 
in  the  earlier  books  of  the  Pentateuch  there  are  Egyptian 
words ;  partly,  the  manners  agree,  whether  we  glance  at  the 
ancient  castes  of  Egypt,  as  attested  by  her  monumental 
stones,  or  at  the  wandering  tents  of  the  patiiarchal  tribes ; 
partly,  again,   tiie  general  scenery  is  true  in  character ;  and, 
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still  more  decisively,  tJie  general  tone  of  feeling,  and  the  men- 
tal horizon,  as  it  were,  of  the  writers,  is  exactly  what  we 
should  esipect,  as  in  due  proportion  to  the  age  in  which  their 
lot  was  cast.  Only,  it  must  be  added,  that  all  these  proofs  of 
genuineness  axe  also  equally  proofs  of  a  positive  limitation  to 
the  range  of  knowledge.  We  cannot  in  one  moment  say, 
Hiese  books  were  written  in  such  an  ago  because  they  have 
the  knowledge  of  that  age,  and  in  the  next  moment  argue  that 
they  have  a  divine  omniscience,  and  therefore  were  diclaied, 
or,  as  it  were,  dropped  from  heaven ;  for  this  would  be,  with 
the  greatest  inconsistency,  to  destroy  our  own  argument  and 
to  introduce  miracle,  where  we  have  been  assuming  the  ^th- 
folness  of  God's  providence ;  as  if  we  s^d,  that  the  rain  " 
and  the  sunshine  are  a  contradiction  to  those  laws  of  the  Au- 
thor of  Nature  which  scera  mtended  expressly  to  guide  them. 
Here  therefore  both  for  the  above  reasons,  and  for  others 
to  be  mentioned  hereafter  let  me  m  all  humdity  protest 
against  that  unwi  e  ixa^eration  which  makes  the  entire 
Bible  a  trinscnpt  of  the  Dnmc  omniscience  or  a  word  of 
God  for  all  time  without  due  referean.  ti  the  cu:cumstances 
and  to  the  range  of  knowledge  of  those  holy  men  who  sj  ake 
of  old.  The  writer  .  after  ill,  are  men  ,  and  the  condition  of 
mankind  is  imperfection  They  were  holy  men  and  servants 
of  Grod,  but  >et  all  human  holiness  and  all  human  service 
ia  only  comparative,  and  a  thing  of  degree  They  spale ; 
but  speech  is  the  oi^an  of  thought ,  therefore  there  is  noth- 
mg  in  the  Scripture  but  what  wis  first  m  the  mmd  of  the 
scribe.  Ifihd  est  %n  Scupto,  quod  non  pnus  in  Scrtplore. 
They  spake  of  old,  but  iH  old  times  lepiesent,  is  it  were, 
the  childhood  of  the  human  race,  and  therefore  had  chilihsh 
.  things,  whiLh  we  must  put  awij  The  Sohj  Ghoit  was  then- 
teacher;  but  the  province  of  this  eternal  Agent  in  our  re- 
demption is  not  to  give  knowledge  of  earthly  facts,  which  we 
know  by  the  providence  of  the  Father,  nor  yet  to  give  a  new 
revelation  of  things  heavenly,  which  we  know  by  the  positive 
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incamatjon  of  the  Son ;  but  the  province  of  the  Holy  Ghost 
is  rather  to  quicken  our  conceptions  of  things  otherwise 
known ;  lo  hallow  our  impulses,  restrain  our  wanderings,  and 
guide  our  steps  in  those  paths  which  the  Father  and  tlie  Son 
have  already  laid  down  for  «s  to  walk  in. 

But  let  no  one  therefore  suppose  that  this  hmitation  of  the 
knowledge  of  the  sacred  writers  should  lessen  the  sa«redness, 
or  destroy  to  us  the  usefulness,  of  that  literature  which,  ac- 
cording lo  the  measure  of  its  time,  the  Church  of  God  spake 
of  old.  We  may  receive  the  message  of  the  servants  as  true 
without  for  a  moment  dreaming  that  the  great  Master  had 
communicated  to  them  aU  the  knowledge  of  Ms  eternal  plan. 
We  may  acknowledge  the  history  a  very  wonderful  one,  be- 
cause the  events  which  it  records  were  first  wonderfii!.  On 
the  same  principle  as  the  very  structure  of  the  Hebrew  sen- 
fence  is  a  written  echo  of  the  chant  of  the  temple,  so  that 
acknowledgment  of  the  living  God,  which  they  whom  the 
nations  despise,  and  Christians  often  misrepresent,  have  held 
fast  amidst  a  thousand  persecutions,  runs  throughout  their 
history  as  a  memorial  of  the  mighty  works  of  Jehovah  in  the 
land  of  Ham,  and  by  the  JRed  Sea, 

Without  here  venturing  upon  the  very  debatable  ground 
of  where  miracle  begins  and  where  providence  ends,  or 
without  determining  (what  perhaps  is  by  no  means  so  impoi> 
tant  as  many  may  suppose)  how  much  we  ought  strictly  to 
assign  to  each,  we  may  safely  say,  the  entire  history,  or  litera- 
ture, ia  one  which  seems  destined  to  be  the  handmaid  of  true 
religion  in  the  world.  Just  as  the  ancient  Greek  manifested 
the  sensitiveness  of  his  organization  and  the  activify  of  his 
mind  by  a  literature  moulded  in  beauty  and  fiijl  of  specula- 
tion ;  and  as  the  Eoman,  whose  mission  it  was  to  civilize  the 
world  with  law,  spoke  (he  firm  language  of  history  and  of 
manly  virtue ;  so  the  Hebrew,  having  been  wonderfully 
trained,  laid  the  wisdom  of  the  Egj-ptians  at  the  feet  of  Je- 
hovah ;  he  looked  upon  the  earth  and  its  fulnes':,  and  he  said 
aloud,  "  It  is  the  Lord's  " ;  he  saw  kings  reign,  and  he  felt 
that  One  mightier  than  they  had  set  fast  their  thrones ;  he 
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heard  of  his  fathere  migrating,  and  marrying,  and  burying 
their  dead  in  a  strange  land ;  and  he  felt  that  .not  one  of  these 
things  was  disregarded  in  tJie  sight  of  Ilim  who  teacteth  the 
wild-fowl  their  course  through  the  heaven,  and  who  uphold- 
eth  also  our  steps  in  life :  or  he  howed  in  the  sanctuary  on 
Mount  Zion ;  and,  as  the  question  arose,  "  Who  shall  aacend 
into  the  hill  of  the  Lord,  or  stand  in  his  holy  place?"  the 
Spirit  of  God  within  him  made  answer,  "  He  that  hath  dean 
hands  and  a  pure  heart ;  that  hath  not  spoken  the  name  of 
Jehovah  over  falsehood,  nor  sworn  to  deceive  his  neighbor." 

Thus,  in  short,  the  spirit  which  runs  through  the  literature 
of  the  Hebrews  is  eminently  a  religious  spirit ;  in  their  his- 
tory, and  in  their  proverbs,  and  in  the  common  stories  of  the 
people,  though  these  may  have  been  moulded  somewhat  m 
Oriental  form,  there  is  a  true  reference  of  all  things  to  the 
will  of  a  righteous  Lord. 

But,  still  more  emphatically,  the  same  character  applies  to 
the  direct  utterances  of  the  great  teachers  of  righteousness ; 
to  (he  oracular  songs  of  the  Temple,  and  to  the  kindling  ac- 
cents in  which  the  prophets  woke  the  conscience  of  their 
compatriots,  as  they  denounced  the  fierce  anger  of  a  Judge 
long  provoked  by  incurable  sin.  There  priest  and  prophet 
go  harmoniously  hand  ia  hand ;  so  that  the  attempts  of  the 
assailants  of  church  polity  to  sever  their  functions  are  but 
■vain.  It  is  the  province  of  the  priest,  not  only  to  teach  the 
difierence  between  the  holy  and  the  profane,  but  also  that  his 
Ups  should  keep  knowledge ;  and  again,  however  earnestly 
the  prophet  may  cry  aloud  for  reformation  of  heart,  he  yet 
never  ceases  to  mamtain  the  sacrcdness  of  whatever  has 
had  spoken  over  if  the  holy  name  of  the  Most  High. 

Only  we  cannot  judge  either  one  or  the  other  truly,  unlesa 
we  regard  them  in  the  closest  connection  with  the  history  of 
the  people  among  whom  they  are  written.  For  Ihey  are  not 
so  much  a  word  of  God,  externally  dropping  from  heaven,  as 
a  true  confession  to  God,  responding  from  the  heart  of  man. 
Both  the  deep  sighmg  of  passionate  devotion,  and  the  fervent 
trust  in  a  dehverer  out  of  national  bondage,  would  lose  half 
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(heir  valae,  unless  we  believed  that  they  came  from  men  who 
prayed  earnestly  for  themselves ;  who  had  tasted  the  rod  of 
the  oppressor ;  and  who  were  concerned  about  the  reaEties 
of  their  own  mind  and  their  own  time.  But  why  should  not 
their  devout  sayings,  and  aD  the  heroic  deeds  of  trust,  or  love, 
or  magnanimity,  serve  to  the  same  end  in  religion,  as  the  his- 
tory of  kingdoms  in  politics,  and  the  strains  of  poetry  in  edu- 
cation, without  our  presuming  to  assign  to  the  writers  an  in- 
fallibility which  they  never  claim  for  themselves  ?  We  may 
read  Moses,  not  for  his  physical  geography,  but  for  his  ten 
commandments  and  his  history.  We  may  read  the  book  of 
Joshua,  not  for  its  astronomy,  but  for  a  tremendous  example 
of  the  law  by  which  God  sweeps  corrupt  nations  from  the 
earth ;  we  may  find  in  Kings  and  Chronicles,  not  imaginary 
and  faultless  men,  but  subjects  of  Divine  providence,  instances 
of  Divine  teachmg,  and  all  that  blending  of  interest  with  in- 
struction, which  the  history  of  a  devout  people,  told  witli 
reference  to  the  Judge  of  the  whole  earth,  is  ever  calculated 
to  afford.  We  may  also  fully  admit  the  unalterableness  of 
Scripture,  in  the  sense  that  deeds  truly  done  cannot  be  un- 
done, and  fixed  principles  cannot  be  changed ;  nor  would  it 
he  modest,  to  weigh  the  personal  authority  of  even  the  most 
spiritual  teacher  now,  agmnst  that  of  the  Apostles  who  fol- 
lowed Christ ;  but  yet  we  need  not  suppose  that  tho  arm  of 
the  Eternal  is  shortened,  or  that  his  Holy  Spirit  ever  ceases 
to  animate  the  devout  heart.  Above  all,  let  no  man  blunt  the 
edge  of  his  conscience,  by  praising  such  things  as  the  craft 
of  Jacob,  or  the  blood-stained  treachery  of  Jael ;  nor  let  the 
natural  metaphor,  by  which  men  call  a  sacred  record  "the 
word  of  God,"  ever  blind  «s  to  the  fact,  that  no  text  has 
been  found,  from  Genesis  to  Eevelations,  in  which  this  holy 
name  is  made  a  synonymo  for  the  entire  volume  of  Scripture ; 
but  rather,  the  spirit  is  often,  especially  in  the  New  Testa- 
ment, put  in  opposition  to  the  letter,  and  the  Uving  word,  aa 
for  instance  it  was  spoken  by  the  Apostles,  is  constantly  dis- 
tinguished from  the  written  tradition  of  the  days  of  old. 
Most  commonly  in  the  New  Testament,  the  phrase  word  of 


,1  Google 


MOVED  BT  THE  HOLT  GH03T.  137 

God  means  (le  gospel  of  Christ,  or  the  glad  tidings  of  the 
Messiah  being  come.  It  should  also  bo  noticed,  tiat,  while 
the  discoveries  of  modem  travellers  do  so  far  confirm  the 
books  of  the  Old  Testament,  as  to  show  their  historical  char- 
acter, they  give  no  countenance  to  any  exaggerated  theory  of 
omniscience,  or  dictation,  but  rather  contravene  any  dream 
of  the  kind.  When  men  quote  discoveries  as  confirmations 
of  the  Bibie,  they  should  consider  in  what  sense  and  how  far 
it  is  confirmed  by  them. 

And  now,  jf  we  paas  on  to  the  experience  of  the  apostles 
of  Christ,  we  shaU  find  ample  means  for  enabling  us  to  fix 
its  true  value  upon  the  record  of  Holy  Scripture.  However 
true  it  may  be,  that  we  know  less  of  the  individual  writers, 
and  of  the  precise  dates  of  the  three  earlier  Gospels,  than 
our  fathers  took  rather  for  granted,  yet  it  is  certain  that  they 
express  the  belief  and  the  preaehing  of  the  Church  in  the 
first  century  of  the  Christian  era.  Thus,  instead  of  three 
men,  we  may  rather  appeal  to  the  united  testhnony  of  the 
hundred  and  twenty  persons  who  constituted  the  infent 
Church  before  the  day  of  Pentecost. 

And  although  some  few  books,  such  as  the  Epistle  from 
which  our  text  is  taken,  have  their  authorship  reasonably 
called  in  question,  yet  modem  criticism  does,  on  grounds  of 
intemal  evidence,  agree  very  closely  with  that  belief  as  to  the 
gecumeness  of  the  Apostolic  writings  in  general,  which  the 
primitive  Church  adopted,  from  traditions  of  her  own.  (This, 
by  the  way,  is  an  instance  in  which  our  modem  freedom  of 
investigation  has  added  a  fresh  ailment  to  our  evidence.) 

In  these  books,  then,  we  find  traces  of  a  new  spu-it  in  the 
world.  We  Lave  the  thoughts  of  those  who  walked  with 
Christ,  and  heard  the  gracious  words  which  he  spake.  We 
have  the  sumple  fervor  of  one  apostle ;  the  despondent  diffi- 
dence of  another ;  the  angelic  lovelmess  and  the  love  .of  a 
third  ;  and,  above  ail,  we  have  the  Judaic  learmng,  the  awak- 
ened mind,  the  passionate  zeal,  the  practice  energy,  and  the 
combining  wisdom  of  St  Paul.  The  Epistles  of  this  one 
■writer  will  aJone  prove  that,  whenever  our  Gospels  may  have 
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been,  perhaps,  moulded  out  of  the  familiar  converse  of  the 
Apostles  into  tieir  present  form,  the  belief  in  our  Lord's 
resurrection  trom.  the  grave  was  at  least  current  long  before 
the  destruction  of  Jerusalem. 

Now,  all  these  writers  of  the  New  Testament  appear  partly 
as  antagonists  of  the  Old,  and  partly  as  witnesses  who  confirm 
it.  Partly  they  are  antagonists,  for  even  the  doctrines  of 
Christ  find  fault  with  much  that  had  been  spoken  of  old.  He 
appeals  Jrom  the  law  of  Moses  about  marriage  to  the  purer 
instmct  of  the  heart,  as  that  which  had  been  from  the  be^- 
uing !  he  refuses  to  confirm  the  law  of  retaliation  ;  and  both 
he  and  his  apostles,  but  especially  St.  Paul,  turn  men's 
thoughts  from  the  tradition  of  the  wisdom  of  old  time,  which 
was  principally  enshrined  in  the  Bible,  to  that  life  of  the  soul 
which  comes  of  the  Holy  Ghost,  and  to  the  ever-expandmg 
law  which  is  both  written  in  the  heart,  and  which  accumulates 
enacfment  from  experience.  For  St.  Paul's  "  tradition  "  con- 
tains his  Hebrew  descent,  and  his  circumcisioo  on  the  eighth 
day,  with  many  other  things  which  had  been  purely  scrip- 
tural. They  had  all  been  written  in  the  volume  of  the  Book, 
and  yet  he  repudiates  them  all. 

"Whereas,  on  the  other  hand,  the  Scribes  and  Pharisees  call 
the  followers  of  Jesus  accursed  for  not  knowing  the  law ;  by 
which  they  mean  the  Scripture.  They  even  pride  themselves 
on  searching  the  Scriptures,  for  they  thought  that  therein 
they  had  eternal  life.  Yet  our  Lord  does  not  hesitate  to 
blame  them,  as  seardiing  the  Scriptures  in  vain. 

So  again,  St.  Paul  calls  the  Galatians  foolish  for  desiring 
to  be  under  the  law,  under  which  term  he  includes  the  book 
of  Genesis.  He  is  quite  in  accord  with  Jeremiah,  wlio  had 
prophesied  a  time  under  Christianity  when  the  word  of  God 
should  be  written,  not  in  book  or  stone,  but  on  the  fleshly 
tables  of  the  hearl,  or  in  the  conscience  of  reasonable  beings. 
Tel,  it  is  true,  the  same  Apostle  thinks  that  the  Divine 
Teacher  of  mankind  had  never  ceased  to  warn  his  Church 
of  old ;  and  that  by  the  great  principle  of  trust  in  an  unseen 
but  all-righteous  Guide,   he  had  led  its  members  from  the 
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beginning ;  and  hence  all  the  utterances  of  that  Church,  or 
the  traditions  of  the  Old  Testament,  are  divinely  animated ; 
they  are  written  for  our  instruction ;  for  who  would  not  hsten 
to  the  lessons  of  a  great  history  of  thought,  or  would  spurn  the 
inheritance  of  his  ghostly  fathers  ?  And  thus  their  tendency  is 
to  make  the  servant  of  God  wise,  putting  him,  through  tlie 
medium  of  an  enlightened  understanding,  on  the  track  as  it 
were  of  Christian  salvation. 

Agam,  while  the  writings  of  the  apostles  of  Christ  repre- 
seDt  chiefly  tlie  principle  of  the  living  spirit,  they  are  them- 
eelves  the  utterance  of  the  Church,  or  of  that  society  which  is 
the  habitation  of  the  ever-present  Spirit  of  God  ;  and,  when 
duly  preserved,  they  are  capable  of  being  themselves  handed 
down  as  an  inheritance  or  a  tradition  ;  yet,  as  being  a  tradition 
of  a  spiritual  age,  they  may  become  witnesses,  either  for  sober 
history  against  vague  mysticism,  or  for  the  Uvely  inspiration 
of  the  heart  against  the  more  hfeless  tradition  of  a  grosser 
and  more  formalized  age. 

What  blessed  lessons,  then,  may  we  not  derive,  if  we  are 
wise,  irom  those  holy  books  ?  What  evidences  do  they  not 
afford  of  our  faith  I  They  do  not  merely  record,  so  much  as 
absolutely  talk  of  the  inspired  lives  of  the  men  who  indited 
them.  What  warning  do  they  not  utter,  as  with  a  trumpel^a 
sound,  when  we,  forgetful  of  the  Rock  from  whence  we  are 
hewn,  become  negligent  in  the  work  of  the  Lord !  What 
comfort  do  they  not  breathe,  in  all  our  sorest  distress,  ^ — in 
our  perplexity  of  mind,  in  our  pain  of  body,  and  in  our  lowh- 
ness  of  estate  !  By  cherishing  their  words  we  assimilate  our 
thoughts  to  the  minds  of  apostles,  and  s^nts,  and  martyrs ; 
casting,  as  it  were,  our  earth-bound  affections  over  again  in  a 
holier  mould,  and  so  drinking  of  the  deep  fotmtains  which 
base  their  source  in  the  weU  of  iife  beneath  the  throne  of  the 
majesty  of  God  our  Saviour. 

Let  no  man  be  ashamed,  if  the  page  on  which  such  words 
are  written  is  often  wet  with  his  tears ;  or  if  their  fashion, 
though  in  many  things  it  be  temporal,  give  shape  and  voice 
to  hia  deepest  thougto  of  things  eternal.     Neither  intellect, 
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nor  humanity,  nor  devotion,  can  anywhere  he  hett«r  purified 
and  strengthened,  than  in  the  homely  page  either  of  our  &r 
miliar  Prayer-book  or  of  our  Bible.  There  our  sorrow  and 
our  guilty  alarm  ■will  ahnost  ineyitably  flee  for  comfort ;  and 
there,  if  we  are  wise,  we  shall  learn  in  time  to  discipline  our 
youth,  and  to  purify  our  joy. 

But  yet,  hretiren,  let  no  inconsiderate  exa^eration,  and 
no  polemical  reaction  froin  overstrained  claims  of  the  Church 
of  Eome,  induce  us  lo  mistake  the  spirit  of  the  Gospel  or  of 
the  Cross  for  the  letter  ijf  the  Bible.  A  man  may  know  hia 
Bible  by  heart,  and  yet  turn  a  deaf  ear  to  the  word  of  God. 
He  may  lay  stress  on  temporary  accidents,  such  as  anointing 
with  oil;  and  may  he  blind  to  eternal  principles,  such  as 
faith,  hope,  charity.  He  may  even  express  the  most  mahg- 
nant  passion  in  Scriptural  phrase,  as  if  truth  were  more  true, 
or  malice  were  less  hateful,  because  the  vehicle  in  which  it  is 
conveyed  may  bo  of  Aramaic  form.  Thus  some  have  de- 
fended slavery  because  they  truly  observe  that  St.  Paul's 
epistles  do  defend  it,  and  even  condemn  attempts  to  abolish  it 
as  the  work  of  men  "  proud,  knowing  nothing."  *  Yet  it  is 
erident,  that  God  had  destined  slavery  to  fiee  away  in  lime 
before  the  principles  with  which  the  GSospel  is  pregnanL 
Thus  our  religion  is  one  thing,  and  the  hooka  which  record  it 
are  another.  Some,  again,  have  laid  unreasonable  stress  upon 
the  accidental  opposition  of  Christianity  to  the  governments 
and  religions  of  the  corrupt  generation  in  which  it  was  first 
founded;  and  hence  many  irrational  arguments  against  kmga 
and  priests ;  yet  it  is  evident  that  the  sacredness  of  the  office 
of  governor,  and  of  teacher,  and  of  rightful  minister  in  the 
sanctuary,  must  last  as  long  as  this  world  endures.  How 
many,  agwn,  with  most  unfair  sophistry,  distort  various  texts 
of  Scripture  in  order  to  force  Ihem  unnaturally  into  a  har- 
mony which  they  suppose  needful ;  whereas  the  very  idea  of 
a  divine  teaching,  which  lies  at  the  bottom  of  the  Bible,  im- 
plies also  the  idea  of  progress,  and  makes  it  natural  for  the 
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newer  sentences  to  differ  from  the  old.  So,  again,  every  new- 
science  has  to  rim  the  gauntlet  of  opposition,  until,  after  forcing 
its  way  through  bitter  searehinga  of  heart,  it  is  at  last  pre- 
tended to  be  in  harmony  with  those  texts  which  were  once 
(more  truly,  but  yet  quite  irrelevantly)  alleged  to  oppose  it 
Time  would  fail  rae  to  tell  of  Puritan  perverseness,  of  fanati- 
cism passing  into  tyranny,  of  science  persecuted,  reason  in- 
sulted, morality  depraved,  and  the  Gospel  of  Chriat  ci 
mutilated,  and  clipped,  as  it  were,  of  its  wings,  Leca 
have  assumed  what  the  Bihie  does  not  assume,  that  inspira- 
tion means  omniscience,  or  that  the  All-gracious  Father,  who 
taught  men  of  old,  has  his  unsleeping  eye  biinded  or  his  arm 
shortened,  so  that  he  can  teach  us  now  no  more.  But  per- 
haps no  single  Study  has  suffered  so  much  from  this  cause 
as  the  interpretation  of  the  Bible  itself.  It  may,  however, 
be  suggested,  whether  devotion  also  has  not  suffered  some- 
what. For  although  the  Psalms  and  other  sacred  writings 
are  a  treasury  of  expressions  which  harmonize  adniirably 
wilh  the  deepest  breathings  of  our  hearts;  yet,  when  men 
compile  prayers  from  these  with  servile  imitation,  as  school- 
boys take  verses  firom  the  poets,  the  spirit  of  devotion  is  apt 
to  be  exorcised.  And  this  is  one  reason  why  modern  prayers 
are  so  inferior  to  the  ancient  hturgies ;  for  so  long  as  the 
Church  of  old  believed  in  the  real  presence  of  the  Holy 
Ghost,  she  waxed  mighty  in  prayer  as  she  grew  rich  in  ex- 
perience ;  then  the  storehouse  of  her  liturgies  became  heaped 
with  things  old,  and  yet  her  heart  ever  indited  good  matters 
that  were  new ;  and  from  those  fountams  the  stream  of  prayer 
has  flowed  into  all  lands,  until,  at  last,  our  bishops  and  pas- 
tors, as  if  they  despaired  of  the  promise  of  Christ,  would 
laie  no  weapon  m  hand  that  had  not  been  hammered  on  the 
Jewish  anvil.  And  so,  many  of  our  modern  prayers  have 
become  a  lifeless  patohwork  of  texts  ;  *  a  disquisition  to  the 

*  Compare  Jeremy  Taylor,  Preface  to  Golden  Grove,  Would  that 
those  who  in  onr  own  time  have  right  maiifnlly  endeavored  to  heal  the 
duease  of  mirealily  in  oui  devotion^  cotnpilatioiu,  did  not  too  oCt&a 
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people,  instead  of  a  crying  to  God;  and,  aa  there  is  little 

affection  in  them  wLicli  might  even  savor  of  the  spirit,  bo 
there  is  often  something  which  offends  the  understanding. 
We  have  fallen,  in  this  respecl:,  far  below  the  level  which 
the  genius  and  the  piety  of  Hooker  had  attained  three  cen- 
turies ago.  That  illustrious  champion,  both  of  the  purity  of 
the  Gospel  of  Christ  and  of  the  freedom  of  the  human  mind, 
eLows  clearly,  in  the  second  book  of  hia  immorfal  worii,  how 
Scripture  may  become  "  a  misery,"  and  "  a  torment"  and  "  a 
snan-e" ;  and  his  counsel  is  most  tiuly  judicious,  that  we 
should  beware,  lest,  by  claiming  for  Holy  Scripture  more 
than  we  ought,  we  provoke  men  to  deny  it  its  due ;  lest,  in 
fact,  we  pervert  the  Bible  itself  and  either  destroy  the 
spirituality  of  our  faith,  or  give  occasion  to  many  perverse 
delusions;  or,  again,  provoke  (ill  we  almost  justify  a  most 
dangerous  reaction  into  scoffing  infidelity. 

But  if  such  was-Hooker's  counsel  in  his  own  time,  how 
much  greater  need  is  there  that  some  one,  either  in  his  spirit, 
or  in  that  of  the  incomparable  Jeremy  Taylor,  should  speak 
words  of  even  bolder  counsel  now  I  For  it  hath  pleased  the 
Giver  of  our  thoughts,  and  the  Disposer  of  our  lot,  to  enlai^e 
on  all  sides  the  boundaries  of  human  knowledge.  There  ia 
no  science  of  the  heavens  above,  or  of  the  earth  beneath,  or 
of  the  waters  under  the  earth,  which  has  not  revealed  mys- 
teries of  its  own ;  or  which  does  not  refuse  to  be  Umited  by 
the  brief  range  of  the  Hebrews,  who  in  all  such  things  were 
learners  rather  than  teachers.  Again,  our  more  extended 
familiarity  with  other  literatures  daily  shows  us  that  aspira- 
tions congenial  to  those  of  the  Hebrews  had  been  taught 
elsewhere  by  the  God  of  the  spuits  of  all  flesh.  But,  above 
all,  the  critical  interpretation  of  the  sacred  volume  itself  is  a 

bring  their  own  remedies  from  the  dregs  of  the  Middle  Ages  :  and  often, 
by  assembling  mertlj  the  dolorous  portions  oat  of  Saipturo,  make  work 
in  feminine  and  sensitive  natnres  for  physicians  of  the  body,  (I  Bpeak 
from  sad  observation,)  rather  than  do  the  work  of  the  Physician  of  soals. 
But  the  true  kingdom  of  God  brings  peace  and  joy  in  believing,  with 
childlike  confidence. 
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study  for  which  our  generation  is,  by  vmiobs  acquirements, 
eminently  qualified.  Hence  we  have  leamt  that  neither  the 
dtationa  usually  made  in  our  theological  systenjs,  nor  even 
those  adduced  from  the  Old  Testament  in  the  New,  are  any 
certain  guide  to  the  sense  of  the  original  text.  The  entire 
question  of  prophecy  reqaircs  to  be  opened  again  froiii  its 
very  foundation.  Hence,  to  the  student  who  is  compelled  to 
dwell  on  such  things,  comes  often  the  distress  of  glaring  con- 
tradictions ;  and  with  some  the  intellect  is  clouded,  while  the 
feith  of  others  has  waxed  eold.  If  the  secret  reli^ous  his- 
tory of  the  last  twenty  years  could  be  written,  (even  setting 
aside  every  instance  of  apostasy  through  waywardness  of 
mind,  or  through  sensuality  of  life,)  there  would  remmn  a 
page  over  which  angels  might  weep.  So  long,  indeed,  as 
such  difBeultiea  are  thought  absolutely  to  militate  against 
Christianity,  the  strong  neccissity  which  the  best  men  feel  for 
Christian  sentiment  will  induce  them  to  keep  the  whole  sub- 
ject in  abeyance.  Yet  surely  the  time  must  come  when  God 
will  mercifully  bring  our  spirit  into  harmony  with  our  under- 
standing. Perhaps  a  greatness  and  a  place  not  far  from  the 
Apostles  in  the  kingdom  of  heaven  may  be  reserved  for 
some  one,  who,  in  true  holiness  and  humility  of  heart,  shall 
be  pririleged  to  accomplish  this  work.  We  can  almost  sym- 
pathize with  that  romantic  though  erroneous  faith,  which  has 
made  some  men  attempt  to  roll  back  the  strcMn  of  human 
knowledge,  and  to  take  refuge  from  doubts  in  a  dream  of 
living  infellibility.  But  all  such  attempts  must  fail ;  for  the 
God  of  truth  will  make'  them  fail.  He  who  dwells  in  light 
eternal  does  not  promote  his  kingdom  by  darkness ;  and  He 
whose  name  is  Faithful  and  True  is  cot  served  by  falsehood. 
If  knowledge  has  wounded  us,  the  same  spear  must  heal  our 
wound. 

Nor  can  I  close  without  humbly  asking  the  grave,  the 
reverend,  and  the  learned,  whether  all  this  subject  does  not 
call  for  greater  seriousness,  tenderness,  and  frankness.  Who 
would  not  be  serious  oo  observing  how  many  men's  hope  of 
lieaven  is  bound  up  with  belief  in  the  infallibility  of  a  book, 
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which,  every  day  convinces  us,  expresses,  as  regards  things  of 
earth,  the  thoughts  of  fallible  men  ?  Or  who  would  not  pity 
rather  than  blame,  when  the  very  inquiries  in  which  the  love 
of  God  and  zeal  for  his  honor  first  engaged  us  seem  to  intro- 
duce (according  to  popular  theories)  the  most  distressing  con- 
tradictions ?  Or  who  is  so  blind  as  to  think  the  cause  of 
eternal  truth  should  be  defended  by  sophistries,  of  which  a 
special  pleader  would  be  ashamed  ?  One  would  make  large 
allowance  for  die  conscientious  anxiety  of  those  eminent  per- 
sons, whose  position  makes  them  responsible  as  bulwarks  of 
the  f^th ;  and  who  are  ever  dreading  the  consequences  to 
which  the  first  outlet  of  the  waters  of  freedom  may  fend. 
But  may  God  in  his  mercy  teach  them,  that  nothing  can  be 
so  dangerous  as  to  build  on  a  false  foundation.  The  ques- 
tion, how  far  we  would  go,  will  best  be  answered  by  ex- 
perience. Only  it  never  will  be  safe  to  stop  short  of  the 
Truth. 

But,  in  fact,  almost  everything  doubtful,  or,  at  least,  every- 
thing transparently  erroneous,  in  our  sacred  books,  might  be 
eurrendered  to-morrow  with  little  or  rather  no  detriment  to 
the  essentials  of  the  Clmstian  faith.  It  is  strangely  unreason- 
able for  men  to  argue  that  they  cannot  believe  Gtod  ought  Xa 
be  worshipped  in  spirit  and  in  truth,  unless  they  are  also  con- 
vinced that  Cyrenius  was  president  of  Sjrria,  or  that  the 
Cretans  were  always  hars.  Nor  ought  any  one  to  doubt 
whether  God  made  sea  and  land,  because  it  may  fairly  be 
questioned  how  far  the  poetry  in  Joshua  about  the  sun  stand- 
ing still  (or  the  allegory  in  Jonah  about  the  whale)  ought  to 
be  interpreted  literally. 

Almost  all  difficulties  which  are  fairly  raised  belong  to 
those  things  of  earth,  about  which  well-meaning  Martha  was 
unnecessarily  cumbered ;  while  the  life  and  the  power  and 
the  salvation  are  the  inalienable  inheritance  of  Mary,  while 
she  sits  in  calmness  at  the  feet  of  the  Saviour. 

Let  not  then  exaggerations,  or  polemical  inferences,  frighten 
us  in  vain.  We  may  grant  to  the  Eomanist,  as  well  as  to 
many  Anglicans,  that  the  Church  was  before  the  Bible,  as-a 
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speaker  is  before  his  voice ;  and  that  Holy  Scripture  is  not 
the  foundation  of  the  Christian  faith  so  much  aa  its  creature, 
its  expression,  and  its  emhodiment.  But  it  will  not  therefore 
follow  that  this  Holy  Scripture  should  be  sealed  in  dead 
languages,  or  withheld  from  men  thirsting  for  the  words  of 
life.  Nor  ought  any  modem  mystic  to  persuade  us  that  the 
history  of  the  Divine  dealings  of  old  is  ever  useless  to  the 
human  mind ;  and  yet  we  may  concede  that  the  two  things 
from  wliich  Scripture  sprang  are  for  ever  in  the  worid,  — 
I  mean  the  conscience  of  man,  and  the  Holy  Spirit  of  God. 
From  these  two,  meeting  in  the  Church,  the  Bible  derives  its 
origin,  its  aufhorily,  and  lis  power  to  persuade. 

I  exhort,  therefore,  every  soul  who  heajs  me  to  value 
highly  the  Bible ;  to  read  it,  pray  over  it,  understand  it 
But  yet  beware  of  lying  for  God ;  or  of  ascribing  infallibility 
to  men  of  like  passions  with  ourselves  ;  or  of  sacrificing  the 
spirit  which  enlivens  to  the  letter  which  deadens. 

So  may  you  deserve  the  praise  of  those  ancient  Berceans, 
who  are  ever  honored  because  they  were  more  ingemioia 
(tvyeviaripoi),  or  because  their  minds  were  candid  in  receiv- 
ing (he  truth.  So  too  will  you  be,  not  infidels,  but  behevers 
in  Holy  "Writ,  when  it  teHa  you  that  its  authors  knew  only  in 
part,  and  prophesied  only  in  ^art ;  so  will  you  avoid  attrib- 
uting blasphemy  to  them,  by  calling  the  word  of  God  that 
which  they  profess  to  speak  as  men;  and  even  to  speak  as 
fools  ;  so  will  you  not  make  them,  as  writers,  more  than  thoy 
were  as  speakers  ;  nor  will  you  sever,  as  they  did  not  sever, 
their  inspiration  from  that  of  the  congregation  at  large,  when 
they  exchiim,  "  I  think  that  I  too  "  {SokSi  Si  Kayo),  that  Is,  "  I, 
as  well  as  others,  have  the  Spirit  of  God."  But  above  all, 
BO  will  you  be  blessed,  as  servants  of  that  living  God  who  is 
never  weary  of  creating,  and  whose  promise  is  that  he  will 
dwell  among  us  ;  and  so  too  disciples  of  .Tesus,  who  prayed, 
not  for  his  Apostles  only,  hut  for  all  who  should  believe 
through  their  word ;  whose  most  precious  testament  was,  not, 
I  give  you  the  Bible,  hut,  "I  send  you  the  Comforter,  even 
the  Spirit  of  truth  " ;  and  whose  binding  promise  is,  not,  I 
IS 
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am  with  the  first  generafJoa  of  Christians,  and  possibly  with 
the  second,  but,  "  Lo,  I  am  with  toc  alwat,  even  to 

THE  END    OF  THE  ■WORLD."* 

*  Abundant  proofs  of  the  non-Petrino  origin  of  tho  Epialle  called  St. 
Peter's  Second,  arc  given  in  the  eecond  edition  of  Bunsen's  Hippdi/tus, 
from  whence,  however,  I  did  not  learn  it.  Eren  Eusebins  had  said,  "  Of 
flie  writings  named  as  Peter's,  I  know  only  one  Epistle  geniunc."  Slit. 
Ecd.  in.  3.  The  internal  ebarai^te^  of  the  Epistle  coireeponda  with  this 
external  disavowal.  But  if  anj  one  asks  me.  Why  then  take  your  text 
from  it  ^  Each  a  qtiestioner,  I  presume,  thinks  that  a  sentiment  cannot  be 
true,  or  worthy  of  commentary,  unless  it  be  a  particular  Apostle's  ;  that 
is  to  say,  he  thinks  tilings  are  true  hecanso  they  are  written,  instead  of 
being  written  because  they  are  true ;  or  again,  he  tbinks  that  the  Church 
has  not  authority  sufficient  to  persuade  even  her  own  ministers  what 
books  they  shall  leetnre  upon.  But  to  no  one  of  these  propositions  am 
I  ahle  to  assent ;  nor  agdn  do  I  feel  any  ditficnlty  in  adopting  the  senti- 
ment of  my  text,  whoever  may  have  written  it. 

Having  said  positively  that  nowhere  in  Holy  Scripture  is  the  term 
"  word  of  Grod  "  made  an  equivalent  or  synonyme  for  the  Bible,  I  may 
refer  to  tho  Sermon  on  tho  Kingdom  of  God  for  an  explanation  of  some 
texts  nsoally  misapplied.  I  did  not  make  np  my  own  mind  on  this  spe- 
cific point  until  after  a  consideration  extending  over  many  years.  The 
two  texts  most  favorable  to  the  vulgar  Pharisaism  are  perhaps  St,  Mark 
vii.  13  and  vii.  7  ;  but  in  tho  one,  the  thing  intended  is  the  liflli  command- 
ment, as  we  see  from  St  Matthew  xv.  4,  9,  where  also  we  find  things 
both  Levitical  and  Scriptural  condemned  by  our  Lord  (see  ver.  !0, 11) : 
and  in  the  other,  the  antithesis  is  not  between  written  and  unwritten, 
bnt  between  divine  will  and  human  precept.  Perhaps  wopaSoffir  means 
prec^t  oftenor  than  Irailiiion, 

It  should,  however,  be  clear,  that  I  know  of  no  tradition,  ecclesiastical 
or  other,  worthy  to  be  named  in  the  same  day  with  St.  Panl's  Epistles ; 
and  I  admit  Kara  c^tJ^l^(i3l|>:6r  tho  approximate  coextensiveness  of  our 
New  Testament  Scriptures  and  of  Apostolic  doctrine  ;  only  I  cannot  vio- 
late tiie  first  principles  of  Christianity  itself,  as  well  as  of  himaan  reason, 
^j  putting  the  letter  before  the  spirit,  or  the  books  before  the  reli^on,  as 
oar  popular  tradition  does.  TVe  are  rightly  taught  that  "  all  Holy  Scrip- 
ture is  written /orourinsfruciion."  Whenever,  therefore,  it  is  used  to  stunt 
fetter  our  spirits,  it  mtist  be  misapplied;  as  we  read 
13  by  the  great  Templar. 
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THE  SPIRIT  AND  THE  LETTEE,  OR  THE 
TRUTH   AND   THE  BOOK/ 


By  ROWLAND  WILLIAMS,  B.  D., 


"  After  the  way  ivhieli  (they)  call  heresy,  so  worship  I  the  God  of  my 
fathers."  —  Acts  xxiv.  14. 

There  certainly  was  a  time  when  to  be  a  member  of  the 
Sodety  of  Friends  implied  sometliing  greater  tlian  more  or 
less  harmless  peculiarities ;  for  they  bore  witness  before 
princes  and  people,  in  bonds  and  persecution,  for  the  great 
principle  of  the  spirit  of  (he  living  God,  and  were  not 
ashamed.  If  then  one  of  them  had  been  asked,  Do  you  not 
worship  the  God  of  battles  ?  he  might  possibly  have  answered, 
No ;  and  again,  if  he  were  told  that  the  Almighty  is  called 
in  the  Old  Testament  the  Lord  of  hosts,  it  is  conceivable 
that  he  might  have  rejoined,  But  we  have  better  oracles. 
Immediately  upon  this  might  have  been  raised  a  cry,  This 
man  is  an  infidel,  for  he  denies  the  Scriptures ;  or  rather  an 
atheist,  for  he  disowns  the  Lord  of  hosts.  Yet  the  Quaker 
again  might  plead,  that  he  had  leamt  to  know  God,  not  so 
much  by  might,  or  by  power,  as  by  the  spirit  wherewith  he 
has  taught  us  to  call  him,  "  Our  Father  which  is  in  heaven." 

*  Preached  before  the  Vice-Chancellor  and  ITnlversity  of 
[Bag.],  in  King's  College  Chapel,  ou  March  25,  1855. 
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He  miglit  go  on  to  affirm,  that^  in  thus  recognizing  the  eternal 
I  AM  under  his  more  blessed  character  as  the  Prince  of 
Peace,  he  did  not  for  a  moment  deny  the  same  Lord  to  have 
been  known  as  Almighty  by  the  patriarchs,  and  as  Eternal  by 
the  Jews ;  but  still,  that  the  sundry  times  and  divers  man- 
ners of  ancient  revealing  had  somewhat  melted  in  Ihe  bright- 
ness of  the  revelation  of  that  Spirit,  which  cometh  forth  from 
the  Father  and  the  Son.  Thus,  that  many  things  "said  of 
old  time,"  *  in  the  rigor  of  the  letter,  must  now  be  interpreted, 
or  rather  expanded,  in  the  freedom  of  life ;  and  so,  after  a 
manner  which,  even  if  it  were  called  heresy,  was  yet  ih& 
manner  of  Christ  and  his  apostles,  he  worshipped  the  God  of 
his  fathers. 

Nor  would  such  an  answer  be  unlike  in  spirit  to  those 
which  the  great  Apostle  of  the  Gentiles  often  urges  in  vain 
upon  the  attention  of  his  irritated  coimtrymen.  For  it  is  not 
only  at  Athens  that  he  is  called  an  introducer  of  new  divini- 
ties ;  but  at  Jerusalem  he  is  denounced  as  one  who  taught 
apostasy  from  the  sacred  place,  and  the  Book  of  the  I-aw, 
and  the  worship  of  the  God  of  the  Hehrews-t  Difficult  as  it 
may  be,  with  our  scanty  information,  to  reconcile  some  parts 
of  his  conduct  —  such  as  the  "being  at  charges"  in  partid- 
pation  of  sacrifice  in  the  temple  — with  his  argument  in  the 
Epistle  to  the  Galatians,  we  are  yet  able  to  observe  a 
wonderful  blending  of  courage  with  dehcacy  in  his  manage- 
ment of  the  many  intricate  questions  which  are  proposed  to 
him.  He  does  not  think  that  the  Father  of  the  spirits  of 
all  flesh  was  a  God  of  the  Jew  only,  and  not  also  of  the 
Gentile,  yet  he  concedes  there  may  have  been  great  advan- 
tage in  those  opjKirtunities  of  enlightenment,  and  in  that 
faithfulness  of  the  Divine  promises,  which  belonged  to  the 

*  Compare  tho  running  antilliesis,  St.  Matt.  t.  21  ■-  27,  31,  43,  with 
Jer.  xxxi.  31,32;  Heb.  viii.  8-10;  S  Cor.  iii.  4-Ui  1  Cor.  ii.  7;  ilL 
I;  1  Johnii.  20-27. 

■f  The  coromoQ  charge  against  (he  early  Christjans  was,  with  Jewa, 
infidelity ;  with  Gentiles,  at^ieiem.  The  word  heresy  had  not  yet  ac- 
quired its  technical  sense. 
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chosen  people  of  old.  So  ho  admits  even  the  Law  of  Moses 
to  have  been  in  its  idea  holy  and  pure,  yet  he  contends  that 
this  sanctity  was  not  from  the  fact  of  its  heing  imposed  with 
penalties  at  the  Exodus,  but  from  its  participation  in  those 
older  and  holier  principles  of  which  Abraham  had  the  promise, 
and  even  the  Glentiles  a  scripture  in  their  heart.  The  Jjaw, 
then,  so  far  as  it  is  Mosaic,  and  penal,  or  even  outwardly 
preceptive,  can  never  be  the  highest  guide  of  those  who  have 
the  mind  of  Christ,  —  yet  its  andcnfc  records  may  still  be 
useful ;  and  not  only  would  he  quote  them  largely,  in  address- 
ing Jews  who  "  desired  to  be  under  them,"  as  he  quotes  even 
Gentile  prophets  in  addressing  Athenians,  but  his  own  mind 
was  evidently  imbued  with  reverential  affection  towards  those 
songs  of  Zion  which  (as  the  litui^  of  his  race)  he  must  often 
have  sung  in  solemn  services,  and  to  those  deeply  searching 
prophets  whose  fervent  spirit,  ever  penetrating  from  the  form 
of  godliness  to  its  power,  was  so  often  a  type  of  his  own. 

Again,  the  Apostle  does  not  seem  able  to  contend,  that  the 
entire  scheme  of  Christianity  is  legible  in  the  Old  Testament 
with,  that  perfect  deamess  which  some  modem  interpreters 
would  compel  us  to  acknowledge  ;  and  our  favorite  citations 
of  prophecy  find  in  him  little  place  ;  but  yet  he  thinks  there 
was  always  a  unity  in  the  Divine  dealings ;  the  predestination 
of  the  Gospel  may  have  been  veiled,  but  yet  it  must  have 
been  predestined  "  as  a  scheme  for  calling  men  to  repentance 
fiom  aU  eternity ;  and  though  this  veiled  design  had  lurked 
under  the  choice  of  temporal  Israel,  and  under  the  offering  of 
slain  beasts,  and  the  form  of  written  precepts,  yet  its  mean- 
ing (mystery)  would  be  revealed  in  the  uncovering  to  ail  men 
of  the  face  of  the  Father, —  in  the  lively  sacrifices  of  men 
saying  by  the  spirit  of  Christ,  "  Lo,  I  come  to  do  thy  will,"  f 
—  and  in  the  purified  vision  of  consciences  quickened  by  a 
feith  wjuch  should  draw  life  from  love,  and  thereby  be  the 
Julfilment  of  the  highest  law. 


*  First  chapter  of  Epheaians. 

t  Compare  Psahn  xl.  8  and  Hebrews  s. 
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Thus  is  St.  Paul  a  serrant,  faithful  to  Christ,  and  yet  wise 
in  fie  wiadom  of  Moses  ;  bringing  out  of  his  treasury  things 
Dew,  without  dissociating  them  rudely  from  things  old. 

Now  -we  cannot  say  that  any  change  so  great  as  th&t 
heralded  by  the  first  preachers  of  Christ  is  to  be  expected  in 
our  own  time.  For  certainly  the  words  of  Christ,  in  their 
highest  meaning,  do  not  pass  away.  May  there  not,  howevetj 
be  something  sufficiently  analogous  for  the  great  Apostle'3 
example  in  tliis,  as  in  other  respects,  to  have  been  written  for 
our  instruction,  though  upon  us  the  last  dispensation  is  come  ? 
Even  in  the  same  generation,  there  are  many  persons  who 
may  claim  aUlie  the  designation  of  Christians,  yet  whose  con- 
ceptions of  the  Gospel  differ  so  widely,  that  no  one  of  them 
could  adopt  the  views  of  any  other  one  without  a  change  of 
mind  SO  sweeping  as  to  be  painful.  Even  in  our  own  lives, 
if  we  have  made  it  our  business  to  study  religion,  either  as  a 
matter  of  thought  or  of  practice,  we  cannot  but  be  conscious 
of  passing  through  certain  changes  of  apprehension.  When 
we  are  children,  we  think  as  children ;  and  when  we  are  men, 
we  put  away  childish  things.  Bul^  much  more,  in  a  succes- 
sion, of  generations,  very  great  differences  may  be  expected  to 
prevail  in  the  mode  of  holding  a  truth  essentially  the  same.* 
The  Christianity  of  the  early  Fathers  of  the  Church  is  hardly 
that  of  St.  Augusliiie ;  still  less  is  it  that  of  St.  Anselm,  t  or 
of  Calvin.  The  great  object  of  our  faith  remains  the  same 
yesterday,  to-day,  and  for  ever ;  but  those  reflections  from  his 
thoughts,  which  are  thrown  figuratively  J  on  the  mirror  of  our 
understanding,  may  be  darker  or  more  distinct,  from  day  to 
day.     Perhaps  even  the  very  truth  which  saves  the  soul, 

*  See  some  admiiable  remarks  on  Itia,  needed  now  more  Ihan  when 
they  were  written,  in  Professor  Hey's  Homsian  Lectures,  edited  by 
Bishops  Kaye  and  Tarton. 

t  A  suificient  notion  of  St  Anselm  may  he  got  from  Eome  recent 
Bampton  Lectures  hy  Mr.  Thompson;  but  tho  acuomplislied  author 
aeems  to  bo  hardly  aware  how  much  more  profound  what  the  Fathera 
meant  was  than  the  supposed  improTement  of  St-  Anselm. 

X  iv  aiviyfian.    1  Cor.  xiii.  13. 
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■whether  it  be  called  frnth,  or  love,  or  dmat,  or  the  Holy 
Ghost,  may  be  held  with  more  or  less  clearness.  Or,  if  this 
be  thought  necessarily  simple  and  uniform,  still  there  is  a 
point,  which  may  be  difficult  to  define,  —  but  there  is  a  point, 
at  which  the  truth  of  things  eternal  comes  in  contact  with  our 
experience  of  things  temporal,  and  there  the  knowledge,  the 
manners,  the  favorite  studies,  of  every  generation  of  Christians 
may  indefinitely  vary,  and  give  a  bias  in  proportion  to  their 
mode  of  conceiving  of  some  of  the  associations  of  J^eir  faith. 

Thus,  in  our  own  time,  our  wider  acquaintance  with  both 
nations  and  languages,  our  habit  of  scrutinizing  ancient  rec- 
ords and  comparing  different  faiths  together,  as  well  as  the 
cultivation  of  those  mental  inquiries  which  approach,  if  they 
do  not  touch,  upon  religion,  have  all  tended  to  awaken  a  spirit 
wliich  some  condemn,  and  others  welcome,  but  which  most 
observers  will  admit  to  exist.  Even  if  discoveries  which 
must  affect  the  general  shape  of  our  conceptions  as  regards 
Divine  Revelation  are  not  now  made  for  the  first  time,  yet  a 
knowledge  of  such  discoveries,  confined  j 
few  scholars,  is  now  diffused  amongst  n 
real  significance,  or  the  import,  with  which  some  character- 
istica  of  our  sacred  literature  are  prcgHaiit,  is  far  more  clear- 
ly discerned,  from  the  opportunities  which  we  enjoy  for  com- 
paring such  tilings  with  similar  phenomena  elsewhere.  There 
b  a  leaven  which  may  have  been  in  the  world  before,  but 
vrhich  is  now  fermenting  through  the  thi-ee  measures  of  meaL 
Henee  arises  the  question,  how  a  growing  spirit  of  scepticism 
in  some  quarters,  and  of  perplexity  in  others,  ought  to  be  met 
by  those  who  are  responsible  both  to  God  and  man  for  the 
stability  or  the  progress  of  reli^on  in  the  world.  And  if  it 
be  now,  as  ever,  the  abiding  sentence  of  the  Almighty,  that 
whoso  rejects  knowledge  shall  be  rejected  from  being  priest 
before  him,  a  few  suggestions  on  this  subject  may  well  claim 
your  attention,  brethren,  in  these  walls,  which  were  conse- 
crated to  be  a  nursery  of  the  f^th  of  Christy  and  upon  this 
our  solemn  Feast-day. 

There  are  some  persons  who  look  on  all  the  tendenmes 
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above  alluded  to  with  undisguised  alarm ;  and  others  who  do 
so  with  hope,  or  at  least  with  perfect  tranquillity  of  faith. 
Does  not  this  difference  of  view  imply,  that  there  are  also  two 
sets  of  persons,  one  laying  exclusive  stress  upon  the  evidencea 
of  the  body,  the  other  regarding  rather  those  of  the  mind  ?  It 
is  obvious  to  remark,  that  these  two  aspeeis  ought  to  be  com- 
bined rather  than  separated  ;  but  we  find  that  a  tendency  in 
either  one  direction  or  the  other  is  apt  to  preponderate  so 
much  as  to,give  a  practical  impress  to  a  man's  character,  and 
to  the  cast  of  his  belief. 

The  first  set  consider  man  as  a  mere  animal,  and  divorce 
him  by  nature  from  God  and  from  immortality.  They  may 
do  this,  either  from  a  materializing  philosophy  of  the  senses, 
or  from  an  ultra- Augustiuian  emphasis  on  the  fall  of  Adam ; 
but  in  either  case,  they  lea,Te  as  wide  a  gulf  between  God  and 
mankind,  as  that  which  Mahomet  was  unable  to  fill.  As  to 
any  pure  voice  of  conscience,  or  better  aspiration  of  the  heart 
leading  us  upward,  they  almost  boast  of  considering  all  such 
tilings  utterly  untrustworthy;  they  cast  a  disdainful  glance 
over  the  great  history  of  the  Gentile  world,  and  find  in  it  no 
traces  of  the  finger  of  the  God  of  the  spirits  of  all  flesh ;  and 
if  they  are  asked.  How  then  does  God  teach  man  ?  they 
answer.  By  Moses  on  Mount  Sinai,  and  by  our  blessed  Lord 
in  Jerusalem ;  and  these  two  revelations  are  so  attested  by 
miracles,  that  we  cannot  doubt  their  truth,  while  on  account 
also  of  the  same  miracles  we  have  our  attention  imperiously 
arrested  by  the  Book  which  records  them ;  and  are  then  led 
to  regard  that  Book  as  not  only  true,  but  exhaustive  of  truth, 
and  unquestionably  the  very  word  of  God.  Thus  only,  as 
they  conceive,  can  we  arrive  at  the  satisfaction  of  certainty  ; 
for  as  to  any  agreement  of  the  contents  of  the  Book  with  onr 
moral  and  intellectual  being,  that  is  at  best  a  secondary  and 
an  untrustworthy  kind  of  evidence ;  our  great  foundation  is 
miracle,  and  our  only  result  is  the  Bible, 

On  the  other  hand,  our  second  set  of  thinkers  look  upon 
mankind  as  something  different  from  the  beasts  that  perish. 
They  regard  him  rather  aa  the  child  of  Rorl ;  fallen  indeed, 
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or  falling  ever,  below  tliat  \  hicli  his  Maker  calls  good,  and 
his  own  earnest  expectation  groans  for ;  yet  stil!  trained  by 
I^vidence ;  appealed  to,  however  indiscemibly,  even  from 
childhood  upwards,  by  something  of  spuitual  experience; 
and,  from  the  mould  in  which  he  was  formed,  not  destined  to 
find  rest  or  happiness  apart  from  that  Being  whose  image  he 
bears.  Nor  is  this,  as  they  contend,  a  fanciful  conception, 
but  one  to  which  all  history  bears  witness,  —  the  greatest  men, 
and  the  noblest  nations,  and  the  most  enduring  virtues,  having 
been  everywhere  sustained  by  some  vestige  of  such  a  behef ; 
nor  ought  it  to  be  allowed,  according  to  all  human  analogies, 
that  the  admixture  of  various  errors  ia  any  argument  against 
a  truth,  which  may  yet  smrive,  as  the  redeeming  principle, 
among  them.  So  that  just  aa  Christianity  had  the  Law  as  its 
schoolmaster  among  the  Jews,  it  may  also  have  had  a  prep- 
aration of  men's  minds  by  training  for  it,  from  the  great 
teachers  of  righteousness  in  Heilas,  and  ffom  the  masters  of 
pohty  at  Rome.  And  just  as  these  to  the  ancient  Glenfile,  so 
our  conscience  with  all  our  experience  of  history  may  be  to 
ua  now,  what  Moses  and  the  Prophets  were  to  the  Jews,  in 
respect  of  the  great  Teacher  and  Sawur  to  come. 

Here  then  ia  a  tone  of  thought  very  different  from  the  one 
firat  described.  If  we  attempt  to  illustrate  the  two  from 
ancient  heresies,  we  might  say  the  first  has  an  Ehionifo  ten- 
dency ;  the  second  ia  in  danger  of  some  form  of  Gnostic 
error.  Or,  if  we  consider  Ihem  both  as  interpreting  things 
connected  with  Scripture,  the  one  would  say,  that  the  phy- 
lacteries of  the  Jews,  with  texts,  were  worn  in  obedience  to 
express  revelation;  the  other  would  see  in  them  a  strong 
figure*  of  exhortation  corrupted  into  a  formal  usage.  So  by 
Urim  and  Tkummim,  one  would  undersland,  that  a  hght, 
grossly  physical,  and  yet  supernatural,  falling  on  the  high- 
priest's  breastplate,  made  its  stones  oracular ;  while  the  other 

*  Compare  Exodus  xiii.  9-16  with  Numbers  xv.  38,  39.  Does  Ihe 
greater  literalness  of  the  later  book  (considering  also  tho  signs  of  com- 
pilalion  in  ils  twenty-firat  chapter)  betray  an  interval  of  eome  genera- 
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would  imagine  rather  a  symbol  of  that  light  which  God  g^vea 
fo  his  upright  ones  in  the  clearness  of  understanding.  Per- 
haps, again,  the  Shechinah  of  the  temple  (or  even  of  the 
tabernacle)  might  admit  of  a  similar  variety  of  interpreta- 

Again,  if  we  ask  the  followers  of  the  two  tendencies  we 
are  describing  for  their  watchwords,  one  will  reply,  the  in- 
fallibility of  the  Bible ;  but  the  other  will  say,  the  truth  of 
Christ.  So,  the  one  would  define  Christianity  as  the  religion 
contained  in  the  Bible ;  whereas  the  other  would  call  it  the 
Gospel,  as  being  good  news  ;  or  the  doctrine  of  the  Cross,  as 
being  self-sacrifice ;  or,  in  short,  the  religion  of  Christ.  The 
one,  then,  pays  its  principal  alle^anee  to  the  Scriptare,  which 
is  true ;  but  the  other  to  the  Truth,  which  is  also  written. 
Again,  the  one  finds  a  duty,  and  even  tahes  a  pleasure,  in 
opposing  the  Bible,  by  means  of  the  sharpest  conceivable 
contrasts  to  all  the  whispers  of  natural  equity,  to  the  purest 
yearnings  of  our  affections,  and  to  the  presenfimentg  of  our 
conscience ;  whereas  the  other  never  hesitates  to  say,  that 
the  Bible  itself  is  either  a  providential  embodiment  of  those 
very  things,  which  are  the  witness  of  God  in  man,  and  can- 
not be  disparaged  without  blasphemy ;  or  else  at  least  it  is  a 
result,  for  which,  under  the  good  guidance  of  God,  they  had 
been  preparing  the  way. 

It  is  now  easy  to  understand  why  the  advocates  of  oar 
first  manner  of  thinking  are  so  disquieted  by  anything  which 
tells,  I  do  not  say  against  the  general  truth,  but  against  the 
infallibility  of  the  Sacred  Records,  which  they  make  not  only 
the  symbol,  but  the  foundation,  of  their  faith.  For  they  have, 
as  it  were,  desecrated  life  and  all  its  experiences  ;  they  have 
in  effect,  if  not  in  intention,  removed  God  from  it  as  fer  as 
they  can  ;  they  think  all  its  fair  humanities,  whether  art,  or 
music,  or  literature,  have  at  best  little  to  do  with  religion,  and 
are  perhaps  dangerous  to  it.  Hence  they  survey  their  progress 
with  indifference,  diversified  only  by  fits  of  panic ;  while  as 
for  the  deep  sense  of  things  eternal,  wherewith  our  Maker 
encompasses  as,  —  the  crying  out  of  the  heart  and  the  flesh 
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for  the  living  God,  the  instantaneous  response  of  every  un- 
comipt  conscience  to  the  saymgs  of  our  Saviour  upon  the 
mount,  and  the  cahn  happmess  which  comes  of  well-doing, 

they  have  either  so  materiahzed  *  their  own  souls  that 

they  are  not  conscious  of  such  experiences,  or  else  they  think, 
that,  apart  from  a  particular  fashion  of  speech,  such  things 
are  utterly  untrustworthy,  and  possibly  may  be  of  the  DevO. 
In  short,  they  have  staked  their  cause  upon  one  argument 
It  may  be  doubted  if  that  is  the  one  St.  Paul  would  have 
recommended,  or  if  it  would  have  been  chosen  by  those  who 
had  been  longest  at  the  foot  of  the  Cross.  "  Except  they 
see  signs  and  wonders,  they  will  not  believe."  When,  then, 
then-  tendency  of  ophuon  reaches  its  full  result,  such  men's 
reli^on  becomes  neither  a  leaven  fermenting  through  human 
nature,  nor  a  vine  rooted  and  growing,  nor  a  Uvmg  and  a 
moulding  power ;  but  it  is  as  an  image  fallen  down  once  for 
an  from  heaven,  with  no  analogy  in  nature,  with  no  parallel 
in  history,  with  no  affinity  among  the  Gentiles,  and  (except 
for  some  special  reasons)  with  no  echo  to  its  fitness  fi-om  the 
human  heart  Hence,  however,  it  is  only  natural  for  any 
encroachment  on  the  solitary  ground  of  such  persona'  faith  to 
appear  "dangerous";  and  since  the  great  recommendation 
of  all  their  cast  of  sentiment  was  its  fancied  safety,  they  are 
in  proportion  alarmed.  Thus  it  is  pmnful  to  them  even  to  be 
told  of  little  discrepancies  in  onr  sacred  books ;  they  cannot 
understand  that  a  true  teacher  of  religion  niay  be  imperfectly 
informed  m  other  things,  though  analogous  instances  might 
strike  them  every  day ;  even  the  idea  of  religious  growth, 
which  pervades  the  whole  Bible,  is  not  kindly  accepted  by 
them,  or  is  confined  to  one  or  two  great  epochs  of  dispensa- 
tion ;  and  as  for  the  many  inquiries  of  great  literary  and  his- 
torical interest,  which  the  criticism  of  the  Sacred  Volume 
involves,  they  have  so  prejudged  such  questions,  that  they 
either  will  not  acquire  the  knowledge  requisite  to  answer 
them,  or  they  shut  their  eyes  to  any  fresh  form  of  the  answer, 

*  That  is,  in  St.  Paul's  langnnge,  "made  carnal." 
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as  it  appears  in  the  light  of  to-day ;  or  they  even  raise  an 
outcry  against  the  invesfigatiou  of  any  more  consistent  stu- 
dent^ as  if  it  were  a  triumph  of  "infidelity," — and  therehy 
they  moat  unwisely  make  it  so.  Certainly,  their  heart  does 
not  stand  fast ;  for  they  are  afrwd  .when  any  fresh  tidings 
come,  either  from  general  knowledge,  or  from  fervent- and 
self-sacrificing  devotion,  or  from  a  critical  study  oven  of  the 
Bible. 

But  turn  we  now  to  those  who,  reverencing  the  letter  at 
least  as  deeply  as  St.  Paul  did,  have  yet  grounded  their  faith 
mainly  on  the  spirit,  without  neglecting  the  aids  of  the  un- 
derstanding. They  are  persuaded  that  they  may  justify  the 
ways  of  God  by  rendering  to  the  intellect  its  own,  and  yet 
render  to  faith  the  things  that  are  faith's.  Nay,  rather,  they 
tbink  that  doing  the  one  is  a  condition  necessary  to  the  other.* 
Qearly,  then,  it  does  not  disturb  them  to  learn  that  the  pur- 
pose of  God,  though  veiled  from  the  Jews  (jtvirnipiov),  had 
made  the  Gentiles,  even  of  old,  heirs  of  a  certmn  salvation 
of  the  soul.  Hence  they  approach  with  calmness  such  ques- 
tions as  how  far  Moses  took  anj  thing  from  the  wisdom  of  the 
Egyptians,  or  whether  Helleniaing  Hebrews  f  had  used  lan- 
guage adopted  by  St.  Paul  and  St.  John ;  they  can  even  wel- 
come any  fresh  instances  that  Grod  has  left  himself  nowhere 
without  witness  ;  and,  since  both  providence  and  grace  have 
uifjniately  One  Giver,  they  can  easily  believe  that  the  one 
has  been  a  cradle  for  the  other.  Perhaps,  indeed,  the  won- 
derful correspondence  between  the  spiritual  judgments  of  the 
Gospel  and  of  the  purest  searchers  after  godliness  elsewhere, 

*  The  eajing,  Believe,  that  thou  mai/est  imderstand,  belongs  more  to 
principles  than  to  feels,  and  may  bo  as  much  mienEcd  as  its  opposite. 
Let  me  understand,  that  I  inay  believe.  For  it  has  been  applied  to  dark- 
ness as  often  as  to  light.  Hence  it  might  Ijo  better  to  say,  Lore  Ike  Iruih, 
thai  ihoa  mayest  ktioio  it.  Por  this  would  give  nearly  Iho  Samo  lesson,  and 
be  less  liable  lo  abuse. 

t  Good  Jacob  Bryant  wrote  a  book  to  prove  that  Philo  resembled  St. 
John ;  and  although  his  chronology  requires  to  be  inverted,  Ms  piwif  of 
the  retemblanca  holds  good. 
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is  not  one  of  the  least  arguments  for  the  true  divinity  of  Christ 
For  it  shows  that  the  'Wisdom  which  took  flesh  in  him  came 
from  the  Supreme  and  Universal  Teacher  of  mankind.  Nor, 
again,  do  Christiana,  such  as  I  now  speak  of,  require  a  great 
gulf  between  the  experiences  of  devout  men  to-day  and  those 
of  tbe  servants  of  God  in  the  days  of  old.  One  of  their  great 
.reasons  for  believing  things  written  in  Scripture  is,  that  they 
experience  the  same.  They  are  persuaded  of  the  comfort  of 
prayer,  the  peace  of  trustfulness,  the  joy  of  thanksgiving,  the 
rightful  rule  of  holiness,  the  necessity  of  repentance,  and  the 
wholesomeness  of  a  disciphne  of  conscience ;  and  they  gladly 
welcome  the  forgiveoess  of  sins.  Because  God  teaches  such 
things  now,  they  more  easily  believe  he  taught  them  of  old. 
Nor  have  they  any  desire  to  doubt,  that  He  who  thus  fash- 
ioned the  hearts  of  his  people,  may  also  have  exhibited  great 
■wonders  of  old  to  their  external  sense.  The  great  majority 
of  them,  indeed,  imphcitly  believe  the  letter  of  every  micade 
in  the  Bible ;  yet  they  would  never  be  so  illo^cal  as  to  make 
these  remote  and  often  obscurely  attested  events  the  pi-oof  * 
of  things  being  true  wliieh  they  know  by  experience,  and 
■which  are  so  far  more  important  in  saving  the  soul  alive. 
Hence  many  of  them  believe  the  miracles  for  the  sake  of  the 
doctrines;  and  this  order  is  more  truly  Christian  than  the 
converse.  Some  of  them,  however,  would  remark,  that  the 
modem  definition  of  a  miracle  b  far  too  technical ;  in  the  old 
Hebrew  mind,  everything  was  a  great  wonder  which  caused  a 
present  awe  of  the  great  Governor  of  the  world.  Thus  the 
morning  roll  of  the  tide,  and  the  stormy  wind  arismg,  were 
great  wonders ;  and  though  other  thmgs,  to  which  the  same 
name  is  applied,  may  seem  more  extraordinary,  yet  we  can 
believe  the  Divine  agency  in  them  to  have  marched  along  the 
Mlent  path  of  forethought  rather  than  with  the  Cyclopean 

*  This  is  almost  too  fordbly  put  in  the  striking  leish  of  Mr.  Maorice, 
that  persons,  rostiiig  their  fiuth  as  Christians  on  the  Ian  plagnes  of  Egypt, 
might  find  a.11  Egyptian  experiences  tend  to  shake  it.    See  his  Sermons 
on  the  IiGSBons  from  the  Old  Testament. 
14 
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crash  of  strength  and  force.  As  fo  our  Saviour's  nuiaoles, 
indeed,  they  are  even  wrought  generally  with  the  concurrence 
of  the  receiver's  faith ;  and  they  are  all  signs  of  mercy,  or 
parables  fuU  of  meaning ;  and,  again,  so  far  as  the  element 
of  power  is  brought  out  in  them,  it  is  rather  as  exemplifymg 
the  rule  of  a  very  present  God  over  nature,  than  as  "  evi- 
dence"" for  truths  which  are' themselves  far  more  evident. 
Hence,  whether  an  event  should  be  considered  as  more  or  less 
miraculous,  is  always  a  quesfion  to  be  decided  by  the  proba- 
bihties  of  the  particular  passage,  whether  prose  or  poetry, 
contemporaneous  or  remote ;  and  is  never  to  be  prejudged  as 
if  it  Ejected  eidier  way  the  foundations  of  our  faith,  t 

From  such  a  lone  of  thought  as  regards  miracles,  we  may 
expect  those  who  entertain  it  to  approach  the  more  important 

#  Has  not  the  ambiguitj  of  the  term  evidence  somewhat  misled  oar 
modem  apologists  ?  It  may  have  meant  clearnosa,  oc  visibilH^,  as  of 
Trnth  and  Justice ;  but  they  take  it  ia  the  sense  of  legal  testimony,  and 
EO  entangle  themselyes  iu  spenial  pleading. 

t  Suppose  any  one  brought  up  to  imdcrstand  as  literal  prose  Cow- 
per's  hymn. 

Ho  plants  his  footsteps  in  the  sea, 

And  rides  npon  the  storm,  -r 
woald  it  be  an  utter  loss  to  him  fo  discorer  that  the  terms  were  fignra- 
tjve  1  or  might  they  EliU  express  to  him  a  truth  ?  Apply  the  same  idea 
to  many  of  the  Psalms,  sudi  as  the  eighteenth,  which  the  Hebrew  title 
makes  a  description  of  David's  deliyerance  from  Sanl,  May  it  not  also 
apply  to  other  poetical  parts,  such  as  part  of  HabaMcuk,  and  to  such 
fragments  as  are  expressly  quoted  from  the  book  of  Jasher  (I  do  not  say 
all  that  have  been  oonjecturally  ascribed  to  it),  espedally  if  some  of  them 
closely  resemble  the  ode  in  Habakkuk  1  But  it  will  be  said,  here  waa  a 
poetical  intention  ;  and  it  is  a  wide  leap  to  interpret  plidn  prose  on  such 
principles.  This  disfiucfion  should  have  its  weight.  Still  the  fondness 
of  some  nations  for  apologue  or  parable,  the  tendency  of  ideas  to  clothe 
themselves  in  rtairative,  and  the  possibility  of  traditions,  once  oral  or 
poetical,  having  subseqaently  taken  form  in  prose,  arc  all  things  which 
may  suggest  themselves  to  critical  readers,  and  should  weigh  for  what 
they  are  worth  In  each  case,  and  for  no  more.  But  if  scholars  wantonly 
exa^erate  difficulties,  or  state  thorn  with  indecency  or  scoffing,  the  case 
is  dlEferent.  I  have  never  intended  doing  so,  and  have  no  sympathy  of 
feeling  with  any  one  who  does. 
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subject  of  prophecy,  without  suffering  their  reverential  pre- 
possessions to  take  an  undue  form  of  prejudice,  or  any  disap- 
pointment of  them  to  be  a  cause  of  overwhehning  alarm. 
Suppose  that  what  Bishop  Butler  said  hypothetically  on  this 
subject  should  now  he  come  actually  upon  us,  —  suppose 
that  things  often  treated  as  direct  literal  predictions  of  Christ 
should  have  been  spoken  prirDarity  of  some  king,  or  prophet, 
or  nation.  Such  a  result  may  cause  great  distress,  and  even 
desolation  of  mind,  to  those  who  maie  theology  a  mere 
balance  of  texts,  and  make  the  peace  of  God,  which  passeih 
all  understanding,  depend  upon  the  critical  accuracy  of  iBus- 
tralions  borrowed  in  the  New  Testament  from  the  Old.  But 
no  such  grievous  consequence  follows  to  men  who  have  been 
so  born  of  the  Spirit,  that  they  believe  Christ's  words  because 
they  are  spurit  and  trutl.  They  are  no  more  surprised  that 
their  Saviour  should  appear  under  earthly  images  in  the  Old 
Testament,  than  that  he  should  be  called  "  the  carpenter's  son  " 
in  the  New.  Their  conception  of  him  is  not  formed  by  bal- 
ancing tie  imperfect  utterances  of  childhood  against  those  of 
the  full-^TOwn  stature  of  the  servants  of  God ;  but  it  rather 
takes  in  the  height  of  that  great  idea  at  which  the  Church 
arrived  when  she  stood  as  it  were  by  the  goal ;  for  tlien  she 
looked  back  with  understanding  on  the  race  of  Him  who,* 
though  manifested  in  the  flesh,  had  been  justified  in  the  spirit, 
and  who,  though  seen  only  by  Apostles,  had  been  preached  to 
nations ;  and  whom  she  found  so  beheved  upon,  as  a  king, 
thjougLout  the  world  in  which  he  once  had  not  where  to  lay 
his  head,  that  she  felt,  surely  God  must  have  received  him  up 
into  glory.  For  they  all  along  admit  the  idea  of  training ; 
and  so,  the  principle  of  life  and  of  growth.  It  was  natural 
for  the  people  of  Nazareth  to  see  in  Jesus  only  Joseph's  son ; 

*  1  Timothy  iii.  16,  wliero  I  have  ventured  to  paraphrase  that  reading 
of  the  Greek  whwh  seems  on  the  whole  best  attested.  It  should  bo 
compared,  for  the  sense  ofangeU,  with  qh.  v.  ver.  21  of  the  same  Epistle; 
and  for  tbe  general  sentiment,  with  Romans,  ch.  i.  vv.  3,  4.  On  this,  as 
on  oflier  qtiestions  of  text,  I  am  glad  to  fortify  myself  with  the  authority 
of  Dr.  Tregelles. 
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it  was  natural  for  the  old  Hebrews  to  thini  of  the  righteous 
king,  and  the  afflicted  prophet,  and  the  chosen  people,  before 
they  rose  to  the  conception  of  a  verily  Divine  wiadom  and 
love,  uncovering  itself  in  substance,  and  pervading  the  con- 
ceptions of  all  nations. 

But  where,  then,  some  one  will  ask,  are  our  "  evidences  "  ? 
It  may  be  answered  in  two  words,  the  character  of  Christ  and 
the  doctrine  of  Christ.  Or  to  say  the  same  thing  in  the  words 
of  St.  Taul,  we  preach  Christ  the  power  of  God,  and  Christ 
the  wisdom  of  God.  If  priests  embody  the  idea  of  conse- 
cration, he  is  holy,  —  if  prophets  that  of  knowledge  or  vision, 
he  is  the  great  speaker  of  truths  which  touch  the  heart,  —  if 
kings  imply  rightful  rule,  he,  or  his  spirit,  is  that  which 
should  sway  our  thoughts, — if  the  poor  and  afflicted  are  the 
special  care  of  God,  was  ever  affliction  like  his  ? — -if  teachers 
do  a  sacred  work,  if  martyrs  throw  a  fire  upon  the  earth 
which  is  not  quenched,  if  the  shepherd  to  his  flock,  and  the 
husband  to  his  wife,  and  the  pastor  to  his  people,  have  all 
some  offlce  of  beneficence,  and  so  something  of  sacredness 
from  their  having  been  designed  in  the  love  of  God; — all 
these  things  are,  as  St.  Paul  says,  "  brought  to  a  head  in 
Christ";  he  concentrates  and  esbibifs  in  his  life,  in  his  doc- 
trine, in  his  death,  and  in  the  holy  spirit  whereby  ho  ever 
lives,  and  wherewith  he  anlmalea  the  whole  body  of  his 
Church,  the  Dirine  perfection  of  those  excellences,  of  whieh 
fragments,  and  shadows,  and  images,  are  scattered  through- 
out the  world  elsewhere.  And  however  true  it  may  be,  that 
our  religion  is  in  its  essence  attachment  to  Christ  as  a  person, 
this  can  never  mean  to  bis  jiame,  or  to  his  power,  as  if  he 
were  jealous  or  arbitrary ;  but  rather  *  to  that  goodness  and 
that  truth  which  he  embodies,  and  which  commend  themselves 
by  their  excellence  to  the  faith  ,of  the  pure  in  heart. 

Those  then  come  to  Christ  who  believe  in  the  spirit  of 
Moses  and  of  Iswah,  and  who  would  have  listened  to  each 
prophet  of  truth  from  time  to  lime  among  the  Jews,  — .who 

*  The  isBne  rajsed  in  this  sentence  is  ritally  cridcal,  ajid  pregimnt. 
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^■ould  stand  by  Socrates  as  he  drank  his  hemlock  among  the 
Greeks,  —  and  who,  in  short,  m  all  times  and  plaws,  would 
acknowledge  the  authority  of  whatsoever  things  are  pure, 
whatsoever  are  lovely,  whatsoever  are  of  good  report.  Now 
this  kind  of  free  allegiance,  from  love,  and  for  the  excellence 
of  the  object's  sake,  is  perhaps  not  exactly  that  of  those  who, 
starting  with  the  Bible,  —  or  even  with  the  Divine  authority 
of  our  Lord,  —  infer  from  thence  dogmatically  the  excellence 
of  his  precepts  ;  but  it  is  more  hke  that  of  the  Apostles,  who 
saw  the  superhuman  beauty  of  our  Lord's  truth  and  patience, 
and  his  majesty  made  perfect  through  sufferings ;  and  then 
reasoned*  upward,  Surely  this  was  the  Son  of  God. 

Such  a  mode  of  thought  has  also  the  advantage  of  starting 
more  from  the  purer  moral  instincts  of  our  nature.  Yet  it  is 
so  far  from  fearing  reason,  that  it  finds,  in  a  way,  confirma- 
tions everywhere.  It  is  under  no  temptation  to  wrest  texts 
into  conformity  with  systems ;  or  to  congeal  the  outpourings 
of  passionate  penitence  into  materials  for  syllo^sms ;  or  to 
make  traditional  applications  of  prophecy,  whether  due  to 
the  devout  rhetoric  of  the  early  Church,  or  to  the  very  im- 
perfect criticism  of  St.  Jerome  f  in  his  Vulgate,  either  parta 
of  the  faith,  or  perilous  supports  of  it.  It  can  readily  wel- 
come with  hearty  gratitude  whatever  discovery  in  science,  or 
language,  or  history,  may  so  far  dissociate  from  the  Jews 
those  who  may  yet,  like  the  Jews,  remain  children  of  a 
Divine  promise ;  nor  is  it  with  dismay,  but  with  thanksgiving, 
that  it  sees  many  of  their  temporal  images,  time  after  time, 
give  way  to  that  eternal  pattern  which  Moses  saw  in  the 
Mount,  and  which  the  servants  of  God  may  now  see  more 

*  The  Apostles  fclt  goodness,  and  inferred  God.  Wo  assnme  God, 
and  demand  acknowledgment  of  goodness.  Which  of  these  is  the  more 
wholKBome  arguments  The  answer  may  Eomewhat  dupend  npon  what 
conception  of  Deity  we  start  with. 

t  In  Haggai  ii.  7,  the  Hebrew  says  desires,  or  deiirahU  things,  and  tho 
contest  shows  aiWer  and  gold  to  be  intended.  But  St.  Jerome  Eidd, 
Veiiiet  desideraius  omnibus  gaUibus,  and  we  have  followed  in  h[s  track. 
Bat  are  those  who  clamoronslj  make  such  things  proofs  of  Christianity 
its  &iends  1 

li* 
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clearly  revealed  to  them  in  conscience,  and  experience,  and 
understanding.  For  that  which  is  written  in  the  nature  of 
things  is  shown  us  by  God. 

But  if  persons  thus  thinting  are  less  restrained  from  the 
free  adoption  of  whatever  consequences  the  mind  may  work 
out,  so  long  as  it  works  in  righteousness,  they  are  far  more 
bound  to  pui^e  their  mind's  eye,  and  to  keep  the  whiteness  of 
their  soul  unspotted  from  evil.  Tor  their  faith  has  only 
c«ased  to  be  a  congeries  of  human  propositions,  that  it  may 
better  become  a  divine  life.  And  although  some  of  them 
may  meditate  with  Butler,  how  far  the  mysterious  grace  of 
God  is  given  us  on  a  system,  so  that,  if  we  saw  the  whole 
range  of  things,  it  would  appear  to  us  regular  and  natural, 
ratlier  than  eontramatural,  yet  the  belief  in  that  "  Spirit 
which  is  holy,  supreme,  and  life^ving,"  *  is  far  more  a  gov- 
erning principle  of  their  lives,  than  can  ever  be  the  case 
with  men  who  substitute  the  bonds  of  system  for  those  of 
truth,  and  the  letter  for  the  spirit. 

Hence  it  will  be  found,  all  great  reformers,  either  of  life 
or  institutions,  have  had  something  in  them  of  the  spirit  we 
now  speak  o£  Nor  has  it  been  quite  unknown  even  to  men 
in  other  respects  of  most  opposite  views:  it  has  burst  forth, 
now  in  that  earnest  preaching  which  rent  the  veil  of  the  in- 
visible world,  and  made  men  tremble  or  exult  at  the  present 
realities  of  judgment  or  salvation  ;  and  it  has  wrought  again 
in  those  who  reared  once  more  the  standard  of  the  Cross  as 
a  thing  to  live  by,  in  a  luxurious  and  garrulous  age  ;  it  allies 
itself  most  eminently  to  the  Gospel,  but  it  can  also  flow 
along  the  channels  of  the  Church ;  its  more  prominent  ad- 
vocates in  England  have  been  men  whose  eccentricity  some- 
what marred  their  usefulness,  hut  it  may  well  harmonize 
with  the  affectionate  soberness  of  that  Prayer-book,  which  it 
should  forbid  us  to  sever,  so  wiiJely  as  we  do,  from  the  in- 
spiration of  our  Bible.  It  woke  in  Re^nald  Pecock  some 
presage  of  the  Eeformation,  when  as  yet  this  College  was 
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not ;  il  found  no  obscure  utterance  in  Hooker,  when  he  taught 
that  "  the  rules  of  right  conduct  are  the  dictates  of  right 
reason " ;  it  is  assumed,  either  tacitly  or  expressly,  in  the 
grand  discourse  of  Jeremy  Taylor ;  it  is  more  formally  put 
forward  by  Barclay,  whose  hroad  and  unqualified  propositions 
are  yet  on  more  than  one  account  well  worthy  of  being 
studied ;  it  moves,  though  in  fetters,  across  the  pages  of  the 
more  learned  Puritans,  and  especially  of  Milton;  it  takes  a 
form  of  wisdom,  toleration,  and  faith,  amidst  the  vast  learning 
of  ■Cudworth,  and  his  kindred  teachers  of  a  godly  humanity ;  * 
it  is  not  alien  to  the  Evangehcal  Platonism  of  Leighton ;  nor 
is  it  quite  quenched  by  the  arrogant  temper  of  Warburton, 
whose  learning  and  whose  courage  alike  led  him  to  acknowl- 
edge some  light  in  the  Gentile  world ;  but  with  greater  fond- 
ness it  loved  to  linger  amid  the  deep  reasonings  of  Butler, 
prevented  only  by  his  I/aodicean  age  from  bearing  in  him  its 
&1I  &uit ;  it  took  a  form  of  subtle  idealism,  and  allied  itself 
to  "  every  virtue  "  in  Berkeley  j  it  had  no  mean  representative 
in  this  place,  in  the  thoughtiiil  candor  of  Professor  Hey,  over 
whose  moderation  aqy  brief  triumph  of  zeal  in  our  time  may 
only  pave  the  way  for  a  dangerous  reaction ;  it  sounds,  not 
ineloquently,  but  too  uncertainly,  from  the  deep  struggles  of 
Coleridge ;  and  it  found  a  happier  expounder  in  him  whose 
recent  loss  we  may  well  deplore,  the  Guesser  at  Truth,  and 
the  preacher  of  the '  Victory  of  Faith.  &t  et  hodie,  nunc 
tacendus:  olim  nominaHtur.  In  our  own  time,  indeed,  those 
who  entertain  it  at  all  have  felt  themselves  urged  alike  on  the 
negative  side  by  the  necessities  of  historical  criticism,  and  on 
the  positive  by  the  deep  hunger  of  men's  spiritual  affections, 
to  cross  over  more  and  more  from  the  scribe  to  the  apostle, 
from  the  letter  to  the  spirit,  from  the  formula  to  the  feeling 
which  engendered  it. 

How  many  questions  now  arise  before  me  which  time  will 
not  permit  to  handle  at  due  length!  WiU  this  freedom,  which 
even  the  highest  controller  of  our  destiny  is  in  si 


*  E.  g.  John  Smith,  wlio  has  been  prised  in  snch  opposite  quarters. 


,1  Google 


I6i  THE   BPIEIT  AND   THE  LBTTEE, 

awakening  among  us,  always  know  where  to  stop  ?  It  will  be 
led,  perhaps,  hy  the  inexorable  laws  of  historical  criticism  to 
alter  our  modes  of  conceiving  of  some  portions  of  Hebrew 
literature,  which  are  comprehended  in  our  Bible ;  and  even 
questions  apparently  barren  may  sometimes,  to  the  scholar, 
be  fruitful  in  inferences.*  It  may  also  observe  so  much  of 
local  or  sensible  imagery,  f  in  describing  things  which  eye 
hath  not  seen,  nor  ear  heard,  that  it  may  almost  indefinitely 
lessen  the  field  of  intellectual  definition,  though  sparing  that 
of  conscientious  expectation.  It  may,  for  instance,  somewhat 
merge  the  doctrine  of  a  resurrection  in  the  idea  of  immortal- 
ity;! an^  it  may  lay  not  so  muth  stiess  on  a  day  of  judg- 
ment, as  on  a  Divine  retribution  But  will  it  also  apply  St. 
Paul's  idea  of  our  Lord's  laymg  down  hia  medi'tlonil  kmg- 
dora,  S  not  to  any  one  moment  hereafter,  but  to  that  penod, 
whatever  it  may  be,  in  each  mans  life,  nhen  he  his  been 
'brought  by  the  Son  to  the  Father,  —  so  that  it  shall  be  no 
longer  necessary  for  the  Son  to  pray  for  men  ||  so  enUghtened, 
smce  the  Father  himself  loves  them,  because  they  have  con- 
ceived of  him  according  to  the  picture  revealed  of  him  in  his 
well-beloved  Son  ?  How  far  will  this  be  a  dangerous  intensi- 
fication of  what  ia  yet  a  true  feeling  of  the  economic  nature 

*  It  is  morally  cortain,  that  the  books  of  Joshua  and  of  Danie!  are 
each  four  hundred  years  later  than  the  date  ordinarily  ascribed  lo  eiwh ; 
and  this  fact  leads  to  inferences  which  it  would  be  wise  (o  meet  practically, 
by  either  modifying  onr  cycle  of  Old  Testament  lessona,  or  by  giving 
tho  clergyman  at  his  discretion  a  liberty  of  doing  so. 

t  If  any  one  considers  the  rarions  opinions  on  the  state  of  disembodied 
souls  before  the  day  of  judgment,  he  will  find  them  torn  on  a  dash  of 
confliclmg  metaphors,  or  on  a  balance  of  allnsions,  each  borrowed  from 

t  As  Bishop  Botlor  evidently  did,  bnt  Isaac  Taylor's  Physicai  Theory 
of  a  Future  Life  may  be  read  on  the  other  side. 

4  Read  carefnlly  1  Cferinthians  xv.  24  -  28 ;  bnt  compare  Pearson  on 
Sitting  on  the  Eight  Hand,  in  liie  Creed.  It  was  reckoned  a  peculiarity 
in  the  profound  Origen  that  he  prayed  only  to  the  Tather  throngh  the 
Son;  bnt,  at  the  altar,  iho  whole  African  Church,  and  perhaps  the 
Church  Catholic,  did  so. 

II  St.  John's  Gospel  xvi.  25  -  27 ;  Colossiana  i.  15, 
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of  the  office  of  the  Mediator?  Or  will  the  same  spirit  go  so 
far  with  any,  as  to  think  it  unimportant  through  what  imagery 
God  may  frame  in  us  thoughts  of  things  ineffahle ;  so  that 
whether  memory  or  fancy  lend  the  shadow,  and  whether 
faith  *  he  nourished  more  from  fact  or  from  thought,  still  the 
real  crisis  of  our  souls  shall  hang  upon  our  ever  holding  fast  that 
eternal  substance  of  the  Divine  Light,  the  radiance  of  which 
is  wisdom,  and  truth,  and  love,  and  which  ■enlighteneth  every 
man,  both  at  its  coming  into  the  world  in  the  flesh,  and  also 
long  before  ?  This  last  would  sound  like  a  dangerous  revival 
of  Gnostic  imaginations.  Yet  would  even  the  wildest  flight 
of  such  aberrations  he  so  dangerous  to  the  spirit  of  religion, 
as  that  secular-minded  Ehionilism  into  which  the  opposite 
tendency,  the  mere  sifting  of  the  letter,  is  ever  apt  to  drift, 
the  moment  it  escapes  from  the  influence  of  tradition  ?  To 
answer  all  such  questions  would  require  a  prophet  rather 
than  a  preacher.  One  thing,  however,  is  clear,  and  that  I 
desire  to  say  very  seriously :  the  spirit  of  inquiry  is  most 
likely  to  go  hand  m  hand  with  revei-enee,  if  no  other  checks 
be  imposed  upon  it  than  such  as  come  of  conscience  and  of 
truth.  This  also,  hrethren,  let  us  be  unshakably  persuaded 
of,  whatever  other  things  (ail,  the  attempt  to  realize  in  our- 
selves the  mind  which  was  in  Christ  Jesus  has  never  been 
found  to  fail  any  man.  This,  after  all,  seems  to  he  what 
constitutes  a  Christian. 

The  prospects  of  an  attack  must  depend  very  much  upon 
the  conduct  of  the  defenders.  If  those  who  have  leisure, 
learning,  and  authority  encourage  persons  less  informed,  not 
merely  in  entertaining  as  opinions,  but  in  asserfdug  as  foun- 
dations of  the  faith,  things  which  scholars  are  ashamed  to 
say,  there  must  come  a  crash  of  things  perishable,  in  which 
also  things  worth  preserving  may  suffer  shipwreck.  "Whereas, 
if  the  same  persons  were  wise  to  distinguish  eternal  meaning 
from  temporal  shape,  it  would  still  prove  that,  though  the 
Church  is  beaten  by  waves,  yet  she  is  founded  on  a  rock. 

*  Compare  Hebrowe,  tenth  and  eleventh  chaptecs. 
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ON  THE  CAUSES  WHICH  PEOBABLT  CONSPIRED 
TO  PRODUCE  OUR  SAVIOUR'S  AGONY.* 


Bt  EDWARD  HAEWOOD,  D.  D. 


ADVERTISEMENT. 

The  following  Dissertation  was  composed  about  fourteen 
yeEirs  ago.  Upon  reviewing  it,  I  saw  no  reason  to  depart 
from  tbe  theory  and  sentiments  it  advances.  Tlie  manner  in 
which  it  is  compiled  requests  the  reader's  candid  ^d  favor- 
able censure.  The  reason  which  ori^nally  induced  me  to 
write  it  was  my  dissatisfaction  with  the  schemes  which  gloomy 
and  systematic  divines  have  devised  to  account  for  our  Lord's 
agony ;  some  ascribing  it  to  the  unappeased  wrath  of  Al- 
mighty God,  now  hurled  in  all  its  tremendous  vehemence 
upon  this  illustrious  sufferer;  others,  to  the  temptation  Mid 
onset  of  the  Devil,  into  whose  tyranny,  during  this  hour  of 
darkness,  he  was  freely  delivered;  and  others  to  the  whole 
accumulated  weight  of  the  sins  of  the  whole  world,  which  the 
wisdom  and  justice  of  God  appointed  that  he  should  now  sus- 
tmn,  in  order  that  he  might  experimentally  feel  their  infinite 
demerit,  and,  by  supporting  in  his  own  person  the  oppressive 
load,  accomphsh  the  proper  atonement  and  expiation  of  them. 
I  hope  an  attempt  to  vindicate  the  equity,  rectitude,  and  good- 
ness of  God,  and  to  justify  the  conduct  of  our  Lord  on  this 

*  First  published  in  Iiondon,  1772. 
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occasion,  by  evincing  that  there  is  nothing  in  this  transaction 
which  edipses,  or  in  the  least  diminishes  the  lustre  of  his 
divine  character,  will  he  deemed  laudable,  however  I  may 
have  failed  in  the  execution  of  my  design.  I  had  not  seen, 
till  within  these  few  weeks,  Mr.  Moore's  escellent  pamphlet 
on  this  subject,  which  was  published  by  Doctors  Lardner  and 
Fleming,  and  printed  by  Noon,  1757.  It  gives  me  great 
pleasure  and  satisfaction,  as  it  is  no  small  confirmation  of  this 
Essay,  to  find  that  the  refleclions  and  sentiments  of  this 
ingenious  writer  on  this  subject  have  so  happUy  coincided 
and  harmonized  with  my  own. 


DISSEETATION. 

Bt  the  adversaries  of  our  divine  religion  it  has  often  been 
suggested  that  tiie  concluding  scenes  of  our  Redeemer's  life 
are  attended  with  circumstances  which  reflect  no  great  honor 
upon  his  character.  From  that  expression,  My  God.'  my 
God !  why  hast  thov  forsaken  me  ?  one  of  the  most  eminent 
of  the  Deists  asserteth,  that  our  Saviour,  a  little  before  his 
death,  publicly  renounced  the  cause  in  which  he  had  been 
engaged,and  even  died  in  that  renuncialion.  How  injurious 
and  false  this  aspersion  is,  need  not  be  evinced,  since  the 
whole  tenor  of  our  Saviour's  history  contradicts  it,  and  every- 
where displays  a  most  exalted  and  consummate  virtue.  It  is 
in  Ihe  highest  degree  absurd  to  suppose  tliat  our  Lord  should 
puhhcly  abjure  his  religion,  and  yet  die  to  confirm  it  and  give 
it  its  last  sanction.  He  came  to  bear  witness  to  the  truth, 
and  he  gave  the  strongest  proof  of  the  justness  of  his  preten- 
sions to  tlie  character  he  assumed,  that  he  was  the  Messiah 
and  Lawgiver  of  the  world,  and  that  the  cause  in  which  he 
had  embarked  was  the  cause  of  God  and  Truth,  for  he  sealed 
this  cause  with  Lis  blood. 

His  agony  in  the  garden  of  Gethsemane  has  been  very 
undeservedly  the  subject  of  calumny  and  detraction.  It  has 
not  infrequently  been  intimated,  that  during  this  scene  of 
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BufFerJngs  our  Lord's  behavior  was  very  far  from  being  con- 
sistent witt  the  rest  of  his  life,  and  that  he  meanly  and  ah- 
jectly  shuddered  at  the  prospect  of  calamities  which,  notwith- 
Btsmding,  it  was  his  destiny  to  meet.*  Persoos,  who  have 
rejected  Christianity,  and  alleged  the  causes  of  their  rejecting 
it,  have  insinuated,  among  other  things,  that  this  agony  of 
grief  hath  all  the  appearance  of  a  dishonorable  timidity,  tliat 
our  Saviour  in  a  dispirited  manner  sunk  under  the  afflictions 
which  he  had  rashly  brought  upon  himself,  by  assuming  the 
character  of  a  Keformer,— whereas,  if  he  had  been  conscious 
that  his  doctrines  were  true,  and  that  his  mission  was  divinely 
authorized,  he  would  have  sustained  them  with  an  heroic 
fortitude  and  magnanimity  worthy  such  a  cause.  Instead  of 
this,  in  the  prospect  of  hia  last  sufferings,  he  is  overwhelmed 
in  despondency,  and  betrays  a  pusillanimity  unworthy  a  com- 
mon philosopher.  Instead  of  embracing  with  virtuous  trans- 
port so  noble  an  occasion,  now  offered  him,  of  attesting  tiie 
truth  of  his  mission  and  ministry  by  sufferings,  he  shrinks 
back  at  the  view  of  them,  falls  into-  dishonorable  tremors,  is 
plunged  into  the  last  terror  and  confusion,  and  with  vehement 
importunity  implores  Almighty  God  to  extricate  and  save 
b'""  fern  them.     Let  this  cup  pass  from  me  / 

But  if  we  impartially  consider  the  history  in  which  this 
agony  of  distress  and  sorrow  is  recorded,  we  shall  be  con- 
vinced that  it  was  not  want  either  of  virtue  or  of  fortitude  to 
sustain  his  impending  sufferings,  which  dictated  these  words. 
There  is  nothing  in  them  inconsistent  with  the  general  tenor 
of  hia  conduct,  —  nothing  in  them  that  can  miite  us  suspect 
the  truth  of  his  pretensions,  or  that  in  the  least  diminishes 
the  divine  worth  and  dignity  of  his  character.  Our^SavIour 
was  clothed  with  human  nature,  and  is  he  to  be  censured  for 
having  the  sensibihties  of  human  nature  ?  Is  his  conduct  to 
be  loaded  with  reproach  and  contimiely,  because  he  was  not 
a  proud,  unfeeling  Stoic,t  and  did  not  manifest  an  entire 

*  See  Voltaire's  late  treatise  Sur  la  Tdemivx. 
t  "  Was  Uioro  not  eoraelliing  pnsiUanimoBS  and  ii 
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apathy  and  insensibility  in  his  sufferings?  Is  it  any  dia- 
piiragement  to  our  blessed  Lord,  any  imputation  on  his  wis- 
dom or  his  -rirtue,  that  he  was  affected  with  the  sorrows  and 
sufferings  of  humanity  ?  "  Jesus."  as  a  judirious  writer  has 
■well  observed,  "was  sensible  of  his  own  and  others'  suffer- 
ings, and  eonceived  a  dread  and  horror  at  them.  He  was  so 
sore  amazed  and  fuU  of  grief,  aa  earnestly  to  pray,  that,  if  it 
were  possible,  the  cup  might  pass  away  from  hun.  A  true 
picture  this  of  genuine  humanity  in  disti-ess.  It  is  natural  to 
us  to  hate  pain,  and  to  have  an  abhorrence  of  misery.  The 
constitution  of  our  hcings  requires  it  should  be  so.  It  is  the 
first  and  strongest  principle  the  Creator  hath  cast  into  the 
human  frame.  The  philosophy  taught  m  the  heathen  world 
by  Zeno  and  his  followers,  that  pains  and  afflictions  are  no 
evils,  and  that  a  wise  man  should  be  hardened  against  all 
sense  of  them,  was  truly  perversive,  not  perfective  of  the 
nature  of  man.     To  feel  calamities  when  they  come  upon  us, 

of  our  Saviour's  conducts  I  answer,  No.  Those  expreseions  are  fiu- 
too  uacfJi,  and  cannot  be  applied  to  our  Lord  without  maoifcst  injustice. 
Ho  had  not,  indeed,  that  intrepidity,  fot  wMch  the  rade  heroes  of  hiatoiy 
ace  eelebralfid,  who  were  fearless  fuid  uodaanted  in  their  greatest  dan- 
gers.  What  tlien  ?  Was  a  character  expected  in  Mm  that  reiiuu^ed  o 
peculiar  waimth  of  the  blood  and  juices,  and  the  impetus  of  some  crimi- 
nal passion,  to  form  and  exhibit  !  Natural  courage  is  well  known  to  be 
mechanical,  and  to  rise  and  fall  with  a.  certain  temperature  of  the  body. 
The  passions,  Bays  Mr.  Grove,  which  have  most  filled  the  wodd  with 
heroes  are  mmghry,  and  a  dread  of  the  reproach  of  cowardice.  Moral 
Philosophy,  Vol.  II-  p.  259.  What  is  lo  be  looked  for  in  the  blessed 
Jesus  ia-aperfe'ctly  moral  character.  Now  a  manly,  virtuous  courage  is 
BO  far  from  being  incompatible  with,  that  it  supposes,  fcar.  For  as  that 
is  inspired  with  a  sense  of  what  is  just  and  honorable,  the  fear  of  infamy 
lo  one's  self,  or  of  injury  to  others,  must  needs  take  place,  inasmuch  sa 
the  objects  ie  evils  that  ought,  if  possible,  lo  bo  avoided,  and  When  and 
in  whomsoever  those  feara  shaU  coincide  with  the  natural  fear  of  death,  a 
passive  fortitude  is  all  that  can  be  expected. 

"  And  as  to  inconslanci/  of  mind,  I  ask.  Who  is  there  among  the  sons 
of  men  or  what  are  they,  whom  tlie  drcumstances  of  time  and  place,  in 
respect  to  a  cruel  and  ignommious  death,  wiU  not  sensibly  affect  1  A 
person,  doomed  to  suffer  as  a  sUte  criminal,  may  indeed  put  on  the  stoic 
on  snch  an  occasion,  and  in  point  of  prudence,  as  it  is  called,  or  for  the 
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or  upon  others,  and  to  ^ve  vent  fo  our  tears,*  is  mudi  more 
congruous  aad  suitablo  to  our  frame  and  station,  tlian  the 
apathy  and  rant  of  the  Stoics.  We  are  connected  with  flesh 
and  blood,  made  with  selfish  and  eocial  affections  and  passions, 
and  placed  here  in  a  state  of  discipline ;  and  a  tender,  suscep- 
tible temper  belter  becomes  us,  and  will  sooner  perfect  our 
virtue,  than  insensibility  and  fooUiardine'S.  This  considera- 
tion alone,  if  there  were  none  other,  should  make  us  not 
ashamed  of  Jesus  m  his  agony  in  the  garden,  or  on  the 
crobs."  f 

The  following  account  of  this  awful  scene  is  exhibited  by 
the  four  Evangelist'.  '■  "When  Jesus  liad  spoken  these  words 
[th.it  consolatory  discourse  recorded  in  the  fourteenth,  fif- 
teenth, and  sixteenth  chapters  of  St.  Joim's  Gospel]  he  went 
forth  with  his  disciples  o^  er  the  brook  Cedron,  where  was  a 
garden  [Gethsemane],  into  wliich  he  entered  and  his  disciples. 
And  he  saith  to  the  disciples,  Sit  ye  here,  while  I  go  and 

sake  of  his  honor,  stifle  his  passions  from  the  view  of  others.  And  no 
aoiibt  but  that  this  has  often  been  the  case.  But  our  Lord  acted  upon 
no  sneh  mean  motives.  Ho  felt  things  to  impress  him  diiferently,  and  he 
(old  what  he  felt.  The  mind  is  not  answerable  for  these  different  impres-  ■ 
sions.  They  axe  onaToidablo  to  it,  and  the  result  of  the  human  frame. 
Had  not  Jesus  shown  a  reluctancy  to  the  evils  now  before  him,  the  reahty 
of  his  sufferings  might  justly  have  bean  called  in  question.  And  so  fac 
was  he  in  this  bis  behavior  from  acting  an  inconsisteal  or  incoastant  pari, 
that,  notwithstanding  he  felt  a  greater  aneasiaess  to  himself  than  at  any 
other  time,  he  stood  firm  to  the  noble  resolntion  he  had  formed,  of  an 
entire  submissive  obedience  to  the  Divine  Will.  There  is  then  no  im- 
peachment of  tbo  courage  and  constancy  of  our  Lord.  His  diaractcr 
cemiuns  unsullied,  yea,  shin<s  thiough  the  darkest  cloud  that  ever  passed 
over  him."  —  Moore  on  our  Saviour's  Agony,  pp.  SB -90. 

*  They  who  of  all  writers  undertake  to  imitate  nature  most,  oft  intro- 
duce even  their  heroes  weeping.  See  how  Homer  represents  Ulysses, 
Od.  I.  ver.  151 ;  II.  vcc.  7,  8.  The  tears  of  men  are  in  txnth  very  differ- 
CQt  from  the  cries  and  cjulations  of  children.  They  are  silent  streams, 
and  flow  from  other  canses ;  commonly  some  tender,  or  perhaps  philo- 
sophical, reflection.  It  is  easy  to  see  how  hard  hearts  and  dry  eyes  come 
to  be  fashionable.  But,  for  all  that,  it  is  certain  the  ghndola  lachrymaies 
are  not  made  for  nothing,    Behg^on  of  Nature  Delineated,  p.  139,  note. 

t  Moore  on  our  Saviour'a  Agony,  pp.  102, 103. 
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pray  yonder.  And  he  took  with  him  Peter  and  the  two  sons 
of  Zebedee,  and  hcgan  to  be  sorrowfu],  to  be  sore  amazed, 
and  very  heavy.  And  he  saith  lo  them,  My  soul  is  exceed- 
ing sorrowful,  even  unto  death :  tarry  ye  here  and  watch. 
And  he  was  withdrawn  from  them  about  a  stone's  cast,  and 
fell  on  the  ground  and  prayed,  saying,  0  my  Father,  ii'  it  be 
possible,  let  this  cup  pass  from  me !  nevertheless,  not  my  will, 
bill  thine,  be  done!  And  he  cometh  unto  the  disciples,  and 
findeth  them  fast  asleep,  and  saith  unto  Peter,  What,  could 
ye  not  watch  with  me  one  hour  ?  "Watch  ye  and  pray,  lest 
ye  enter  into  temptation ;  the  spirit  is  willing,  but  the  flesh  is 
weak.  He  went  away  the  second  time,  and  prayed,  0  my 
Father,  if  this  cup  may  not  pass  away  from  me,  except  I  drink 
it,  thy  will  be  done !  And  he  came  and  found  them  asleep 
again,  for  their  eyes  were  heavy,  neither  wist  they  what  fo 
answer  him.  And  he  left  them  and  went  away  again,  and 
prayed  the  ikird  time,  saying  the  same  words.  And  there 
appeared  an  angel  unto  him  from  heaven,  strengthening  him. 
And  being  in  an  agony,  he  prayed  more  earnestly,  and  his 
sweat  was,  as  it  were,  great  drops  of  blood  falling  down  to 
the  ground.  And  when  he  rose  from  prayer,  and  was  come 
to  his  disciples,  he  found  them  sleeping  for  sorrow ;  and  he 
saith  unto  them,  Sleep  on  now  and  take  your  rest:  it  is 
enough,  the  hour  is  come :  behold,  the  Son  of  Man  is  be- 
trayed into  the  hands  of  sinners,"  •  Let  the  reader  figure  to 
himself  our  Lord's  situation  at  this  time,  and  consider  what 
images  must  necessarily  obtrude  upon  his  mind.  His  ministry 
was  now  closed,  —  he  was  in  a  few  momenta  to  bo  appre- 
hended and  treacherously  delivered  into  the  power  of  those 
who  had  long  thirsted  for  Ms  blood,  —  his  beloved  disciples 
were  going  to  abandon  him  in  his  adversity,  —  and  in  two  days' 
time,  by  wicked  hands,  he  would  be  crucified  and  slain.  Jesus 
now  had  a  strong  conscious  percoption  of  all  these  impending 
calamities.     Let  the  reader's  imagination  represent  to  him 

s  related  by  different  Evango. 
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the  state  of  our  Saviour's  mind  in  this  awful  crisis;  and 
witli  the  full  idea  of  his  situation  before  ium,  let  him  con- 
sider, whether  the  following  painful  reflections  crowding  into 
his  soul,  in  this  melancholy  hour,  might  not  naturaOy  produce 
that  scene  of  distress  and  hoiTor  the  sacred  writers  have 
recorded. 

Section   I. 

One  cause  which  no  doubt  greatly  contributed  to  distress 
our  blessed  Saviour,  now  his  ministry  was  concluded,  was  the 
distressing  reflectioii  that  hia  painful  labors  and  benevolent  at- 
tempts to  convert  and  reform  the  Jews  had  proved  generally 
unsitccessfuL  In  the  fulness  of  time  God  the  Father  had  sent 
him  from  heaven  among  men,  and  empowered  him  to  work 
many  stupendous  and  beneficent  miracles  in  confirmation  of  his 
divine  mission  and  character.  In  the  space  of  three  years 
and  a  half,  he  had  in  person  visited  the  cities,  towns,  and 
villages  of  Judiea,  and  in  all  of  them  had  effected  such  aston- 
ishing operations  and  supernatural  cures,  as  could  evidently 
be  ascribed  to  nothing  but  to  the  immediate  power  and 
agency  of  God.  He  had  delivered  to  his  country  a  perfect 
system  of  religion  and  morals,  enforced  by  the  Strongest  en- 
couragements, and  recommended  by  his  own  virtuous  and 
irreproachable  conduct.  And  yet  his  conduct,  his  doctrines, 
his  precepts,  hia  miracles,  had  been  able  to  make  little  im- 
pression on  the  hearts  of  this  depraved  people.  They  de- 
spised tlie  meanness  of  his  bhth  and  the  obscurity  of  his 
family.  They  were  prejudiced  against  the  place  of  his  edu- 
cation, and  declared  it  impossible  that  a  prophet  should  ever 
ai-ise  out  of  Nazareth.  So  averse  had  they  been  from  all 
conviction  and  instruction,  and  so  deiiberately  determined  to 
shut  their  eyes  against  the  clearest  light,  that  they  attributed 
the  most  amazing  displays  of  Divine  power  to  a  compact 
and  intercourse  with  Beelzebub,  Tliis  man  dofh  not  work 
miracles,  but  by  Beelzebub  the  prince  of  the  devils.  Instead 
of  attending  his  public  ministry  with  minds  sincerely  disposed 
for  the  reception  of   truth,    they  contrived  low  clandestine 
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arts  to  ensnare  him,  and  Loped,  from  some  incautious  ex- 
pressions into  -whicli  they  might  betray  him,  to  accuse  him  as 
a  traitor  to  the  Roman  government,  and  effectuate  his  con- 
demnation and  death  as  an  enemy  to  C^sar.  These  were  the 
illiberal  and  dishonorable  expedients  they  employed  to  murder 
the  Messiah.  Are  such  principles  and  dispositions  as  these 
friendly  to  truth  and  virtue  ?  Is  a  nation,  which  manifests 
such  a  character  as  this,  and  frames  such  measures  as  these 
against  the  life  of  a  holy  and  good  man  for  remonstrating 
against  then-  superstition,  bigotry,  and  immoralilies,  to  be 
convinced  by  the  force  of  evidence,  and  moved  by  the 
charms  of  an  amiable  example  ?  So  far  were  they  from 
examining  his  doctrines  and  pretensions  to  the  high  character 
he  assumed,  with  coolness  and  candor,  that  they  practised 
every  method  to  prevent  them  from  being  admitted,  and  ex- 
cluded those  from  their  synagogues  who  openly  professed 
them.  How  determined  and  inveterate  then-  virulence  was 
against  our  Ijord's  person  and  usefulness,  we  may  judge  from 
fliin  single  most  egregious  instance  of  it,  their  solemnly  de- 
liberating in  council  to  destroy  Lazarus,  merely  for  being  the 
subject  of  one  of  his  miracles.*  Impossible,  therefore,  was 
it  for  our  Saviour  to  propagate  his  reUgion  in  a  nation  so 
[  and  depraved.  All  his  attempts  to  make  them 
i  everlastingly  happy  proved  ineffectual. 
Now  this  wrung  his  benevolent  heart  with  the  acutest 
anguish.  The  consideration  that  his  country  should  have 
rejected  that  system  of  divme  truths  lie  had  been  delegated 
from  God  his  Father  to  deliver  to  them,  overwhelmed  him 
in  the  deepest  sorrow  and  distress.  AVhen  he  now  reviewed 
the  past  years  of  his  muiistry,  it  filled  him  with  great  and 
painful  concern,  that  his  roiracles  had  been  so  numerous,  but 
his  success  so  very  inconsiderable.  He  had  made  it  the 
uniform  study  of  his  life  to  diffuse  happiness  around  him, 
to  do  good  to  the  souls  and  bodies  of  men,  had  performed 

*  "  Bat  the  cHof  priesla  consultM  that  they  might  put  Lazarus  also  to 
death."    John  jdi.  10, 
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the  most  benevolent  cures,  taught  the  moat  excellent  doc- 
trines, exhibited  a  perfect  character,  to  engage  his  country 
to  embrace  a  religion  which  came  recommended  and  enforced 
by  so  many  evidences  of  its  credibility  and  divine  authority. 
But  what  converts  had  he  made,  what  effecla  had  tie  cause 
of  God  and  tmtli,  of  liberty  and  iroinorlality,  produced? 
T}ds  was  the  painful  reflection  which  now  wounded  his  soul. 
He  ha  d  come  to  his  own,  but  bis  own  had  not  received  him ! 
That  nation,  whose  guardian  angel  he  had  probably  ever 
been,  and  whom  he  had  anxiously  superintended  in  every 
period  of  time  and  change  of  government,  had  now  rejected 
his  person  and  his  doctrines,  and  were  going  to  imbrue  their 
hands  in  his  blood  as  an  impostor.  This  disingenuity  and 
ingratitude  transfixed  his  soul,  and  a  painful  review  of  the 
insuperable  prejudices,  enormous  corruptions,  and  determined 
impenitency  of  his  country  must  necessarily  oppress  him,  in 
this  hour  of  darkness,  with  very  deep  distress,  and  contribute 
its  weight  of  woes  to  produce  that  agony  which  he  now 
endured. 

Section  JX. 

Another  cause  which  conduced  to  occasion  this  extreme 
dejection  and  sorrow  of  our  blessed  Saviour,  was  the  percep- 
tion he  had  that  he  would  immediately  be  abandoned  by  all 
his  disciples  and  friends  in  these  his  last  extremities.  If  my 
readers  have  ever  known,  by  unhappy  experience,  the  cruelty 
and  infelicity  of  beiiig  deserted  by  a  friend,  at  a  time  of  im- 
pending adversity  and  distress,  let  them  now  recall  to  mind 
what  they  suffered  on  that  occasion,  and  transfer  their  thoughts 
to  our  Saviour's  sensibilities  in  the  lite  circumstances.  His 
disciples  had  been  the  companions  of  bis  labors.  He  ha,d 
selected  them  from  the  world  to  be  bis  attendants  and  friends. 
To  them  he  had  unbosomed  his  soul.  Having  loved  Ms  own, 
he  hved  them  unto  the  end,  says  St.  John,  He  maintained  for 
them  a  most  faithful  and  affectionate  love,  from  the  time  he 
chose  them  to  the  last  period  of  his  life.  They  had  relm- 
quished  their  families,  their  occupations,  and  aJl  tlieir  con- 
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nectJons,  to  adiiere  to  him  and  liis  cause.  They  had  during 
the  whole  course  of  his  ministry  accompanied  hini  from  place 
to  place,  and  mutually  shared  with  him  the  reproach  and 
odium  of  the  world.  But  O  dire  reverse  I  0  Adversity, 
how  seldom  art  thou  a  witness  to  faithful  friendship !  The 
companions  of  his  labors,  from  whose  fidehty  he  might  rea- 
sonably expect  consolation,  and  whose  firm  adherence  to  his 
person  and  interests  he  might  naturally  hope  w«uld  now  ^ve 
a  sanctioa  to  the  cause  he  and  they  had  espoused,  dishonor- 
ably desert  him.  When  these  last  calamities  invade  him,  lo, 
they  fly,*  and  suffer  persecution  and  death  to  overwhelm  him, 
alone  and  unsupported.  At  a  time  when  probably  he  should 
want  the  aids  of  true  friendship  most,  to  attest  his  innocence 
and  assuage  his  sufiorings,  they  have  abandoned  him,  and 
appear  ashamed  of  the  cause  in  which  they  had  all  em- 
barked. 

But  not  only  their  unfaithfulness  and  disgraceful  desertion 
of  him,  but  the  ingratitude  and  treachery  of  Judas,  no  doubt, 
in  these  moments  he  now  spent  in  the  garden  of  Gethsemane, 
must  wound  his  generous  mind  with  the  most  cruel  anguish. 
We  find  that  this  baseness  of  Judas  gave  our  Lord  great 
distress.  "  When  Jesus  had  thus  said,  he  was  troubled  in 
spirit,  acd  testified  and  said,  Verily,  verily,  I  say  unto  yon, 
one  of  you  shall  betray  me !  "  John  xiii.  2L  The  reflection, 
that,  in  that  small  number  whom  he  had  selected  to  be  his 
particular  friends  and  companions,  one  should  prove  so  un 
grateful  and  perfidious  as  for  a  paltry  sum  to  betray  him  to 
his  enemies,  and  that  in  a  very  short  time  he  should  see  this 
very  person,  whom  he  had  admitted  into  his  friendship,  head- 
ing a  mob  to  apprehend  liim,  —  the  bitter  reflection  must  rend 
a  bosom  so  susceptible  as  our  Saviour's  appeareth  to  be. 
"  Great  minds  have  a  delicacy  in  their  perception.  They 
feel  ingratitude  more  than  others,  as  they  are  less  deservmg 


■  "  At  simul  intonuit,  fugivmt,  r 
Agminibtis  comitum  qui  mc 
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of  if.  And  indeed  the  best  of  men  have  met  with  this  sort 
of  ill  usage.  David,  more  than  once,  deplores  the  like,  in 
language  which  shows  how  sensibly  he  was  touched.  '  Tea, 
my  own  familiar  friend,  in  whom  I  trusted,  who  did  eat  of 
my  bread,  hath  lift  up  his  heel  against  me.  For  it  was  not 
an  enemy  that  reproached  me,  then  I  could  have  home  it ; 
but  it  was  thou,  a  mam  mine  equal,  my  guide,  and  mine  ac- 
quaintance.' "  * 

Such  was  the  situation  of  our  Saviour.  Rejected  by  the 
Jews  ;  abandoned  by  his  disciples.  The  review  of  life  pain- 
ful, the  immediate  prospect  full  of  horror.  Invaded  with 
such  complicated  distress,  can  we  wonder  that  he  should  so 
earnestly  implore  Almighty  God  to  save  him  from  this  hour, 
and  to  let  this  cup  pass  from  him  that  he  might  not  drink  it  ? 
It  is  the  natural  language  of  piety  and  virtue  in  distress :  the 
first  prayer  which  a  dependent  creature  in  afflictive  circum- 
stances addresses  to  Heaven. 

Section  III. 
Another  cause  which  may  justly  be  assigacd  to  account  for 
this  agony  and  the  petition  he  preferred  to  God,  was  the 
strong  perception  of  that  insult,  ignominy,  and  torture  he  was 
shortly  to  endure.  The  perception  of  these  dreadful  evils, 
we  may  reasonably  suppose,  greatly  impressed  his  mind,  and 
strongly  affected  his  exquisitely  tender  and  delicate  sensibili- 
ties. His  mind  anticipated  all  that  cruel  and  inhuman  treats 
ment  he  should  very  shortly  experience,  —  the  immediate 
arrest  and  seizure  of  his  person,  his  illegal  trial,  bis  impris- 
onment as  an  impostor,  bis  outrage  from  the  Roman  soldiers, 
who  would  treat  him  with  the  last  indignities,  scourge  him, 
clothe  him  in  robes  of  mock  royalty,  and  insult  him  as  the 
rival  and  enemy  of  Cicsar,  —  and,  as  the  completion  of  all 
these  evils,  his  conderonation  to  suffer  the  ignominious  and 
excruciating  death  of  crucifixion.  Over  these  scenes  his 
mind  now  brooded.     He  had  the  full  idea  of  them  impressed 

*  Seo  Moore's  luqaiiy,  p.  46. 
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on  his  souL  In  the  dire  apprehension  of  these  impending 
horrors,  a  mind  possessed  of  such  exquisite  sensibilities  must 
suffer  great  depression.  The  view  of  these  approaching  evils 
forced  from  him  that  petition,  Father,  save  me  from  this 
hour !  By  which  is  manifestly  meant  the  hoar  of  death,  as 
Grotius  judiciously  interprets  it.  It  is  to  this  the  author  of 
the  Epislle  to  the  Hebrews  refers,  when  he  says,  that  our 
Lord  in  the  days  of  his  flesh  offered  up  prayers  and  supplica- 
tion-, with  strong  crying  and  tears,  unto  Him  that  was  able  to 
6a\e  from  death.  Heb.  v.  7.  I  leave  it  to  my  reader's 
imaginition  to  represent  tlie  situation  of  his  Saviour  in  these 
momenta  Let  any  person,  endowed  with  the  feelings  of 
humanity,  declare,  whether  in  such  circumstances  the  petition, 
Let  this  cup  pms  from  me,  be  not  natural  language,  and  an 
exit  big  with  barbarity,  contumely,  and  horror  is  not  to  be 
deprecated.  If  the  human  mind  shudders  at  the  fancied 
representation  of  pain  so  exquisite  and  durable,  and  a  death 
so  excruciating  and  reproachful,  who  can  with  any  consistency 
and  honor  censure  our  Saviour,  in  such  a  situation,  for  discov- 
ering a  sense  of  it?  We  might  as  reasonably  blame  him  for 
being  a  man,  and  for  having  the  common  afFections,  feelings, 
and  sensations  of  human  nature.  Was  o«r  Saviour  a  frantic 
and  extravagant  Stoic,  whose  divine  tranquillity  pain  and 
human  evils  could  not  solicit?  Did  he  ever  teach  his  follow- 
ers that  pain  was  no  evil,  or  in  his  own  person  ever  discover 
a  total  apathy  and  unconsciousness  of  the  calamities  and 
Bufferings  with  which  he  encountered?  Nothing  less  true. 
He  assumed  humanity,  and  had  all  the  sensibilities  of  hu- 
manity. He  had,  says  the  Apostle,  a  feehng  of  our  infirmi- 
ties, being  tempted  in  all  points  just  as  we  are.  Our  Lord 
discovered  great  sensibility  of  soul.  Jesus  wept,  —  shed  tears 
at  ih^  grave  of  his  amiable  deceased  friend,  Lazarus.  Tears 
were  also  observed  to  stream  from  his  eyes,  when  he  looked 
down  upon  the  city  and  uttered  those  pathetic  expressions 
over  it.  O  that  thou,  even  thou,  hadst  known  the  things  that 
belong  to  thy  everlasting  peace;  but  now  they  are  bidden 
from  thine   eyes!     He  had  an    exquisite   sense  of  human 
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misery.  In  these  unhappy  exigencies  he  would  offer  up 
prayers  and  supplications  with  strong  crying  and  tears.  And 
could  brutal  insult,  illegal  condemnation,  opprobrious  mockery, 
disgraceful  imprisonment,  cruel  buffeting  and  scourging,  a 
mock  investiture  with  royalty,  public  ignominy  and  crucifixion 
invade  his  hesu-t,  unaffected  and  unimpressed?  "Would  not 
the  certain  immediate  prospect  of  this  train  of  evils  make 
strong  impressions  on  a  joind  so  susceptible  of  strong  im- 
pressions? Had  he  met  and  sustained  the  shock  with  un- 
feeling uaconcemcdness,  and  supported  these  his  sufferings 
with  an  absolute  insensibility  of  them,  it  would  then  have 
been  asserted  that  he -was  not  realhj  invested  with  human 
nature,  and  that  tlie  assertions  of  his  historians,  that  he  was 
a  man,  were  entirely  hypothetical  and  imaginary.  If  he  had 
endured  these  evils  with  a  torpid  composure,  it  would  have 
been  said  that  he  never  felt  them,  and  that  the  human  form 
he  exhibited  to  the  world  was  merely  ideal  and  visionary. 
So  that  in  this  case  strong  objections  would  have  been  formed 
anwnst  the  truth  and  reality  of  his  person.  Had  he  met  his 
sufferings  with  a  fearless  intrepidity,  and  appeared  in  the  midst 
of  them  with  an  idiot  serenity,  the  world,  I  am  persuaded, 
would  have  been  more  dissatisfied  with  his  conduct,  would 
have  formed  it  into  an  argument  against  the  truth  of  the 
Christian  religion,  and  reviled  its  author  aa  a  frantic  Stoic  or 
an  unfeeling  enthusiast. 

Do  we  admire  some  of  the  philosophers  for  their  contempt 
of  pam  ?  Do  we  applaud  their  boasted  tranquillity  of  mmd, 
which  no  tortures  could  discompose,  and  secretly  wish  that 
our  Lord  had  sustained  his  affliction  with  as  great  constancy 
and  fai-fitude  as  some  of  them?  But  let  me  freely  declare, 
that  if  we  admire  these  old  sages  for  their  doctrines  of  m- 
sensihility  of  pam,  and  for  theu-  serenity  of  mind  in  the 
midst  of  the  mo-st  racking  disordei-s,  we  really  admire  them 
for  philosophical  madness,  and  a  wild,  extravagant,  infatuated 
quixotism.  Our  passions  are  part  of  our  nature.  They  can 
never  be  eradicated.  We  can  by  no  arts  and  arguments 
annihilate   our  sensibilities.     It  is  frenzy  to  attempt  or  to 
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affect  it.  Our  Saviour  never  taught,  or  practised  upon,  such 
an  unnatural  system.  He  had  the  same  perception  of  human 
misery  with  ourselves,  and  suffered  in  tlie  conflict,  just  as  we 
do.  Dr.  Whitby  dehvers  it  as  his  opinion,  that  this  extreme 
dejection  and  agony  of  our  Saviour  arose  from  the  strongly 
impressed  apprehension  of  those  dreadful  sufferings  wliieh 
-would  so  speedily  befall  him,  and  further  says,  that  it  is  ex- 
tremely difficult  to  assign  any  other  cause  of  this  excess  of 
sorrow  and  dispiritedness  which  now  seized  him.  Some  con- 
siderable time  before,  the  thought  of  this  violent  exit  seems 
greatly  to  have  impressed  our  Saviour's  mind.  "  I  have  a 
baptism  to  be  baptized  with,  and  how.  am  I  straitened  until  it 
be  accomphshed !  Now  is  my  soul  troubled ;  but  what  shall 
I  say?  Father,  save  me  from  this  hour!"  Consider  the 
wretchedness  of  such  a  death  !  The  exquisite  torture  of  hav- 
ing the  hands  and  feet  perforated  with  nails,  being  fastened 
to  a  cross,  and  for  days  and  nights  continuing,  as  many  of 
these  wretches  did,  in  ail  thb  agonizing  pain,  liU  all  the 
powers  of  hfe  were  exhausted  in  a  lingering  and  most  miser- 
able manner.  Thmt  of  this,  and  then  censure  our  blessed 
Lord  for  being  appalled  at  the  prospect.  Think  of  what  he 
suffered,  and  you  will  see  cause  to  justify  the  petition  he 
preferred  to  Heaven  amidst  these  pangs:  "My  God  I  my 
God!  why  hast  thou  foreafcen  me?"  Impress  your  minds 
\rith  an  affecting  sense  of  a  person  so  illustrious,  of  innocence 
so  distressed,  of  sufferings  so  intense  and  durable,  of  indig- 
nities and  insults  so  dishonorable  and  injurious,  of  a  death 
so  excruciating  and  full  of  horror,  and  of  such  a  spectacle 
displayed  before  angels  and  men,  and  then  reflect  whether 
his  agony  in  the  garden  of  Gethsemane  may  not  he  accounted 
for.  Then  consider,  whether  you  cannot  ratioruMy  account 
for  such  a  supplication  in  such  a  situation ;  0  my  Father,  let 
this  cup  pass  from  me  !  It  was  the  near  prospect  and  antici- 
pation of  such  sufferings  and  such  an  exit  as  this,  which  made 
him,  in  the  days  of  his  flesh,  offer  «p  the  most  importunat* 
requests  and  supplications,  with  strong  cries  and  tears,  to  that 
Being  who  was  able  to  extricate  him  from  death,  ^—  and  he 
was  heard  in  that  he  feared. 
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It  is  highly  probable  that  at  this  time  our  Lord  had  a 
strong  perception  of  the  various  troubles  and  pereecutions  to 
'which  his  disciples  and  followers  would  be  subjected,  in  con- 
sequence of  their  attachment  to  him  and  his  rehgion.  This 
thought  would  greatly  depress  him,  and  deeply  wound  his 
tender  spirit.  And  I  make  no  doubt  but  the  prescience  and 
distinct  view  he  had  of  that  multiplicity  of  sorrows  and  suf- 
ferings which  would  invade  his  adherents  after  his  death, 
greatly  contributed  to  his  present  agony  and  extreme  dejec- 
tioD.  He  knew  they  had  to  contend  wiih  innumerable  difli- 
cullies  in  attempting  to  reform  a  superstitious  and  corrupt 
world.  He  evidently  foresaw  that  the  system  of  religion  and 
morals  he  had  delivered  would  everywhere  be  spoken  against, 
would,  on  account  of  its  genius  and  nature,  prove  a  stumbling- 
block  to  the  Jaws,  and  to  the  Greeks  foolishness.  He  knew 
that,  for  propagating  his  religion  in  the  world,  and  for  their 
inviolable  adherence  to  his  cause,  they  would  endure  the  most 
miserable  torments  and  deaths  which  the  genius  of  men  could 
devise,  or  the  cruelty  and  odium  of  persecutors  inflict.  All 
these  scenes  of  future  persecution  now  crowded  into  his  mind, 
and  tlie  painful  anticipation  overwhelmed  him.  It  was  his 
exquisite  benevolent  feehngs  which  occasioned  this  extreme 
distress.  The  reflection  that  so  many  innocerU  persons 
should  be  involved  in  these  calamities  for  embracing  and 
spreading  his  doctrine,  was  too  painful  for  him  to  support.* 
They  were  for  several  centuries  to  struggle  under  the  incum- 
bent weight  of  established  error  and  superstition, — prinoe 
and  i(iagistral«,  priest  and  people,  would  be  confederated 
against  them, — they  were  to  wrestle,  not  only  against  flesh 
and  blood,  the  common  prejudices  of  mankind,  but  to  contend 
with  principalities  and  powers  and  spiritual  rulers  in  high 

*   TafSt  yap  ■x\cov  fjiepa 

Soplmcles,  (Ed.  Tyran.,  V.  93. 
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places ;  tlie  secular  sword  would  be  everywhere  unsheathed 
to  extirpate  the  cause  in  which  they  had  embarked ;  they 
would  be  driven  from  city  to  city,  fixim  country  to  country, 
Jews  and  Greeks  differing  in  other  things,  hut  agreeing  ia 
this,  to  exterminate  them  and  their  religion  from  the  world ; 
they  would  he  the  objects  of  such  implacable  odium  and 
detestation,  that  whoever  should  kiU  them  would  be  esteemed 
as  doing  God  emiiient  service  ;  they  were  to  endure  poverty 
and  indigence  for  their  unshaken  constancy  to  their  principles, 
to  wander  about  in  deserts  and  mountains,  and  to  seek  refuge 
in  dens  and  caves  of  the  earth,  being  destitute,  afflicted,  tor-" 
mented ;  they  were  to  be  precipitated  into  prisons  and  dun- 
geons, to  be  exposed  to  the  fury  of  wild  beasts,  to  afford 
sport  and  diversion  for  a  brutal  rabble,  and  to  be  made  a 
spectacle  to  the  world,  to  angels  and  men;  for  the  sake  of 
Christ  they  were  to  be  killed  all  the  day  long,  to  be  accounted 
as  sheep  for  the  slaughter.  Thc^e  subsequent  calamities  our 
Lord  perfectly  knew.  He  saw  the  gathering  storm  which 
would  soon  break  over  their  heads.  He  had  met  with  every 
injury  and  indignity  for  liis  endeavors  to  reform  a  wicked 
nation,  and  from  his  own  experience  he  knew  that  the  same 
principles  and  conduct  ia  them  would  produce  the  same  con- 
sequences, and  render  them  equaUy  obnoxious  to  a  depraved 
world.  He  knew  they  had  every  opposition  to  espeet  from 
those  whose  religious  errors  they  condemned,  and  whose  im- 
moralities they  freely  censured ;  that  superstitious  and  wicked 
persons,  of  all  others,  would  most  strenuously  exert  them- 
selves to  destroy  a  kingdom  of  truth  and  righteousness,  by 
murdering  those  who  attempted  to  erect  and  establish  it 
This  reflection  awakened  all  his  tenderness,  and  his  benevo- 
lence made  him  feel  exquisite  anguish  for  his  faithful,  suffering 
followers  Here  his  affections  were  powerfuUr  excited,  and 
his  painful  sobcitude  for  the  future  fortunes  of  his  disciples 
overpowered  his  soul  He  lo\ed  thtm  with  the  greatest 
waimth  md  delican  of  iffect  on  Having  loved  his  own 
who  were  in  the  world  he  loved  them  to  the  end  ;  and  this 
love  caused  him  to  enter  mtimately  into  their  future  distresses, 
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and  affectionately  to  aliare  them  by  a  generous  condolence. 
He  antedated  them,  he  represented  them  strongly  to  his  mind, 
and  by  a  painful  anticipation,  and  exquisite  sympathy,  now 
felt  all  the  severe  force  and  weight  of  these  evils.  "What 
mental  anxiety  and  distress  he  felt  on  account  of  their  future 
miseries  and  persecutions  appears  from  that  consolatory  dis- 
course, recorded  by  St.  John,  which  was  addressed  to  these 
his  mournful  and  melancholy  friends,  who  were  in  the  last 
d^ection  at  the  thought  of  his  departure  from  them.  If  the 
world  hate  you,  you  know  tJiat  it  hated  me  before  it  hated 
you.  Remember  the  word  that  I  said  to  you,  The  servant  is 
not  greater  than  his  Lord.  If  they  have  persecuted  me,  they 
will  also  persecute  you  ;  if  they  have  jnsitliously  watched  my 
words,  they  will  insidiously  watch  yours  also.  Verily  I  say 
unto  you,  you  shall  weep  and  lament,  but  the  world  shall  re- 
joice. With  great  reason,  therefore,  we  may  suppose  that  all 
these  scenes  of  future  woe  now  crowded  into  our  Lord's  mind 
at  once.  Love,  pity,  sympathy,  benevolence,  were  the  great 
emotions  and  passions  which  labored  in  his  breast.  The 
opposition  his  cause  would  meet  with  in  the  world,  and  the 
dreadful  sufferings  in  which  those  would  be  involved  who 
maintained  it,  wrung  his  heart  with  the  acutest  anguish,  and 
overwhelmed  it  in  the  deepest  sorrow.  This  painfiil  reflec- 
tion, conspiring  with  the  other  causes  I  have  alleged;  produced 
the  deplorable  situation  here  recorded,  rendered  him  unequal 
to  the  shock,  made  the  assistance  of  an  angel  necessary  to 
support  and  strengthen  him,  and  caused  him  to  sweat,  as  it 
were,*  great  drops  of  blood  falling  to  the  ground. 

*  Observe,  !hia  is  only  a  sindk  or  comparison  of  tho  Evangelist  to 
iUastmfe  the  pfofasenesi  of  out  Saviour's  sweat.  "EyeWro  6e  o  ifipar 
auToO '02EI  fl/>^(J|3<"  ainoros.  Luke  nxii.  14.  Just  as  all  the  four 
Evangelists,  intending  to  give  their  reader  a  jnst  idea  of  the  rapid  descent 
of  tho  Eoly  Spirit  upon  Christ,  after  his  baptism,  compare  it  lo  the 
tWociVy  of  a  dove, 'QSEIirepiiJTfpai',  — not  that  the  Holy  Spirit  oEsumed 
the  shape  of  a  dove,  but  disccnded  and  alighted  upon  our  Lord  with  the 
rapidity  with  which  a  dove  darts  from  the  sky  to  the  earth.  Probably 
then  was  noio  the  same  appearance  as  at  the  day  of  Pentecost.    The 
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It  appeareth  to  me,  also,  that  tlie  impending  calamities  and 
ruin  of  hia  country,  in  consequence  of  their  enormities  and 
of  llieir  ingratitude  and  wickedness  in  rejecting  and  crucify- 
ing him,  may  be  reckoned  as  one  of  tlie  principal  causes 
which  produced  this  agony.  It  is  a  very  unjust  and  .ground- 
less objection  which  Lord  Shaftesbury  hath  advanced  against 
the  Christian  religion,  that  the  author  of  it  never  recom- 
mended private  fiiendship  and  the  love  of  our  country. 
Every  one  who  is  in  the  least  acquainted  with  the  life  of 
Christ,  cannot  but  know  that  our  Lord  was  an  example  of 
both  these.  From  his  most  intimate  friends,  ihe  Apostles,  he 
selected  one,  whose  amiable  temper  and  disposition  appear  to 
have  been  most  similar  to  his  own,  and  whom  he  honored 
with  a  peculiar  dehcacy  and  tenderness  of  affection.  And 
how  well  he  loved  bis  native  country  appears  from  the  whole 
of  his  life.  He  confined  his  instructions  and  labors  solely  to 
the  lost  sheep  of  the  house  of  Israel,  declaring  that  to  them 
only  he  was  sent.  Never  was  there  a  philosopher  or  hero 
who  loved  his  country  with  a  more  generous  ardor  of  the 
truest  and  noblest  benevolence  than  our  blessed  Saviour,  if  a 
constant  study  and  active  disposition  to  promote  the  welfare 
and  happiness  of  the  community  in  which  one  is  bom  may 
be  styled  the  love  of  one's  country.  Dear  to  us,  says  Tully, 
are  our  parents,  our  children,  our  relations,  our  friends ;  hut 
our  country   compriseth  and  embraceth  everything  that    is 

word  6p6jx&oi  is  Tcry  ticautiful  and  expressive.  It  does  not  occur  in  the 
New  Testament  but  only  in  Ikis  passage.  It  sigmfies  large  globaiea,  iMclc 
and  clammy  clota  of  gore  or  sweat,  pitch,  milk,  &o.  Hcsychiua  explains 
6po)i^os  by  aifui  ^a)(y,  irtmjyor  ac  fioviioL  —  HoTa/ioc  a/ta  r^  v&an 
Bpijigovs  do^aXrou  AvaMol  iroWois,  "Mixed  witli  the  water,  the 
liver  sendeth  up  mnny  large  clots  of  Mtumen."  Herodotus,  Clio,  p,  386, 
Vol.  I.  Glaeg.  "aur  tv  yoKoKTt  Bpifi^ov  o'/iarot  crjrn'cmi.  iEschyli 
Choeph.,  vers.  531.  Qpop^a  S'  ef«|«'  otfiOTor  (pii.oi'  -yoXo.  Ibid, 
yeia,  544.  Aiiiaror  BpoftPovs  luXavas,  "  Large  black  globules  of  blood." 
Hippocrates,  Lib.  HI.  k  19>  edit.  Linden. 
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dear  and  valuable  to  ua.  In  conformity  to  this  maxim  onr 
Saviour  really  acted.  He  broke  every  parental  and  fi-atemal 
connection,  all  the  ties  of  eonsajiguinity,  and  forsook  all  the 
endearments  of  private  life  to  consult  the  welfare  of  his 
country.  "What  can  he  more  pathetic  and  expressive  of  the 
warmest  benevolence,  than  that  complaint  and  lamentation  he  . 
uttered  over  his  incorrigible  and  devoted  country,— -"0  fliat 
thou,  even  thou,  hadst  known  in  this  thy  day  the  things  that 
belong  to  thine  everlasting  peace !  "  The  strong  perception 
he  had  of  their  imminent  caHmities  foiccd  him  in  this  plain- 
tive and  affectionate  manner  to  deplore  their  tm  etched  fate. 
One  of  the  Evangehsts  informs  uf,  that  nhen  hr  drew  near 
tlie  city  he  wept  over  it.  Generous  mmds  feel  strongly  for 
the  unhappy.  It  was  benevolence,  pity,  and  love  for  his 
unfortunate  country,  which  called  foith  his  grief,  -md  caused 
him  to  shed  these  tributary  tears,  at  once  the  affecting  memo- 
rials of  his  love,  and  the  awful  tokens  of  its  approaching 
doom.  As  he  had  a  perfect  knowledge,  ao  he  had  a  psunful 
sympathetic  sense,  of  those  dreadful  calamities  which  would 
shortly  overwhelm  his  country,  for  their  enormities  in  dis- 
obeying and  murdering  the  Lord  of  life.  "  Daughters  of 
Jerusalem,"  said  he  to  the  women  who  were  beating  their 
breasts  and  deploring  lua  unhappy  fate,  when  he  was  led  to 
Calvary,  "  weep  not  for  me,  but  weep  for  yourselvea  and  for 
your  children  :  for  behold  the  days  are  coming  in  which  they 
shall  say,  Blessed  are  the  barren,  and  the  wombs  that  never 
bare,  and  the  breasts  that  never  gave  suck.  Then  shall  they 
begin  to  say  to  the  mountains,  Fall  on  us,  and  to  the  hilla. 
Cover  us ;  for  if  they  do  these  .things  in  a  green  tree,  what 
shall  be  done  in  the  dry?"  Accordingly,  in  about  /orty  years 
after  his  resurreclion,  the  Romans  invaded  Judaea,  spread 
desolation  everywhere,  at  last  invested  the  capital,  enclosed 
an  infinite  number  of  people  in  it,  who  had  then  come  from 
al!  parts  to  celebrate  the  Passover,  drew  lines  of  circum- 
vallation  round  them,  and  thus  devoted  them  to  all  the 
miseries  of  famine,  pestilence,  and  war.  After  incredible 
numbers  had  perished  by  mutual  assassinations  and  iamine, 
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the  city  was  stormed  and  plundered,  the  temple  burnt,  the 
buildings  demolished,  the  walls  razed  from  the  foundations, 
the  greatest  part  of  the  Jews  were  put  to  the  sword,  the  rest 
sold  for  slaves  into  foreign  countries.  These  calamities,  in 
severer  than  which  never  was  any  nation  involved,  had  their 
completion  in  Adrian's  time,  who  published  an  edict  prohib- 
iting every  Jew,  on  pain  of  death,  from  setting  a  foot  in 
Juda:a. 

All  these  scenes  of  national  calamity  and  ruin  our  Lord 
perfectly  knew ;  and  the  painful  apprehension  and  view  made 
him  commiserate  his  falling  country.  What  affection,  pity, 
sympathy,  and  sorrow  are  mingled  in  that  pathetic  exclama- 
tion :  "  0  Jerusalem  I  Jerusalem !  thou  that  kiUest  the  proph- 
ets, and  stonest  those  that  are  sent  to  thee !  How  often  would 
I  have  gathered  thy  children,  even  as  a  hen  gathcreth  her 
chickens  under  her  wings,  but  you  would  not !  Tiierefore  is 
your  house  left  unto  you  desolate."  Now  if  our  Saviour's 
mind,  in  the  course  of  his  ministry,  was  so  much  affected  and 
depressed  by  the  thought  of  his  country's  disobedience,  and 
of  their  deplorable  ruin,  the  certain  effect  of  it,  how  much 
more  may  we  justly  suppose  must  he  be  dejected  and  dis- 
tressed when  he  was  now  entering  upon  those  sufferings 
which  he  knew  would  assuredly  bring  od  his  devoted  country 
these  dreadful  inflictions.  If  he  indulged  and  manifested 
such  grief  for  only  one  single  person,  for  the  death  of  hia 
dear  friend  Lazarus,  how  inexpressibly  must  he  suffer  for 
the  destruction  of  a  very  large  collective  hodij  of  men,  to 
whom  he  was  connected  by  the  common  endearing  bond  of 
natural  affection  and  country? 

In  this  manner,  I  apprehend,  the  agony  of  our  Lord,  and 
his  prayer  to  God  that  this  cup  might  pass  from  him,  may 
be  rationally  accounted  for,  without  recurring  to  any  impious 
and  absurd  hypothesis  which  derogates  from  the  wisdom,  rec- 
titude, and  goodness  of  the  Deity,  and  disparages  the  inno- 
cence and  merit  of  this  illustrious  sufferer,  ascribing  it,  I 
mean,  to  the  derehction  and  wrath  of  God,  the  temptation 
and  tyranny  of  Satan,  into  whcee  power  he  was  during  this 
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Hcene  totally  delivered,  or  to  the  incumbent  weight  of  all 
the  sins  of  the  whole  world,  whose  ponderous  and  oppressive 
load,  during  these  moments,  he  was  permitted  of  God  to 
feel  and  support.  I  humbly  conceive  that  his  «nsuccesaful- 
neas  in  reclaiming  and  refonning  the  Jews  ;  Ihe  desertion  of 
hia  disciples ;  the  perception  of  the  insult  and  ill  usage  he  was 
shortly  to  sustain,  —  the  arrest  and  seizure  <if  his  person,  the 
illegal  process  through  which  he  was  to  pass,  the  injurious 
and  contumeEous  treatment  he  would  experience  in  the  con- 
duct of  it,  being  buffeted,  delivered  up  to  the  Romans,  vested 
with  mock  royalty,  scoui^ed,  imprisoned,  crucified ;  the  fore- 
sight of  the  calamities  and  persecutions  of  his  followers  for 
m^taining  and  spreadmg  his  religion;  and  the  imminent 
destruction  of  his  country;  —  these  are  causes  adequate  to 
such  an  effect  Especially  if  we  add,  that  the  great  and  un- 
remitting labor  ia  which  he  had  been  employed  for  the  five 
days  which  preceded  his  agony  must  necessarily  have  con- 
tributed to  render  him  low  and  weak  at  this  time,  and  reduced 
him  to  a  state  of  great  debility  and  lassitude.  This  comhi- 
nation  of  painful  ideas  collecting,  as  in  a  focus,  their  whole 
accumulated  enei^  and  force,  and  pouring  in  a  strong  vehe- 
ment stream  upon  an  exquisitely  sensible  and  tender  spirit, 
so  entirely  penetrated  and  overwhelmed  it,  as  to  render  the 
interposition  of  a  heavenly  messenger  necessary  to  strengthen 
and  support  him.  So  violent  was  tlie  coimnotion  excited  by 
these  sad  images  obtruding  all  at  once  upon  his  mind,  that 
he  complained  that  his  soul  was  exceeding  sorrowful,  even 
unto  death.*     And  in  such  a  situation,  amidst  the  tumult  of 


*  The  expressions  used  bj  the  sacred  ivritei 
Dces  of  his  agony  are  &e  most  strong  and  emphatical  wliieh  could 
have  been  employed.  Tleptktnros,  exceedingly  sortfwfid,  ejxessivdg  dis- 
tressed. IlfpiXtJjrds  (OTiw  ij  ^x^  1*°"  *""■  tfowiTOU.  Matt.  xxvi.  38. 
'F.KBafi^eitrBai,  used  by  Mark,  ch.  siv.  33,  signifies  to  be  stanaed  and 
onenokdmed  with  any  passion,  to  be  jixed  in  astonishmmi,  to  be  l^  ia 
aonder  and  amaioneal.  It  is  used  to  express  the  extrcToe  /error  a«d  con- 
slerBation  of  the  women  at  &e  imexpected  sight  of  an  angel  in  out  Lorfl's 
sepnlchra.    Mark  xvi.  5,  6.    And  the  great  amazement  of  the  mnltlnide 
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SO  many  painful  reflections  crowding  in  perpetual  succession 
upon  a  delicate  mind,  and  in  the  near  prospect  of  meh  inju- 
rious treatment  and  such  an  excruciating  death,  is  not  the 
consternation  and  sensibilily  our  Lord  expressed  natural,  and 
the  petition  he  preferred  to  heaven,  in  such  a  crisis,  if  ir 
pleased  God  to  let  this  cup  pass  from  him,  the  very  first 
dictate  of  the  human  heart,  and  the  genuine,  constant  language 
of  a  dependent  creature  when  involved  in  distress  ? 

I  shall  conclude  tliis  Dissertation  with  the  reflections  of  a 
very  judicious  author.*  "  In  the  first  place,"  says  this  inge- 
nious writer,  "  thb  hefell  our  Lord  just  as  he  had  finished  his 
public  ministry.     Intenseness  of  thought,  in  a  long  course  of 

at  beholding  the  mii'acle  wronght  on  the  lame  man.  Acts  iii.  11. 
'Abr/fUiydv  is  a  strong  expression,  and  signifies  to  he  in  grtat  dejection,  to 
suffer  the  last  anjuisA  and  dislrfss  of  mind.  KXttnrArpav  wrpiliieif,  Koi 
ppaBuwnJiTjjs  o6ij(Hi™w  ijXvf,  "  Ho  [Antony]  anxiously  expected  Cleo- 
patTtt ;  and  upon  her  delaying  to  come,  he  sank  into  the  last  dejection 
and  dislrees."  Plutarch  in  Vila  Antonii,  p.  939,  edit.  Fcancof.,  1620, 
"E^'  ffl  617  d  (Ttpoc  auTui;  nStijioi'^tras,  iavToi'  foi/jo^e,  "  On  which  Bo- 
count  one  of  them  wbs_  bo  dejected,  tha,t  he  laid  violent  hands  on  himself." 
Dio  Cassins,  Tom.  11.  p.  924,  edit.  Iteimari,  Hajnburg;,  1T52.  K^c 
TOUTB  Kol  tUp  'Patiiaiav  nvis  aBi)(iDJ^iTO>TEt,  ola  IP  Xf"'''?  noKwpKi^, 
fieTtaTijiTav,  "  la  the  mean  time  some  of  the  Romans,  being  ettreme/j) 
dejected,  as  is  usual  in  a  tedious  siege,  revolted  to  the  enemy."  Dio  Cas- 
siufl,  p.  1080,  i^usdcm  editionia.  'HSij/iowi  fiiv  yap  6pav  rS  trapdXo- 
yav  Trfs -fVinuKOS  upas  aurov  ftliTOV  ov<  aitOKtKpviipIvov,  "He  suffered 
the  last  anguish  and  distress  at  seeing  his  wife's  abhorrence  of  him,  which 
he  did  not  expect,  or  she  study  to  dissemble."  Josephus,  Tom.  I.  p.  760, 
edit.  HaTcrcainp.  'HfiijjiOTOCj'  5e,  /i^  t^Sdrras  KaTaKvsat  rn  ^as  epyov 
oi)Kri^apK4<rfi  wpos  TtXos  dyayelv  Tijv  jipoaipiaiv,  "Bnt  they  were  in 
the  utmost  distress,  lest  the  king,  after  demolishing  the  whole  work,  should 
not  be  able  to  execute  his  design."  Josephus,  p.  778,  Havcrc.  'A8i;^o- 
toSvra  St  Tov  jSao-iXta  tirl  rg  dnayoptiKTti,  "  The  emperor  being  great- 
ly  distressed  at  this  repulse."  Sozomen,  Hist.  Eceles.,  Lib.  I.  p.  14,  edit. 
Cantab.  1720.  'Aflij^iDrnGmir  Si  toiis  iSious  urpaTtaras  oji  ^TTi)6ei^ 
rat  opmv,  "  Seeing  his  soldiers  greaUg  dejected  on  account  of  their  being 
defeated."  Socrates,  Hist.  Eccl.,  p.  137.  See  also  p.  356,  edit.  Reading, 
Cantab.  1720. 
*  Moore  on  our  Saviour's  Agony,  pp.  83  -  86. 
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exercise,  is,  ordinarily,  productive  of,  or  succeeded  by,  per- 
ceptions that  are  irksome  and  tedious.  Such  sort  of  busi- 
ness naturally  ends  with  fatigue ;  and  fatigue  discovers  itself 
thi\Dugh  all  the  avenues  of  the  senses,  aa  well  in  the  mind  as 
in  the  body.  And  at  such  a  season,  it  is  notorious,  the  pas- 
sions of  grief  and  sorrow  Ue  most  open  and  exposed  to  objects 
which  excite  pain.  Evils  that  are  at  other  times  tolerable, 
come  now  with  double  force,  and  make  deep  impression.  The 
observation  on  this  circumstance  was  the  result  of  the  first 
branch  of  our  inquiry.  It  is  repeated  here  because  it  serves 
to  illustrate  tlie  reasons,  or  is  itself  one,  why  Jesus  began  to 
be  sorrowful  and  very  heavy. 

"Again.  This  happened  to  him  when  he  was  entering 
upon  a  new  scene  of  sufferings.  At  such  a  crisis  we  find 
things  future  be^n  to  have  an  actual  existence,  and  are,  as  it 
were,  quickened  into  life.  Tiie  passions,  big  with  expecta- 
tion, are  ready  to  break  forth  to  meet  their  objects.  There 
is  always  something  vivid  and  strong  in  flie  perception  of 
bare  novelty  itself.  But  when  the  novelty  has  a  group  of 
painful "  objects,  the  perceptions  are  more  interesting,  and 
alarm  the  whole  human  frame.  Let  us  suppose  one's  self  to 
be  about  being  reduced  from  a  state  of  affluence  to  pcnuiy  ; 
or  to  be  bereaved  of  one's  friends  ;  or  to  undergo  (he  ampu- 
tation of  a  leg  or  an  arm ;  what  kind  of  perceptions  should 
we  have?  Would  they  not  create  a  hoi-ror  to  the  mind, 
agitate  the  animal  spirits,  or  strike  on  the  fine  fibres  of  the 
heart  and  brain  so  as  to  make  us  shudder?  If  this  be 
agreeable  to  common  experience  on  such  occasions,  common 
experience  ia  a  clew  that  will  help  to  unravel  the  causes  of 
the  sore  amazement  of  our  Lord  at  this  juncture. 

"  Again.  He  was  now  on  the  spot  where  he  was  to  pre- 
pare himself  and  meet  his  sufferings.  There  may  be  facts 
ti-ansacted,  or  a  variety  of  events  to  which  we  are  subject, 
which  will  make  the  hare  sight  of  places  raise  a  combination 
of  ideas  and  disturb  and  perplex  the  mind.  It  is  so  natural 
to  connect  things  with  places,  that  very  often  we  make  the 
latter  a  sort  of  focus  where  the  moment  of  the  whole  business 
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is  eolleeted.  Have  ive  a  cause  to  litigate,  or  are  we  called  to 
defend  our  countiy  ?  The  entrance  into  the  court  of  judi- 
cature, or  first  view  of  flie  field  of  battle,  stall  give  a  more 
wann  and  sensible  turn  to  the  affections  and  passions,  than  per- 
haps we  shall  feel  through  tie  whole  tjial,  or  meet  with  io  the 
actual  engagement,  And  if  this  was  not  exactly  the  case  of 
our  Lord,  yet  as  he  came  hither  on  purpose  to  prepare  and 
meet  his  sufferings,  those  sufferings  must  necessarily  be  rep- 
resented and  brought  to  the  full  view  of  his  imagination. 
In  order  to  suit  ourselves  to  a  condition,  that  condition  must 
be  surveyed  and  entered  into  by  the  mind.  Wherefore  we 
limy  suppose,  that  the  first  perception  our  Lord  had,  when 
he  was  at  the  place,  was  the  kind  and  importance  of  the 
evils  to  which  he  was  now  to  submit.  This  supposition  is 
both  pious  and  natural.  Then  we  address  the  Supreme 
Being  with  propriety,  when  we  have  viewed  the  exigency 
of  our  affairs.  We  seldom  need  to  court  objects  of  pain. 
They  are  known  to  intrude  themselves  too  often  with  a  sort  of 
eagerness.  But  in  the  present  circumstance  they  are  called 
for,  and  the  attention  of  the  mind  to  them  is,  as  it  were, 
demanded.  Wherefore  our  Lord  could  not  but  be  conscious 
of  the  perception  he  had  of  the  evils  before  him.  And  that 
consciousness  must  increase  in  proportion  to  the  number  and 
weight  they  bore.  It  is  agreeable  to  the  natural  order  of 
tilings  that  it  should  be  so.  So  that  it  is  no  wonder  if  a  round 
of  misery  was  the  only  perception  he  was  for  a  time  con- 
scious of.  Now  here  was  he  to  be  betrayed  by  one  of  his 
own  disciples,  seized  and  bound  like  a  thief,  abandoned  by 
his  friends,  led  away  and  treated  with  cruel  and  indignant 
usage.  And  the  consequences  hereof,  replete  with  evils, 
found  easy  access,  we  may  suppose,  to  a  mind  like  his.  The 
language  of  the  best  human  heart  on  such  an  occasion  would 
be,  0  what  will  become  of  my  country,  and  of  ilie  men  I 
love !  What  an  agitation  would  a  man  feel  in  his  animal 
spirits,  and  how  acute  and  powerful  the  operation  between 
his  passions  and  their  objects  in  such  a  slate  and  crisis  aa 
this!    It  is  evident  the  perception  of  misery,  now,  is  rights 
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and  as  it  should  be  ;  and  the  commotion  that  ensues  is  natural, 
and  what  will  be.  With  respect  to  the  latter,  reason  is  too 
suhUme,  or  comes  too  slow  to  have  anything  presentiy  to  do 
in  the  case.  The  violence  of  the  commotion  must  cease 
before  the  understanding  can  attend  to  the  dictates  of  reason. 
After  this  manner,  probably,  was  Jesus  exercised  at  this 
juncture." 

•""When  Christ  is  compared  to  men  who  are  smd  to  have 
slept  sound  before  a  painful  death,  and  to  have  discovered 
no  sensibility  in  any  period  of  it,  the  nature  and  use  of  his 
example  is  not  considered  ;  his  natural  weakness,  if  it  may  be 
Bo  called,  being  better  calculated  to  show  the  strength  of  hia 
failJi,  and  therefore  affording  more  encouragement  to  us  to 
follow  his  steps. 

"  But  certainly  our  encouragement  to  follow  Christ  in  suf- 
fering and  dymg  is  greatly  lessened  by  the  notion  of  his 
havmg  had  a  power  over  his  own  sensations,  so  that  in  any 
situation  he  could  feel  more  or  less  at  pleasure,  and  even  put 
an  end  to  all  sensation  by  a  premature  death,  which  is  strictly 
prohibited  to  all  his  followers,  and  justly  esteemed  unbecom- 
ing the  firmness  that  is  expected  of  other  men.  Christians 
who  entertain  this  idea  of  their  Saviour  cannot  have  reflected 
on  the  nature  of  the  case. 

*-  "  It  may  be  said  that,  if  Christ  only  felt  as  a  man  during 
hia  agony,  we  should  find  something  smiilar  to  it  in  the  ac- 
counts of  some  of  the  martyrs.  But  the  probability  is,  that 
no  history  of  any  martyr  was  ever  written  with  such  perfect 
fideUty  as  that  of  Christ  by  the  Evangehsts.  It  has  been  too 
much  the  object  of  the  writers,  and  from  the  best  views, 
namely,  the  encouragement  of  others,  to  exhibit  the  fortitude 
and  heroism  of  the  sufferers  m  the  strongest  light. 

"It  must  also  be  considered,  that  what  a  person  suffers  in 
his  own  mmd,  in  the  expectation  of  pain  and  death,  is  gen- 

*  From    the    Theological  Eepositocy,   Vol.   VI.   pp.   314-319.— 
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erally  known  only  to  himself;  and  that  the  affections  of  the 
bodily  frame  are  seldom  so  great,  when  he  is  in  company,  as 
to  he  visible  to  others.  "What  our  Saviour  himself  felt  would 
not  have  been  known,  if  Le  had  not,  for  the  best  reasons, 
chosen  that  some  of  his  disciples  should  he  witnesses  of  it.- 
For  anything  that  appears,  his  agony  might  not  last  half  an 
hour,  and  presently  after  it  he  was  perfectly  composed ;  and 
his  behavior  the  day  following  was  such  as  could  have  given 
no  person  the  least  suspicion  of  what  he  had  felt  the  pre- 
ceding night. 

"  But  tiiough  nothing  is  related  of  any  particular  martyr 
that  approaches  to  the  case  of  our  Saviour,  yet,  besides  what 
we  may  judge  from  our  own  experience  in  the  expectation 
of  less  evils,  of  what  must  have  sometimes  been  felt  in  the 
expectation  of  greater  ones,  some  circumstances  are  occa- 
sionally mentioned  by  martyrologists,  which  suffldenlly  illus- 
trate the  account  of  the  Evangelists.  There  are  numberless 
cases  in  which  martyrs  are  represented  as  peculiarly  intrepid 
during  their  trial,  and  also  immediately  before,  and  even 
during  the  time  of  extreme  torture,  compared  with  what 
they  had  felt  on  the  more  distant  view  of  it,  though  the  man- 
ner in  which  they  were  affected  by  that  more  distant  view 
is  not  distinctly  noted. 

"  Many  letters  are  preserved  of  martyrs,  written  in  the 
interval  between  their  apprehension  and  their  deaths.  But, 
besides  that  historians  would  seldom  choose  to  pnbhsh  any 
letters  except  such  as,  in  their  opinion,  would  do  them  credit, 
and  serve  the  cause  for  which  they  suffered,  that  is,  show 
their  fortitude,  a  man  who  is  capable  of  writing  must  bo 
tolerably  composed,  and  would  not  in  general  be  hunself  in- 
clined to  dwell  upon  circumstances  which  would  ^ve  himself 
and  his  iriends  pain. 

«  Froia  the  account  of  one  of  the  English  martyrs,  how- 
ever, namely,  Eichard  Woodman,  it  may  easily  be  collected, 
that  his  sufferings  during  Lis  conflict  with  himsetf,  when,  as 
he  says  (Fox's  Book  of  Martyrs,  Vol.  HI.  p.  673),  while  h& 
was  '  loth  to  forego  his  wife  and  children  and  goods,'  were 
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extreme.  'This  batfle/  lie  says,  'lasted  not  a  quarter  of  an 
hour ;  but  it  was  sharper  than  death  itself  for  the  time,  I 
dare  say.'  After  this  he  appears  to  have  been  perfectly 
calm,  and  he  swfiered  with  great  fortitude. 

"  Havbg  now,  I  presume,  some  idea  of  tlie  extreme  dis- 
tress and  agony  of  mind  under  wiuch  our  Lord  labored, 
greater  perhaps  than  any  other  man  had  ever  felt  before 
him,  and  also  of  the  causes  which  produced  if,  let  us  consider 
his  strength  of  mind  in  supporting  the  prospect  of  them. 
That  he  should  wish  to  avoid  gomg  through  the  dreadful 
scene,  we  cannot  thitdt  extraordinary.  He  would  not  have 
been  a  man  if  he  had  not,  and  that  this  wish  should  be  ex- 
pressed in  the  form  of  a  prayer  to  that  great  Being  at  whrae 
sovereign  disposal  he  and  all  mankind  always  are,  was  quite 
natural.*  In  a  truly  devout  mind,  which  resjfects  the  hand  of 
God  in  everything,  an  earnest  wish  and  a  prayer  are  the 
same  thing.  Our  Saviour,  in  this  agony,  did  pray  that,  if  it 
was  possible,  the  Htter  cup  miffkt  pass  from  him.  But  by 
pUisiUe  must,  no  doubt,  be  meant  consistently  with  the  designs 
of  divine  government.  He  therefore  only  expressed  his  desire 
that  his  painful  death  and  sufferings  might  be  dispensed  with, 
if  the  same  great  and  good  ends  could  have  been  attained 
without  Ihem.  For  there  can  be  no  doubt  but  that  with  God 
aU  things  are  naturally  possible.  Our  Lord's  wish  or  prayer 
Was  therefore  only  conditional,  and  not  ahsolnte.  He  did  not 
wish  to  be  excused  from  Euffering,  whatever  might  be  the 
consequence.  Even  in  this  most  painful  state  of  apprehen- 
sion, he  did  not  look  to  himself  only,  but  to  God,  and  the 
great  ends  of  his  government. 

"We  may  think  it  extraordinary  that  our  Lord  should  for 
a  moment  suppose  that  what  he  wished  or  prayed  for  was,  in 
any  sense  of  the  word,  possible,  knowing,  aa  he  himself  ob- 
serves, that  for  that  end  he  came  vnto  tliat  hour;  his  dying, 
with  a  view  to  a  future  resurrection,  being  a  necessary  part 
of  that  plan  which  he  was  to  be  the  principal  instrument  in 
executing.  But,  besides  that,  in  a  highly  agitated  state  of 
mind,  the  tiling  might  for  a  moment  appear  in  a  different 
17 
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light,  our  Lord  well  kuew  that  the  appointments  of  God, 
even  when  expressed  in  the  most  absolute  terms,  are  not 
always  so  intended.  We  have  more  instances  than  one  of 
similar  orders  and  appointments,  by  which,  nothing  was 
meant  but  the  trial  of  a  person's  faith. 

"  This  waa  the  case  when  Abraham  was  ordered  to  offer 
up  his  beloved  son  Isaac.  Till  the  moment  that  his  hand 
was  actually  raised  to  slay  his  son,  that  patriarch  had  no 
reason  whatever  to  thini  that  the  death  of  his  son,  and  that 
by  his  own  hand,  was  not  intended  by  the  Divine  Being. 
The  order  for  the  destruction  of  Nineveh  in  forty  days  was 
also  delivered  in  absolute  terms,  though  it  was  intended  to  be 
conditional,  and  in  the  event  did  not  take  place.  Notwith- 
standing, therefore,  all  that  had  passed  in  the  communica- 
tions which  Jesus  had  with  God,  he  could  not  tell  hut  that 
possibly  his  death  might  not  he  necessary,  and  that  the  same 
end  might  be  gained  without  it.  In  these  circumstances,  coa- 
adering  the  natural  love  of  life,  and  the  dread  of  pain  and 
death,  the  merest  possibility,  or  the  supposition  of  a  possi- 
bility, would  certainly  justify  our  Lord's  prayer,  espedally 
when  it  is  considered  that,  in  the  same  breath  with  which  he 
uttered  it,  he  added,  J^mierikeless,  not  as  I  will,  but  as  iftoti 
wiU.  Notwithstanding  the  dread  and  horror  of  mind  with 
which  he  viewed  his  approaching  sufferings,  he  had  no  objec- 
tion to  them,  if  it  was  the  determined  will  of  God  that  he 
should  bear  them.  This  was  a  degree  of  resignation  and 
fortitude  which  far  exceeds  anything  that  we  read  of  in 
history.  In  all  other  instances  in  which  persons  have  sweated 
through  the  fear  of  death,  they  would  have  given,  or  have 
done,  anything  to  have  avoided  it.  To  them  it  appeared  the 
greatest  of  all  evils. 

"  The  courage  which  any  man  may  show  while  his  nerves 
are  firm,  is  not  to  be  compared  with  that  of  our  Saviour's, 
when  his  were,  in  a  manner,  broken  and  subdued.  It  was 
not  only  while  he  was  calm,  and  had  a  perfect  command  of 
lumself,  but  when  his  perturbation  and  distress  of  mind  was 
BO  great  as  to  throw  him  into  a  profuse  sweat,  that  he  said, 
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Jifot  m  I  win,  hit  as  thou  wilt.  No  man  in  any  cool  moment 
can  form  to  himself  an  adequate  idea  of  the  heroism  of  this 
act.  Because  no  man,  in  a  cool  moment,  and  under  no  terror 
of  mind  himself,  can  tell  what  his  own  wishes  and  prayers 
would  be  in  a  state  of  such  dreadful  agony  as  that  of  our 
Saviour.  It  will  therefore  be  greater  than  he  can  conceive 
it  to  be.  It  is  probable  that  nothing  but  die  consciousness  of 
his  peculiarly  near  relation  to  God,  and  his  fuU  assurance  of 
such  a  state  of  future  glory  as  no  other  man  would  ever 
arrive  at,  could  have  supported  him,  and  have  preserved  his 
resignation  and  fortitude,  in  a  state  of  mind  so  peculiarly 
unfavorable  to  them." 
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OF  OUR  LORD'S   FORTITUDE. 

By  WILLIAM  KEWCOME, 


OoR  Lord  exhorted  his  apostles  not  to  fear  their  perse- 
cutors, who  killed  the  body  and  could  not  kill  the  soul ;  but 
rather  to  fear  Him  who  was  able  to  destroy  both  body  and  sout 
in  hell-t  This  was  an  exhortation  to  fortitude  in  professing 
aud  propagating  the  true  rehgion.  His  example  taught  this 
duty  in  its  whole  extent. 

He  showed  a  noble  contempt  of  worldly  greatness  by  ap- 
pearing in  a  low  condition  of  life.  During  his  pubUc  minis- 
try he  had  not  where  to  lay  his  head,  J  some  of  his  pious 
attendants  ministered  to  him  of  their  substance,  §  and  he 
paid  the  tribute-money  by  miracle.  ||  He  suffered  hunger, 
thirst,  and  weariness ;  he  was  ever  contending  with  the  dul- 
ness  of  his  disdples,  the  incredulity  of  his  kinsfolk,  and  the 
reproaches  and  injuries  of  the  Jews.  And  he  "  pleased  qpt 
himself"  T";  but  submitted  to  many  and  great  evils,  that  he 
might  please  God  and  benefit  mankmd. 

Let  us  observe  in  particular  instances  what  "  contradiction 
of  sinners"**  he  endured,  and  what  greatness  of  mind  he 
displayed. 

*  From  his  "  Observations  on  our  Lord's  Conduct  as  a  Divine  In- 
Btrttctor,"  &c. 
t  Matt.  X.  26,  as.              t  Matt.  viii.  20.  ^  Lnke  viii.  3. 

II  Matt.  xvii.  27.  1  Horn.  xv.  3.  **  Heb.  xii.  3, 
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When  he  had  pronounced  forgiveness  of  sins  to  a  paralytic, 
some  of  the  Scribes  and  Pharisees  charged  him  with  blaa- 
phemy  for  invadmg  Gtod's  prerogatiTC.  But  they  made  the 
accusation  in  the  reasonings  of  their  hearts ;  and  did  not 
avow  it  openly.  Notwithstanding  this,  Jesus,  unawed  by 
their  authority,  firmly  but  calmly  expostulated  with  them  for 
their  evil  thought;*  and  argued  that  the  discernment  of  a 
man's  moral  state  might  justly  be  allowed  to  him  whom  God 
had  vested  with  the  power  of  working  miracles. 

Having  healed  a  man  on  the  Sabbath,  who  had  labored 
under  an  infirmity  for  thirty  and  eight  years,  the  Jews  per- 
secuted him  and  sought  to  kill  him.  Jesus  answered,  "My 
Father  worketh  hitherto,  and  I  work  " :  f  My  Father  pre- 
serves, governs,  and  benefits  the  world  without  distinction  of 
days;  and  therefore  I  also  extend  good  to  men  on  the  Sab- 
bath. This  mode  of  expressing  himself  furnished  the  Jews 
with  an  additional  reason  for  seeking  his  life.  Observe  now, 
throughout  the  whole  of  the  discourse  immediately  followmg, 
with  what  magnanimity  our  Lord  perseveres  in  the  same 
language.  "The  Son  can  do  notlung  of  himself,  but  what  he 
seeth  the  Father  do."  t  "  The  Father  loveth  the  Son,  and 
showeth  him  all  things  which  he  himself  doeth."  §  "  The 
Father  judgeth  no  man,  but  hqth  committed  all  judgment  unto 
the  Son :  that  all  men  should  honor  the  Son,  even  aa  they 
honor  the  Father."  \\ 

Probably  on  the  Sabbath  after  he  had  restored  the  lame 
man  at  the  pool  of  Bethesda,  our  Lord  intrepidly  vindicated 
hie  disciples  against  the  Pharisees,  who  had  censured  them 
for  pluckmg  and  eating  ears  of  com  on  that  day.  If  And, 
thinking  it  expedient  to  wean  the  Jews  irom  their  excessive 
veneration  for  the  law  which  he  was  about  to  abolish,  oa  the 
Sabbath  which  next  succeeded,  though  the  Scribes  and  Phari- 
sees watched  him,  he  healed  a  man  with  a  withered  hand 


*  Markii.  6-!I.  t  John  v 

11  Yer.  22,  23.     So  ver.  21,  26,  30 
If  LukOTi.  1-4. 
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publicly  in  the  synagogue.*  This  filled  them  with  madness; 
and  tJiey  took  counsel  how  they  might  destroy  liim. 

Afterwards,  as  be  was  teaching  in  one  of  the  synagogues 
on  the  Sabbath,  he  restored  a  woman  who  had  been  bowed 
together  eighteen  years,  confuted  the  ruler  of  the  synagogue 
who  with  indignation  restrained  the  people  from  coming  to 
be  healed  on  the  Sabbath,  reproved  hia  hypocrisy,  as  he 
concealed  many  vices  under  this  semblance  of  piety,  and 
made  all  his  adversaries  ashamed,  t 

Again  :  as  he  was  eating  bread  with  a  ruler  of  lie  Phari- 
sees on  the  Sabbath,  and  those  of  that  powerful  sect  insidi- 
ously observed  his  conduct,  a  man  with  a  dropsy  stood  before 
them.  Jesus  said  to  the  teachers  of  the  Law  and  the  Phari- 
sees, Is  it  lawful  to  heal  on  the  Sabbath  day  ?  Knowiog  how 
invincibly  he  reasoned  on  this  point,  they  kept  silence.  But 
Jesus  "took  him,  and  healed  him,  and  sent  him  away." J 
Conscious  of  his  rectitude,  he  was  fearless  of  their  power. 

Once  more :  at  the  Feast  of  Tabernacles,  though  it  waa 
the  Sabbath,  Jesus  made  clay  and  opened  the  eyes  of  one 
blind  from  his  birth :  §  and  he  wrought  this  miracle  imme- 
diately after  the  Jews  had  taken  np  stones  to  cast  at  him, 
and  had  sent  officers  to  apprehend  him,  || 

I  do  not  find  in  the  history  of  the  Apostles  that  they  had 
the  disengagement  from  prejudice,  and  the  courage,  to  uni- 
tate  this  part  of  our  Lord's  conduct. 

There  are  other  instances  which  show  that  Jesus  paid  no 
deference  to  the  wrong  notions  of  the  leading  Jews.^  The 
Scribes  and  Pharisees  murmured  because  he  ate  with  pub- 
licans and  smners  in  the  house  of  Matthew  the  publican,  f 
This  censure  did  not  deter  bini  from  saying  to  Zaccheus,  a 
chief  of  the  publicans,  at  a  time  when  multitudes  surrounded 
him,  This  day  I  must  abide  in  thine  house.** 

When  the  Scribes  and  Pharisees  from  Jerusalem  asked 


•  Lukari.  e-ll. 
4  John  is.  14. 
**  Luke  xix,  2-7 

t  Lnke  xii 
11  See  ch.  * 

i.  10-17. 

t  Luke; 
ir  Luko  ■ 
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^im  why  "  lii3  dUdpIes  walked  not  according  to  the  tradition 
of  the  elders,  hut  ate  hread  wifli  unwashen  hands";  he 
expostulated  with  them  for  their  hypocrisy,  proved  to  them 
that  they  made  void  ihe  commandment  of  God  by  their  tra- 
dition, characterized  them  as  blind  leaders  of  the  hiind,  and 
thus  introduced  his  explanation  of  moral  defilement:  "I-Ie 
called  unto  him  all  the  multitude,  and  said  unto  them, 
Hearken  unto  me,  all  of  you,  and  understand."  * 

Another  proof  of  our  Lord's  fortitude  was,  that,  although 
his  first  preaching  at  Nazareth  had  exposed  his  life  to 
danger,t  tie  unbelief,  the  Ingratitude,  the  outrage  and  vio- 
lence of  his  countrymen,  coul^  not  divert  him  from  attempt- 
ing their  conversion  a  second  time.  X 

We  have  seen  how  undauntingly  he  reproved  his  enemies 
on  just  occasions ;  and  these  were  often  the  Jewish  rulers 
who  had  his  life  in  their  power. 

He  met  death  for  tlie  wisest  and  best  ends,  the  glory  of 
God  and  the  salvation  of  mankind.  He  astonished  his  timid 
disciples  by  the  readiness  with  which  he  went  before  tliem 
in  the  way  io  Jerusalem,  on  the  approach  of  the  Passover  at 
which  he  suffered  ;§  when  they  all  knew  that  liis  enemies 
were  conspiring  against  his  hfe,  and  he  himself  knew  that 
he  should  suffer  a  most  painful  and  ignominious  death :  he 
entered  the  city  in  a  kind  of  public  triumph :  in  the  hearing 
of  the  multitude  he  reproved  tie  vices  of  the  Scribes  and 
Pharisees  to  their  fece,  I  with  unequalled  energy,  and  with 
words,"  quick  and  powerful,  and  sharper  than  a  two-edged 
sword " :  %  when  Judas  rose  from  the  paschal  supper  to 
betray  him,  he  said  to  his  disciples,  with  wonderful  com- 
posure, "  Now  is  the  Son  of  Man  glorified,  and  God  is  glo- 
rified through  him":**  he  witnessed  before  the  high-priest, 
and  before  Pontius  Pilate,  a  good  confession ;  and  showed 
that  he  voluntarily  submitted  to  death,  because  he  had  mirac- 

*  Mart  vii.  1-15.  t  Luke  iv.  29.  J  Mark  yi.  1  -  6. 

4  Mark  s.  32  ;  Luke  xix.  28.  ||  Matt,  xsili.  1. 

K  Heb.  iv.  12.  **  John  xiii.  31. 


,1  Google 


OP  OUK  lord's  rORTITODE.  201 

ulouslj  preserved  his  life  at  the  preceding  feasts  of  Tabema- 
des  and  Dedication.* 

It  is  natural  to  object,  that  our  Lord's  agony  was  incon- 
sistent with  the  fortitude  which  some  good  men  have  actually 
displayed.  I  shall  give  this  objection  its  full  force ;  f  and 
shall  consider  it  with  the  attention  which  it  demands. 

We  read  that  our  Lord  often  foretold  his  sufferings,  and 
many  particulars  of  them ;  that  he  most  sharply  rebuked 
Peter  for  wishing  them  far  from  him  ;  t  and  that  when  Moses 
and  Elias  appeared  to  him  at  his  transfiguration,  they  spate 
of  his  departure  which  he  waa  about  to  accomplish  at  Jeru- 
salem. §  He  likewise  knew  that,  according  to  the  ancient 
prophecies,  the  Messiah  ought  to  suffer  what  the  Jews  in- 
flicted, ||  and  to  enter  into  his  glbiyilT  and  accordingly  he 
predicted  his  resurrection  on  the  third  day,**  his  ascension 
into  heaven,t|  and  his  elevation  to  his  glorious  throne.  Xt  It 
must  be  added,  that  his  pre-existing  and  divine  state  gave 
him  a  large  and  perfect  view  of  this  and  every  other  plan 
of  God's  moral  government. 

On  the  other  hand,  we  must  consider  that  our  Lord  was 
perfect  man,  and  left  men  an  example  that  they  should  follow 
hissf«ps,§§  He  partook  of  flesh  and  blood,  1]II  like  the  chil- 
dren given  him  by  the  common  Father  of  all.  "  In  all  things 
it  behooved  him  to  be  made  like  unto  his  brethren ;  that  he 
might  be  a  merciful  and  faithful  high-priest."  He  said  to  his 
apostles,  "Ye  are  they  who  have  continued  with  me  in  my 
•"  ITT    "  He  was  in  ail  points  tempted  like  as  we 


*  John  ri 

ii.  59: 

;  I.  39. 

t  Celsus  thus  flt 

atts  it,  0ns.  1.  2,  (,  24. 
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are,  yet  without  sin  " ;  *  that  he  might  be  touched  with  the 
feeling  of  our  inflrmities.  He  himself  was  "  compassed  with 
infirmity " ;  |  that  he  might  pardon  the  ignorant  and  erro- 
neous, and  be  moderately  and  not  rigorously  affected  towards 
them. 

We  must  also  carefully  remark  of  him,  that  be  possessed 
the  most  exquisite  feelings  of  human  nature  in  the  highest 
degree.  J  He  was  susceptible  of  joy,  which  instantly  burst 
forth  in  devout  thanksgiving,  §  He  was  prone  to  compassion, 
and  repeatedly  melted  into  tears.  The  innocence  of  cliildren 
engaged  his  affection ;  his  heart  was  open  to  the  impressions  of 
ffiendship ;  and  when  he  saw  any  degree  of  virtue,  he  loved 
it  II  He  was  grieved  at  nnbehef,  and  had  a  generous  indig- 
nation against  vice :  and  we  find  him  touched  with  the  quick- 
est sense  of  his  own  wrongs:  "Are  ye  come  out  as  against 
a  thie^  with  swords  and  staves,  to  take  me  ?"% 

Sometimes  he  spake  of  his  sufferings  with  the  greatest 
sensibility.  "I  have  a  baptism  to  be  baptized  with:  and 
how  am  I  str^tened  till  it  be  accomplished  ! "  **  "  Now  is 
my  soul  troubled :  and  ^hat  shall  I  say  ?  Father,  save  me 
from  this  hour !     But  for  this  cause  came  I  unto  this  hour,"  ft 

It  is  true  that  he  frequently  foretold  his  death  with  much 
composure;  and  that  he  sternly  reprehended  Peter,  when, 
from  worldly  views,  that  apostle  began  to  rebuke-  him  for 
utterii^  one  of  these  predictions,  it 

The  horror  of  the  sharpest  sufferings  which  can  be  under- 
gone will  sometimes  be  greater,  and  sometimes  less,  in  the 
firmest  and  best  minds  ;  §§  as  the  evil  is  considered  in  its  own 
natnre,  or  under  the  idea  of  duty  and  resignation  to  God. 
The  contest  between  reason  and  religion,  and  the  natural 
dread  of  the  greatest  evils,  must  subsist  when  the  most  per- 

*  Heb.  iv.  15.  t  Heb.  y.^2. 

t  See  Ban-ow,  Vol.  I.  Serm.  XXXn.  p.  475,  ed.  fol.  1683, 
iMatt.  xi.  25.    Lutox.  21.  ||  Marks.  21.        1  Matt,  sxvi.  55. 

*•  Lube  xii.  50.  tt  John  xii,  27,      H  Majt  viii.  32. 

^  Ignominiai  craciatunm  et  roortia  hoirorem  in  Christi  came  modo 
"  J  minorem  fuiaae  apparet.    Grot,  in  Malt.  xvi.  23, 
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feet  virtue  is  called  on  to  Buffer  tliem .  and  where  it  ends  in 
a  becoming  resolution,  and  a  pious  submission  to  the  wise  and 
great  Disposer  of  all  events,  the  character  is  a  consummate 
one  in  a  moral  and  religious  view.* 

Let  US  now  turn  our  eyes  to  our  Lord's  conduct  on  the 
night  before  his  crucifixion.  Nothing  can  exceed  the  sedate- 
nesB,  the  wisdom,  and  benevolence,  which  appear  throughout 
the  whole  of  it  at  the  celebration  of  the  paschal  supper.  He 
first  gently  censured  the  contention  for  superiority  which  had 
arisen  among  the  Apostles.f  He  then  illustrated  his  doctrine 
of  humility  by  an  example  of  it,  in  washing  their  feet.  He 
proceeded  to  declare  with  much  emotion  his  knowledge  of 
Judas'a  ungrateful  and  perfidious  intention;  J  he  mentioned 
the  a^ravations  and  tiie  dreadful  consequences  of  his  guUt ; 
but  described  the  traitor  covertly,  and  addressed  him  ob- 
scurely, till  compelled  by  Judas's  own  question  to  point  hira 
out  pubhcly.  He  exhorted  his  disciples  to  mutual  love  with 
a  paternal  affection.  §  In  consequence  of  Peter's  declared 
self-confidenee,  he  foretold  his  fall;  but  when  Peter  vehe- 
mently repeated  his  asseveration,  our  Lord  did  not  repeat 
his  prediction.  II  He  instituted  a  most  simple,  expressive, 
and  usefiil  rite  in  commemoration  of  Ms  death;  instructed, 
advised,  and  comforted  his  disciples  witli  the  most  unbounded 
affection ;  and  closed  with  a  solemn  act  of  piety  as  striking  a 
scene  as  imagination  can  conceive  of  lowliness  ajid  benignity, 
of  prudence  and  wisdom,  of  decorum  and  majesty,  of  com- 
posure and  resignation.lT 

He  then  resorted  to  his  accustomed  place  of  retirement, 

*  Aristotle  ibas  deecribcs  Ihe  man  of  fortituile :  &ii  ijio^iitrSai  fiiv, 
imopt'viiv  fif,  "Evilsmustbefearedbyhim,  and  jetnndei^otie."  Magna 
Mor.,  p.  160,  ed.  Dn  Val.  So  Eth.  Nicom,,  HI.  vii.  I :  (jtoff^aerai  lUv 
ovv  Hal  TaTotatrn"  as  ie  3eT,  Kni  if  XiJyot,  vaofieviltTOV  koKov  (««o, 
"  The  man  of  fortitiide  will  feai  hnman  erils  ;  but  will  undergo  ttera  as  lie 
oogbt,  and  as  reeson  prescribes,  for  the  sate  of  what  is  becoming' and 

t  Luke  xxii.  25,  &e.  J  John  xiii.  21.  }  John  xiii.  34. 

B  Matt  xxvi.  35.  1  John  xvii. 
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and  where  he  knew  that  Judas  would  execute  his  treason :  for 
he  knew  aE  things  which  should  befall  him.* 

I  shall  now  inquire  what  were  the  causes  of  that  agony  f 
and  deadly  sorrow,  J  of  that  soro  amazement  and  heavy  an- 
guish, §  which  seized  him  on  the  approach  of  his  sufferings ; 
and  which  drew  from  him  such  intense  and  persevering  sup- 
phcations  that  God  would  avert  them. 

I  cannot  suppose  that  he  was  penetrated  with  a  sense  of 
God's  indignafion  at  this  time.     That  is  the  portion  of  those 

t  The  word  aytavia,  Luke  sxii.  44,  has  not  so  strong  a  sense  as  tto 
corresponding  one  in  our  langnage.  It  properly  signifies  the  fear  which 
men  have  when  ttej  are  aboat  to  contend  with  an  ant^onist ;  and  in  this 
sense  is  opposed  to  great  fear.  "WTica  Hcdor  was  on  the  point  of  eng^- 
ing  with  Ajax,  the  Trojans  ftarcd  greatly;  but  Hector  orHj  i)y<ovla. 
Seo  DJonysins  Hal.  in  Clarke's  note  on  II.  VII.  216.  Aristotle  describos 
it  to  bo  fear  at  the  bc^nning  of  an  undertaking :  tj>6^os  ns  wpos  apx^v 
epyov.  Prohl.  II.  31,  p.  691,  ed.  Du  Val.  The  Stoics  defined  it  to  be 
the  fear  of  an  uncertain  erent :  <j>o0os  aB^Xou  jrpdy/iaros-  Diog.  Laeri 
Zeno,  VH.  Sect  113,  p.  135,  ed.  Amst  4to.  It  is  twice  nsed  by  Diodonia 
Siculus  for  the  anxiety  of  tlie  Egyptians  wMle  the  Nile  was  rising,  ed. 
Wess.,  p.  44.  And  an  apposite  passage  is  quoted  by  Lardner  on  the 
Iiogos,  p.  7,  from  Hie.  Damascen.  apud  Tales,  excerpt,  p.  841,  where  all 
are  said  to  be  ayavtS>vTer,  and  Julius  Csesar  lo  bo  jmittos  dyanos,  while 
Octavins'a  life  was  in  danger  from  illness.  "  Per  cataciiresin  ponitur  pro 
quo-vis  timore,"  says  H.  Stephens  in  toc.  and  accordingly  in  Syr.  nyoji'ia 
is  rendered  by  fear,  from  '7m,  timuit.     See  "Wolstein  in  loo. 

t  H.  Stepliens  translates  the  word  tuffafi^eofiat,  "  Stupore  attonito  per- 
cellor,  Pavore  attonifo  portctreor."  lie  derives  it  from  ^ttoi,  stupoo.  It 
denotes  wonder;  see  Mark  x.  32;  Luke  iv.  36  ;  v.  9;  Acts  lii.  10,  11 ; 
ix^  6,  It  also  denotes  that  fear  which  oftiM  accompanies  wonder.  Com- 
para  Mark  xvi.  5,  6,  with  Luke  xxiv.  5,  Matt,  xsviii.  5.  The  word 
8dfidi)aty,  H.  I.  199,  is  explained  by  Didymus,  iipo^jiffr],  i^eirXilyi]. 
See  Pearson  on  the  Creed,  Article  Suffered. 

4  'ASij/iav,  whence  aS j/ioi^o) ,  is  derived  from  aSeto  tiEdio  afficior,  pro- 
prie  prie  delatigatione.  "ASoe  signifies  satietas ;  defatigatio,  quie  est 
laboris  velut  satietas.  And  Eratafhius  defines  dSijiiiiv,  "  one  wlio  fdls," 
(animo  concidit,)  as  it  were  from  a  satiety  of  sorrow.  O  ecXuTTpji,  &s 
ola  Koi  Ttvoi  nipov,  {tis  a^os  Xcy<rai,)  □cmrcTrriaKruf.  See  H,  Stephens  : 
Etamair's  Dion  Casdns,  p,  924,  note,  §  215.    Wetstein  in  loc,  Phil.  ii.  26. 
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onJy  who  do  evil.  A  voice  from  heaveri  repeatedly  pro- 
nounced our  Lord  the  beloved  Son  of  Giod,  in  whom  he  waa 
well  pleased.  And  he  was  now  ahout  fo  evidence  his  obedi- 
ence and  bve  to  his  Father  in  a  most  illustrious  manner.* 
He  was  also  about  to  sanctify  himself  f  for  the  a^e  of  his 
disciples,  and  of  all  mankind.  And  what  are  his  own  words  ? 
"  Therefore  doth  my  Father  love  me,  because  I  lay  down  my 
life  tliat  Imay  take  it  agiun."  t 

Nor  waa  Christ  at  this  time  under  the  immediate  power  of 
Satan.  In  the  concluding  scenes  of  his  life,  the  evil  one 
might  be  said  to  "  bruise  his  heel,"  §  because  he  afflicted  liim 
by  his  instruments.  Aiter  the  temptation,  the  Devil  is  said  fo 
depart  from  bim  "for  a  season."  J  If  the  phrase  implies  that 
be  returned  during  our  Lord's  agony  and  sufferings,  what  his 
emissaries  and  imitators  did  may  be  attributed  to  his  ageccy. 
"When  our  Lord  smd  to  his  apostles,  at  the  paschsJ  supper, 
"  the  prince  of  this  world  cometh  "  ;  ^  the  meaning  is,  that  he 
was  coming  by  those  unjust  and  violent  men  who  resembled 
him.  And  again,  when  Jesus  said  to  the  Jewish  rulers,  "  this 
is  your  hour,  and  the  power  of  darkness  "  ;  **  he  meant  the 
power  of  wickedness,  of  men  who  hated  the  lights  and  came 
not  to  it  lest  their  deeds  should  he  reproved.  But  that  the 
mind  of  Christ  was  now  disquieted  and  harassed  by  Satan 
himself  is  a  horrid  idea,  the  dictate  of  gloomy  minds,  and 
wholly  inconsistent  witli  God's  goodness  to  the  Son  of  his 
lo7e.tt 

Nor  was  be  oppressed  and  overcome  by  the  sense  that  he 
was  to  bear  the  sins  of  mankind  in  his  own  body  on  the 
tree ;  IJ  and  to  redeem  us  from  the  curse  of  the  law,  being 
made  a  curse  for  us.  §§  A  foresight  of  conferring  uospeak- 
able  benefits  on  the  human  race  would  tend  to  alleviate,  and 
not  to  embitter,  the  sufferings  of  the  benevolent  Jesus ;  unless 


*  John  sir.  31. 

t  JoM  xrii.  19  ;  Matt. 

XX.  28;  xxvi.  28;  2  Cor,  T.  14. 

t  Jotnx.  17. 

5  Gen,  iii.  15.                       ||  Luke  iv.  13. 

T  John  xlv,  30, 

*«  Luke  xxii.  53.                tt  CoLi.  13. 

tt  1  Pet.  ii.  24. 

H  Gal.  iii.  13. 
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at  this  time  he  was  [judicially]  stricken,  smitten  of  God,  and 
afflicted ;  •  an  idea  which  the  prophet  excludes,  and  wiuch 
his  own  smless  rectitude  and  God's  perfect  goodness  exclude. 
Though  God  had  wise  reasons  for  not  restraining  those  who 
afflicted  our  Lord,  yet  he  was  so  far  from  heightening  his 
afflictions  above  their  natural  course,  that  he  sent  an  angel 
from  heaven  to  strengthen  him.f  Jesus  suffered  hy  the 
wickedness  of  men ;  hut  ho  was  not  punished  hy  the  hand  of 
God.  Nor  should  his  death,  and  the  bitter  circumstances 
precedmg  it,  be  considered  as  a  full  compensation  to  strict 
justice  ;  but  as  God's  merciful  and  gracious  method  of  recon- 
ciling man  to  himself. 

Those  divines  entertain  the  most  just  and  rational  notions 
who  do  not  thmk  that  our  Lord's  broken  and  dejected  spirit 
was  a  trial  supematurally  induced ;  but  assign  natural  causes 
for  the  feelings  which  shook  his  inmost  frame.  He  felt  for 
the  wickedness  and  madness  of  those  who  persecuted  hun  in 
so  unrelenting  a  manner,  notwithsianding  his  "beneficent  con- 
duct, his  laborious  and  admirable  instructions,  and  the  con- 
vincing evidences  of  his  divine  mission  ;  for  the  irresolution, 
timidity,  and  despondency  of  his  friends,  and  for  the  ingrati- 
tude, perfidy,  and  guilt  of  the  wretched  and  devoted  Judas. 
He  foresaw  the  unjust  oflcnce  which  hi&  death  on  thecross 
would  ^ve  both  to  Jews  and  Gentiles ;  the  exemplary  de- 
struction of  his  country  ;  the  spirit  of  hatred  and  persecution 
which  would  arise  against  his  Church,  and  even  among  those 
who  were  called  by  his  name ;  and  the  unbelief  and  sins  of 
mankmd,  which  exposed  them  to  such  a  weight  of  punishment 
here  and  hereafter.  And  these  and  such  like  painful  sensa- 
tions and  gloomy  prospects  made  the  deepest  impression  at  a 

*  Isa.  liii.  4. 

t  Luio  ssii.  43.  That  eomo  omitted  this  port  of  flie  history,  see 
Lardner's  Creii.,  Part  II.  Vol.ffl.  p.  132  ;  Ilist.  of  Heretics,  252  ;  and  Gro- 
lius'e  note  in  loc,  who  says  :  "  lUaudabilis  fiiit  et  supcrslitio  et  tcmeritaa 
iEonim  qui  ianc  particalam  et  scqnentem  do  sadore  dclcycre.  —  Christus 
dfistitutus  diyinitatis  in  be  Imbitaiitia  virtute,  humanieque  nator»  relictns, 
—  opus  habuit  angeloram  solatio." 
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time  when  he  had  a  lively  view  of  the  immediate  indignities 
and  insults,  of  the  disgrace,  and  horrid  pains  of  death,  which 
awaited  him  during  the  long  and  sharp  trial  of  his  wisdom 
and  goodness.* 

When  he  came  to  the  place  where  a  follower  and  friend 
was  to  betray  him,  and  wtere  the  Jews  were  ignominioualy  to 
seize  and  bind  him  as  a  malefaetor,  the  scene  excited  a  per- 
turbation of  mind,  and  he  was  depressed  by  sorrow  and  an- 
guish proportioned  to  his  exquisite  sensibility,  the  conscious- 
ness of  his  wrongs,  and  his  extensive  foresight. 

And  how  did  our  Lord  act  under  the  extreme  sorrow 
wHch  ovcrwhehned  him?  He  offered  up  the  following  pray- 
er to  his  Father :  f  "  My  Father,  all  things  which  are  fit  and 
right  are  possible  with  thee :  if  it  be  possible,  if  the  wise  plan 
of  thy  moral  government  admit  of  it,  let  this  bitter  and  deadly 
cup  pass  from  me :  nevertheless,  not  as  I  will,  but  as  thou 
wilt.  If  this  cup  of  pain  and  torture  cannot  pass  from  me, 
but  that  I  drink  it,  thy  will  be  done."  J  He  thrice  addressed 
himself  to  his  Father  in  words  of  the  same  unport.  And 
being  in  an  agony,  having  the  prospect  of  an  excruciating 
death  immediately  before  him,  he  prayed  the  more  intensely : 
and  his  body  was  so  affected  by  the  state  of  his  mind,  that 
drops  exuded  from  him,  the  copiousness  of  which  bore  resem- 
blance to  drops  of  blood.  §     The  author  of  the  Epistle  to  the 

*  See  most  of.  tticsc  causes  well  enlarged  on  in-Dr.  Harwood's  Disser- 
tation on  oiir  Savionr'fl  Agony. 

t  Jortin  says,  after  Grotius  on  Matt.  xxvi.  39  :  "  We  must  observe  that 
our  Lord  was  made  like  unto  us  in  all  things,  sin  excepted ;  and  that, 
upon  this  and  other  occasions,  ho  experienced  in  himself  what  w 
frequently  fins  within  us,  two  contrary  wUls,  or,  to  speak  re 
ly,  a  stiifo  between  inclination  and  reason ;  in  which  cases,  tnouga  ren^ 
son  gels  the  bettei'  of  inclination,  we  may  be  said  to  do  a  thing  willingly, 
yet  with  an  unwilling  mind."  Vol.  IV.  Serm.  IIL  p.  42.  The  whole 
discourse  should  be  attended  to  by  those  who  study  this  subject.  I  like- 
wise recommend  a  careful  perusal  of  Lardner's  Sermons  on  onr  Lord's 
Bufferings. 

}  Matt.  xxvi.  39,  &e,  and  parallel  places. 

4  Tolls  jro;(eTv  ixeipov!,  nai  TrapaiiXr/iriovc  alfioros  BpOfi^ois,  iSpioTas 
i^itpaure.     Pholii  ep.  138,  p.  194,  ed.  Lond.  1651. 
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Hebrews  observes  fliat  he  "  offered  up  prayers  and  supplica- 
tions  k>  Iiim  who  was  able  to  save  Tiim  from  dealb,  with  a 
strong  cry  and  with  tears;  and  was  heard"  from  the  filial 
reverence  with  which  he  prayed.*  God  administered  to  him 
extraordinary  consolation.!  But  thus  far  oaiy  his  suppUea- 
tions  availed.    For  the  cup  of  death  was  not  removed  from  him. 

Of  this  scene  our  Lord  intended  to  make  three  of  his 
apostles  witnesses :  for  be  advanced  only  a  small  distance 
from  them,  and  the  moon  was  full.  But  they  slept  through 
sorrow ;  contrary  to  their  Master's  commands,  ever  given  for 
the  gravest  reasons,  and  which  should  have  been  particularly 
obeyed  in  such  circumstances.  At  the  close  of  it  he  said, 
The  design  for  which  I  8eparat«d  you  from  my  otlier  disciples 
being  ended,  "  sleep  on  now,  and  lake  your  rest,"  %  On 
uttering  these  words,  he  heard  lie  approach  of  those  who 
came  to  apprehend  him,  and  immediately  added:  "It  is 
enough :  the  hour  is  come :  behold,  the  Son  of  Man  is  betrayed 
into  the  hands  of  sinners.  Kise,  let  us  advance :  behold,  he 
who  betrayeth  me  is  at  hand."  § 

Here  some  observations  are  necessary. 

The  Captain  of  our  salvation,  who  was  made  perfect 
through  sufferings,  |I  set  a  most  u=eful  example  to  his  followers 
who  were  doomed  to  undergo  the  same  fiery  triah  He  gave 
them  no  lesson  of  a  proud  and  stoical  insensibility.  The 
natural  e^ils  of  life  he  treated  as  evils  jl  and  a  violent 
death  by  lingering  torture,  as  the  greatest  natural  evil. 

*  Seh.  y.  7.  t  Lnle  xxii.  43.  t  Matt.  xxvi.  45. 

4  Mark  xiv.  41,  42,  Tho  word  uirixfh  which  Hesjchiofl  explaina  by 
disoxpTi,  eiaptei,  seems  aretractingof  what  he  had  just  allowed.  "But 
enough  of  eleep."    He  is  represented  as  speaking  lo  the  instant. 

]|  Heb.  U.  10. 

1  With  a  view  to  the  evfls  which  are  thick  sown  in  life,  or,  perhaps,  to 
the  persecadoQS  of  Ms  followers,  he  ohscrvcd,  that  sutBeicnt  unto  the  day 
was  the  evil  thereof.  (Matt  vi.  34.)  He  spoke  the  lai^nage  of  nattire, 
when  ha  called  the  temporal  advaniagee  of  riches  good  things ;  and 
Lazams's  pain  and  poverty,  evil  things.  (Luke  xvi.  25.)  And,  agwa, 
when  he  thus  foretold  Peter's  crndfcdon,  that  another  should  gird  Mm, 
and  rany  h™  whither  he  would  not,     (John  xxi.  18.) 
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He  foresaw  that  some  of  his  disciples  would  madly  court 
pereeculion.*  But  he  gave  no  sanction  to  such  enthusiasm 
by  his  own  conduct.  He  had  before  taught  them  to  use  pru- 
dence in  avoiding  persecution  ;f  and  he  now  taught  them  to 
pray  against  it  with  perseyerance  and  earnestness,  but  at  the 
same  time  with  the  most  entire  resignation.  And  this  is  true 
constancy  in  a  Christian  martyr,  if  he  first  fervently  prays 
against  sufferings  which  every  man  must  abhor,  and  then 
firmly  undergoes  them,  if  it  is  God's  will  not  to  avert  them 
from  him.  It  was  fit  that  our  Lord's  example  in  this  respect 
should  be  openly  proposed  to  the  world  ;  and  I  believe  that 
every  sober  and  pious  Christian,  of  the  greatest  constitutional 
fortitude,  has  publicly  or  secretly  followed  it,  from  the  irre- 
sistible bent  of  human  nature.  % 

Our  Lord  also  taught  Christians  in  all  ages,  what  the 
depravity  of  the  world  made  it  necessary  for  many  to  bear  in 
mind,  that  a  state  of  the  sharpest  sufferings  was  consistent 
with  the  favor  of  God  ;  and  that  the  most  perfect  innocence, 
and  the  brightest  prospect  of  future  glory,  could  not  over- 
come the  natural  horror  of  them.  To  prevent  despair  in  any, 
he  made  himself  a  pattern  to  the  weakest  and  lenderest  of 
mankind.?  "  He  sanctified  the  passion  of  fear,  and  hallowed 
natural  sadnesses,  that  we  might  not  think  the  infehcities  of 
our  nature  and  the  calamities  of  our  temporal  condition  to 
become  criminal,  so  long  as  they  make  us  not  to  omit  a  duty. 
He  that  fears  death,  and  trembles  at  the  approximation  of  it, 
an'd  yet  had  rather  die  again  than  sin  once,  hath  not  sinned 
in  his  fear:  Christ  hath  hallowed  it,  and  the  necessitous  con- 
dition of  his  nature  is  his  excuse."  [| 

I  have  supposed  that  our  Lord  prayed  against  his  death, 
and  not  against  his  dejection  of  mind;  agreeably  to  his  words 
in  another  place,   where  his   crucifixion  must    be  meant : 

*  Lacdner'a  Testimonies,  II.  174,  358 ;  III.  349,  351.     On  Hereticfl, 
p.  238. 
t  Matt,  X.  23.  t  Soe  Luku  xriii.  7. 

5  Archbishop  Tillotson,  Senn.  CXXXVI.  p.  236,  fol. 
[|  Bishop  Taylor's  Life  of  Christ,  p.  488. 
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"  Shall  I  not  drink  of  the  cup  which  my  Father  hath  ^ven 
me  ?  "  *  I  do  not  else  sei;  how  the  Apostle's  words  have  due 
force ;  where  he  observes  that  our  Lord  prayed  to  him  who 
was  alk  to  save  Mm  from  deaik.f  I  cannot  else  understand 
St.  Matthew's  words,  "  0  my  Father,  if  this  cup  may  not 
pass  from  me,  unless  I  drink  it,  thy  will  be  done "  :  +  which 
must  refer  to  a  future  cup  of  suffering,  and  not  to  one  which 
he  had  already  drunk.  Nor  do  the  strong  expressions  used 
by  our  Lord  admit  of  the  other  supposition.  He  could  not 
doubt  whether  it  were  possible  §  that  God  could  remove  from 
him  his  discomposure  and  dismay. 

I  say  then  that  our  Lord  prayed  against  his  death :  "  My 
Father,  if  it  be  possible,  let  this  cup  pass  from  me."  ||  "  Fa- 
ther, all  things  are  possible  with  thee  :  remove  this  cup  from 
me." IT  "Father,  if  thou  be  willing  to  remove  from  me  this 
cup,  veB."  **  However,  he  immediately  added  words  to  this 
effect :  "  Nevertheless,  not  my  will,  but  thine,  be  done."  But 
how  could  he  pray  against  an  event  which  he  himself  and  so 
niany  prophets  had  foretold  ?  Lardner  has  answered,  that, 
notwithstanding  predictions,  good  and  evil  will  influence  the 
mind ;  and  we  should  perform  our  duty  suitably  to  our  cir- 
cumstances. Our  Lord,  says  he,  foretold  the  fall  of  Peter, 
the  treachery  of  Judas,  and  the  destruction  of  Jerusalem  j 
and  yet  used  the  natural  means  to  prevent  them,  tf  What 
this  judicious  writer  has  suggested  may  be  strengthened  by 
observing  that  many  of  God's  commands  and  predictions, 
though  expressed  absolutely,  appear  in  the  history  of  his 
providence  to  have  been  conditional  and  revocable.  Abra- 
ham was  commanded  to  sacrifice  his  son ;  and  God  recalled 
the  command,  when  he  had  proved  his  faith  and  obedience.  %X 
David  besought  God  for  his  child  with  fasting  and  tears,  after 
Nathan  had  foretold  his  death :  for  he  said,  "  "Who  can  tell 
whether  God  will  be  gracious  unto  me,  that  the  child  may 

•  John  xTiii.  11.  f  Heb.  v.  7.  t  Ch.  xxvi.  42. 

i  Matt.  xxvi.  39,  42  ;  Mark  xiv.  35,  36.  |l  Mati  xivi.  39. 

II  Maib  xiT.  36.  **  Lake  xxii.  42. 
tt  Sermons,  Vol.  U.  p.  70.  M  Gen.  xsii. 
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live  ?  "  •  Jonah  was  sent  to  prophesy  against  the  inhabitants 
of  Kmeyeh,  that  their  city  should  he  overthrown  in  forty 
days ;  and  yet  God  spared  them  on  their  humJUation  and 
repentance,  t  God  said  to  Ahab  by  the  Prophet  Elijah, 
"  Behold,  I  will  bring  evil  upon  tliee  "  :  J  and  yet  the  sentence 
was  remitted  in  part ;  for  God  afterwards  declared  that,  be- 
cause Ahab  humbled  himself,  he  would  not  bring  the  evil  in 
his  days ;  but  in  his  son's  days  would  he  bring  the  evil  on 
his  house.  And  though,  in  Hezekiah's  sickness,  God  said  to 
him  by  Isaiah,  "  Give  charge  concerning  thy  family ;  for  thoii 
shalt  die,  and  not  live  " ;  §  yet,  in  consequence  of  his  fervent 
supphcation,  God  healed  him  on  the  third  day,  and  added 
to  his  life  fifteen  years. 

But  why  wei-e  not  the  prayers  offered  up  by  our  Lord 
effectual ;  since  he  said  to  Peter  very  soon  afterwards, 
"  Thin'kest  thou  (hat  I  cannot  now  pray  to  my  Father,  and  he 
shall  give  me  at  hand  more  than  twelve  legions  of  angels  ?  "  H 
I  answer,  because  our  Lord  prayed  with  resignation  to  his 
Father's  will,  and  not  absolutely.  "None  took  his  life  fixim 
him,  but  he  laid  it  down  of  himself.  He  had  power  to  lay  it 
down,  and  he  had  power  to  take  it  again."  1  He  submitted 
to  death  from  a  conviction  of  its  fitness.  When  his  anguish 
of  mind  was  allayed,  and  his  commotion  natural  to  man 
subsided,  his  language  was,  "  Shall  I  not  drink  the  cup  which 
my  Father  hath  given  me?"**  "How  [else]  shall  the 
Scripture  be  fulfilled,  that  thus  it  must  be  ?"  as  if  this  par- 
ticular reason  for  his  death  had  been  recollected  by  him,  or 
had  been  recalled  to  his  mind  tt  ty  the  angel  who  appeared 
to  him.JJ 

But  it  may  be  urged  that  he,  who  had  a  glory  with  the 

*  2  Sam.  sii.  t  Jon.  ffi.  t  1  Kings  sxi.  21,  29. 

^  a  Kings  XX.  Here  see  1  Sam.  xxiii.  12  ;  Jer.  xviii.  7,  8  ;  xxxviiLlT. 

II  Matt.  xxTi.  53. 

t  John  X.  18.  * 

tt  See  Mark  ix.  12  ;  Luke  x 

Jt  Lnke  xxii.  43. 
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Father  before  the  Trorld  was,  •  must  have  kDown  the  neces- 
sity of  that  event  against  -which  he  prayed. 

I  answer,  that  to  assert  the  strict  and  ahsolute  necessilj  of 
Christ's  death  becomes  not  us  who  know  so  Uttle  of  God's 
unsearchable  ways  ;  t  that  we  do  not  understand  the  manner 
in  which  the  divine  and  human  natures  were  united  in  Christ, 
and  therefore  may  doubt  whether  the  superior  nature  did  not 
sometimes  forsake  the  inferior,  J  and  withhold  its  communica- 
tions from  it ;  and  that  the  wise  providence  of  God  might  so 
order  events  as  they  would  most  benefit  the  world  in  a  moral 
view,  and  therefore  might  exhibit  ouv  Lord  in  such  circum- 
stances ae  furnished  most  instruction  and  consolation  to  hia 
persecuted  followers. 

I  now  proceed  to  show  our  Lord's  composure  of  mind,  after 
he  had  thus  strongly  expressed  the  perturbation  which  had 
been  raised  in  him  _by  his  foreknowledge  of  the  many  dark 
events  which  awaited  him,  and  particularly  by  his  abhorrence 
of  a  violent  and  excruciating  death. 

He  went  forth  to  meet  the  traitor,  and  the  officers  sent  to 
apprehend  him ;  §  he  discovered  himself  to  them ;  |[  and 
when  God  had  struck  them  with  such  a  miraculous  awe  that 

#  John  xvii.  5. 

t  See  Ben  Mordecai,  Letter  VI.  85,  p.  748,  S>c.,  8vo. 

J  See  BcQ  Mordecai,  VI.  89.  "  As  to  tho  objection  that  the  wealmess 
of  the  flesh  was  absorbed  in  the  divinity,  it  may  just  as  Bafcly  he  asserted 
that  the  power  of  the  divitiity  was  absorbed  in  the  flesh  :  for  as  to  tho 
conseqnence  of  the  eonjnnetion  of  the  angel  of  tho  covenant  with  the 
flesh  in  which  he  was  incarnate ;  or  in  what  degree  the  temptations  of 
Christ  might  affect  him ;  that  is,  how  easy  or  how  difiicnlt  it  m^ht  be 
for  Christ  to  resist  them ;  I  presume  wo  are  entirely  ignorant ;  and  have 
no  right  to  ai^o  from  our  ignorance  agajnst  the  fact  itself."  And  Gro- 
tins  and  Tillotson  say  that  the  Divine  Wisdom  communicated  itself  to 
Christ's  hnnmn  soul  according  to  hia  pleasure,  and  as  circumstances  re- 
quired. Grot,  on  Mark  xiii.  32.  Tillolson,  Vol.  IX.  p.  273.  Bcia  also 
says,  "  Imo  et  ipsa  BfiTrjTos  plenjtndo  Ecse,  prout  et  quatenus  ipsi  libnit, 
hiimiuiitati  assumptn  insiuuavit."  On  Luke  ii.  S2.  These  three  last 
authoritioB  arc  qooted  by  Mr.  Farmer  on  the  Temptation,  p,  130.  See 
Matk  iii.  9  ;  Lnke  is.  52  ;  Mark  xi,  13  ;  xiii.  32 ;  Matt.  xsiv.  20. 

t  John  xviii,  i.  ||  John  xviii.  5. 
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ihey  fell  on  the  ground,*  and  had  thus  demonstrated  Jesus's 
power  of  restraining  their  violence,  our  Lord  made  them 
this  wise  and  benevolent  request,  "  If  ye  seek  me,  let  these 
[my  attendants]  depart."  t  He  mildly  addressed  tte  perfidi- 
ous Judas;  J  hewa.s  so  collected  as  instantly  to  perceive  the 
necessity  of  working  a  miraele  to  prevent  the  HI  consequences 
of  Peter's  affectionate  but  rash  violence  ;  §  and  he  forewarned 
that  apostle,  and  all  mankind,  that  drawing  the  sword  in  the 
cause  of  his  reli^on  would  involve  the  good  and  bad,  the 
persecuted  and  persecutor,  in  undistinguished  destruction ;  || 
he  declared  his  readiness  to  fulfil  the  Scriptures  by  his 
death :  TT  he  meekly  expostulated  with  the  people  for  their 
violent  and  disgraceful  manner  of  apprehending  him :  **  while 
he  stood  before  Caiaphas,  he  showed  a  composed  attention  to 
Peter's  irresolution  and  timidity jfl  and  penetrated  hirft  with  a 
sense  of  them  by  the  majesty  of  his  eye  :.at  the  same  time, 
he  replied  with  the  most  exemplary  self-command  to  the 
officer  who  struck  him  for  answering  the  high-priest,  in  a 
manner  full  of  reason  and  dignity :  JJ  before  Caiaphas,  and 
the  whole  council  of  the  chief  priests,  elders,  and  scribes,  he 
entered  into  no  vindication  of  himself,  no  explanation  of  hia 
perverted  expressions,  against  the  false  witnesses  suborned  to 
accuse  him:§§  but  when  adjured  by  the  living  Giod  to  say 
whether  he  was  the  Christ,  the  Son  of  the  blessed  God,  he 
answered,  I  am ;  though  he  knew  that  they  would  impute  it 
to  ^itn  as  blasphemy,  a  crime  which  by  the  law.  of  Moses 
was  punishable  with  death.  |||| 

Fortitude  under  actual  sufferings,  is  patience ;  and  sub- 
mission to  them  because  they  are  the  will  of  God,  is  resigna- 
tion. 

How  did  Jesus  act,  when  those  who  beheld  him  sjMit  in  his 

*  John  xviii.  6.  t  John  x™i.  8, 

t  Malt.  XKTi.  50  ;  Lute  xxii,  48.  i  Lake  xxii.  51. 

II  Matt.  sxvi.  52.  1  Matt.  xxvi.  54.  **  Matt,  xxvi.  55. 

tt  Lake  xxiL  61.  ft  John  xviu.  23.  §i  Matt.  xxvi.  62. 

nil  Lot.  xxiv.  16. 
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face;*  when  they  blindfolded  him,  and  smote  him  on  the 
face  witli  the  palms  of  their  hands,  or  struck  him  with  their 
staves ;  when  they  derided  his  prophefic  spirit  and  Messiah- 
ship  in  this  ta  ntmg  lang  a"-c  Prophe  y  who  i  he  hat  imote 
thee?  Under  ail  tl  e  p  cic  u  tancea  ot  nl^nly  'he 
opened  not  h  s  mouth    lie  a  hml    led  to  the    laughter."  f 

When  he  sto  \  1  cforc  1  1  te  he  aston  shed  hun  bi  not 
seeking  to  avert  deatl  tl  e  il  w  ^  of  defendmg  h  mseli 
against  the  accu  at  n  of  h  s  nemies  J  and  as  before  the 
Jewish  high-priest  and  council  he  acknowledged  himself  to  be 
the  Christ,  the  Son  of  God,  which  had  the  appearance  of 
blasphemy  ;  so  before  the  Eoman  goyemor  he  confessed  that 
he  was  a  king,  which  had  the  appearance  of  sedition.  § 

Before  Herod  he  conducted  himself  with  the  same  majesty, 
the  same  patient  endurance  of  wrongs,  and  the  same  resoln- 
tion  to  dechne  the  means  of  self-preservation  which  became 
his  peculiar  circumstances.  ||  He  refused  to  gratify  the  idle 
curiosity  of  the  tetrarch  by  working  a  miracle,  and  to  give 
that  account  of  his  life  and  ministry  which  might  have  been 
credited  on  the  authority  of  others  :  for  which  Herod  and  hla 
soldiers  treated  hun  with  contempt  and  ecom,  and  sent  him 
back  to  Pilate  arrayed  in  a  gorgeous  robe,  in  derision  of  his 
claim  as  a  king. 

When  our  Ix>rd  was  again  brought  before  Pilate,  a  robber 
and  a  murderer  If  was  preferred  to  him  by  that  very  multitude 

*  Matt.  ixvi.  67,  68,  and  paridlol  places.  What  a  very  Btrong  maii 
of  contempt  spitting  on  a  person  is  acconnted  in  the  East,  see  in  Bishop 
jLowHi  on  Isaiah  1.  G.  Demosthenes  closes  the  a^ra,Tating  ciromnstances 
of  a  striker  in  fliis  manner,  &rav  KovSAois,  orav  nrl  Kopprfs,  rfen  w&h 
the  hand,  when  on  the  cheek:  he  3AAs,fhesedrcumelances  Kixei  koX  f^tcnjiri, 
move  and  transport  wjtk  rage ;  and  in  the  samo  oration  he  ol>seTvcSj  oOk 
tOTi  tS>v  Tcavrav  oihev  iJ;3/Hiat  d'j>op7irirfpop,  of  all  things  there  is  noth- 
ing more  intolerolile  than  petaloni  and  insolent  injury.  In  Midian.  So 
Qninct  Lib.  VI.  c.  1 :  "Plurimnm  affert  atmcitalia  modns,  si  cmltimdiosd  : 
ut  Domosthents  ex  parte  pcrcvissi  corporis  iOTidiam  Midiie  quierit." 

t  Isa.  liii.  7.  }  Matt,  xxvii.  13,  14. 

§  John  xviii,  37.  ||  Luke  sxiii.  8- II. 

1'  Matt,  xxvii.  SO,  and  parallel  places. 
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who  had  heard  his  divine  instruetioas,  and  seen,  or  perhaps 
experienced,  his  beneficial  power:*  nor  did  even  this  yile 
indignity  extort  from  the  meek  Jesus  a  word  of  expostula- 
tion. 

Then  Pilate  commanded  that  Jesus  should  he  Bcoui^d;i- 
after  which  severe  and  ignominious  punishment  flie  whole 
band  of  the  Eoman  soldiers  made  him  their  sport,  crowned 
him  with  thoms,  clothed  him  in  purple,  delivered  him  a  mock- 
eeeptre,  pwd  hhn  mock-adoration,  addressed  hnn  with  mock- 
titles  of  royalty,  spat  on  him,  and  smote  him  on  the  head. 

The  sight  of  Jesus,  thus  derided  and  aiflicted,  did  not  satiate 
the  fury  of  his  enemies ;  hut  after  they  had  afforded  him  a 
fiirther  opportunity  of  displaying  his  dignity,  and  resolution 
to  meet  death,  _  by  giving  no  answer  to  Pilate's  question, 
"  "Whence  art  thou  ? "  {  they  extorted  the  condemnation  of 
him  from  his  worldly-minded  judge  by  their  loud  and  artful 
solicitations.  § 

Then  was  Jesus  led  away  to  be  crucified :  hia  cross,  or  part 
of  if,  was  laid  on  him,  as  the  manner  was ;  and  he  bare  it  till 
bis  exhausted  strength  sunk  under  it:  "and  two  others  also, 
who  were  malefectors,  were  led  with  him  to  be  put  to  death."  |[ 
On  the  way,  a  great  multitude  of  women  bewdled  and  la- 
mented him :  but  he  turned  about  (o  them,  and,  with  a  heart 
full  of  commiseration,  bade  them  deplore  their  own  impendmg 
Buffermgs,  and  not  his;  declaring  at  the  same  time,  but  in 
figurative  and  covert  language,  that,  if  the  innocent  suffered 

*  Joseplins,  speaking  of  the  Pharisees,  says,  TOtrair^p  6^  ex'""^'  'n" 
la-xiu  waph  np  ttX^^ei,  ir  KaX  nari,  ^aaiXi'as  Ti  XV"-fS'  «"'  *''Ti 
apx^pf'"'!  evSis  wumCerrOai-  Ant.  13.  10.  5,  quoted  by  Harwood 
on  John  ii.  24..  "Theyhaye  bo  ranch  power  widi  the  people,  that,  even  if 
they  allege  anjttiing  gainst  the  king  or  high-prieBt,  they  are  immeiliatelr 
believed." 

t  Johnxix.  1-3,  and  parallo!  places.  X  John  xix.  9. 

fj  Wo  may  account  for  Pilate's  conduct  from  Ms  knowlei^  of  Tibe- 
rins's  extrerao  jealousy  and  cruelty. 

II  So  Luke  xxiii.  32  should  be  translated  and  poinlpS.  "  Sol  oblitos 
sum  Locse  xxiii.  32  in  KacoOpyoi  utiinque  hypostigmen  notare,"  says  "S. 
Stephens,  in  his  curious  pre^  to  his  Greek  Testament,  12mo,  1576. 
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Bucb  calamifies,  much  greater  would  befell  those  whose  crimes 
made  lliem  ripe  for  destruction  :  "If  they  do  these  things  in 
the  greea  tree,  what  shall  be  done  in  the  dry."  * 

When  he  came  to  the  place  of  cruciflxion,  he  was  offered 
wme  mingled  with  myrrh,  which  was  designed  to  blunt  the 
sense  of  pain  by  inducing  a  state  of  stupefaction :  but  he 
received  it  not:  he  declined'  this  office  of  humanity,  that  he 
might  show  himself  unappalled  by  the  horrors  of  instant 
cruciflxion ;  and  that  he  might  fully  possess  his  reason,  and 
thus  display  the  virtues  suitable  lo  his  high  character  in  the 
Beason  of  so  severe  a  trial. 

A  title,  deriding  his  rojal  descent  and  dignity,  was  placed 
on  the  cross  to  which  he  was  fixed.  He  was  crucified  be- 
tween two  malefactors;  and,  probably  while  the  nails  were 
piercing  his  hands  and  feet,  whea  the  sense  and  feeling  of  his 
ignominious  sufferings  were  strongest,  he  thus  prayed  and 
pleaded  for  his  murderers ;  "  Father,  forgive  them ;  for  they 
know  not  what  they  do."  t 

In  this  situation,  which  might  have  excited  the  pity  of  the 
most  unfeeling  spectator,  and  of  the  bitterest  enemy,  {  our 
Lord  was  reviled  and  mocked,  his  power  was  questioned,  his 
prophecies  perverted,  and  his  dignity  blasphemed,  by  the 
Jewish  people,  by  the  Roman  soldiers,  and  by  the  chief 
priests,  scribes,  and  elders ;  the  rulers  mixing  themselves  wiih 
the  throng,  to  feast  their  eyes  with  his  sufferings,  and  to  insult 
him  under  them. 

But  such  conduct  served  only  to  display  the  greatness  of 
the  sufferer.  The  patience  of  Jesus  remained  unmoved.  Here, 
as  when  he  stood  before  his  judges,  he  left  his  life  and  doc- 
trine, his  prophecies  and  miracles,  the  supernatural  knowledge 
displayed  by  him,  and  the  voices  from  heaven  which  bare  him 


*  Lute  xxii 

Might  ra 

t  Luke  xxui.  34. 

otov  Koi  <rTvyotiirT'  eVoicti'itdi- 

CEd.  Tjr.  1319. 
'■  Such  a  sight 
ise  compassion  in  an  enemy." 
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witness,  to  speak  for  him  a  stronger  language  than  words 
could  convey.  As  Orjgen  obsei-ees,*  his  silence,  under  all 
tie  iadignitiea  and  reproacliea  wliich  lie  met  with,  showed 
more  fortitude  and  patience  than  anything  sdd  by  the  Greeks 
under  their  sufferings. 

And  again,  when  one  of  the  malefactors  reproached  him, 
he  answered  him  not :  but  when  the  other  said,  "  Lord,  re- 
member me  when  thou  comeat  into  thy  kingdom,"  f  he  thus 
acknowledged  himself  to  be  a  king,  and  one  who  had  (he  keys 
of  heaven  and  hell :  J  "  Veriiy  I  say  unto  thee,  to-day  shalt 
thou  be  with  me  in  paradise";  in  the  state  of  those  who  are 
separated,  as  in  a  garden  of  delight,  for  God's  acceptance. 

It  is  a  remarkable  instance  of  our  Lord's  composure,  that, 
in  the  midst  of  his  exquisite  pains,  he  recommended  his 
mother  to  that  most  henevolent  Apostle,  St.  John. 

The  next  eireumsfance  in  the  order  of  events  is,  that  about 
the  ninth  hour  our  Lord  cried  with  a  loud  voice,  "  My  God  I 
my  God  I  why  hast  thou  forsaken  me  ? "  §  As  the  words  in 
tlie  original  Psalm  |I  do  not  import  a  dereliction  of  the  Deilj, 
they  cannot  be  thus  understood  when  used  by  our  Lord,_,  In 
this  strong  language  the  Psalmist  described  imminent  distress 
and  danger  If  from  the  sword  **  of  scornful  ft  and  mighty 
enemies.  J|  Ho  did  not  mean  that  he  was  totally  forsaken  by 
Jehovah,  whom  he  afterwards  entreated  not  to  be  far  from 
him,  §§  whom  he  called  his  strength,  [|  |[  whom  he  characterized 
as  not  hiding  his  face  from  the  afflicted,  fl'  and  to  whom  he 
promised  praise  and  thanksgiving  in  return  for  the  mercies 
which  he  implored.""'**^  In  the  same  terms  our  Lord  expressed 
the  greatness  of  his  anguish  ;  when,  in  the  prophelic  words 
of  the  Psalm,  which  is  sometimes  applicable  to  David  and 
sometimes  to  the  Messiah,  "  he  was  poured  out  like  water, 
his  hones  were  separated  from  each  other,  his  heart  was  like 

*  Lib.  Vir.  5  54-56,  pp.  368,  369.     Lardner'e  Teat.  It.  317. 
t  Luke  xxiLi.  42.  J  Rev.  i.  18.  i  Matt,  xxyii.  46. 

U  Paalm  xxii.  If  Ibid.,  11.  **  Ibid.,  20. 

tf  Ibid.,  7,  8.  H  Ibid.,  13,  13,  21.     §4  Ibid.,  11, 19. 

ID  Ibid.,  19.  ^T  Ibiil.,24.  «»*  Ibid.,S5. 
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■was,  it  y/OB  melted  within  him."  •  Our  Lord's  language,  I 
say,  was  dictated  by  extreme  suffering,  and  not  by  distrust 
In  the  style  of  the  Hebrew  Scriptures,!  when  God  permitted- 
individuals  or  nations  lo  be  oppressed  and  afflicted,  he  was 
said  to  hide  Ids  face  from  them,  to  forget,  reject,  or  forsake 
them.  Our  Lord  could  not  suppose  that  God  bad  cast  him 
off,  because  immediately  before  and  after  these  words  he 
reposed  an  entire  confidence  in  him.  During  his  crucifixion 
he  twice  called  God  his  Father,  J  he  declared  bis  assurance 
that  he  'Jiottld  enter  into  ■%  state  of  happiness,  §  and  accord 
mgly  he  resigned  hi'^  departing  spirit  mto  his  Father  s  h-mds,  || 
He  hLewiso  saw,  during  the  spice  of  three  hours  befoie  he 
expired,  that  God  mirauilously  interposed  in  his  behalf,  by 
dimini'ihing  the  hght  of  the  «iiq  and  shedding  i  comparative 
darkness  over  the  whole  land,  or,  at  Iea=(,  that  port  of  it 
which  was  adjacent  to  Jciu-alem  When  Jeous  hid  thus 
poured  iorth  Sus  sorrows,  m  the  words  of  a  sacred  h(mn 
which  foretold  many  citciim'-tanccs  of  his  deith,  God,  who 
had,  as  It  were,  hidden  his  face  from  him  fui  a  moment,  had 
mercy  on  him  with  everlasting  kindness,  1  and  speedily  closed 
the  scene  of  his  sufferings.  For,  immediately  after  this, 
"Jesus,  knowing  that  aJl  things  were  now  ae<!omplished,  that 
the  Scripture  might  be  fulfilled,  saith,  I  thirst."  •*  This  thirst 
was  the  natural  consequence  of  his  pains,  and  of  that  effusion 
of  blood  which  was  occasioned  by  piercing  his  hands  and  his 
feet.  But,  unless  it  had  remained  that  the  prophecy  ft  of  the 
Psalmist  should  receive  its  full  completion,  H  it  was  a  circum- 
stance on  which  he  would  have  observed  a  majestic  silence : 
such  was  his  command  over  himself,  and  so  attentive  was  he 


»  Pealm  xxii.  U. 

t  See  Job  xx.  19  ;  Psalm  xxxrii.  25  ;  xxxviii.  10,  21,  22  ;  xlii.  3 
iljii.2;   Ixxi.  11, 12,  IS;   Isa.  xlbc.  14 ;  liv.  7,  8. 

t  Lute  xxili.  34,  46.  ^  Ibid.,  43.  |]  Ibid.,  46. 

1  Isa.  liv.  7,  8.  **  John  xix.  28. 

tt  Soc  Lardner's  Test.,  II.  303,  {  24,  where  Origen  objects  that  Jesi 
was  unable  patiently  to  endure  thirst, 

tt  See  Psalm  Ixix,  21 ;  Matt,  xxrii.  31. 
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fliat  not  one  jot  or  tittie  of  the  prophets  should  pass  away. 
« Now  there  was  set  a  vessel  full  of  vinegar,"  *  the  mean 
drink  of  the  Roman  soldiers  ;  and  one  of  the  by-standers  filled 
a  sponge  with  vinegar,  and  placed  it  upoa  a  bunch  of  hyssop, 
and  by  means  of  a  reed  advanced  it  to  his  mouth.  "  When 
Jesus  therefore  had  received  the  vinegar,  he  said,  It  is  fin- 
ished " :  t  the  prophecies  concerning  me,  antecedently  to  my 
death,  have  had  their  accomplishment;  I  have  finished  my 
laborious  and  pamful  course :  I  have  thus  far  performed  thy 
will,  0  God.  Immediately  after  this,  he  expired  with  words 
expressive  of  a  perfect  rehance  on  God,  and  a  firm  persuasion 
of  his  acceptance :  "  Father,  into  thy  hands  I  commend  my 
spirit"  t 

Thus  did  our  Lord  appear  as  great  in  Ms  sufferings  as  in 
his  actions,  in  his  death  as  in  his  life ;  and  thus  did  he  exhibit 
a  wonderful  example  of  forgiveness  and  composure,  of  mag- 
nanimity and  conscious  dignity,  of  filial  love  and  pious  resig- 
nation, in  the  midst  of  the  most  horrid  tortures  that  human 
nature  is  capable  of  sustaining. 
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The  doctrine  of  the  Atonement  standa  in  the  same  relation 
fo  the  doctrine  of  righteousness  by  faith,  as  the  object  in  tie 
language  of  philosophy  to  the  subject.  Either  is  incomplete 
without  the  other,  yet  they  admit  also  of  being  considered 
separately.  When  we  pierce  the  veil  of  flesh,  and  ask  the 
meaning  of  tie  bleeding  form  on  Mount  Calvary,  a  voice 
answers,  "  The  atonement  once  made  for  the  sins  of  men." 
It  seems  like  the  form  of  any  other  dying  man,  but  a  mystery 
is  contained  in  it  We  penetrate  deeper  into  the  meaning  of 
the  word  "  atonement,"  and  new  relations  disclose  themselves 
between  God  and  man.  There  is  more  than  we  see  m  that 
outward  fact,  more  than  we  can  understand  in  that  mysterious 
word,  "  The  Lamb  of  God,  that  taketh  away  the  sins  of  the 
world."  "  God  in  Christ  reconciling  the  world  to  himself, 
and  not  imputing  their  trespasses  imlo  them." 

Yet  how  can  this  be,  consistently  *ith  the  truth  and  hoh- 
ncss  of  God  ?  Can  he  see  us  other  than  we  really  are  ?  Can 
he  impute  to  us  what  we  never  did  ?  Would  he  have  pun- 
ished ua  for  what  was  not  our  own  fault  ?  It  is  not  the  pride 
of  human  reason  which  suggests  these  questions,   but  the 

*  rromMe  Commentary  on  St.  Paul's  Epistles,  &c. 
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moral  sense  which  lie  himself  has  implanted  in  the  breast  of 
each  one  of  us.  Here  is  a  lesson  of  comfort  and  also  of  per- 
plexity; Jesus  Christ  is  a  comer-stone  aqd  a  stumbling-block 
at  once.  We  can  hardly  receive  the  consolation  without  seek- 
ing to  remove  the  perplexity.  Our  faith  would  shake  if  taken 
off  the  foundations  of  truth  and  right.  The  feeble  brmn  of 
man  reaches  but  a  little  way  info  Ihe  counsels  of  the  Most 
High :  —  "  My  thoughts  are  not  as  your  thoughts,  neither  are 
your  ways  mj  ways,"  saitb  the  Lord.  But  no  i^fiercnce  be- 
tween God  and  man  can  be  a  reason  for  regarding  God  as  less 
just  or  less  true  than  the  being  whom  he  has  made.  He  is 
only  incomprehensible  to  us  because  he  is  infinitely  more  so. 

It  might  seem  at  first  sight  no  hard  matter  to  prove  that 
God  was  just  and  true.  It  might  seem  as  if  the  su^estion 
of  the  opposite  needed  no  other  answer  than  the  exclamation 
of  the  Apostle,  "  God  forbid  I  for  how  shall  God  judge  the 
world  ?  "  But  the  perplexities  of  the  doctrine  of  the  Atone- 
ment are  the  growth  of  above  a  thousand  years ;  rooted  in 
language,  disguised  in  figures  of  speech,  fortified  by  logic, 
they  seem  almost  to  have  become  a  part  of  the  human  mind 
itself.  Those  who  first  spoke  of  satisfaction  were  unconscious 
of  its  inconsistency  with  the  Divine  attributes,  just  as  many 
good  men  are  in  our  own  day ;  they  do  not  think  of  it,  or 
they  keep  their  minds  ofi"  it.  And  one  cannot  but  fear 
whether  it  be  still  possible  so  to  tea«h  Christ  as  not  to  cast  a 
shadow  on  the  holiness  and  truth  of  God  ;  whether  the  wheat 
and  die  tares  have  not  grown  so  long  together,  that  their  hus- 
bandman, in  pulling  up  the  one,  may  be  plucking  up  the 
other  also.  Erroneous  as  are  many  modes  of  expression 
used  on  this  subjeel,  there  are  minds  to  whom  they  have 
become  inseparable  from  the  truth  itself. 

The  doclrine  of  the  Atonement,  as  commonly  understood,  is 
the  doctrine  of  the  sacrifice  or  satisfaction  of  Christ  for  the 
sins  of  men.  There  are  two  kinds  of  language  in  which  it 
is  stated:  the  first  figurative,  derived  from  Ihe  Old  Testa- 
ment ;  the  second  logical,  and  based  chieiJy  on  distinctions  of 
the  schoolmen.     According  to  Ihe  first  mode  of  expression, 
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Ite  atonement  of  Christ  is  regarded  as  a  Bacrifice,  which 
stands  in  the  same  relation  to  the  world  in  general  as  the 
Jewish  sacrifices  did  to  the  individuals  who  offered  them. 
Mankind  were  under  a'  curse,  and  he  redeemed  them,  just  as 
the  hlood  of  bulls  or  of  goats  redeemed  the  first-born  de- 
voted to  God.  That  was  the  true  sacrifice  once  offered  on 
Mount  Calvary  for  the  sins  of  men ;  of  which  all  other  sacri- 
ficeg,  since  the  be^nnmg  of  the  world,  are  types  and  shadowti, 
and  can  never  tate  away  sin.  "Wherever  the  words  blood,  or 
spidnkling,  or  atonement,  or  offering,  occur  in  the  Old  Testa- 
ment, these  truly  refer  to  Christ;  wherever  uncleannesa,  or 
impurity,  or  ceremonial  defilement  are  spoken  of,  these  truly 
refer  to  the  sins  of  men.  And,  as  nearly  aU  these  things 
are  purged  with  blood,  so  the  sins  of  mankind  are  purged, 
and  covered,  and  veiled  in  the  bbod  of  Christ 

To  state  this  view  of  the  doctrine  at  length,  is  but  to 
translate  the  New  Testament  into  the  language  of  the  Old. 
"Where  the  mind  is  predisposed  lo  receive  it,  there  is  scarcely 
a  law,  or  custom,  or  rite  of  purification,  or  offering,  in  the 
Old  Testament,  which  may  not  be  transferred  to  the  Gospel. 
Christ  is  not  only  the  sacrificial  lamb,  but  the  paschal  "  Iamb 
without  spot,"  the  seal  of  whose  blood  makes  the  wrath  of 
God  to  pass  over  the  people ;  he  is  Isaac  on  the  altar,  and 
also  the  ram  caught  in  the  thicket,  upon  whom  is  laid  the 
iniquity  of  man.  Neither  need  we  confine  oureelves  to  this 
drcle  of  images.  Mankind  are  slaves,  and  Christ  ransoms 
them :  ho  is  the  new  Lord,  who  has  condescended  to  buy 
them,  who  pays  the  price  for  them,  which  price  is  his  blood. 
He  is  devoted  and  accursed  for  them ;  he  pays  the  penalty 
for  their  sins  ;  he  washes  them  in  his  blood  ;  he  hides  Ihem 
from  the  sight  of  God.  All  that  they  are,  he  is ;  all  that  he 
is,  they  become. 

"Upon  this  figurative  or  typical  statement  of  the  doctrine  of 
the  Atonement  is  raised  a  further  logical  one.  A  new  frame- 
worit  is  furnished  by  philosophy,  as  the  types  of  the  Old 
Tesliunent  fade  and  become  distant ;  figures  of  speech  acquire 
a  sort  of  coherence  when  built  up  into  logical  statements; 


,1  Google 


22i  THE  DOCTEINE   Ol'  THE  ATONEMEKT. 

they  at  length  cease  to  he  figurative,  and  are  repeated  as 
simple  fiicts.  Bhetoric  becomes  logic,  aa  the  age  becomes 
logical  rather  than  rhetorical ;  and  arguments  and  reasonings 
take  tlie  place  of  sermons  and  apologies. 

The  logical  view  of  the  doctrine  of  the  Atonement  com- 
mences with  the  idea  of  a  satisfaction  to  he  made  for  lie  sins 
of  men.  God  is  alienated  from  man;  man  in  like  manner  is 
aUenated  fi^m  God.  The  fault  of  a  single  man  involves  his 
whole  posterity.  God  is  holy,  and  they  are  sinful ;  there  is 
no  middle  term  hy  which  they  can  be  connected.  Mankind 
are  miserable  sinners,  the  best  of  whose  thoughts  are  but  evil 
continually ;  who  have  a  corrupt  nature  which  can  never  lead 
to  good.  They  are  not  only  sinners,  but  guilty  before  Giod, 
and  ia  due  course,  in  flie  order  of  Providence,  to  sufier  pun- 
ishment for  their  sins.  Their  present  life  ia  one  continued 
sin ;  their  future  life  is  one  awfiil  punishment.  They  were 
free  to  choose  at  first,  and  they  chose  death,  and  God  does 
but  leave  them  to  the  natural  consequences. 

Were  we  to  stop  here,  every  honest  and  good  heart  would 
break  in  upon  these  sophistries,  and  dash  in  pieces  the  pre- 
tended freedom  and  the  imputed  sin  of  mankind,  as  well  as 
the  pretended  justification  of  the  Divme  attributes,  in  the 
statement  that  man  necessarily  or  naturally  brought  everlast^ 
ing  punishment  on  himself  No  slave's  mind  was  ever  re- 
duced so  low  as  to  justify  the  most  disproportionale  severity 
inflicted  on  himself;  neither  has  God  so  made  his  creatures 
that  they  will  lie  down  and  die,  even  beneath  the  hand  of  him 
who  gave  them  life.  But  although  God,  it  is  said,  might  in 
justice  have  stopped  here,  there  ia  another  side  of  this  doc- 
trine which  must  be  viewed  as  inseparable  from  if,  and  was 
known  from  the  beginning ;  namely,  that  God  intended  to 
send  his  only  begotten  Son  for  the  redemption  of  mankind. 
God  was  always  willing  that  mankind  should  he  saved.  But 
it  was  just  that  they  should  sufier  the  penalty.  He  could  not 
save  them,  if  he  would.  He  felt  like  a  judge  who  pitied  the 
criminal,  but  could  not  "in  foro  conscientia; "  acquit  him. 
Man  was  fearful  of  his  doom,  and  God  wiUing  to  save ;  btit 
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the  least  particle  of  the  Divine  justice  must  not  be  impeached ; 
the  sentence  must  be  exacted  to  the  uttermost  farthing. 

At  this  pomt  is  introduced  the  sacrifice  of  Christ,  The 
Son  takes  human  nature  upon  him,  and  dies  once  for  all. 
The  Father,  hefore  angry,  and  ahenated,  and  averse  to  man, 
is  reconciled  to  him  through  the  Son.  His  justic*  is  satisfied 
in  Christ ;  his  mercy  is  also  shown  in  Christ  The  hnpoasi- 
bihty  has  become  possible ;  the  necessity,  in  the  nature  of 
things,  for  the  condemnation  of  man,  has  been  done  away. 
Nor  can  it  be  ui^ed  that  the  offences  are  the  sms  of  many ; 
the  satisfaction  is  only  of  one.  For  the  satisfaction  is  of 
itself  infinito,  sufficient  not  for  this  world  only,  but  for  many 
more  ;  yea,  if  it  please  God  so  to  extend  it,  for  the  universe 
itself,  and  all  things  that  are,  have  been,  or  shall  be  in  it. 

And  this  scheme,  as  ah'eady  remarked,  must  not  be  con- 
adered  in  part  only,  but  as  a  whole.  "When  God  created 
man,  "  sufficient  to  have  stood,  though  free  to  fall,"  he  fore- 
saw also  his  fall,  redemption,  and  sanctlfication  in  a  single 
indivisible  instant  Therefore  we  should  thankfully  accept 
the  whole  scheme,  ^nd  not  =t  p  to  ret  nn  on  a  part^  He  who 
condemned  us  is  the  s'une  a^  he  who  n  leemed  us  through 
Christ.  There  wis  one  way  of  Icith  leading  onward  to 
eternal  punishment  there  was  another  w-iy  of  life  leading 
to  salvation,  which  God  to  our  inhmle  gam  and  his  own  loss, 
was  pleased  to  take.  Neither  cm  we  doubt,  if  we  may  say 
so  reverently,  that  God  himself  was  under  a  sort  of  constraint 
to  fake  this  way,  and  no  other,  for  the  s^vatioa  of  mankind. 
Had  it  been  otherwise,  he  would  have  surely  spared  his  only 
Son.  The  chasm  in  the  moral  government  of  the  world  could 
only  be  filled  up  by  the  satisfaction  of  Christ  for  the  sins  of 
all  mankind. 

Thus  far  the  parts  of  the  lo^cal  structure  are  "fitly 
joined  together";  but  the  main  question  is  yet  untouched: 
"In  what  did  this  satisfaction  consist?"  Was  it  that  God 
was  angry,  and  needed  to  be  propitiated  like  some  heathen 
deity  of  old  ?  Such  a  thought  refutes  itself  by  the  very  in- 
dignation which  it  calls  up  in  the  human  bosom.     Or  tha^  as 
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"  he  looked  upon  the  face  of  his  Christ,"  pity  gradually  took 
the  place  of  wrath,  and,  like  some  conqueror,  he  was  willing 
to  include  in  the  reversal  of  the  sentence,  not  only  the  hero, 
hut  all  those  who  were  named  after  his  name  ?  Human  feel- 
ings again  revolt  at  the  idea  of  attrihuting  to  the  God  in 
whom  we  live  and  move  and  have  oar  heing,  the  momentary 
clemency  of  a  tyrant.  Or  was  it  that  there  was  a  debt  due  to 
him,  which  must  he  paid  ere  its  consequences  could  he  done 
away?  But  even  "a  man's  "  debt  may  be  freely  forgiven, 
nor  could  (he  afler  payment  change  our  sense  of  the  offend- 
er's wrong :  wc  are  arguing  about  what  is  moral  and  spiritual 
from  what  is  legal,  or,  more  strictly,  from  a  shadow  and  fig- 
ment of  law.  Or  that  there  were  some  "  impossibihties  in 
the  nature  of  things,"  which  prevented  God  from  doiog  other 
than  ho  did  ?  Thus  we  introduce  a  moral  principle  superior 
to  God,  just  as  in  the  Grecian  mythology  fate  and  necessity 
are  superior  to  Jupiter.  But  we  have  not  so  learned  the 
Divine  nature,  believing  that  God,  if  he  transcend  our  ideas 
of  morality,  can  yet  never  be  in  any  degree  contrary  to  them. 
Or,  again,  if  we  take  a  different  line  of  explanation,  it  may 
bo  urged  that  the  atonement  is  not  a  satisfaction  of  Divine 
justice,  but  only  a  "  quasi  satisfaction,"  or  rather  an  exhihifion 
of  Divine  justice  ia  the  eyes  of  mankind  and  of  the  angels. 
Something  of  this  kind  may  be  supported  (according  to  one 
interpretation  of  the  passage)  by  the  words  of  the  third 
chapter  of  Romans,  "To  show  forth,  I  say,  at  ttiis  time  his 
righteousness  on  account  of  the  non-observance  of  sins  that 
are  past " ;  where  the  reason  given  for  the  manifestation  of 
Christ  seems  to  be  the  justification  of  the  ways  of  God  to 
men.  According  to  this  view,  it  is  regarded  as  shocking,  that 
God  himself  should  have  needed  any  atonement  or  satisfac- 
Hon,  But  yet  it  would  seem  aa  if  God's  horror  of  sin  were 
not  sufficiently  marked,  —  that  man,  to  use  a  homely  phrase, 
was  let  off  too  easily,  —  unless  there  were  some  great  and 
open  manifestation  that  God  was  really  on  the  side  of  truth 
and  of  right.  To  demonstrate  this  was  the  object  of  the 
death  of  Christ.     It  was  a  reality  in  one  sense,  that  is,  so  &r 
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as  the  auffcrings  were  real ;  an  appearance  in  anotlier,  as  its 
trae  import  related  to  mankind  and  the  world,  and  not  to 
God. 

If  this  scheme  avoids  the  difficulty  of  offering  an  unworthy 
6atisfaction  to  God,  and  30  doing  violence  to  his  attributes,  we 
can  scarcely  free  it  from  the  equal  difaculty  of  interposing  a 
pamful  fiction  hetween  God  and  man.  Was  the  spectacle 
real  which  was  presented  before  God  and  the  angels  on 
Mount  Calvary  ?  If  we  say  no,  then  we  can  neither  trust 
our  eyes  or  ears,  nor  the  promises  of  Gtod,  nor  the  words  of 
Scripture,  If  the  greatest  fact  of  the  whole  is  an  iUusion, 
why  not  all  else  ?  That  the  chief  tigure  in  the  scene  is  th& 
Son  of  God,  only  makes  the  illusion  the  more  impossible.  Or 
if  we  say  that  it  waa  all  real,  and  yet  that  its  great  object  was 
an  exhibition  to  men  and  angels,  to  what  a  wonderful  strait- 
neas  do  we  reduce  Divine  power,  which  can  only  show  forth 
its  justice  by  alioiviug  men  to  commit  m  itself  the  greatest  of 
human  crimes,  that  redeems  the  sin  of  Adam  by  the  murder 
of  Christ!  This  second  theory  has  no  advantage  over  the 
precedmg,  except  that  which  the  more  shadowy  statement 
must  ever  have,  in  rendermg  difiicuhies  (hemselves  more 
shadowy.  It  avoids  the  physical  dlusion  of  the  old  heretio, 
and  introduces  a  moral  illusion  of  a  worse  kmd. 

For  if  we  substitute  for  "  satiaftition"  "demonstration  or 
exhibition  ol  Divine  justice,"  we  are  not  better  off  than  in  the 
previous  attempt  to  expl^n  sati&taction "  How  could  the 
sufferings  of  a  good  or  Divme  man  exhibit  the  righteousness 
of  God  ?  Eather  they  would  seem  to  mdicate  his  indifference 
to  those  sufferings  m  permitting  them ;  in  not  giving  his  Son 
"ten  legions  of  angels"  to  overcome  his  enemies.  Is  it  to 
the  Roman  soldiers,  or  to  the  Jews,  or  to  the  disciples,  that 
this  exhibition  is  supposed  to  have  a  meaning;  or  to  the 
world  atterwards,  who,  in  the  Bufferings  of  Christ,  are  ex- 
pected to  see  for  aU  time  tiie  indignation  of  God  against  sin? 
When  the  doctrine  is  stated,  it  betrays  itself.  For  how  could 
there  he  an  exhibition  of  Divine  justice  which  was  known  to 
be  a  fiction ;  which,  if  it  were  true  and  real,  would  be  horrible 
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and  revolting ;  which  not  only  exhibits  the  sins  of  the  guilty 
laid  upon  the  innocent,  but  alleviates  human  feelings  by  assur- 
ing us  that  they  are  laid  upon  that  innocent  Being,  not  as  the 
payment  of  a  penalty  or  salisfaetion  of  the  Divine  nature,  but 
as  the  demonstration  of  Divine  justice  ?  The  doctrine  thus 
stated  is  the  surface  or  shadow  of  the  preceding,  with  the  sub- 
stance or  foundation  cut  away.  It  removes  one  difficulty, 
and,  in  removing,  it  raises  up  a  number  of  others. 

Whether,  then,  we  employ  the  term  "  sacrifice,"  or  "  satis- 
faction or  exhibition  of  Divine  justice,"  tie  moment  we  pierce 
beneath  the  meaning  of  the  words,  theological  criticism  seems 
to  detect  something  which  is  irreconcilable  with  the  truth  and 
holiness  of  God.  Gladly,  if  it  were  possible,  we  would  rest 
in  the  thing  signified,  and  know  only  "  Jesus  Christ,  and  him 
crucified."  But,  in  the  present  day,  we  can  no  longer  receive 
the  kingdom  of  God  as  little  children.  The  speculations  of 
theolo^ans  have  insensibly  taken  possession  of  the  worid ; 
the  abstractions  of  a  thousand  years  since  have  become  the 
household  words  of  our  own  age  5  and  before  we  can  build 
up,  we  have  also  to  clear  away. 

We  are  trespassing  on  holy  ground.  There  will  be  many 
who  say.  It  is  good  to  adore  in  sUeiice  a  mystery  that  we  can 
never  understand.  But  there  we  "  idols  of  the  temple,"  as 
well  as  idols  of  the  market-place.  These  idols  consist  in 
human  reasonings  and  definitions  which  are  erected  into  arti- 
cles of  faith.  We  are  willing  to  adore  in  silence,  but  not  the 
inventions  of  man.  The  controversialist  naturally  thinks,  that, 
in  assailing  the  doctrine  of  satisfaction  as  inconsistent  with 
truth  and  morahty,  we  are  fighting  not  with  himSelf,  but  wifh 
God.  True  reverence  proceeds  by  a  different  path;  it  is 
careful  to  separate  the  human  from  the  Divine ;  figures  of 
speech  fi-om  reihties  the  history  of  a  docfrme  from  its  truth ; 
the  formulas  tf  schoolmen  and  thcobgnns  from  the  h  je  of 
the  believer  m  life  and  death  it  is  fearful  abo^e  all  other 
things,  lest  it  a&t  the  famte  t  shaiow  of  -i  doud  on  that 
which  is  the  central  Lght  of  all  religion  the  justice  and 
truth  of  God. 
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In  all  ages  of  the  woriA,  and  in  every  countiy  where  Chris- 
tianity is  preached,  the  Old  Testament  has  ever  been  taking 
the  place  of  the  New,  the  Law  of  the  Gospel,  the  outward 
and  temporal  of  the  spiritual  and  eternal.  Even  where  there 
has  been  no  sensible  image  to  which  mankind  might  bow,  they 
have  filled  np  the  desire  of  their  eyes  by  imagining  an  out- 
ward form  (of  doctrine  it  may  be)  instead  of  resting  in  higher 
and  unseen  objects  of  faith.  Ideas  must  be  given  through 
something;  those  of  a  new  religion  ever  clothe  themselves  in 
the  old.  The  mind  itself  readily  falls  back  on  the  "weak 
and  beggarly  elements "  of  sense  and  imagination.  To  be 
told  that  Christ  performed  the  greatest  act  that  was  ever  done 
in  this  world,  does  not  seem  so  much  as  to  be  told  that  he  was 
the  saciiflce  for  the  sins  of  men.  All  history  combines  to 
strengthen  the  iUusion  ;  the  insfitulion  of  sacrifice  is  regarded 
as  part  of  a  Divine  design  in  the  education  of  the  world. 
"We  cease  any  more  to  inquire  how  far  the  blood  of  bulls  or 
of  goats  can  be  a  real  or  adequate  representation  of  the  rela- 
tion in  which  Christ  stood  to  his  Father  and  mankind.  We 
delight  to  think  of  the  reli^ons  of  all  nations  bearing  witness 
"  to  him  that  was  to  come." 

It  must  be  remembered  that  the  Apostles  were  Jews ;  they 
were  so  before  their  conversion ;  they  remained  so  afterwards 
in  their  thoughts  and  language  ;  they  could  not  lay  aside  their 
first  nature,  or  divest  themselves  at  once  of  Jewish  modes  of 
expression.  Sacrifice  and  atonement  were  leading  ideas  of 
the  Jewish  dispensation ;  without  shedding  of  blood,  there  was 
no  remission.  In  thinking  of  the  death  of  Christ  and  the 
fulfilment  of  which  he  spoke,  it  was  natural  to  them  to  think 
of  him  as  a  "sacrifice"  and  "atonement"  for  sin.  To  him 
bear  all  the  prophets  witness,  as  well  as  the  types  of  the  law 
and  the  history  of  the  Jewish  people.  All  their  life  long  they 
had  been  sacrificing  and  living  in  the  commandments  of  the 
Law  blameless.  What  a  striking  new  muat  it  have  been 
to  their  minds,  that  their  rites  and  ceiemonie-  were  not  in 
vain,  but  only  done  in  ignorance  of  then*  true  design  and 
import ;  not  that  they  were  nothing,  but  that  there  was  more 
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in  them  than  the  chief  priests  and  Pharisees  could  even  con- 
ceive !  And  the  very  deadness  of  them  as  practised  by  the 
Jews  in  general,  and  the  entire  passing  away  of  their  original 
meaning,  would  greatly  assist  their  new  application.  There 
was  something  in  the  sacrifices  that  they  could  not  compre- 
hend, as  they  truly  felt  that  there  was  in  the  death  of  Christ 
also  far  more  than  they  could  understand,  and  they  interpreted 
the  one  by  the  other.  And  when  once  the  thought  was  sug- 
gested to  men's  minds,  at  every  opening  of  the  book  of  the 
Old  Testament  a  new  fight  fell  upon  the  page  :  the  history  of 
Abraham,  the  settlement  in  the  promised  land,  the  least  de- 
tails of  the  Temple  and  the  Tabernacle,  were  written  for  their 
instruction. 

It  is  in  the  Epistle  to  the  Hebrews  that  the  refection  of 
the  New  Testament  m  the  Oid  is  most  distmctly  brought 
before  as.  There  the  temple,  the  priest,  the  sacrifices,  the 
altar,  the  persons,  of  Jewish  history  are  the  figures  of  Christ 
and  the  Church.  In  the  Epistles  of  St.  Paul  it  is  the  rarity 
rather  tlian  the  frequency  of  such  images  which  is  striking. 
It  is  the  opposition  and  not  the  identification  of  the  Law  and 
the  Gospel  which  is  the  leading  thought  of  his  mind.  But  in 
the  Epistle  to  the  Hebrews  they  are  fused  in  one  ;  the  New- 
Testament  is  hidden  in  the  Old,  the  Old  revealed  in  the  New. 
And  from  this  source,  and  not  from  the  Epistles  of  St.  Paul, 
the  language  of  which  we  are  speaking  has  passed  into  the 
theology  of  modem  times.  While  few  persons,  comparatively 
speaking,  have  ever  understood  the  relation  of  the  Law  and 
fidth  in  the  Epistles  to  the  Komans  and  Galafians,  the  lan- 
guage of  the  Epistle  to  the  Hebrews  is  familiar  to  all. 

We  cannot  avoid  asking  ourselves  the  question,  how  far 
these  notions  of  saerifice  or  atonement  can  have  the  same 
meaning  for  us  that  they  had  for  the  first  bcUevers.  "We 
may  use  the  words  correctly ;  every  one  may  imagme  them- 
selves to  understand  them;  but  are  we  not  mistaking  our 
familiarity  with  the  sound  for  a  realization  of  the  thing  signi- 
fied? The  Apostles  lived  amid  the  temple  sacrifices;  the 
Bmoke  of  their  ofieringa,  even  in  the  city  of  Jerusalem  under 
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its  Eoman  governor,  as  of  old  in  the  wDdemess,  still  went  up 
before  the  Lord ;  the  carcasses  of  dead  animals  strewed  the 
courts  of  the  temple.  It  would  be  a  sight  scarcely  tolerable 
to  us ;  neither,  if  at  the  present  moment  we  could  witness  it 
ia  remote  parts  of  the  world,  could  we  bear  to  think  of  what 
we  saw  as  typical  of  the  Gospel.  Nor,  indeed,  do  we  think 
of  what  we  are  saying  when  we  speak  of  Christ  offered  for 
the  sins  of  men  ;  the  image  is  softened  by  distance,  and  has 
lost  its  original  associations.  We  repeat  it  as  a  sacred  word, 
hallowed  by  the  usage  of  Scripture,  and  ennobled  by  its 
metaphorical  apphcation.  The  dea^b  of  Christ  is  not  a  sacri- 
fice in  the  Levitical  sense  ;  but  what  we  mean  by  the  word 
sacrifce,  is  the  death  of  Christ. 

The  notion  of  sacrifice  gained  a  new  foundation  in  the 
after  history  of  the  Church  and  the  world.  More  and  more, 
as  the  Christian  Church  became  a  kingdom  and  a  hierarchy, 
did  it  see  the  likeness  of  itself  in  the  history  of  the  Jewish 
people.  The  temple  which  had  been  pulled  down  was  again 
built  up !  the  spirit  of  the  oid  dispensation  revived  in  the 
new ;  there  was  a  priest  as  well  as  a  sacrifice ;  a  Chareh 
without  which  there  was  no  salvation,  as  much  separated  from 
the  world  as  the  Jews  from  the  heathen  of  old.  What  was  a 
shadow  lo  St.  Panl  was  becoming  a  reality  to  the  Nicene,  and 
had  actually  become  one  to  the  Medieval,  Church.  The 
body  and  blood  of  Clirist  was  not  only  received  sphritually  in 
the  celebration  of  the  Lord's  Supper,  but  Uterally  offered 
again  and  again  in  the  sacrifice  of  the  Mass,  as  formerly  by 
the  Jewish,  so  now  by  the  Christian  priest.  A  priesthood 
and  a  sacrifice  naturally  implied  each  other.  As  Christ  in  a 
6gure  bore  the  person  of  the  high-priest  entering  ocee  into 
the  holy  place,  so  the  priest  in  turn  bore  the  person  of  Christ. 
And  after  the  notion  of  the  priesthood  passed  away  m  the 
Reformed  Churches,  that  of  the  atonement  and  sacrifice, 
which  during  so  many  centuries  had  been  supported  by  it, 
was  still  ret^ned,  because  it  seemed  to  rest  on  a  Scriptural 
foundation.  The  "  antithesis  "  of  the  Eeformation  was  not 
between  the  Gospel  as  without  sacrifices,  axA  Romanism  as 
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retaining  sacrifices,  or  between  the  law  as  having  a  mediator, 
and  the  promise  as  a  more  "open  way";  but  between  the 
Gospel  as  having  one  mediabar,  and  a  sacrifice  once  offered, 
and  the  Eoman  Church  with  many  priests,  and  the  ever- 
recurring  sacrifice  of  the  Mass. 

An  additional  support  for  the  doctrine  of  a  sacrifice  or 
satisfaction  is  found  in  the  heathen  sacrifices,  which,  like  the 
Jewish,  are  viewed  only  by  the  hght  of  their  Christian  fulfil- 
ment. All  the  religions  of  the  world,  it  has  been  said,  agree 
in  enjoining  sacrifices.  They  seem  to  conspire  together  in 
bearing  witness  to  Him  tjjat  was  to  come.  Can  we  account 
for  thia  common  witness,  except  upon  tlie  supposition  of  a 
primeval  revelation?  Certainly,  it  maybe  argued  that  wo 
cannot  afimn  the  Divine  origin  and  the  typical  meaning  of 
the  Jewish  sacrifices,  without  admitting  the  same  with  respect 
to  heathen  sacrifices  also.  That  could  hardly  be  a  sign  Di- 
vinely appointed  for  the  Jewish  people,  which,  in  almost  every 
nation  imder  heaven,  the  light  of  human  reason  discovered 
for  itself.  Was  it,  then,  a  Divine  revelation  to  both  or  nei- 
ther ?  If  we  say,  to  both,  we  are  compelled  to  admit,  in 
reference  to  the  heatlien  world,  that  the  farther  we  trace 
backward  the  indications  of  old  language  or  of  mythology,  the 
slighter  are  the  vestiges  of  a  promised  revelation.  We  can- 
not, therefore,  assume  one  in  the  particular  instance  of  the 
institution  of  sacrifices.  If  we  say,  to  neither,  we  seem  to 
reduce  the  Jewish  dispensation  to  the  level  of  the  heathen ; 
it  is  "  the  first  of  the  Ethnic  rehgions,"  as  Goethe  said, 
"but  still  Ethnic"  We  may  escape  from  this  alternative  by 
poioliag  out  the  superior  morality  of  the  Old  Testament ; 
its  revelation  of  the  true  God ;  its  anticipation  of  trutha 
utterly  unknown  to  other  nations  in  the  age  of  the  world  in 
which  the  Law  was  given :  stiU  we  cannot  help  admitting 
a  connection  of  some  kind  between  the  heathen  and  Jewish 
custom  of  sacrifices. 

But  not  to  pursue  the  alternative  here  suggested,  we  may 
go  on  to  ask  the  further  question,  "Wliat  was  the  inward 
meaning  among  the  heathen  of  that  outward  rit«  which  they 
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termed  sacrifice  ?  "  Did  they,  as  a  modem  writer  lias  ex- 
pressed it,  intend  to  imply,  by  this  act  of  sacrificing  an  ani- 
mal, that  they  acknowledged  the  claun  of  a  superior  power 
over  their  own  life?  Did  they  mean  to  say,  "As  I  now 
devote  to  thee  this  victim,  0  Apollo,  Juno,  Jupiter,  so  do  I 
acknowiedge  myself  justly  devoted  to  thee "  ?  They  meant 
(1.)  that  the  gods,  who  were  like  men,  should  feast  hke  men; 
this  is  the  prevailing  character  of  the  sacrifices  in  Homer. 
They  meant  (2.)  in  the  East  something  unintelligiblo  to  us, 
hut  closely  connected  with  the  deification  of  acimal  life  ;  from 
the  blood  of  the  animal  a  power  seemed  to  flow  forth  upon 
the  earth,  which  by  a  sort  of  magic  communicated  itself  to 
the  offerer.  They  meant  (3.)  to  supply  a  want,  and,  in  later 
times,  to  perform  an  ancient  rite,  which  still  subsisted,  though 
the  meaning  of  it  had  long  passed  away ;  if,  indeed,  it  could 
have  been  said  to  express  anything  except  the  vague  and  un- 
defined awe  of  the  first  sons  of  men  towards  the  mysterious 
beings  by  whom  they  were  surrounded.  They  meant  (4.) 
the  abolition  of  ceremonial  pollution,  the  purification  of  guilt 
like  that  of  the  Alcmieonidie  in  a  panic-stricken  nation. 
They  meant  to  do  an  act,  which  varied  with  the  character  of 
the  people  or  the  stale  of  rcligioD,  cheerful  or  sad,  of  obli- 
gation or  free  will ;  differing  in  Greece  and  the  East,  and  to 
the  Greek  in  the  age  of  Pericles  and  in  that  of  Homer, 
which  might  be  nothicg  more  than  Felichism,  which  might 
comprehend  also  the  devotion  of  the  Decii.  They  meant^ 
however,  nothing  which  throws  any  light  on  the  mystery  of 
the  death  of  Christ.  Human  sacrifices,  which  are  in  outward 
act  the  nearest,  are  in  spirit  the  farthest  removed  from  if. 

Heathen  and  Jewish  sacrifices  rather  show  us  what  the 
sacrifice  was  not,  than  what  it  was.  They  are  the  dim, 
vague,  rude,  (may  we  not  say  ?)  almost  barbarous  expression 
of  that  want  in  human  nature  which  has  received  satisfaction 
in  Him  only.  Men  are  afraid  of  something;  tliey  wish  to 
^ve  away  something ;  they  feel  themselves  bound  by  some- 
thing ;  the  fear  is  done  away,  the  gift  offered,  the  obligalion 
fulfilled,  in  Christ.     Such  fears  and  desires  can  no  more  oo 
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cnpy  their  aouls ;  they  are  free  to  lead  a  better  life ;  they  are 
at  the  end  of  the  old  world,  and  at  the  be^nning  of  a  new 
one. 

Nature  and  Scripture  and  tie  still  small  voice  of  Christian 
feeling  give  a  simpler  and  a  truer  explanation  of  the  doctrine 
of  tJie  atonement  than  theories  of  satisfaction  or  the  history 
of  sacrifice,  —  an  explanation  that  does  not  shift  with  the 
metaphysical  schools  of  the  age,  which  is  for  the  heart  rather 
the  head.  Nature  bids  us  look  at  the  misery  of  the  whole 
creation  groaning  and  travailing  together  uniJI  now ;  Christian 
feeling  requires  only  that  we  should  cast  all  upon  Christ, 
whose  work  the  Scripture  sets  forth  under  many  different 
figures,  lest  we  should  rest  in  one  only.  This  variety  is  an 
indication  of  the  simplicity  with  which  we  are  to  learn  Christ. 
The  Jewish  sacrifices  had  many  meanings  and  associations. 
Nor  are  these  the  only  types  uuder  which  the  Mediator  of  the 
new  covenant  is  set  forth  to  us  in  Scripture.  He  is  the  sin- 
offering,  and  the  paschal  lamh,  and  the  priest,  and  the  temple, 
all  in  one.  Out  of  all  these,  why  are  we  to  select  one  to  be 
the  foundation  of  our  theological  edifice?  As  figures,  we 
may  stiU  use  them.  But  the  writings  of  the  ApostEe  supply 
another  kind  of  language  which  ia  not  figurative,  Mid  which 
underlies  them  all ;  which  is  far  more  really  present  and 
lively  to  us  than  the  conception  of  a  sacrifice,  and  which 
remains  within  the  limits  of  our  spiritual  consciousness,  in- 
stead of  paasmg  beyond  them.  That  is  the  spirit  of  which 
the  other  is  the  letter ;  the  substance  of  which  it  is  the  form 
and  shadow. 

I.  Everywhere  St.  Paul  speats  of  the  Christian  as  one 
with  Christ.  This  union  with  him  is  a  union,  not  in  his  death 
merely,  but  in  all  the  stages  of  hia  existence ;  living  with 
him,  suffering  with  hun,  dying  with  him,  crucified  with  him, 
buried  with  him,  rising  again  with  him,  renewed  in  his  image, 
glorified  togetiier  with  him, — these  are  the  expressions  by 
which  this  union  is  denoted.  There  ia  enough  here  for  faith 
to  feci  on,  without  sullying  the  mirror  of  God's  justice  or 
overclouding  his  truth :  peace  and  consolation  enough  without 
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rmsing  a  suspicion  wMch  secretly  destroja  peace.  It  is  a 
great  thing  to  set  Christ  always  before  us  as  an  example ; 
and  he  who  does  so  is  not  far  from  the  kingdom  of  heaven. 
But  that  of  which  the  Apostle  speaks  is  not  merely  the 
example  of  Christ,  but  communion  with  him ;  the  indwelling 
of  Christ  in  our  hearts,  the  conscious  recognition  that  he  is 
the  will  and  the  power  within  us  to  do  rightly. 

II.  But  we  need  also  to  pass  out  of  ourselves,  and  find 
an  assurance  which  is  independent  of  the  hveJiness  or  in- 
tensity of  our  own  consciousness.  "We  wish  to  know  that 
when  we  close  our  eyes  the  light  is  there ;  that  when  the 
grave  covers  us,  there  is  a  God  to  whom  we  stiil  Jive,  That 
assurance  is  given  us  by  the  life  and  death  of  Christ  That 
perfect  harmony  of  nature,  that  absolute  self-renundation, 
that  pure  love,  that  entire  resignation,  continued  through 
life  and  endmg  in  death,  are  facts,  independent  of  our  feel- 
ings, which  remain  as  they  were,  whether  we  acknowledge 
them  or  not.  Not  the  sacrifice,  nor  the  satisfaction,  nor  the 
ransom,  but  the  greatest  moral  act  ever  done  in  this  world, 
—  the  act,  loo,  of  one  in  our  likeness,  —  is  the  assurance  to 
us  thai  God  in  Christ  is  reconciled  to  the  world. 

m.  It  is  a  true  and  Christian  feeling,  that,  after  we  have 
done  all,  we  are  unprofitable  servants.  Even  the  best  of  us 
well  know  that  the  less  we  think  of  our  own  lives  the  better. 
Our  actions  will  not  bear  laking  to  pieces,  —  the  garment 
of  self  is  a  ragged  and  tattered  patchwork.  If  an  eminent 
servant  of  God  could  rise  from  the  grave  and  read  the  narra- 
tive of  his  own  life,  written  by  another,  he  would  feel  pain 
at  the  recital  of  his  virfups.  "Not  unlo  us,  0  lord!  not 
unto  us,  but  unto  thy  name  be  the  praise."  And  yet  this 
most  true  sense  of  man's  unprofitableness  is  accompanied 
also  by  an  un-hakon  coniidence  in  the  mercy  of  Giod,  No 
account  can  be  given  of  this  confidence,  which  is  quite  un- 
hke  the  confidence  we  feel  in  the  honesty,  or  good  faith,  or 
character  of  one  of  our  fellow-men.  There  are  rules  for 
judging  of  this  too ;  but  they  arc  different  in  kind  from  those 
by  which  we  judge,  or  ought  to  judge,  of  ourselves  in  rela- 
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tion  to  God.  He  who  has  this  confidence  finds  the  reasons 
of  it  desert  him  the  moment  he  begins  to  consider  them.  He 
is  two  persona  in  one,  hoping  ag^st  hope,  if  so  be  that  God 
will  be  merciful ;  and  all  the  time  not  the  less  assured  of  his 
mercy.  Philosophy,  rather  than  faith,  going  beyond  this 
double  consciousness,  seeks  by  a  theory  of  satisfaction  to 
harmonize  the  discordant  elements.  "  God  is  alienated  in 
himself,  hut  reconciled  in  Christ;  man  is  evil  in  himself,  but 
holy  in  Christ,"  Such  statements  are  neither  philosophy  nor 
^th ;  they  do  but  afford  a  transient  resting-place  to  the  mind, 
which  is  satisfied  with  an  answer  to  its  pecuhar  difficulty, 
however  narrowing  it  may  be  to  its  Tiew  of  "  the  ways  of 
God  to  man." 

IV.  There  is  more  in  the  life  and  death  of  Christ  than  we 
pretend  to  fathom.  Definite  statements  respecting  the  rela- 
tion of  Christ  either  to  God  or  man  are  but  human  figures 
transferred  to  a  subject  which  is  beyond  speech  and  thought. 
There  may  seem  to  be  a  kind  of  feebleness  in  falling  back  on 
mystery,  when  the  traditional  language  of  ages  is  so  clear  and 
explicit.  But  mystery  is  the  nearest  approach  that  we  can 
make  to  the  truth :  only  by  indefiniteness  can  we  avoid  put- 
ting words  in  the  place  of  things.  Wo  know  nothing  of  the 
objective  act  on  God's  part,  by  which  he  reconciled  the  world 
to  hunself,  the  very  description  of  it  as  an  act  being  only  a 
figure  of  speech;  and  we  seem  to  know  that  we  never  can 
know  anything.  While  clinging  to  the  ground  of  fact,  we 
feel  also  that  there  is  more  in  that  fact  tlian  we  see  or  under- 
stand. This  is  not  a  ground  of  fear,  but  of  hope, —not  of 
uncertaiaty,  but  of  peace.  There  is  hope'and  peace  in  what 
we  see :  yet  more  as  we  believe  in  possibilities  of  which  we 


We  can  live  and  die  in  the  language  of  St.  Paul  and  St. 
John,  without  fear  for  ourselves  or  dishonor  to  the  name  of 
Christ.  We  need  not  change  a  word  that  they  use,  or  add  on 
a  single  consequence  to  their  statement  of  the  truth.  There 
is  nothing  there  repugnant  to  our  moral  sense.  There  are 
others  to  whom  tradition  and  devotional  use  may  have  made 
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another  kind  of  language  familiar,  wlio  employ  it  by  a  sort 
of  happy  inconsistency,  without  perceiving  tlie  contradiction 
which  it  involves  to- the  attributes  of  God.  Neither  let  them 
condemn  us,  neither  let  us  condemn  them.  There  is  enough 
in  what  has  been  said,  and  in  the  very  nature  of  the  subject 
itself,  to  make  us  tolerant  of  each  other.  It  is  a  natural, 
though  hardly  excusable  weakness,  lo  clothe  with  peculiar 
awe  and  sacrednoss  that  which  is  really  of  human  invention ; 
to  be  zealous  in  defence  of  those  points  which  we  insfinc- 
tively  know  to  be  least  capable  of  standing  the  test  of  theo- 
logical criticism. 
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No  doctrine  in  later  times  has  been  looked,  afc  so  exelu- 
siyely  tirough  the  glass  of  controversy  as  iiiat  of  justification. 
From  being  the  simplest  it  has  become  the  most  difiietilt ;  the 
language  of  the  heart  has  lost  itself  in  a  logical  tangle.  Dif- 
ferences have  been  drawn  out  as  far  as  possible,  and  then 
taken  back  and  reconciled.  The  extreme  of  one  view  has 
produced  a  reaction  in  favor  of  the  other.  Many  senses  have 
been  attributed  to  the  same  words,  and  simple  statements 
carried  ont  on  both  sides  into  endless  conclusions.  New  for- 
mulas of  concihation  have  been  put  in  the  place  of  old- 
established  phrases,  and  have  soon  died  away,  because  they 
had  no  root  in  language  or  in  the  common  sense  or  feeling  of 
mankind.  Tlie  difficulty  of  the  subject  has  been  increased  by 
Ihe  different  degrees  of  importance  attached  to  it ;  while  to 
some  it  is  an  articulus  sfantis  out  cadentis  eccUsite,  others 
have  never  been  able  to  see  in  it  more  than  a  verbal  dis- 

The  abstract  as  well  as  controversial  fonn  of  the  doctrine 
of  righteousness  by  fiuth  has  arisen  out  of  the  circumstances 
of  the  f^e  in  -which  it  seemed  to  revive.  Men  felt  at  the 
Reformation  the  need  of  a  spiritual  religion,  and  could  no 
.longer  endm'e  the  yoke  which  had  been  put  upon  their  fathers. 
The  heart  turned  inwards  upon  itself  to  commune  alone  with 
(rod.     But  when  the  need  was  supplied,  and  those  who  had 
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felt  it  could  no  longer  remain  in  the  stiilness  of  the  dosel,  bat 
formed  themselves  into  a  CJiurch  and  an  army,  going  forfii  to 
wai'  against  principalities  and  powers  and  the  wisdom  of  this 
world,  they  found  no  natural  expression  of  their  belief;  they 
had  to  borrow  the  weapons  of  their  enemies  before  they  could 
(alee  up  a  position  and  fortify  their  camp. 

In  other  words,  the  Scholastic  Logic  had  been  for  kIs  cen- 
turies previous  the  great  instrument  of  training  the  human 
mind ;  ifc  had  grown  up  with  it,  and  become  a  part  of  it. 
Neither  would  it  have  been  more  possible  for  the  Reformers 
to  have  laid  it  aside  than  to  have  Md  aside  the  use  of  lan- 
guage itself.  Around  theology  it  lingers  still,  seeming  reluc- 
tant to  quit  a  territory  which  is  peculiarly  its  own.  Wo 
science  has  hitherto  fallen  so  completely  mider  its  power ; 
CO  other  ia  equally  unwilling  to  ask  tlie  meaning  of  terms ; 
none  has  been  so  fertile  iu  reasonings  and  consequences. 
The  change  of  which  Lorf  Bacon  was  the  herald,  has  hardly 
yet  reached  it ;  much  less  could  the  Ueformation  have  antici- 
pated the  New  Philosophy. 

The  whole  mental  structure  of  that  time  rendered  it  neces- 
sary that  the  Reformers,  no  less  than  their  opponents,  should 
resort  to  the  scholastic  methods  of  argument.  The  difference 
between  the  two  parties  did  not  lie  here.  Perhaps  it  may  be 
swd  with  truth  tliat  the  Refonuers  were  even  more  schoolmen 
than  their  opponents,  because  they  dealt  more  with  abstract 
ideas,  and  were  more  concentrated  on  a  single  topic  The  - 
whole  of  Luther's  teaching  was  summed  up  in  a  single  arti- 
cle, "  Justification  by  Faith."  That  was  to  him  the  Scriptural 
expression  of  a  Sphifual  reli^oo.  But  this,  according  ta  the 
manner  of  that  time,  could  not  be  left  m  the  simple  language 
of  St  Paul,  but  needed  to  be  guarded  by  the  strictest  defi- 
nitions first,  and  was  then  liable  to  be  drawn  out  into  endless 
conclusions. 

And  yet,  why  was  this?  Why  not  repeat,  with  a  slight 
alteration  of  the  words  rather  than  the  meaning  of  Ihe  Apos- 
tle, Neither,  justification  by  faitii  nor  justification  by  vtorks,' 
but  "a  new  creature"?     Was  there  not  yet  "a  more  excd- 
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lent  way  "to  oppose  things  to  woi-da,  —  the  life,  and  spirit, 
aad  freedom  of  the  Gospel,  to  the  deadness,  and  powerless- 
ness,  and  slavery  of  the  Komaa  Church?  So  it  seems 
natural  to  us  to  reason,  looking  back  aiter  mi  inleryal  of  three 
centuries  on  tlie  weary  struggle ;  so  absorbing  to  those  who 
took  part  in  it  once,  so  distant  now  either  to  «s  or  them.  But 
so  't  CO  Id  not  be  The  tempo  of  fl  e  time  and  the  ed  ca 
t  on  ot  the  Reformers  the  n  elves  m  de  t  necessary  tl  at  one 
dograat  e  system  si  ould  1  e  et  bj  anotl  e  Tl  e  1  ola^t 
d  n  ty  had  becon  e  i  ha  me  1  cir  le  a  1  no  n  ■»  oil 
ve  tu  e  out  ot  t,  tl  o  g!  1  e  n  ,,1 1  opjii  e  or  esponl  tl 
n   t. 

And  tl  s  J  stific'^tion  1  y  fiith  -u  d  lu  ifluit  on  i  j  vorks 
became  the  witch  vords  of  two  pai  ea  We  m  y  mag  ne 
ourselves  at  that  po  t  m  tl  e  c  t  ove  -sy  w}  e  the  Pelag  an 
dispute  had  been  long  smc6  hushed,  and  that  respecting  Pre- 
destination had  not  yet  begun  ;  when  men  were  not  differing 
about  original  sin,  and  had  not  begun  to  differ  about  the 
Divine  decrees.  "What  Luther  sought  for  was  to  did  a  for- 
mtda  which  expressed  most  fully  the  entire,  imreserved,  im- 
mediate dependence  of  the  believer  on  Christ.  What  the  Cath- 
oUc  sought  for  was  so  to  modify  tliis  formula  as  not  to  throw 
dishonor  on  the  Church  by  making  religion  a  merely  personal 
or  individual  matter  ;  or  on  the  lives  of  holy  men  of  old,  who 
had  wrought  out  their  salvation  by  asceticism ;  or  endanger 
morality  by  appearing  to  undervalue  good  works.  It  was 
agreed  by  all,  that  men  are  saved  through  Christ; — not  of 
themselves,  but  of  the  grace  of  God,  was  equally  agreed 
since  the  condemnation  of  Pelagius ;  — that  faith  and  works 
unply  each  other,  was  not  disputed  by  either.  A  nan'ow 
space  is  left  for  the  combat,  which  has  to  be  carried  on  within 
the  outworks  of  an  earlier  creed,  io  which,  nevei-theleaa,  the 
greatest  subtlety  of  human  thought  and  the  greatest  differ- 
ences of  human  character  admit  of  being  displayed. 

On  tliis  narrow  ground  the  llrst  question  that  naturally 
arises  is,  how  faith  is  to  be  defined.  Is  it  to  include  love  and 
holiness,  or  to  bo  separated  from  them  ?     If  the  former,  it 
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eeems  to  lose  its  apprebenme,  ilependent  nature,  and  to  be 
scarcely  distinguishable  from  works;  if  the  latter,  there  is  a 
logical  subtlety  in  the  statement,  which,  although  made  by 
Luther,  could  scai-cely  he  retained  even  by  his  immediate 
followers,  much  less  by  the  common  sense  of  maaliind. 
Again,  ia  it  an  act  or  a  state?  are  we  to  figure  it  as  a  point, 
or  as  a  line  ?  Is  the  whole  of  our  spiritual  life  anticipated  in 
the  beginning,  or  may  faith  no  less  than  works,  justification 
equally  with  sanctification,  be  conceived  of  as  going  on  to 
perfection?  Is  justification  in  God  or  man  an  objective  act 
of  Divine  mercy,  or  a  subjective  state  of  which  the  believer 
is  conscious  in  himself?  Is  the  righteousness  imparted  by  it 
imputed  or  inherent,  an  attribute  of  the  merits  of  Christ,  or 
a  renewal  of  the  human  heart  itself'  What  is  the  test  of 
a  true  fiuth?  And  is  it  possible  foi  those  ■who  are  possessed 
of  it  to  fall  away  ?  How  can  we  exclude  the  doctrine  of 
human  merit  consistently  with  Divine  justice  i  How  do  we 
account  for  the  fact  tbat  some  htve  this  futh,  while  othei-s 
are  destitute  of  it,  and  this  apparently  mdependent  of  their 
moral  state  ?  If  faith  comes  by  grace,  ia  it  imparted  to  few 
or  to  all?  And  in  what  relation  does  the  whole  doctrine 
stand  to  Predestinarianism  on  the  one  hand,  and  to  the  Cath- 
olic or  Sacramental  theory  on  the  other  ? 

Such  are  a  few  of  the  most  obvious  questions  to  which  this 
controversy  has  ^ven  birth.  To  which  some  obsolete  difi'er- 
ences  of  an  earlier  date  might  be  added ;  such  as  the  theory 
of  congruity  and  condignity,  in  which  an  attempt  was  made 
to  transfer  the  analogy  of  Christianity  to  heathenism,  and  to 
look  upon  the  doer  of  good  works  before  justification  as  a 
shadow  of  the  perfected  believer.  Keithei'  must  we  omit  to 
observe  that,  as  the  docti-ine  of  justification  by  f^th  had  a 
dose  connection  with  the  Pela^an  controversy,  cariying  the 
decision  of  the  Church  a  step  farthei-,  in  not  only  makmg 
Divme  Grace  the  source  of  human  action,  but  in  requiring 
the  consciousness  of  it  as  well  in  the  believer  himself :  so  also 
it  put  foi-th  its  roots  in  another  direction,  attaching  itself  to  An- 
selm  as  well  as  Augustine,  and  comprehending  llie  idea  of  satia- 
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factioD  ;  not  now,  as  formerly,  of  Christ  offered  in  the  sacrifice 
of  the  mass,  but  of  one  satriiee,  once  offered  for  the  sina  of 
men,  whether  considered  as  an  expiation  hy  suffering,  or  im- 
plying onlj  a  iLConcihation  between  God  and  man,  or  d  mere 
manifestation  ot  the  ngh(eouBne«s  ot  God 

Such  i=  the  whole  que^-fion,  striking  deep,  and  spreading 
fox  and  wide  with  its  offshoots  It  is  not  our  intention  to 
enter  on  the  inve'stigation  of  all  theae  subiects,  many  of  which 
belong  to  the  history  of  the  Church,  hut  have  no  real  bearing 
on  the  interpretation  of  St.  Pauls  Epislle'i,  and  a  compara- 
tively slight  one  on  our  own  life  ind  practice.  Our  inquiry 
will  embta«e  two  heids  (1  )  Whit  did  St.  Paul  mean  by 
the  expression  "nghteousness  of  fiuth,"  m  that  age  ere  con- 
troveraes  about  his  meanmg  arose ;  and  (2.)  What  do  we 
mean  by  it,  now  that  such  controversies  have  died  away,  and 
the  interest  in  them  is  retmned  only  by  the  theological  stu- 
dent, add  the  Church  and  the  world  are  changed,  and  there  ia 
no  more  question  of  Jew  or  Gentile,  eircumcision  or  uncir- 
cumciaion,  and  we  do  not  become  Christians,  but  are  so  from 
our  birih.  Many  volumes  are  not  required  to  explain  the 
meanmg  of  the  Apostle ;  nor  can  the  words  of  eternal  life- 
be  other  than  few  and  simple  to  ourselves. 

There  is  one  interpretation  of  the  Epistles  of  St,  Paul 
which  ia  necessarily  in  some  degree  false  ;  that  is,  the  inter- 
pretation put  upon  them  by  later  controversy.  It  seems  to 
be  legitimately  derived  from  the  text ;  and  it  is  really  intro- 
duced into  it.  Our  minds  are  filled  with  a  particular  circle 
of  ideas,  and  we  catch  at  any  stray  verse  and  make  it  the 
centfe  of  our  previous  ideas.  The  Scripture  is  never  looked 
upoii  as  a  whole,  but  broken  into  fragments,  and  each  frag- 
ment made  the  corner  of  a  new  spiritual  edifice.  Words 
Beem  to  be  the  same,  but  the  things  signified  by  them  iue 
different.  Luther  and  St.  Paul  use  the  same  term,  "justified 
by  faith";  and  the  strength  of  the  Eeformer'a  words  is  the 
authority  of  St,  Paul.  Yet,  observe  how  far  this  agreement 
is  one  of  words  :  how  far  of  things.  For  Luther  is  speakii^ 
Bolely  of  iadi-viduals,  St.  Paul  also  of  nations  j  Luther  of  faith 
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absolutely,  St.  Paul  of  faith  as  relative  to  the  law.  With  St. 
Paul  faith  is  the  symbol  of  the  universality  of  the  Gospel, 
Luther  entirely  excludes  this  or  any  analogous  point  of  view. 
In  St.  Paul  there  is  no  opposition  of  faith  and  love ;  nor  does 
he  further  determine  righteousness  by  feith  as  meanmg  a  faith 
in  the  blood  or  even  in  the  death  of  Christ ;  nor  does  he  sup- 
pose consciousness  or  assurance  in  the  person  justified.  But 
all  these  are  prominent  features  of  the  Lutheran  doctrine. 
Once  more  ;  the  faith  of  St.  Paul  has  reference  to  the  evil  of 
the  world  of  sight ;  which  was  soon  to  vanish  away,  that  the 
world  in  which  faith  walks  might  be  revealed ;  but  no  such 
allusion  is  implied  in  the  language  of  the  Kefonner.  Lastly ; 
the  change  in  the  use  of  the  substantive  "righteousness"  lo 
"justification  "  is  of  ilaetf  the  indication  of  a  wide  difierence 
between  St.  Paul  and  Lulher;  and  not  without  significance, 
as  showing  the  direction  which  this  difierence  has  taken. 

These  contrasts  make  us  feel  that  St.  Paul  can  only  be 
interpreted  by  himself,  and  not  from  the  writings  even  of  one 
who  had  so  much  in  common  with  him  as  Luther,  much  less 
from  the  treatises  of  theologians  of  a  later  date.  It  is  the 
spirit  of  St  Paul  which  Luther  represents,  not  the  meaning 
of  his  words  ;  nor  is  there  wanting  a  link  of  human  feeling 
which  makes  them  kin.  Without  bringing  down  one  to  the 
level  of  the  other,  we  can  imagine  St.  Paul  returning  that 
singular  affection,  almost  like  an  attachment,  to  a  living  friend, 
which  the  great  Reformer  felt  towards  the  Apostle.  But  this 
degree  of  personal  attachment  or  resemblance  in  no  way 
lessens  the  necessary  difierence  between  the  preaching  of 
Luther  and  of  St.  Paul,  which  lay  partly  in  their  individual 
character,  but  chiefly  in  the  difierent  circumstances  and  modes 
of  thought  of  their  respective  ages.  At  the  Keformation  we 
are  at  another  stage  of  the  human  mind,  in  which  system  and 
logic  and  the  abstractions  of  Aristotle  seem  to  have  a  kind 
of  necessary  force,  when  words  have  so  completely  taken  the 
place  of  things,  that  the  minutest  dislinctiops  appear  to  have 
an  intrinsic  value. 

It  has  been  said  (and  the  remark  admits  of  a  peculiar 


,1  Google 


t   RIGHTEOUSNESS   I 


245 


application  to  theology)  that  few  persona  know  sufficient  of 
things  to  be  able  to  say  whether  disputes  are  merely  verbal 
or  not.  Yet,  on  the  other  hand,  it  must  he  admitted  thai, 
whatever  aecidental  advantage  theology  may  derive  from 
system  and  definition,  mere  accurate  statements  can  never 
form  the.subslance  of  our  belief.  No  one  doubts  that  Chris- 
tianity could  be  in  the  fullest  sense  taught  to  a  child  or  a 
savage,  without  any  mention  of  justification  or  satisfaction  or 
predestination.  Why  should  we  not  receive  the  Gospel  as 
little  children  ?  Why  adopt  abstractions  which  are  so  subtle 
in  their  meaning  as  to  be  in  the  greatest  danger  in  their 
translation  from  one  language  to  another  ?  which  are  always 
runniag  into  consequences  inconsistent  with  our  moral  nature, 
and  the  knowledge  of  God  derived  from  it  ?  which  are  not 
the  prevailing  usage  of  Scripture,  but  technical  terms  which 
we  have  gathered  from  one  or  two  passages,  and  made  the 
key-notes  of  our  scale  ?  The  words  satisfaction  and  predesti- 
nation nowhere  occur  in  Scripture ;  Ihe  word  regeneration 
only  twice,  and  but  once  in  a  sense  at  all  similar  to  that  which 
it  bears  among  ourselves ;  the  word  justification  tivice  only, 
and  nowhere  as  a  purely  abstract  terra. 

But  although  language  and  logic  have  so  transfigured  the 
meaning  of  Scripture,  we  cannot  venture  to  say  that  all  theo- 
logical controvei'sies  are  questions  of  words.  If  from  their 
winding  mazes  we  seek  to  relraee  our  steps,  we  fctill  find 
differences  which  have  a  deep  foundation  in  the  opposite 
tendencies  of  the  human  mind,  and  the  corresponding  division 
of  the  world  itsel£  That  men  of  one  temper  of  mmd  adopt 
one  expression  ratlier  than  another,  may  he  partly  an  acci- 
dent ;  but  the  adoption  of  an  expression  by  persons  of  marked 
character  makes  the  difference  of  words  a  reality  also.  That 
can  scarcely  be  thought  a  matter  of  words  which  cut  in 
simder  the  Church,  which  overthrew  princes,  which  made  Ihe 
line  of  demarcation  between  Jewish  and  Gentile  Chrisdans 
in  the  Apostolic '  age,  and  is  so,  in  another  scn'c,  between 
Protestant  and  Cathoiic  at  the  present  day.  And  in  a  deeper 
way  of  reflection  than  this,  if  we  turn  from  the  Church  to  the 


,1  Google 


2iG  ON  ElGHTEOUSNESa  BT  FAITH. 

individual,  we  seem  to  see  around  us  opposite  uaturea  and 
cliaracters,  nhose  lives  really  exUbit  a  difference  correspond- 
ing to  that  of  which  we  are  speaking.  The  one  incline  to 
morality,  the  other  to  religion;  the  one  to  the  sacramental, 
.  the  other  to  the  spiritual ;  the  one  to  multiplicity  in  outward 
ordinances,  the  other  to  simplicity ;  the  one  consider  chiefly 
the  means,  the  other  the  end  ;  the  one  desire  to  dwell  «pon 
doctrinal  statement'*,  the  other  need  only  the  name  of  Christ ; 
the  one  turn  to  ascetic  practices,  to  lead  a  good  life,  and  to  do 
good  to  others,  the  other  to  faith,  humility,  and  dependence  on 
God.  "We  may  sometimes  find  the  opposite  attributes  com- 
bine with  each  other  (there  have  ever  been  ci'oss  divisions  on 
this  article  of  behef  in  the  Christian  world ;  the  great  body 
of  the  Eeformed  Churches,  aod  a  small  minority  of  Roman 
Catholics  before  the  Reformation,  being  on  the  one  side  ;  and 
the  whole  Roman  Catholic  Church  since  the  Reformation  and 
a  section  of  the  Protestant  Episcoptdians,  and  some  lesser 
communions,  on  the  other)  ;  still,  in  general,  the  first  of  these 
characters  answers  to  that  doctrine  which  the  Roman  Church 
sums  up  in  the  formula  of  justification,  by  works ;  the  latter 
is  that  temper  of  mind  which  finds  its  natural  dogmatic  ex- 
pression in  the  words  "  We  are  justified  by  faith." 

These  latter  words  have  been  carried  out  of  their  former 
circle  of  ideas  into  a  new  one  by  the  doclrines  of  the  Refor- 
mation. They  have  become  hardened,  stiffened,  sharpened, 
by  the  exigencies  of  controversy,  and  torn  from  what  may 
be  termed  their  context  in  the  Apostolical  age.  To  that  age 
we  must  return  ere  we  can  think  in  the  Apostle's  language. 
His  conception  of  faith,  although  simpler  than  our  own,  has 
nevertheless  a  peculiar  relation  to  his  own  day ;  it  is  at  once 
wider,  and  also  narrower,  than  the  use  of  the  word  among 
ourselves,  —  wider  In  that  it  is  the  symbol  of  the  admission 
of  the  Gentiles  into  the  Church,  but  narrower  also  in  that  it 
is  the  negative  of  the  law.  Faith  is  the  proper  technical 
t«rm  which  excludes  the  law ;  being  what  the  law  is  not,  as 
the  law  is  what  faith  is  not.  No  middle  term  connects  the 
two,  or  at  least  none  which  the  Aposlle  admits,  until  he  has 
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first  widened  the  breach  between  them  to  the  uttermost 
He  does  not  say,  "Was  not  Ahraham  our  father  justified  by 
works  (as  well  as  by  faith),  when  he  had  offered  up  Isaac 
his  son  on  the  altar?"  but  only,  "  What  saith  the  Scripture? 
Abraham  beheved  God,  and  it  was  counted  to  him  for  right- 
eousness." 

The  Jewish  conception  of  righteousness  was  the  fulfilment 
of  the  Commandments.  He  who  walked  in  all  the  precepts 
of  the  Law  blameless,  like  Daniel  in  the  Old  Testament,  or 
Joseph  and  Nathanael  in  the  New,  was  righteous  before  God. 
"  What  shall  I  do  to  inherit  eternal  hfe  ?  Thou  knowest  the 
Commandments,  po  not  commit  adultery,  do  not  steal,  do 
not  bear  false  witness.  All  these  hare  I  kept  from  my  youth 
up."  Such  is  a  picture  of  Jewish  righteousness  as  it  presents 
itself  in  its  most  favorable  light  But  it  was  a  righteousness 
which  comprehended  the  observance  of  ceremonial  details  as 
well  as  moral  duties ;  it  might  be  nothing  more  than  an  obe- 
dience to  the  Law  as  such,  losing  itself  on  the  surface  of 
religion,'in  distinctions  about  meats  and  drinks,  or  forma  of 
oatlis,  or  purifications,  without  any  attempt  to  make  dean 
that  which  is  within.  It  might  also  pierce  inward  to  the  divid- 
ing asmider  of  the  soul.  Then  w.os  heard  the  voice  of  con- 
science crying,  "  All  these  things  cannot  make  the  doers 
thereof  perfect."  When  every  external  obligation  was  ful- 
filled, the  internal  began.  Actions  must  include  thoughts 
and  intentions, — the  Seventh  Commandment  extend  to  the 
adultery  of  the  heart ;  in  one  word,  the  Law  must  become 

But  to  the  mind  of  St.  Paul  the  spirit  presented  itself,  not 
so  much  as  a  higher  fulfilment  of  the  Law,  but  as  antago- 
nistic to  it.  From  this  point  of  view,  it  appeared,  not  that 
man  could  never  fulfil  the  law  perfectly,  but  that  he  could 
never  fulfil  it  at  all.  What  God  required  was  something 
different  in  kind  from  legal  obedience.  What  man  needed 
was  a  return  to  God  and  nature.  He  was  burdened,  strain 
ened,  shut  out  from  the  presence  of  his  Father,  —  a  servant, 
Dot  a  son;  to  whom,  in  a  spiritual  sense,  the  heaven  was 
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become  as  iron,  and  the  earth  brass.  The  new  righteousness 
must  raise  him  above  the  burden  of  ordinances,  and  bring 
him  into  a  living  communion  with  God.  It  must  be  within, 
and  not  without  him,  —  written,  not  on  tables  of  stone,  but  on 
fleshly  tables  of  the  heart.  But  inward  righteousness  was  no 
pecnUar  privilege  of  the  Israelites ;  it  belonged  to  all  man- 
kind. And  the  revelation  of  it,  as  it  satisfied  the  need  of 
the  individual  soul,  vindicated  also  the  ways  of  God  to  man  ; 
it  showed  God  to  be  equal  in  justice  and  mercy  lo  all  man- 
As  the  symbol  of  this  inward  righteousness,  St.  Paul  found 
an  expression  already  in  use  among  the  Jews,  —  righteous- 
ness by  faith, — derived  from  those  passages  in  the  Old  Testa- 
ment which  spoke  of  Abraham  being  justified  by  faith.  The 
very  idea  of  faith  carried  men  into  the  unseen  worid,  —  out 
of  the  reach  of  ordinances,  —  beyond  the  evil  of  this  present 
life ;  it  revealed  to  them  that  world  which  was  now  hidden, 
but  was  soon  to  appear.  The  Jewish  nation  were  too  far  out 
of  the  way  to  be  saved  as  a  nation :  the  Lord  was  at  hand. 
As  at  the  last  hour,  when  we  have  to  teach  men  rather  how 
to  die  than  how  to  live,  the  Apostle  could  only  say  to  those 
who  would  receive  it,  "  Believe ;  all  things  are  possible  to 
him  that  beUeves." 

Such  are  some  of  the  pecuhar  aspects  of  the  Apostle's 
doctrine  of  righteousness  by  faith.  To  our  own  minds  it  has 
become  a  later  stage  or  a  particular  form  of  the  more  general 
doctrine  of  salvation  through  Christ,  of  the  grace  of  God  to 
man,  or  of  the  still  more  general  truth  of  spiritual  reiigiom 
It  is  the  connecting  link  by  which  we  appropriate  these  to 
ourselves,  —  the  hand  which  we  put  oat  to  apprehend  the 
mercy  of  God.  It  was  not  so  to  the  Apostle.  To  him  grace 
and  faith  and  the  Spirit  are  not  parts  of  a  doctrinal  system, 
but  different  expressions  of  the  same  truth.  "  Beginning  in 
the  Spirit"  is  another  way  of  saying  "Being  justified  by 
hith."  lie  uses  them  indiscriminately,  and  thei-efore  we 
cannot  suppose  that  he  could  have  laid  any  stress  on  distinc- 
dons  between  them.     Even  the  apparently  precise  antithesia 
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of  the  prepositJona  iv  Sih  varies  in  different  passages.  Only 
in  reference  to  the  law,  faith,  rather  than  grace,  is  the  more 
correct  and  natural  expression.  It  was  Christ,  or  not  Christ; 
the  Spirit,  or  not  the  Spirit;  faith  and  the  law,  that  were  the 
dividing  principles;  not  Christ  through  faith  as  opposed  to 
Christ  through  works ;  or  the  Spirit  as  communicated  through 
grace,  to  the  Spirit  as  independent  of  grace. 

Illusive  as  are  tlie  distinctions  of  later  controversies  as 
guides  to  the  interpretation  of  Scripture,  there  is  another 
help,  of  which  we  can  hardly  a\ail  ourselves  loo  much,  —  the 
mtprpretation  of  fatt  1o  leid  tlie  mind  of  the  Apostle  we 
m«=t  reid  aKo  the  stite  ot  the  world  and  the  Church  by 
which  he  was  surrounded  Aow,  there  are  two  great  facts 
which  correspond  to  the  doctm  e  of  righteousness  by  faith, 
which  19  al=io  the  doctrine  of  the  universality  of  the  Gospel : 
first,  the  vision  which  the  Apostle  saw  on  the  way  to  Damas- 
cus; secondly,  the  actual  conversion  of  the  Gentiles  by  the 
preaching  of  the  Apostle.  Eighteousnesa  by  faith,  admission 
of  the  Gentiles,  even  the  rejection  and  restoration  of  the 
Jews,  are  —  himself  under  so  many  different  points  of  view. 
The  way  by  which  God  had  led  him  was  the  way  also  by 
which  he  was  leading  other  men.  When  he  preached  rig^lr 
eousness  by  faith,  his  conscience  also  bore  him  witness  that 
this  was  the  manner  in  which  he  had  himself  passed  from 
darliness  to  light,  from  the  burden  of  ordinances  to  the  power 
of  an  endless  life.  In  proclaiming  the  salvation  of  the  Gen- 
tUes,  he  was  interprefing  the  world  as  it  was ;  tlielr  admission 
into  the  Church  had  already  taken  place  before  the  eyes  of 
all  mankind;  it  was  a  purpose  of  God  that  was  actually  ful- 
filled, not  waiting  for  some  fulure  revelation.  Just  as  when 
doubts  are  raised  respecting  his  Apostleship,  he  cut  them 
short  by  the  fact  that  he  was  an  Ajwstle,  and  did  the  work  of 
an  Apostle ;  so,  in  adjusting  the  relations  of  Jew  and  Gen- 
tde,  and  justifying  the  ways  of  God,  the  facts,  read  aright, 
are  tlie  basis  of  the  doctrine  which  he  teaches.  AU  that  he 
further  shows  is,  that  these  facts  were  in  accordance  with  the 
Old  Testament,  with  the  words  of  the  prophets,  and  the  deal- 
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ings  of  God  with  the  Jewish  people.  And  the  Apostles  at 
Jerusalem,  equally  mth  himself,  admitted  the  success  of  his 
mission  as  an  evidence  of  its  truth. 

But  tiie  faith  which  Sf.  Paul  preached  was  not  merely  the 
evidence  of  tilings  not  seen,  in  which  the  Gentiles  also  .had 
part,  nor  only  the  reflection  of  "  the  violenee "  of  the  world 
around  him,  which  was  taking  the  kingdom  of  heaven  by 
force.  The  true  source,  tlie  hidden  life,  to  which  justification 
attaches,  is  Christ.  It  is  true  that  we  nowhere  find  in  the 
Epistles  the  expression  "justification  by  Christ"  exactly  in 
the  sense  of  modem  theology.  But,  on  the  other  hand,  we 
are  described  as  dead  with  Christ,  we  hve  with  him,  we  are 
members  of  his  body,  we  follow  him  in  all  the  stages  of  his 
being.  All  this  is  another  way  of  expressing  "  We  are  jus- 
tified by  faith."  That  which  takes  us  out  of  ourselves  and 
Unks  us  with  Christ,  which  anticipates  in  an  instant  the  rest 
of  life,  which  is  the  door  of  every  heavenly  and  spiritual 
relation,  presenting  us  through  a  glass  with  the  image  of 
Christ  crucified,  is  faith.  The  difierence  between  our  own 
mode  of  thought  and  that  of  the  Apostle  is  only  this,  that  to 
liim  Christ  is  set  forth  more  as  in  a  picture,  and  less  through 
the  medium  of  ideas  or  figures  of  speech;  and  that  while  we 
conceive  the  Saviour  more  naturally  as  an  object  of  faith,  to 
St.  Paul  he  is  rather  the  indwelling  power  of  life  which  is 
fashioned  in  him,  the  marks  of  whose  body  he  bears,  the 
measure  of  whose  siifieriiigs  he  fills  up. 

When  in  the  Gospel  it  is  said,  "  Believe  on  the  Lord  Jesus 
Christ,  and  thou  shalt  be  saved,"  this  is  substantially  the  same 
truth  as  "  We  are  justified  by  faith."  Yet  we  may  note  two 
points  of  difference,  as  well  as  two  of  resemblance,  in  the 
manner  in  which  the  doctrine  is  set  forth  in  the  Gospel  as 
compared  with  the  manner  of  the  Epistles  of  St.  Paul.  First, 
in  the  omission  of  any  connection  between  the  doctrine  of 
faith  in  Christ  and  the  admission  of  the  GenlJlcs.  The 
Saviour  is  within  the  borders  of  Israel ;  and  accordingly  little 
is  said  of  the  "  sheep  not  of  this  fold,"  or  the  other  husband- 
men who  shall  take  possession  of  the  vineyard.     Secondly, 
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there  is  in  Uie  words  of  Christ  no  antagonism  or  opposition  to 
the  Law,  except  so  far  as  the  Law  itself  represented  an  im- 
perfect or  defective  morality,  or  the  perversions  of  the  Law 
had  hecome  inconsistent  with  every  moral  principle.  Two 
points  of  resemblance  have  also  to  be  remarked  between  the 
fmfli  of  the  Gospels  and  of  the  Epistles.  In  the  first  place, 
both  are  accompanied  by  forgiveness  of  sins.  As  our  Sav- 
iour to  the  disciple  who  afiirms  his  belief  says,  "  Thy  sins  be 
forgiven  thee  " ;  so  St.  Paul,  when  seeking  to  describe,  in  tho 
lauguage  of  the  Old  Testament,  the  state  of  justification  by 
fiiith,  cites  the  words  of  David,  "  Blessed  is  the  man  to  whom 
the  Lord  will  not  impute  sin."  Secondly,  ttey  h^ve  both  a 
kind  of  absoluteness  wHch  raises  them  above  earthly  things. 
There  is  a  sort  of  omnipotence  attributed  to  faith,  of  which 
the  believer  is  made  a  partaker,  "  Whoso  hath  faith  as  a 
grmn  of  mustard-seed,  and  should  say  unto  this  mountain,  Be 
thou  removed  and  be  thou  cast  into  the  sea,  it  shall  be  done 
unto  him,"  is  the  language  of  our  L6rd.  "  I  can  do  all  things 
through  Christ  that  sfrengtheneth  me,"  are  tie  words  of  St. 
Paul. 

Faith,  in  the  language  of  the  Apostle,  is  almost  synony- 
mous witli  freedom.  That  quality  in  us  which  in  reference  to 
God  and  Christ  is  faith,  iu  reference  to  ourselves  and  our 
fellow-men  is  Christian  liberty.  "  With  this  freedom  Christ 
has  made  us  free"  ;  "where  the  spirit  of  lie  Lord  is,  there 
IB  liberty."  It  is  the  image  also  of  the  communioo  of  the 
world  to  come.  "  The  Jerusalem  that  is  above  is  free,"  and 
"the  creature  is  waiting  to  be  delivered  into  the  glorious 
liberty  of  the  children  of  God,"  It  applies  to  the  Church  as 
now  no  longer  confined  in  the  prison-house  of  the  Jewish 
dispensation ;  to  the  grace  of  God,  which  is  ^ven  irrespec- 
tively to  all ;  to  the  individual,  the  power  of  whose  will  is 
now  loosed  ;  to  the  Gospel,  as  freedom  from  the  Law,  setting 
lie  conscience  at  rest  about  questions  of  meats  and  drinks, 
and  new  moons  and  Sabbaths  ;  and,  above  all,  to  the  freedom 
from  the  sense  of  sin.  The  law  of  the  spirit  of  life  is  also 
the  law  of  freedom. 
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In  modem  language  assurance  has  been  deemed  necessaiy 
to  the  definition  of  a  true  faith.  There  ia  a  sense  also  in 
which  final  assurance  enlered  into  the  conceptioa  of  the  fitith 
of  the  Epistles.  Looking  at  men  from  without,  it  was  possi- 
ble for  them  to  fall  away  finally;  it  was  possible  also  to  fall 
mthout  falling  away ;  as  St.  John  says,  there  is  a  sin  unto 
death,  and  there  is  a  sin  not  unto  death.  But  looking  inwards 
into  their  hearts  and  consciences,  their  salvation  was  not  a 
matter  of  probabihty ;  they  knew  whom  they  had  believed, 
and  were  confident  that  He  who  had  begun  the  good  work  in 
them  would  continue  it  unto  the  end.  All  calculations  re- 
specting the  future  were  to  them  lost  ui  the  fact  that  they  were 
already  saved, — ol  a-aCoittvot  and  oi  <r<uflij<rdpew)i  indifierently. 
To  use  a  homely  expression,  they  had  no  lime  to  inquire 
whether  the  state  to  which  they  are  called  was  permanent 
and  final.  The  same  intense  faith  which  separated  them  from 
the  world,  and  all  things  in  it,  had  already  given  them  a  part 
in  the  world  to  come.  They  had  not  to  win  the  crown,  — it 
was  already  won ;  this  life,  when  they  thought  of  themselves 
in  relation  to  Christ,  was  the  next ;  as  their  union  with  him 
seemed  far  more  true  and  real  than  the  mere  accidents  of 
their  temporal  existence. 

A  £ew  words  will  briefly  recapitulate  the  doctrine  of  right- 
eousness by  faith  as  gathered  from  the  Epistles  of  St.  Paul. 

Faith,  then,  according  to  the  Apostle,  is  the  spiritual  prin- 
ciple whereby  we  go  out  of  ourselves  to  hold  communion  with 
God  and  Christ ;  not  like  the  faith  of  the  Epistle  to  the 
Hebrews,  dothing  itself  in  the  shadows  of  the  Law ;  but 
opposed  to  the  Law,  and  of  a  nature  purely  moral  and  spirit- 
ual. It  frees  man  from  the  flesh,  the  Law,  the  world,  and 
from  himself  also  ;  that  is,  from  his  sinful  nature,  which  is  the 
meeting  of  these  three  elements  in  his  spiritual  consciousness. 
And  to  be  "justified"  is  to  pass  into  a  new  state ;  such  as 
that  of  the  Christian  world  when  compared  with  the  Jewish 
or  Pagan ;  such  as  that  which  St.  Paul  had  himself  felt  at 
the  moment  of  his  conversion  ;  such  as  that  which  he  reminds 
the  Galatian  converts  they  had  experienced,  "  before  whose 
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eyes  Jesus  Christ  was  evidently  set  forth  crucified";  an 
inward  or  subjective  state,  to  which  the  outward  or  objective 
act  of  calling,  on  Giod's  part,  through  the  preaehing  of  the 
Apostle,  corresponded ;  which,  considered  on  a  wider  scale, 
was  the  acceptance  of  the  Gentiles  and  of  every  one  who 
feared  God ;  corresponding  in  like  manner  to  the  eternal 
purpose  of  God  j  indicated  in  the  case  of  the  individual  by 
hia  own  inward  assurance  ;  in  the  case  of  the  world  at  large, 
feslifled  by  the  fact;  accompanied  in  the  first  by  the  sense  of 
peace  and  forgiveness,  and  implying  to  mankind  generally 
the  last  final  principle  of  the  Divine  government,  — "  Gfod 
concluded  all  under  sin  that  he  might  have  mercy  upon  aU." 
"We  acknowledge  that  there  is  a  difference  between  the 
meaning  of  justification  by  faith  to  St.  Paul  and  to  ourselves. 
Eighteen  hundred  years  cannot  have  passed  away,  leaving 
the  world  and  the  mind  of  man,  or  the  use  of  language,  the 
same  as  it  was.  But  while  acknowledging  this  difiercnce,  our 
object  is  not  to  base  some  new  doctrine  upon  our  natural  in- 
stincts, or  to  rear  some  fabric  of  philosophical  speculation, 
fi-amed  in  the  same  terms,  yet  different  in  meaning  and  spirit, 
Christianity  is  not  a  philosophy,  but  a  life ;  and  religious 
ideas,  unless  designed  to  destroy  the  simplicity  of  religion, 
must  be  simple  and  practical.  The  true  use  of  philosophy  in 
reference  to  religion  is  to  restore  its  simplicity,  by  freeing  it 
from  those  perplexities  which  the  love  of  system  or  past 
philosophies,  or  the  imperfection  of  language,  or  the  mere 
lapse  of  ages,  may  have  introduced  into  it.  To  understand 
St.  Paul  we  found  it  necessary  to  get  rid  of  the  scholastic 
definitions  and  deductions,  which  might  be  described  as  a  sort 
of  mazy  undergrowth  of  some  noble  forest,  which  must  be 
cleared  away  ere  "we  can  wander  in  ils  ranges.  Neither  is  it 
leas  necessary  for  ourselves  to  return  to  the  pMn  letter  of 
Scripture,  and  seek  a  truth  to  live  and  die  in ;  not  to  be  the 
subject  of  verbal  disputes,  which  entangle  the  rehgious  sense 
in  scholastic  perplexities.  Whatever  logical  necessity  there 
may  be  supposed  to  be  in  drawing  out  Christianity  as  a  sys- 
tem, whether  as  food  for  the  intellect,  or  as  a  defence  ag^nst 
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heresy,  the  words  of  eternal  life  will  ever  be  few  and  simple, 
"  Believe  on  the  Irtjrd  Jesus  Christ,  and  thou  shalt  be  saved." 
Once  more,  then,  we  return  to  Scripture  ;  not  to  explain  it 
away,  hut  to  translate  it  into  the  language  of  our  own  heai-ta, 
and  to  separate  its  accidents  from  its  essence.  Lookmg  at  it 
as  a  rule  of  Hfe  and  faith  for  ourselves,  no  less  than  for  the 
early  Church,  we  must  not  leave  out  of  sight  the  great  differ- 
ences by  which  we  are  distmguished  from  those  for  whom  it 
was  first  written.  The  greatest  difference  of  all  is,  that  tiie 
words  of  life  and  inspiration  as  they  were  to  them  are  to  us 
words  of  fixed  and  conventional  meaning ;  they  no  longer 
express  feelmgs  of  the  heart,  but  ideas  of  the  head.  Nor  is 
the  difference  less  between  the  state  of  the  world  then  and 
now,  not  only  of  the  outward  world  in  which  we  Eve,  hut  of 
that  inner  world  in  which  we  oureelves  are.  The  Law  is 
indeed  dead  to  us,  and  we  to  the  Law,  and  yet  the  whole 
language  of  St.  Paul  is  relative  to  what  has  not  only  passed 
away,  but  has  left  no  trace  of  itself  in  the  thoughts  of  men. 
The  perpetual  variations  and  transitions  of  meaning  in  ihe 
use  of  the  word  Law,  which  have  been  enlarged  upon  else- 
where, tend  also  to  a  corresponding  variation  in  the  meanuig 
of  faith.  We  are  not  looking  for  the  immediate  commg  of 
Christ,  and  do  not  anticipate,  therefore,  in  a  smgle  generation, 
the  whole  course  of  the  world,  or  the  history  of  a  hfe,  in  the 
moment  of  baptism  or  conversion.  To  us  this  life  and  the 
next  have  each  their  fixed  houndary,  —  time  and  eternity, 
as  we  call  them, — which  it  would  appear  mysticism  to  do 
away.  Last  of  all,  we  are  partakers  of  this  world,  and  not 
wholly  living  in  the  world  to  come  ;  which  makes  it  difficult 
for  us  to  imagine  the  intensity  of  meaning  in  such  expressions 
as  "  dead  with  Christ,"  "  if  ye  then  he  risen  with  Christ." 

The  neglect  of  these  essential  differences  beUveen  ourselves 
and  the  first  disciples  has  sometimes  led  to  a  distortion  of 
doctrine  and  a  perversion  of  life,  m  the  attempt  to  reproduce 
exactly  the  scriptural  image ;  where  words  have  had  nothing 
to  correspond  to  them,  views  of  human  nature  have  been 
invented  to  suit  the  language  of  St,  Paul  j  thus,  for  example, 
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the  notion  of  legal  righteousness  is  indeed  a  fiction  as  applied 
to  our  own  times.  Nor,  in  truth,  is  the  pride  of  human 
nature,  or  the  tendency  to  rebel  against  the  will  of  God,  or  to 
attach  an  undue  value  to  good  works,  better  founded.  Men 
aie  evil  in  all  sorts  of  ways :  tjiey  deceive  themselves  and 
others ;  they  walk  by  the  opinion  of  others,  and  not  by  faith ; 
they  give  way  to  their  passions ;  they  are  imperious  and 
oppressive  to  one  another.  But  if  we  look  closely,  we  per- 
ceive that  most  of  their  sins  are  not  consciously  against  God ; 
the  pride  of  rank,  or  wealth,  or  power,  or  intellect,  may  stow 
itself  towards  their  brethren,  hut  no  man  is  proud  towards 
God.  No  man  does  wrong  for  the  sake  of  rebelling  against 
God.  The  evil  is  not,  that  men  are  bound  under  a  curse  by 
the  ever-present  consdousness  of  sin,  but  that  sins  pass  un- 
heeded by  ;  not  that  they  wantonly  offend  God,  but  that  llicy 
know  him  not.  So,  again,  there  may  be  a  false  sense  of 
security  towards  God,  as  is  sometimes  observed  on  a  death- 
bed, when  mere  physical  weakness  seems  to  incline  the  mind 
to  patience  and  resignation ;  yet  this  more  otten  ujanifests 
itself  in  a  mistaken  faith,  than  in  a  reliance  on  good  works. 
Or,  to  take  another  instance,  we  are  often  surprised  at  the 
extont  to  which  men  who  are  not  professors  of  religion  seem 
to  practise  Christian  virtues ;  yet  their  state,  however  we 
may  regard  it,  has  nothing  in  common  with  legal  or  self- 
righteousness. 

Leaving,  then,  the  scholastic  definitions,  as  well  as  the 
pecuhar  and  relative  aspect  of  the  Pauline  doctrine,  we  have 
again  to  ask  ourselves  tbe  meaning  of  justification  by  faith. 
AVe  may  divide  the  subject,  first,  as  it  may  be  considered  in 
the  abstract;  and,  secondly,  as  consciously  appropriated  to 
ourselves. 

I.  Our  justification  may  be  regarded  as  an  act  on  God's 
part.  It  may  be  said  that  this  act  is  continuous,  and  com- 
mensurate -mth  our  whole  lives  ;  that  although  "known  unto 
God  are  al!  his  works  from  the  beginning,"  yet  that,  speaking 
as  men,  and  translating  what  we  term  the  acta  of  God  into 
human  language,  we  are  ever  being  more  and  more  justified, 
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as  in  theolo^eal  writers  we  are  admitted  to  be  more  and 
more  sanctified.  At  first  sight  it  seems  that  to  deny  this 
involves  us  io  a  fi,ction  and  absurdity ;  that  ia,  it  is  a  kind  of 
fiction  to  say  that  we  are  justified  at  once,  but  sanctified  all 
our  life  long.  Yet  consider  it  practically,  and  is  it  not  so  ? 
If  we  look  at  the  truth  objectively,  must  We  not  admit  tliat  it 
is  his  unchangeable  will  that  all  mankind  should  bo  saved  ? 
The  consciousness  of  justification  in  the  mind  of  the  believer 
is  but  the  knowledge  of  this  fact,  which  always  was.  It  is 
not  made  more  a  fact  by  our  knowing  it  for  many  years  or 
our  whole  life.  And  this  is  what  is  witnessed  to  by  actual 
experience ;  for  he  who  is  justified  by  faith  does  not  go  about 
doubtmg  in  himself  or  his  future  destiny,  but  trusting  in  God. 
From  the  first  moment  that  he  turns  earnestly  lo  God  he  is 
sure  that  he  is  saved ;  not  from  any  confidence  in  himself, 
but  from  an  overpowering  sense  of  the  love  of  God  and 
Christ 

n.  It  is  an  old  problem  in  philosophy.  What  is  the  begin- 
ning of  our  moral  being  ?  What  is  that  prior  principle  which 
makes  good  actions  produce  good  habits?  Which  of  those 
acts  raises  us  above  the  world  of  sight?  Plato  would  have 
answered,  The  contemplation  of  the  idea  of  good.  Some  of 
ourselves  would  answer  by  the  substitution  of  a  conception  of 
moral  growth  for  the  mechanical  theory  of  habits.  Leaving 
out  of  sight  our  relation  to  God,  we  can  only  say,  that  we 
are  fearfully  and  wonderfully  made,  with  jwwers  which  we 
are  unable  to  analyze.  It  is  a  parallel  difficulty  in  religion 
which  is  met  by  tfie  doctrine  of  justification  by  faith.  We 
grow  up  spiritually,  we  cannot  tell  how  ;  not  by  outward  acts, 
nor  always  by  energetic  efibrf,  but  stilly  and  silently,  by  the 
grace  of  God  descending  upon  us,  as  liie  dew  falls  upon  the 
earth.  If  we  imagine  a  person  anxious  and  feariiil  about  his 
future  state,  straining  every  nerve  lest  he  should  fall  short  of 
the  requirements  of  God,  overpowered  with  the  memory  of 
his  past  sins, —  that  is  not  the  temper  of  mind  in  which  he 
can  truly  serve  God,  or  work  out  his  own  salvation.  Without 
peace  it  is  impossible  for  him  to  act.     At  once  and  imme- 
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dial«ly  the  Gospel  tells  him  that  he  is  justified  by  iaith,  that 
his  pardon  is  simultaaeous  with  the  very  moment  of  his  be- 
lief, that  he  may  go  on  his  way  rejoicing  to  fulfil  the  duties 
of  life ;  for,  ia  human  language,  God  ia  no  longer  angry 
with  him, 

m.  Thus  far,  in  the  consideration  of  righteousness  by 
faith,  we  have  obta,ined  two  aspects  of  the  doctrine,  in  which, 
even  when  regarded  in  the  abstract,  it  has  still  a  meaning; 
first,  as  expressing  the  unchangeableness  of  the  mercy  of 
God;  and,  secondly,  the  mysteriousness-  of  human  action. 
As  we  approach  nearer,  we  are  unavoidably  led  to  regard  the 
gifl  of  righteousness  rather  in  reference  to  the  subject  than  to 
the  object,  in  relation  to  man  rather  than  God.  What  quality, 
feeling,  temper,  habit  in  ourselves  answers  to  it  ?  It  may  be 
more  or  less  conscious  to  us,  more  of  a  state  and  less  of  a 
feeling,  showing  itself  rather  in  our  hves  than  our  lips.  But 
for  these  differences  we  can  make  allowance.  It  is  the  same 
faith  still,  though  showing  itself  in  divers  ways  and  under 
various  circumstances.  We  must  suppose  it  cohsdous  for  us 
to  be  able  to  describe  it. 

IV.  The  expression  "  righteousness  by  faith "  indicates, 
first,  the  personal  character  of  salvation;  not  what  wo  do,  but 
what  we  are,  is  the  source  of  our  acceptance  with  God.  Who 
can  bear  to  think  of  his  own  actions  as  they  are  seen  by  the 
eye  of  the  Almighty  ?  Looking  at  their  defective  perform- 
ance, or  analyzmg  them  info  Ihe  secondary  motives  out  of 
which  they  have  sprung,  do  we  seem  to  have  any  ground  on 
which  we  can  stand  with  God  ?  is  there  anything  which  satis- 
fies ourselves  ?  That  which  makes  us  acceptable  to  God  is 
something  besides  all  this,  which  frees  us  from  the  burden 
of  our  good  works,  which  raises  us  above  the  tangle  of  human 
life.  The  love  of  a  parent  to  a  child  is  not  measured  out  in 
proportion  to  the  child's  good  quahties.  And  although  the 
measure  of  Giod's  love  to  man  is  perfect  justice,  yet  the  rela- 
tion in  which  we  can  most  adequately  conceive  of  God  is, 
that  of  a  person  to  persons,  who  condescends  to  draw  us 
towards  him,  who  allows  us  to  attach  ourselves  to  him.     The 
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symbol  and  mean  of  this  personal  relation  of  man  to  God  is 
faith ;  and  the  righteousness  which  consists  not  in  what  we 
do,  but  in  what  we  are,  is  the  righteousijess  of  faith. 

V.  Faith  may  be  spoken  of  in  the  language  of  the  Epistle 
to  the  Hehiews,  as  the  substance  of  things  unseen.  But 
what  are  the  things  unseen  ?  Not  merely  an  invisible  world 
ready  to  flash  through  the  thraldom  of  tho  material  at  the 
appearance  of  Christ ;  not  angels,  or  powers  of  darkness,  or 
even  God  himself  seated,  as  the  Old  Testament  described,  on 
the  circle  of  the  heavens ;  hut  (he  kingdom  of  truth  and  jus- 
tice, the  things  tliat  are  within,  of  which  God  is  the  centre, 
and  with  which  men  everywhere  by  faith  hold  communion. 
Faith  is  the  belief  in  the  existence  of  this  kingdom;  that  is, 
in  the  truth  and  justice  and  mercy  of  God,  who  disposes  all 
things,  —  not  perhaps  in  our  judgment  for  the  greatest  happi- 
ness of  his  creatures,  but  absolutely  in  accordance  with  our 
moral  notions.  And  that  this  is  not  seen  to  be  the  case  here, 
makes  it  a  matter  of  faith  and  not  of  sight,  that  it  will  be  so 
in  some  future  worid,  or  is  so  in  some  ways  that  we  are 
unable  to  comprehend.  He  that  beUeves  on  God  believed, 
first,  that  he  is ;  and,  secondly,  that  he  is  the  rewaider  of 
thera  that  seek  him, 

VI.  Now,  if  we  go  on  to  ask  what  is  it  that  ^ves  us  this 
absolute  and  present  assurance  of  the  truth  and  justice  of 
God,  the  answer  is,  the  life  and  death  of  Christ,  who  is  the 
image  of  God  and  man  ahke,  the  Son  of  God  ;  the  First-bom 
of  the  redeemed.  We  know  what  he  himself  has  told  us  of 
God,  and  we  cannot  conceive  perfect  goodness  separate  from 
perfect  truth ;  nay,  this  goodness  itself  is  the  only  and  the 
highest  conception  we  can  form  of  God,  if  we  confess  and 
comprehend  what  the  mere  immensity  of  tlie  material  world 
tends  to  surest,  that  God  is  a  Being  different  in  kind  from 
any  physical  power ;  a  Being  of  whom  the  reason  of  man, 
however  feeble,  forms  a  far  truer  (though  most  inadequate) 
conception  than  imagination  in  its  highest  flights.  Admit  tjie 
statements  of  the  Gospel  respecting  Christ ;  it  is  not  so  much 
a  matter  to  be  proved  by  dubious  inference  from  texts,  as 
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it  on  the  surface  that  he  is  Divine  in  all  that  truly  con- 
stitutes divinity  except  this  outward  garb  of  flesh. 

That  is  the  only  image  of  God  which  we  are  capable  of 
conceiving ;  aa  image  not  of  physical,  nor  even  of  spiritual 
power,  seen  in  the  sufferings  rather  than  in  the  miracles  of 
Christ  our  Saviour ;  the  image  of  perfect  goodness  and  peace 
and  truth  and  love, 

"VVe  are  on  the  edge  of  a  theological  difliculty;  for  who 
can  deny,  that  the  imago  of  that  goodness  may  fade  from  the 
mind's  eye  after  so  many  centuries,  or  that  there  aie  those 
who  recognize  the  idea  and  may  be  unable  to  admit  the  feet? 
Can  we  say  that  this  error  of  the  head  is  also  an  error  of  the 
heart?  The  lives  of  such  unbelievers  in  the  facts  of  Chris- 
tianity would  sometimes  refute  our  explanation.  And  yet  it 
is  true  that  Providence  has  made  our  spiritual  life  dependent 
on  the  belief  in  certain  truths,  and  those  truths  run  up  into 
matters  of  feet,  with  the  belief  in  which  they  have  ever  been 
associated;  it  is  true  also,  that  the  most  important  moral 
consequences  flow  from  unbelief.  "We  grant  the  difBculty: 
no  complete  answer  can  bo  ^ven  to  it  on  this  side  the  grave. 
Doubtless  God  has  provided  a  way  that  the  sceptic  no  less 
than  the  believer  shall  receive  his  due ;  he  does  not  need  our 
timid  counsels  for  the  protection  of  the  truth.  If  among 
those  who  have  rejected  the  facts  of  the  Gospel  history  some 
have  been  rash,  hypercritical,  inflated  with  the  pride  of  in- 
tellect, or  secretly  alienated  by  sensuality  from  the  feith  of 
Christ,  —  there  have  been  others,  also,  upon  whom  we  may 
believe  to  rest  a  portion  of  that  blessing  which  comes  to  such 
as  "have  not  seen  and  yet  have  believed." 

Vn.  In  the  Epistles  of  St.  Paul,  and  yet  more  in  the 
Epistle  to  the  Hebrews,  the  relation  of  Christ  to  mankind 
is  expressed  under  figures  of  speech  taken  from  the  Mosaic 
dispensation :  he  is  the  Sacrifice  for  the  sina  of  men,  "  the 
Lamb  of  God  that  taketh  away  the  sins  of  the  world  " ;  the 
Antitype  of  all  the  types,  the  impersonation  of  the  Jewish 
Law,  There  are  two  ways  in  which  we  may  ti-eat  such 
expressions' ;  we  may  regard  them  as  figures  of  speech,  which 
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from  their  variety  and  incongruity  with  each  other,  we  seem 
justified  in  doing  (compare  "  Essay  on  the  Doctrine  of  the 
Atonement"),  or  as  realities,  true  so  far  as  we  ai-e  capable 
of  conceiving,  ahout  wMch  we  may  as  surely  reason  as  about 
any  otber  etateraente  of  fact :  thus,  for  example,  we  may 
speak  of  the  infinite  sacrifice  of  Christ ;  of  nothing  less  being 
capable  of  satisfying  the  wTath  of  God ;  of  God  seeing  man 
in  Christ  other, than  he  really  is.  But  such  expressions, 
whatever  comfort  they  may  have  ^ven  those  who  think  of 
God  under  human  figures,  seem  inevitably  to  dissolve  when 
we  rise  to  the  contemplation  of  bim  as  the  God  of  truth, 
without  parts  or  passions,  who  knows  all  things,  and  cannot 
be  angry  with  any,  or  see  them  other  than  they  truly  are. 
What  is  indicated  by  them,  to  us  who  are  dead  to  the  I/aw, 
is,  tbat  G!od  has  manifested  himself  in  Christ  as  the  God  of 
mercy ;  who  is  more  ready  to  hear  than  we  to  pray ;  who 
has  forgiven  us  almost  before  we  ask  him ;  who  has  given  ua 
his  only  Son,  and  how  will  he  not  with  him  also  give  us  all 
things  ?  Tliey  intimate,  on  God's  part,  that  he  is  not  extreme 
to  mark  what  is  done  amiss ;  iu  human  language,  "  he  is 
touched  with  the  feeling  of  our  infirmilies " :  on  our  part, 
that  we  say  to  God,  "  Not  of  ourselves,  but  of  thy  grace  and 
mercy,  O  Lord."  Not  ia  the  fulness  of  life  and  health,  nor 
in  the  midst  of  business,  nor  in  the  schools  of  theology ;  but 
in  the  sick  chamber,  where  are  no  more  earthly  interests,  and 
in  the  hour  of  death,  we  have  before  us  the  living  image  of 
the  truth  of  justification  by  faith,  when  man  acknowledges, 
on  the  confines  of  another  world,  the  unprofitableness  of  his 
own  good  deeds,  and  the  goodness  of  God  even  in  af&icting 
him,  and  his  absolute  reliance,  not  on  works  of  righteousness 
that  he  has  done,  but  on  the  Divine  mercy. 

Vm.  A  true  faith  has  been  sometimes  defined  to  be,  not 
a  faith  in  the  unseen  merely,  or  in  God  or  Christ,  but  a 
personal  assurance  of  salvation.  Such  a  feeling  may  be  only 
the  veil  of  sensuahsm ;  it  may  be  also  the  noble  confidence  of 
St.  Paul.  "  I  am  persuaded  that  neither  death,  nor  litfe,  nor 
angels,  nor  principalities,  nor  powers,  nor  things  present,  nor 
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things  to  come,  nor  height,  nor  depth,  nor  any  other  creature, 
shall  he  able  to  separate  us  from  the  love  of  God  which  is  in 
Oirist  Jesus  our  Lord."  It  may  he  like  the.  anficipation  of 
any  other  fact ;  or  an  emotion,  resting  on  no  other  ground 
except  that  we  helieve ;  or,  thirdly,  a  conviction  deeply  rooted 
in  our  life  aad  character.  The  whole  spirit  of  Scripture,  as 
well  aa  our  own  knowledge  of  human  nature,  seems  to  re- 
quire that  we  should  have  this  personal  confidence  in  our  own 
salvation :  and  yet  to  assume  that  we  are  at  the  end  of  the 
race  may  make  ua  lag  in  our  course.  Whatever  danger  there 
ia  m  the  doctrine  of  the  Divine  decrees,  the  danger  is  nearer 
home,  and  more  liable  to  influence  practice,  when  our  belief 
takes  the  form  of  personal  assurance.  How,  then,  are  we 
to  escape  from  the  dilemma,  and  have  a  rational  confidence  in 
the  mercy  of  God  ? 

rX.  This  confidence  must  rest,  first,  on  a  practical  sense  of 
the  tiTith  and  justice  of  God,  rismg  far  above  perplexities  of 
fact  in  the  world  around  us,  or  the  tangle  of  metaphysical  or 
theolo^cal  difficulties.  But  although  such  a  sense  of  the 
truth  or  justice  of  God  is  the  be^nnmg  of  our  final  assur- 
ance respecting  ourselves,  yet  a  link  of  connection  is  wanting 
before  we  can  venture  to  appropriate  that  which  we  acknowl- 
edge m  the  abstract.  The  justice  of  God  may  lead  to  our 
condemnation  as  well  as  to  our  justification.  Are  we,  then, 
m  the  language  of  the  ancient  tragedy,  to  say  that  no  one  can 
be  counted  happy  before  he  dies,  or  that  salvation  is  only- 
imparted  in  a  certain  quahfied  sense  before  the  end  of  our 
course  is  seen  ?  Not  so :  the  Gospel  encourages  us  to  regard 
ourselves,  beyond  all  doubt  or  scruple,  as  already  saved ;  for 
the  work  of  Christ  is  already  done,  and  we  have  akcady  par- 
ticipated in  it  and  appropriated  it  by  faith.  But  this  appro- 
priation of  it  means  nothing  short  of  the  utter,  entire  renun- 
ciation of  self  and  its  interests,  tiie  absolute  will  and  mtention 
to  conform  to  the  service  of  God.  He  who  feels  this  in  him- 
self feels  also  the  absolute  certainty  of  salvation.  Only  while 
we  are  halting  between  right  and  wrong,  between  this  world 
and  the  next,  can  we  have  any  doubt  of  our  future  destiny. 
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Thus  then  we  seem  to  iind  a  rational  ground  for  final 
aasurance,  beginning  in  a  clear  insight  into  the  perfect  justice 
and  mercy  of  God,  and  ending  in  an  entire  appropriation  of 
it  to  ourselves,  dependent  only  on  the  iinreseryedness  of  our 
devotion  to  his  service.  The  same  difficulty  may  seem  to 
spring  up  again  with  the  question,  how  we  are  to  define  an 
unreserved  devotion  to  the  service  of  God;  or,  in  other 
words,  what  is  such  a  true  taith  as  is  sufficient  to  justify  a 
final  assurance  ?  To  which  it  may  be  answered,  first,  that  we 
Itnow  It  by  such  test  as  we  know  the  truth  and  sincerity  of  any 
other  disposition  of  mind  or  heart,  that  is,  by  the  effects  ;  and, 
secondly,,  that  unless  our  faitii  be  real  in  a  sense  fer  above 
the  ordinary  conventional  belief  even  of  good  men,  none  can 
be  justified  in  making  it  the  ground  of  final  assurance. 

"And  now  abidefh  faith,  hope,  and  love,  these  tliree;  but 
the  greatest  of  these  is  love."  There  seems  to  be  a  sort  of 
contradiction  in  love  being  placed  first,  and  yet  faith  the  sole 
instrument  of  justification.  Love,  according  to  some,  is  pre- 
ferred to  faith,  because  when  faith  and  hope  are  swallowed 
up  in  sight,  love  abides  sliU,  Love,  according  to  others,  is 
one  principle  of  justification,  faith  another.  The  true  reason 
seems  to  be,  because  love  describes  a  closer  and  more  inti- 
mate union  with  God  and  our  fellow-men  than  faith.  It  is 
a  kind  of  pre-eminence  that  love  enjoys  over  faith,  that  it 
has  never  yet  passed  into  the  technical  language  of  theology. 
But  there  is  a  reflection  that  these  words  of  St.  Paul  natu- 
rally suggest  in  reference  to  our  present  subject.  It  is  this : 
Christian  truth  has  many  phases,  and  will  be  received  by  one 
temper  of  mind  in  one  way,  by  another  in  another.  There 
is  diversity  of  doctrine,  but  the  same  spirit :  love  is  the  more 
natural  expression  (o  St.  John,  faith  to  St.  Paul.  Human 
minds  aje  different,  and  the  same  mind  varies  at  different 
times  ;  and  even  the  best  of  men  have  but  a  feeble  sense  of 
the  unseen  world.  "We  cannot  venture  further  to  dim  that 
consciousness  by  confining  it  to  one  expression  of  belief; 
and  therefore,  while  speaking  of  faith  as  the  instrument  of 
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justification,  because  faith  best  indicates  the  apprehensive, 
dependent  character  of  our  Christiaa  life,  we  are  bound  also 
to  deny  that  the  truth  of  Christ  is  contained  m  any  one 
statemeat,  or  the  Christian  life  linked  to  any  one  quality. 
We  must  acknowledge  the  imperfection  of  language  and 
thought,  seeking  rather  to  describe  than  to  define  the  work 
of  the  Spuif,  which  has  as  many  forms  as  the  qualities,  tem- 
pers, faculties,  circiimstances,  and  accidents  of  our  nature. 
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ON  THE  IMPUTATION  OF  THE  SIN 
OF  ADAM. 


By  benjamin  JOWETT. 


That  so  many  opposite  systems  of  theology  seek  their 
authority  in  Scripture,  is  a  fair  proof  that  Scripture  is  differ- 
ent from  them  alL  That  is  to  say,  Scripture  often  contains  in 
genu,  what  is  capable  of  being  drawn  to  either  side ;  it  is  in- 
distinct, where  they  are  distinct ;  it  presents  two  li^ts,  whero 
they  present  only  one ;  it  sgeaks  inwardly,  while  they  clothe 
themselves  in  the  forms  of  human  knowledge.  That  indis- 
tinct, intennediate,  inward  point  of  view  at  which  the  truth 
exists  hut  in  germ,  they  have  on  both  sides  tended  to  extin- 
guish and  suppress.  Passing  allusions,  figures  of  speech, 
rhetorical  oppositions,  have  been  made  the  foundation  of  doc- 
triinal  statements,  which  are  like  a  part  of  the  human  mind 
itself,  and  seem  as  if  they  could  never  be  uprooted,  without 
uprooting  the  very  sentiment  of  religion.  Systems  of  this 
kind  exercise  a  constraining  power,  which  makes  it  difficult 
for  us  to  see  anything  in  Scripture  but  liemselves. 

For  example,  how  slender  is  the  foundation  in  the  New 
Testament  for  the  doctrine  of  Adam's  sin  being  imputed  to 
his  posterity,  —  two  passages  in  St.  Paul  at  most,  and  these 
of  uncertain  interpretation.  The  little  cloud,  no  bigger  than 
a  man's  hand,  has  covered  the  heavens.  To  reduce  such 
subjects  to  their  proper  propoitions,  we  should  consider: 
First,  what  space  they  occupy  in  Scripture ;  Secondly,  how 
far  the  language  used  respecting  them  is  literal  or  figurative ; 
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Thirdly,  whether  they  agree  with  the  more  general  trutlis  of 
Scripture  and  our  moral  sense,  or  are  not  "  rather  repugnant 
thereto  "  ;  Fourthly,  whether  their  origin  may  not  be  prior  to 
Christianity,  or  traceable  in  the  after  history  of  the  Church; 
Fifthly,  how  far  to  ourselves  they  are  anything  more  than 
words. 

The  two  passages  alluded  to  are  Rom.  v.  12,  21,  1  Cor.  xv. 
21,  22,  45  -  49,  in  both  of  which  parallels  are  drawn  between 
Adam  and  Christ.  In  both,  the  sin  of  Adam  is  spoken  of,  or 
seems  to  be  spoken  of,  as  the  source  of  death  to  man.  "  As 
by  one  man's  transgression  sin  entered  into  the  world,  and 
death  by  sin,"  and  "  As  in  Adam  all  die."  Such  words  ap- 
pear plain  at  first  sight ;  that  is  to  say,  we  find  in  them  what 
we  bring  to  them:  let  us  see  what  considerations  modify  their 
meaning.  If  we  accept  the  Pelagian  view  of  the  passage, 
which  refers  the  death  of  eaeh  man  to  actual  sin,  there  is  an 
end  of  the  controversy.  But  it  does  not  equally  follow  that, 
if  what  is  termed  the  received  interpretation  is  ^ven  to  the 
words,  the  doctrine  which  it  has  been  attempted  to  ground 
upon  them  would  have  any  real  foundation. 

We  win  suppose,  then,  that  no  reference  is  contained  in 
either  passage  to  "actual  sin."  In  some  other  sense  than 
this  mankind  are  identified  with  Adam's  transgression.  But 
the  question  still  remains,  whether  Adam's  sin  and  death  are 
merely  the  type  of  the  sin  and  death  of  his  posterity,  or  more 
than  this  the  cause.  The  first  explanation  quite  satisfies  the 
meaning  of  the  words  "As  in  Adam  all  die";  the  second 
seems  to  be  required  hy  the  parallel  passage  in  the  Eomans, 
"  As  by  one  man  sin  came  into  the  world,"  and  "  As  by  one 
man  many  were  made  sinners,"  if  taken  Kterally. 

The  question  involves  the  more  general  one,  whether  the 
use  of  language  in  St.  Paul  makes  it  necessary  that  we 
should  take  his  words  literally  in  this  passage.  Is  he  speak- 
ing of  Adam's  sin  being  the  cause  of  sin  and  death  to  his 
posterity,  in  any  other  sense  Ilian  he  spoke  of  Abraham  being 
a  father  of  circumcision  to  the  uncircumciscd  ?  (Chap,  iv.) 
Yet  no  one  would  think  of  basing  a  doctrine  on  these  words. 
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Or  is  te  speaking  of  all  men  dying  in  Adam,  in  any  other 
sense  than  he  says  in  2  Cor.  v.  15,  that  if  one  died  for  all, 
then  aU  died.  Yet  in  this  !att«r  passage,  while  Christ  died 
lit«raUy,  it  was  only  in  a  figure  that  all  died.  May  he  bo 
arguing  in  the  same  way  as  when  he  infers  from  the  word 
"seed"  heing  used  in  the  singular,  that  "thy  seed  is  Christ"? 
Or,  if  we  confine  ourselves  to  the  passage  under  considera- 
tion; Is  the  righteousness  of  Christ  there  imputed  to  he- 
lieyers,  independently  of  their  own  inward  hohness?  and  if 
so,  should  the  sin  of  Adam  be  imputed  independently  of  the 
actual  sins  of  men  ? 

I.  A  very  slight  difference  in  the  mode  of  expression 
would  make  it  impossible  for  us  to  attribute  to  St.  Paul  the 
doctrine  of  the  inipufatJon  of  the  sin  of  Adam.  But  we 
have  seen  before  how  varied,  and  how  different  from  our 
own,  are  his  modes  of  thought  and  language.  ComjMiTe  i.  4, 
iv.  25.  To  him,  it  was  but  a  slight  transition,  from  (he  iden- 
tification of  Adam  with  the  sins  of  all  mankind,  to  the  repre- 
sentation of  the  sin  of  Adam  as  the  cause  of  those  sins.  To 
us  there  is  the  greatest  difference  between  the  two  statements. 
To  him  it  was  one  among  many  figures  of  the  same  kind,  to 
oppose  the  first  and  second  Adam,  as  elsewhere  he  opposes 
the  old  and  new  man.  With  us  this  figure  has  been  singled 
out  to  be  made  the  foundation  of  a  most  exact  statement  of 
doctrine.  Wo  do  not  remark  that  there  is  not  even  the 
appearance  of  attributing  Adam's  sin  to  his  posterity,  in  any 
part  of  the  Apostle's  writings  in  which  he  is  not  drawing  a 
parallel  between  Adam  and  Christ. 

H.  The  Apostle  is  not  speaking  of  Adam  as  fallen  from  a 
state  of  innocence.  He  could  scarcely  have  said,  "  The  first 
man  is  of  the  earth,  earthy,"  if  he  had  had  in  his  mind  that 
Adam  had  previously  existed  in  a  pure  and  perfect  state. 
He  is  only  drawing  a  parallel  between  Adam  and  Christ. 
The  moment  we  leave  this  parallel,  all  is  uncertain  and  un- 
determined. The  logical  consequences  which  are  appended 
to  hk  words  are  far  out  of  his  sight.  He  would  hardly  have 
fotmd  language  to  describe  the  nature  of  Adam's  act,  whelher 
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occaiiring  by  his  own  free  wiU  or  not,  or  the  way  in  which  the 
supposed  effect  was  communicated  to  his  posterity. 

III.  There  are  other  elements  of  St.  Paul's  teaching, 
which  are  either  inconsistent  with  the  imputation  of  Adam's 
sin  fo  his  posterity,  or  at  any  rate  are  so  prominent  aa  to 
mate  such  a  doctrine,  if  held  hy  him,  comparatively  unim- 
portant. According  to  St.  Paul,  it  is  not  the  act  of  Adam, 
but  the  law,  that 

"  Brought  sin  into  the  world  and  all  oar  woe." 

And  the  law  is  almost  equivalent  to  "  the  knowledge  of  sm  " 
But  original  sin  is,  or  may  be,  wholly  unconscious  ,  bom  with 
our  birth,  and  growing  with  our  growth.  Not  so  the  sm  of 
which  St.  Paul  speaks,  which  is  inseparable  from  conscious- 
ness, as  he  says  himself:  "I  was  alive  without  the  liw  once," 
which  would  be  dead,  if  we  were  unconscious  of  it 

IV.  It  will  be  admitted  that  we  ought  to  feel  still  greater 
reluctance  to  press  the  statement  of  the  Apostle  to  its  strict 
lo^cal  consequences,  if  we  find  that  the  language  which  he 
here  uses  is  that  of  his  age  and  country.  From  the  circiim- 
staBce  of  our  first  reading  the  doctrine  of  the  imputation 
of  Adam's  sin  to  his  posterity  in  the  EpisHes  of  St-  Paul, 
we  can  hardly  persuade  ourselves  that  this  is  not  its  orig- 
inal source.  The  incidental  manner  in  which  it  is  alluded 
to,  might  indeed  lead  us  to  suppose  that  it  would  scarcely 
have  been  intelligible,  had  It  not  been  also  an  opinion  of 
his  time.  But  if  this  inference  should  seem  doubtful,  there 
is  direct  evidence  to  show  that  the  Jews  connected  sin  and 
death,  and  the  sins  and  death  of  mankind,  with  the  sin  of 
Adam,  in  the  same  way  as  the  Apostle.  The  earliest  trace 
of  such  a  doctrine  is  found  in  the  apocryphal  Boot  of  Wis- 
dom, ii.  24.  It  was  a  further  refinement  of  some  of  their 
teachers,  that  when  Adam  sinned  the  whole  world  sinned; 
hecanse  at  that  time  Adam  was  the  whole  worid,  or  because 
the  soul  of  Adam  comprehended  the  souls  of  aU,  so  that 
Adam's  sin  conveyed  an  hereditary  faint  to  his  posterity.  It 
was  a  confusion  of  a  half  physical,  half  logical  or  metaphysi- 
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cal  notion,  arising  in  the  minds  of  men  who  had  not  yet  leamt 
the  lesson  of  our  Saviour :  "  That  which  is  from  without 
defileth  not  a  man."  That  human  nature  or  philosophy  some- 
times rose  up  against  such  inventions  is  certainly  true ;  hut 
it  seems  to  be  on  the. whole  admitted,  (hat  the  doctrine  of 
Augustine  is  in  substance  generally  agreed  to  by  the  Eahbis, 
and  that  there  is  no  trace  of  their  having  derived  it  from  the 
writings  of  St.  Paul. 

But  not  only  is  the  connection  of  sin  and  death  with  each 
other,  and  with  the  sin  of  Adam,  found  in  the  Rabbinical 
writings ;  the  type  and  antitype  of  the  first  and  second  Adam 
are  also  contained  in  them.  la  reading  the  first  chapters  of 
Genesis,  the  Jews  made  a  distinction  between  the  higher 
Adam,  who  was  the  light  of  the  world,  and  had  control  over 
all  things,  who  was  mystically  referred  to  where  it  is  stud, 
they  two  shall  be  one  flesh  ;  and  the  inferior  Adam  who  was 
Lord  only  of  the  creation  ;  who  bad  "the  breath  of  life,"  but 
DOt  "the  living  soul."  Schrettgen,  I.  512-514,'670- 673. 
By  some,  indeed,  the  latter  seems  to  have  been  identified  with 
the  Messiah.  By  Philo,  on  the  other  hand,  the  \6yos  is  iden- 
tified with  the  irpwToi  'ASd^,  who  is  without  sex,  while  the 
SfSpairos  xoutos  is  created  afterwards  by  the  help  of  the  angels. 
It  is  not  the  object  of  this  statement  to  reconcile  these  varia- 
tions, but  merely  to  indicate,  first,  that  the  idea  of  the  first 
and  second  Adam  was  familiar  to  the  Jews  in  the  time  of  St. 
Paul,  and  that  one  or  other  of  them  was  regarded  by  them 
as  the  Word  and  the  Messiah. 

V.  A  slighter,  though  not  less  real,  foundation  of  the  doc- 
trine has  been  what  may  be  termed  the  logical  symmetry  of 
fie  imputation  of  the  righteousness  of  Christ  and  of  the  sin 
of  Adam,  The  latter  half  is  the  correlative  of  the  former ; 
they  mutually  support  each  other.  We  place  the  first  and 
second  Adam  In  juxtajKisition,  and  seem,  to  see  a  fitness  or 
reason  in  the  one  standing  in  tbe  same  relation  to  the  fallen 
as  the  other  to  the  saved. 

TL  It  is  hardly  necessary  to  ask  the  further  question, 
what  meaning  we  can  attach  to  the  imputation  of  sin  and  guilt 
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which  are  not  our  own,  and  of  which  we 
Goil  can  never  see  ms  other  than  we  really  are,  or  judge  us 
without  reference  to  all  our  circumstances  and  antecedents. 
If  we  can  hardly  suppose  that  he  would  allow  a  fiction  of 
mercy  to  be  interposed  between  ourselves  and  him,  still  less 
can  we  imagine  that  he  would  interpose  a  ficlion  of  ven- 
geance. If  he  requires  holiness  before  he  will  save,  much 
more,  may  we  say  in  the  Apostle's  form  of  speech,  will  he 
require  sin  before  he  dooms  us  to  perdilion.  Nor  can  any- 
thing be  in  spirit  more  contrary  to  the  living  conaciouanesa  of 
sin  of  which  the  Apostle  everywhere  speaks,  than  the  con- 
ception of  sin  as  dead  unconscious  evil,  originating  in  the 
act  of  an  individual  man,  in  the  world  before  the  flood. 

On  the  whole,  then,  we  are  led  to  infer,  thai,  in  the  Au- 
gustinian  interpretation  of  this  passage,  even  if  it  agree  with 
the  letter  of  ihe  text,  too  httle  regard  has  been  paid  to  the 
extent  to  which  St.  Paul  uses  figurafive  language,  and  to  the 
manner  of  his  age  in  interpretations  of  the  Old  Testament. 
The  difficulty  of  supposing  him  U>  be  allegorizing  the  narra- 
tive of  Gtenesis  is  shght,  in  comparison  with  the  difficulty  of 
supposing  him  to  countenance  a  doctrine  at  variance  with 
our  first  notions  of  (he  moral  nature  of  God. 

But  when  the  figure  is  dropped,,  and  allowance  is  made  for 
the  manner  of  the  age,  the  question  once  more  returns  upon 
us,  "What  is  the  Apostle's  meaning?"  He  is  arguing,  we 
see,  Kur'  SvSpayjroi',  and  taking  his  stand  on  the  received  opin- 
ions of  his  time.  Do  we  imagine  that  his  object  is  no  other 
than  lo  set  the  seal  of  his  authority  on  these  traditional  be- 
Uefs  ?  The  whole  analogy,  not  merely  of  Ihe  writings  of  St* 
Paul,  but  of  the  entire  New  Testament,  would  lead  ua  to 
suppose  that  his  object  was,  not  to  reassert  them,  but  to  teach, 
through  them,  a  new  and  nobler  lesson.  The  Jewish  Eabbis 
would  have  spoken  of  the  first  and  second  Adam ;  but  which 
of  them  would  have  made  the  apphcation  of  the  figure  to  all 
mankind  ?  A  figure  of  speech  it  remains  still,  an  allegory 
after  the  manner  of  that  age  and  country,  but  yet  with  no 
uncertain  or  ambiguous  interpretation.     It  means  that  "  God 
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hath  made  of  one  blood  all  Ihe  nations  of  the  earth  " ;  that 
"he  hath  concluded  all  under  sm,  that  he  may  have  mercy 
upon  all  " ;  that  life  answers  to  death,  the  times  before  to  the 
tunes  after  the  revelation  of  Jesus  Christ.  It  means  that  we 
are  one  in  a  common  sinful  nature  which,  even  if  it  be  not 
derived  from  the  sin  of  Adam,  exists  as  really  as  if  it  were. 
It  means  that  we  shall  be  made  one  in  Christ  by  Ihe  grace 
of  God,  in  a  measure  here,  more  fully  and  perfectly  in 
another  world.  More  than  this  it  also  means,  and  more  than 
language  can  express,  but  not  the  weak  and  beggarly  ele- 
ments of  Eabbinical  tradition.  "We  may  not  encumber  St 
Paul  with  the  things  which  he  "  destroyed,"  What  it  means 
further  is  not  to  be  attained  by  theological  distinclions,  but 
by  putting  off  the  old  man  and  putting  on  the  New  Man, 


,1  Google 


,1  Google 


ON  CONVERSION   AND  CHAN<^ES   OF 
CHARACTER. 


By  BENJAMm   JOWETT, 


Thu3  have  we  the  image  of  the  life-long  straggle  gathered 
up  in  a  single  instant"  In  describing  it  we  pass  beyond  the 
consdousiieas  of  the  individual  into  a  worM  of  abstractiona  ; 
we  loosen  the  thread  by  which  the  spiritual  faculties  are  held 
together,  and  view  as  objects  what  can,  strictly  speaking,  have 
no  existence,  except  in  relation  to  the  subject.  The  divided 
members  of  the  soul  are  ideal,  the  conflict  between  them  is 
ideal,  so  also  is  the  victory.  "What  is  real  that  corresponds 
to  this,  is  not  a  momentary,  but  a  conlinuoua  conflict,  which 
we  feci  rather  than  know,  —  which  has  its  different  aspects 
of  hope  and  fear,  triumph  and  despair,  the  action  and  reaction 
of  the  Spirit  of  God  in  the  depths  of  the  human  soul, 
awakening  the  sense  of  sin  and  conveying  the  assurance  of 
foi^iveness. 

The  language  in  which  we  describe  this  conflict  is  very 
difierent  from  that  of  the  Apostle.  Our  circumstances  «ee 
so  changed  that  we  are  hardly  able  to  view  it  in  its  simplest 
elements.  Christianity  is  now  the  established  religion  of  the 
civilized  portion  of  mankind.  In  our  own  country  it  has 
become  jMirt  of  the  law  of  the  land;  it  speaks  with  authority, 
it  is  embodied  in  a  Church,  it  is  supported  by  almost  univer- 
sal opinion,  and  fortified  by  wealth  and  prescription.  Those 
who  know  least  of  its  spiritual  life,  do  not  deny  its  greatness 
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as  a  power  in  the  world.  Analogous  to  this  relation  in 
wliicTi  it  stands  to  our  history  and  social  state,  ia  tho  relation 
in  which  it  stands  also  to  the  minds  of  individaals.  We  are 
brought  up  in  it,  and  unconsciously  receive  it  as  the  habit  of 
our  thoughts  and  the  condition  of  our  life.  It  is  without  us, 
and  we  axe  within  its  circle ;  we  do  not  become  Christians, 
we  are  so  from  our  birth.  Even  in  those  who  suppose  them- 
selves to  have  passed  through  some  sudden  and  violent 
change,  and  to  have  tasted  once  for  aU  of  the  heavenly  gift, 
the  change  is  hardly  ever  in  the  form  or  substance  of  their 
belief,  but  in  its  quickening  power ;  they  feel,  not  a  new  creed, 
but  a  new  spirit  within  them.  So  that  we  might  truly  say 
of  Christianity,  that  it  is  "  the  daughter  of  time  "  ;  it  hangs 
to  the  past,  not  only  because  the  first  century  is  the  era  of 
its  birth,  but  because  each  successive  century  strengthens  ils 
form  and  adds  to  its  external  force,  and  entwines  it  with  more 
numerous  links  in  our  social  state.  Not  only  may  we  say, 
that  it  is  part  and  parcel  of  the  law  of  the  land,  but  part  and 
parcel  of  the  character  of  each  one,  which  even  the  worst  of 
men  cannot  wholly  shake  off. 

But  if  with  ourselves  the  influence  of  Christianity  is  almost 
always  gradual  and  imperceptible,  with  the  first  believers  it 
was  almost  always  sudden.  There  was  no  inlierval  which 
separated  the  preaching  of  Peter  on  the  day  of  Pentecost, 
from  the  baptism  of  the  three  thousand.  Tlie  eunuch  of 
Candace  paused  for  a  brief  space  on  a  journey,  and  was  then 
baptized  into  the  name  of  Christ,  which  a  few  hours  previously 
he  had  not  so  much  as  heard.  There  was  no  period  of  pro- 
bation like  that  which,  a  century  or  two  later,  was  appro- 
priated to  the  instruction  of  the  Catechumens.  It  was  an 
impulse,  an  inspiration  passing  from  the  lips  of  one  to  a 
chosen  few,  and  communicated  by  them  to  the  ear  and  soul 
of  listening  multitudes.  As  the  wind  bloweth  where  it  list- 
efi,  and  we  hear  the  sounds  thereof;  as  the  lightning  shineth 
from  the  one  end  of  the  heaven  to  the  other ;  so  suddenly, 
fitfully,  simultaneously,  new  thoughts  come  into  their  minds, 
not  to  one  only,  but  to  many,  to  whole  cities  almost  at  once. 
They  were  pricked  with  the  sense  of  sin ;  they  were  melted 
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with  the  love  of  Christ ;  their  spiritual  nature  "  came  again 
like  the  flesh  of  a  liUle  child,"  And  some,  hke  St.  Paul, 
became  the  very  opposite  of  their  former  selves  ;  from  scof- 
fers, believers ;  from  persecutors,  preachers ;  the  thing  that 
they  were,  was  so  strange  to  them,  that  they  could  no  longer 
look  calmly  on  the  earthly  scene  which  they  hardly  seemed 
to  touch,  which  was  alreaiJy  lighted  up  with  the  wrath  and 
mercy  of  Glod.  There  were  those  among  them  who  "  saw 
visions  and  dreamed  dreams,"  who  were  "  caught  up,"  like 
St.  Paul,  "  into  the  third  heaven,"  or  like  the  twelve,  "spake 
with  other  tongues,  as  the  Spirit  gave  them  utterance."  And 
sometimes,  as  in  the  Thessalonian  Church,  the  ecstasy  of  con- 
version led  to  strange  and  wild  opinions,  such  as  the  daily 
expectation  of  Christ's  coining.  The  "round  world"  itself 
hegan  to  reel  before  them,  as  they  thought  of  the  things  that 
were  shortly  to  come  to  pass. 

But  however  sudden  were  the  conversions  of  the  earUest 
believers,  however  wonderful  the  circumstances  winch  al^ 
tended  them,  they  were  not  for  that  reason  the  less  lasting  or 
sincere.  Though  many  preached  "  Christ  of  contention," 
though  "  Cenias  forsook  the  Apostle,"  there  were  few  who, 
having  once  taken  up  the  cross,  turned  back  from  "  the  love 
of  this  present  world,"  They  might  waver  between  Paul 
and  Peter,  between  the  circumcision  and  the  uncircumcision ; 
they  might  give  ear  to  the  strange  and  bewitching  heresies  of 
the  East;  but  there  is  no  trace  that  many  returned  to  "those 
that  were  no  gods,"  or  put  off  Christ ;  the  impression  of  the 
truth  that  they  had  received  was  everlasting  on  their  minds. 
Even  sins  of  fornication  and  uneleanness,  which  from  the 
Apostle's  frequent  warnings  against  them  we  must  suppose  to 
have  lingered,  as  a  sort  of  remnant  of  heathenism  in  the 
early  Church,  did  not  wholly  destroy  their  inward  relation  to 
God  and  Christ.  Though  "  their  last  state  might  be  worse 
than  the  first,"  they  could  never  return  again  to  hve  the  life 
of  all  men  aiter  having  tasted  "the  heavenly  gift  and  the 
powers  o&  the  world  to  come." 

Such  was  the  nature  of  conversion  among  the  early  Chris- 
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tians,  the  new  birth  of  which  by  spiritual  descent  we  are  our- 
selves the  offspring.  Is  there  anything  in  history  like  it  ?  any- 
thing in  our  own  lives  which  may  help  us  to  understand  it? 
That  which  the  Scripture  describes  from  within,  we  are  for  a 
wlule  going  to  look  at  from  a  different  point  of  view,  not  with 
reference  to  the  power  of  God,  but  to  those  secondary  causes 
through  which  he  worlts,  —  the  laws  which  experience  shows 
that  he  himself  imposes  on  the  operations  of  his  spirit.  Such 
an  inquiry  is  not  a  mere  idle  speculation ;  it  is  not  far  from 
the  practical  question,  "  How  we  are  to  become  better."  Im- 
perfect as  any  attempt  to  analyze  our  spiritual  life  must  ever 
be,  the  changes  which  we  ourselves  experience  or  observe  in 
others,  compared  with  those  greater  and  more  sudden  changes 
which  look  placo  in  the  age  of  the  Apostle,  will  throw  light 
upon  each  oiher. 

In  tlie  sudden  conversions  of  the  early  Christians  we  ob- 
serve three  things  which  either  tend  to  discredit,  or  do  not 
accompany,  the  working  of  a  similar  power  among  ourselves. 
First,  that  conversion  was  marked  by  ecstatic  and  unusual 
phenomena;  secondly,  that  it  fell  upon  whole  multitudes  at 
once ;  thirdly,  that,  though  sudden,  it  was  permanent. 

When  we  consider  what  is  implied  in  such  expressions  as 
"  not  many  wise,  not  many  learned,"  were  called  to  the 
knowledge  of  the  truth,  we  can  scarcely  avoid  feeling  that 
there  must  have  been  much  in  the  early  Church  which  would 
have  been  distasteful  to  us  as  men  of  education ;  much  that 
must  have  worn  the  appearance  of  excitement  and  enthu- 
siasm. Is  the  mean  conventicle,  looking  almost  like  a  private 
house,  more  like  that  first  a^embly  of  Christians  in  the  large 
upper  room,  or  the  Catholic  church  arrayed  in  all  the  glories 
of  Christian  art  ?  Neither  of  them  is  altogether  Uke  in  spirit 
perhaps,  but  in  externals  the  first.  Is  the  dignified  hierarchy 
that  occupy  the  seats  around  the  altar,  more  like  the  multi- 
tude of  first  believers,  or  the  lowly  crowd  that  kneel  upon  the 
pavement  ?  If  we  try  to  embody  in  tJie  mind's  eye  the  forms 
of  the  first  teachers,  and  still  more  of  their  followers,  we 
cannot  help  reading  the  true  lesson,  however  great  may  be 


,1  Google 


CONVERSION   AND   CHANGES   OF   CHABACTEE.         277 


the  illusions  of  poetiy  or  of  art  Not  St.  Paul  standing  on 
Mars'  HUl  in  the  fiilneas  of  manly  strengtii,  as  we  have  him 
in  the  cartoon  of  Raphael,  is  the  true  image  ;  but  such  a  one 
as  he  himself  would  glory  in,  whose  hodily  presence  was 
weak  and  speech  feehle,  who  had  an  infirmity  in  his  flesh,  and 
bore  in  his  body  (ho  marks  of  the  Lord  Jesus. 

And  when  we  look  at  this  picture  "  fuU  in  the  face,"  how- 
ever we  might  hy  nature  be  inclined  lo  turn  aside  from  it,  or 
veil  its  details  in  general  language,  we  cannot  deny  that  many 
things  that  accompany  the  religion  of  the  uneducated  now, 
must  then  also  have  accompanied  the  Gospel  preached  to  the 
poor.  There  must  have  been,  humanly  speaking,  spiritual 
delusions  where  men  lived  so  exclusively  ia  the  spritual 
world ;  there  were  scenes  which  we  know  took  place  such  as 
St.  Paul  says  would  make  the  unbeliever  thmk  that  they 
were  mad.  The  best  and  holiest  persons  among  the  poor 
and  ignorant  are  not  entirely  free  from  superstition,  according 
to  the  notions  of  the  educated ;  at  best  they  are  apt  to  speak 
of  religion  in  a  manner  not  quite  suited  1«  our  taste ;  Ihey 
Btng  with  a  loud  and  excited  voice ;  they  imagine  themselves 
lo  receive  Divine  oracles,  even  about  the  humblest  cares  of 
life.  Is  not  this,  ia  externab  at  leaat,  very  like  the  appear- 
ance which  the  first  disciples  must  have  presented,  who 
obeyed  the  Apostle's  injunction,  "Is  any  sad?  let  him  pray; 
is  any  merry  ?  let  him  sing  psalms."  Could  our  nerves  have 
borne  to  witness  "  the  speaking  with  tongues,"  or  "  the  ad- 
ministration of  baptism,"  or  the  love-feasts  as  they  probably 
existed  in  the  early  Church  ? 

This  diflerence  between  the  feelings  and  habits  of  the  first 
Christians  and  ourselves,  must  be  borne  in  mind  in  relation 
to  the  subject  of  conversion.  For  as  sudden  changes  are 
more  likely  to  be  met  witli  amongst  the  poor  and  uneducated 
in  the  present  day,  it  certainly  throws  light  on  the  subject  of 
the  first  conversions,  that  to  the  poor  and  uneducated  the 
Grospel  was  first  preached.  And  yet  these  sudden  changes 
were  as  real,  nay,  more  real  than  any  gradual  changes  which 
take  place  among  ourselves.     The  Stoic  or  Epicurean  philos- 
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oplier  who  had  come  into  an  assembly  of  behevers  speaking 
with  tongues,  would  have  remarked,  that  among  the  vulgar 
religious  extravagances  were  usually  short-Eved.  But  it  was 
not  so.  There  was  more  there  than  he  had  eyes  to  see,  or 
than  was  dreamed  of  in  a  philosophy  like  his.  Not  only  was 
there  the  superficial  appearance  of  poverty  and  meanness  and 
enthusiasm,  flxim  a  nearer  view  of  which  we  are  apt  to 
shrink,  but  underneath  tliis,  brighter  from  its  very  obscurity, 
purer  from  the  meanness  of  the  raiment  in  which  it  was 
apparelled,  was  the  life  hidden  with  Christ  and  God.  There, 
arid  there  only,  was  the  power  which  made  a  man  humble 
instead  of  proud,  self-denying  instead  of  self-seeking,  spiritual 
instead  of  carnal,  a  Chrisfiaa  instead  of  a  Jew ;  which  made 
him  embrace,  not  only  the  brethren,  but  the  whole  human 
race,  in  the  arms  of  his  love. 

But  it  is  a  further  ditference  between  the  power  of  the 
Grospel  now  and  in  the  first  ages,  that  it  no  longer  converta 
whole  multitudes  at  once.  Perhaps  this  very  individuality  in 
its  mode  of  working,  may  not  he  without  an  advantage  in 
awakening  ns  to  its  higher  truths  and  more  entire  spiritual 
freedom.  Whether  this  be  so  or  not,  which  is  not  our  present 
question,  we  seem  to  see  a  diminution  of  its  collective  force 
on  the  hearts  of  men.  In  our  own  days  the  preacher  sees 
the  seed,  soivn  gradually,  spring  up ;  first  one,  then  another, 
be^ns  to  lead  a  better  life ;  then  a  change  comes  over  the 
Btate  of  society,  ofl«n  from  causes  over  which  he  has  no  con- 
trol ;  he  makes  some  steps  forwards  and  a  few  backwards, 
and  trusts  far  more,  if  he  is  wise,  to  the  silent  influence  of 
reUgious  education  than  to  the  power  of  preaching ;  and,  per- 
haps, the  result  of  a  long  life  of  ministerial  labor  is  far  less 
than  that  of  a  single  discourse  from  the  lips  of  the  Apostles 
or  their  followers.  Even  in  missions  to  the  heathen  the  vital 
ener^es  of  Christianity  cease  to  operate  to  any  great  extent, 
at  least  on  the  effete  civilization  of  India  and  China ;  the 
limits  of  the  kingdoms  of  light  and  darkness  are  neariy  the 
same  as  heretofore.  At  any  rate  it  cannot  be  said  that  Chris- 
lianity  has  wrought  any  sudden  amelioration  of  mankind  by 
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the  immediate  preaching  of  the  word,  since  the  conversion  of 
fie  barbariaos.  Even  within  tlie  Christian  world  there  is  a 
parallel  retardation.  The  ebb  and  flow  of  reformation  and 
counter-reformation  have  hardly  changed  the  permanent  land- 
marks. The  age  of  spiritual  crises  is  past.  The  growth  of 
Christianity  in  modem  times  may  be  compared  fo  the  change 
of  the  body,  when  it  has  already  arrived  at  its  full  stature. 
In  one  half-century  so  vast  a  progress  was  made,  in  a  few 
centuries  more  the  world  itself  seemed  to  "have  gone  after 
Him,"  and  now  for  near  a  thousand  years  the  voice  of  ex- 
perience is  repeating  to  us,  "Hitherto  shalt  thou  go,  but  no 
further." 

Looking  at  this  remarkable  phenomenon  of  Ihe  conversion 
of  whole  multitudes  at  once,  not  from  its  Divine  but  from  its 
human  aspect,  that  is,  with  reference  to  that  provision  that 
God  himself  has  made  in  human  nature  for  the  execution 
of  his  win,  the  first  cause  to  which  we  are  naturally  led  to 
attribute  i^  is  the  power  of  sympathy.  Why  it  is  that  men 
ever  act  together  is  a  mystery  of  which  our  individual  self- 
consciousness  gives  no  account,  any  more  than  why  we  speak 
a  common  language,  or  form  nations  or  societies,  or  merely  in 
our  physical  nature  are  capable  of  taking  diseases  from  one 
another.  Nature  and  the  Glod  of  nature  have  made  us  thus 
dependent  on  each  other  both  in  body  and  soul.  Whoever 
has  seen  human  beings  collected  together  in  masses,  and 
watched  the  movements  that  pass  over  them,  like  "  Ihe  trees 
of  the  forest  moving  in  the  wind,"  will  have  no  difficulty  in 
imagining,  if  not  in  understanding,  how  lie  same  voice  might 
have  found  its  way  at  the  same  instant  to  a  thousand  hearts, 
without  our  being  able  to  say  where  the  fire  was  first  kindled, 
or  by  whom  the  inspiration  was  first  caught.  Such  historical 
events  as  the  Keformation,  or  the  Crusades,  or  the  French 
Ecvolution,  are  a  sufficient  evidence  that  a  whole  people,  or 
almost,  we  may  say,  h^f  a  world,  may  be  "  drunk  into  one 
spirit,"  springing  up,  as  it  might  seem,  spontaneously  in  the 
breast  of  each,  yet  common  to  ah.  A  parallel  yet  nearer  is 
furnished  by  the  history  of  the  Jewish  people,  in  whose  sudden 
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rebellion,  and  restoration  to  Gcod's  favor,  we  recognize  literally 
the  momentary  workings  of,  what  is  to  ourselves  a  figure  of 
speech,  a  national  conscience. 

In  ordinary  cases  we  should  truly  say  that  there  must  have 
been  some  predisposing  cause  of  a  great  political  or  religious 
revolution  ;  some  latent  elements  acting  alike  upon  all,  wliich, 
though  long  smouldering  beneath,  hurst  forth  at  last  into  a 
flame.  Such  a  cause  might  be  the  misery  of  mankind,  or  the 
uitense  corruption  of  human  society,  which  could  not  be 
quickened  except  it  die,  or  the  long-suppressed  yearnings  of 
the  soul  after  something  higher  than  it  had  hitherto  known 
upon  earth,  or  the  reflected  hght  of  one  religion  or  one  move- 
ment of  the  human  mind  upon  ailother.  Such  causes  were 
actually  at  work,  preparing  the  way  for  the  difiusion  of  Chris- 
tianity. The  law  itself  was  beginning  to  pass  away  in  an 
altered  world,  tie  state  of  society  ivas  hollow,  the  chosen 
people  were  hopelessly  under  the  Roman  yoke.  Good  men 
refrained  from  the  wild  attempt  of  the  Galilean  Judas;  yet 
the  spirit  which  animated  such  attempts  was  slumbering  in 
their  bosoms,  liooking  back  at  their  own  past  history,  they 
could  not  hut  remember,  even  in  an  altered  world,  that  there 
■was  one  who  ruled  among  the  kingdoms  of  men,  "  beside 
whom  there  was  no  God."  "Were  they  to  suppose  that  his 
arm  was  straitened  to  save  ?  that  he  had  forgotten  his  tender 
mercies  to  the  house  of  David?  that  the  aspirations  of  the 
prophets  were  vain  ?  that  the  blood  of  the  Maccabeao  heroes 
had  sunk  like  water  into  the  earth  ?  This  was  a  hard  saying ; 
■who  could  bear  it  ?  It  was  long  ere  the  nation,  like  the  in- 
dividual, put  off  the  old  man,  that  is,  the  temporal  dispensa^ 
tion,  and  put  on  the  new  man,  that  is,  the  spiritual  IsraeL 
The  very  misery  of  the  people  seemed  to  forbid  Ihem  to 
acquiesce  in  their  present  state.  And  with  the  miserable 
condition  of  the  nation  sprang  up  also  the  feeling,  not  only 
in  individuals,  but  ia  the  race,  that  for  their  sins  they  were 
chastened,  the  feehng  which  their  whole  histoiy  seemed  to 
deepen  and  increase.  At  last  the  scales  fell  from  their  eyes: 
the  veil  that  was  on   the   face   of  Moses,  was  first  trans- 
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figured  before  them,  then,  removed ;  the  thoughts  of  many 
hearts  turned  simultaneously  to  the  hope  of  Israel,  "Him 
whom  the  law  and  the  prophets  foretold."  As  they  listened 
to  tlie  preaching  of  the  Apostles,  they  seemed  to  hear  a  truth 
both  new  and  old ;  what  many  had  thought,  hut  none  had 
uttered  ;  which  in  its  comfort  and  joyousnesa  seemed  to  them 
new,  and  yet,  from  its  familiarity  and  suitahlcncss  to  their 
condition,  not  the  less  old. 

Spiritual  life,  no  less  than  natural  life,  is  often  the  very 
opposite  of  the  elements  which  seem  to  give  hirth  to  it.  The 
preparation  for  the  way  of  the  Lord,  which  John  the  Baptist 
preached,  did  not  consist  in  a  direct  reference  to  the  Saviour. 
The  words  "  He  shall  haptize  you  with  the  Holy  Ghost  and 
with  fire,"  and  "He  shall  bum  up  the  chaff  with  fire  mi- 
quenchable,"  could  have  given  the  Jews  no  exact  conception 
of  Him  who  "  did  not  break  the  bruised  reed,  nor  quench  the 
smoking  flax."  It  was  in  another  way  that  John  prepared  for 
Christ,  by  quickening  the  moral  sense  of  the  people,  and 
sounding  in  their  ears  (he  voice,  "  Eepent,  for  the  kingdom  of 
heaven  is  at  hand,"  Beyond  this  useful  lesson,  there  was  a  kind 
of  vacancy  in  the  preaching  of  John.  He  himself,  as  "  he  was 
finishing  his  course,"  testified  that  his  work  was  incomplete, 
and  that  he  was  not  the  Christ.  The  Jewish  people  were 
prepared  by  his  preaching  for  the  coming  of  Christ,  just  as 
an  individual  might  be  prepared  to  receive  him  by  the  con- 
viction of  sin,  and  the  conscious  need  of  forgiveness. 

Except  from  the  Gospel  history  and  the  writings  of  Jose- 
phus  and  Philo,  we  know  but  little  of  the  tendencies  of  the 
Jewish  mind  in  the  time  of  our  Lord.  Yet  we  cannot  doubt 
that  the  entrance  of  Christianity  into  the  world  was  not  sud- 
den and  abrupt ;  that  is  an  illusion  which  arises  in  the  mind 
from  our  slender  acquaintance  with  contemporary  opinions. 
Better  and  higher  and  holier  as  it  was,  it  was  not  absolutely 
distinct  from  the  teaching  of  the  doctors  of  the  law  either  in 
form  or  substance ;  it  was  not  unconnected  with,  but  gave 
life  and  truth  to,  the  mystic  fancies  of  Alexandrian  philoso- 
phy.    Even  in  the  counsels  of  perfection  of  the  Sermon  on 
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Ihe  Mount,  there  is  probably  nothing  which  might  Dot  be 
found,  either  in  letter  or  spirit,  in  Philo  or  some  other  Jewish 
or  Eastern  writer.  The  pecuharity  of  the  Gospel  is,  not  that 
it  teaches  what  is  wholly  new,  but  that  it  draws  out  of  the 
treasure-house  of  the  human  "heart  things  new  and  old,  gath- 
ering together  in  one  the  dispersed  fragments  of  the  truth. 
The  common  people  would  not  hove  "  heard  him  gladly,"  but 
for  the  truth  of  what  He  said.  The  heart  was  its  own  wiU 
ness  to  it.  The  better  nature  of  man,  though  but  for  a  mo- 
ment, responded  to  it,  spoken  as  it  was  with  authority,  and 
not  as  the  Scribes;  with  simplicity,  and  not  as  the  great 
teachers  of  the  law  ;  and  sanctified  by  the  life  and  actions  of 
Him  from  whose  lips  it  came,  and  "  who  spate  as  never 
man  spake." 

And  yet,  afier  reviewing  the  circumstances  of  the  first 
preaching  of  the  Giospel,  there  remains  something  which 
cannot  be  resolved  into  causes  or  antecedents ;  which  eludes 
critidsm,  and  can  no  more  be  explained  in  the  world  than 
the  sudden  changes  of  character  in  the  individual.  There  are 
processes  of  life  and  organization  about  which  we  know  noth- 
ing, and  we  seem  to  know  that  we  shall  never  know  anything, 
"  That  which  thou  sowest  is  not  quickened,  except  it  die  "  ; 
but  the  mechanism  of  this  new  life  is  too  complex,  and  yet 
too  simple  for  us  to  untwist  its  fibres.  The  figure  which  St 
Paul  applies  to  the  resurrection  of  the  body,  is  true  also  of 
the  renewal  of  the  soul,  especially  in  the  first  ages,  of  which 
we  know  so  little,  and  in  which  the  Gospel  seems  to  have 
acted  with  such  hi  greater  power  than  among  ourselves. 

licavlng  further  inquiry  into  the  conversion  of  the  first 
Christians  at  the  point  at  which  it  hides  itself  from  us  in 
mystery,  we  have  now  to  turn  to  a  question  hardly  less  mys- 
terious, though  seemingly  more  famiUar  to  us,  which  may  be 
regarded  as  a  question  either  of  moral  philosophy  or  of  theol- 
ogy,—  the  nature  of  conversion  and  changes  of  character 
among  ourselves.  What  traces  are  there  of  a  spiritual  power 
still  acting  upon  the  human  heart?  "What  is  the  inward 
nature,  and  what  are  the  outward  conditions  of  changes  in 
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human  conduct  ?  Is  our  life  a  gradual  and  insensilile  progress 
from  infancy  to  age,  from  birth  to  death,  governed  by  fixed 
laws ;  or  is  it  a  miracle  and  inystery  of  thirty,  or  fifty,  or 
seventy  years'  standing,  consisting  of  so  many  isolated  actions 
or  portions  knit  together  by  no  common  principle  ? 

Were  we  to  consider  mankind  only  from  without,  there 
could  be  no  doubt  of  the  answer  which  we  should  ^ve  to  the 
last  of  these  questions.  The  order  of  the  world  would 
scarcely  even  seem  to  be  infringed  by  the  free-will  of  man. 
In  morals,  no  less  than  in  physics,  everything  would  appear 
to  proceed  by  regular  law.  Individuals  have  certain  capaci- 
ties, which  grow  with  their  growth  and  strengthen  with  their 
strength ;  and  no  one  by  taking  thought  can  add  one  cubit  to 
his  stature.  As  the  old  proverb  says,  "  The  boy  la  father  to 
the  man."  The  hvea  of  the  great  majority  have  a  sort  of 
continuity ;  as  we  know  them  by  the  same  look,  walk,  man- 
ner ;  so  when  we  come  to  converse  with  them,  we  recognize 
tlie  same  character  as  formerly.  They  may  be  changed; 
but  the  change  in  general  is  such  as  we  expect  to  find  in  Ihem 
from  youth  to  maturity,  or  from  maturity  to  decay.  There 
is  something  which  they  do  not  change,  by  which  we  perceive 
them  to  be  the  same.  If  they  were  weak,  they  remain  so 
still ;  if  they  were  sensitive,  they  remain  so  still ;  if  they 
were  selfish  or  passionate,  such  faults  are  seldom  cured  by 
increasing  age  or  jafirmities.  And  often  the  same  nature 
puts  on  many  veils  and  disguises,  different  indeed  on  the 
surface,  bat  within  unchanged. 

The  appearance  of  this  sameness  in  human  nature  has 
led  many  to  suppose  lliat  no  real  change  ever  takes  place. 
Does  a  man  from  a  drunkard  become  sober  ?  from  a  knight 
errant  become  a  devotee  ?  from  a  sensualist  a  behever  in 
Christ  ?  or  a  woman  from  a  life  of  pleasure  pass  f  o  a  romantic 
and  devoted  rehgion  ?  It  has  been  msuntained  that  they  are 
the  same  still ;  and  that  deeper  similarities  remain  than  the 
differences  which  have  sprung  up  on  the  surface.  Those 
who  make  the  remark  would  say,  that  such  persons  exhibit 
the  same  vanity,  the  same  irritability,  the  same  ambition; 
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that  sensualism  still  lurks  under  the  disguise  of  refinement, 
or  earthly  and  human  passion   transfuses  itself  into  devo-. 

This  "practical  fatalism,"  which  says  that  human  beings 
eaa  be  what  they  are  and  nothing  else,  has  a  certain  degree 
of  truth,  or  rather,  of  plausibilitj',  from  the  ckcumstance  that 
men  seldom  change  wholly,  and  that  the  part  of  their  nature 
which  changes  least  is  the  weakness  and  infirmity  that  shows 
iteelf  on  the  surface.  Few,  comparatively,  ever  change  their 
outward  manner,  except  from  the  mere  result  of  altered  cir- 
cumstances ;  and  hence,  to  a  superficial  observer,  they  appear 
to  change  less  than  is  really  the  fact.  Prohably,  Si-  Paul 
never  lost  (hat  trembhng  and  feebleness  which  was  one  of 
the  trials  of  his  life.  Nor,  in  so  far  as  states  of  the  mind 
are  connected  with  the  body,  can  wo  pretend  to  be  wholly 
free  agents.  The  mind  does  mdeed  rule  the  body,  hut  in  a 
subtle  and  mysterious  way,  as  it  were  by  predisposing  it  to  a 
particular  course  of  action.  The  body  may  enslave  the 
mind :  it  is  the  image  of  freedom,  not  of  slavery,  which 
expresses  the  relation  of  tlie  mind  to  the  body. 

If  from  this  external  aspect  of  human  things  we  turn  in- 
ward, there  seems  to  be  no  limit  to  the  changes  which  we 
deem  possible.  At  any  moment  we  can  form  the  resolution 
to  lead  a  new  life;  in  idea  at  least  no  time  is  required  for 
the  change.  One  instant  we  may  be  proud,  the  next  humble ; 
one  instant  sinning,  at  the  next  repenting ;  one  instant,  like 
St.  Paul,  ready  to  persecute,  at  another,  to  preach  the  Gos- 
pel ;  full  of  malice  and  hatred  one  hour,  melting  into  tender- 
ness the  next.  As  we  hear  the  words  of  the  preacher,  there 
is  a  voice  withm  telling  us,  that  "  now,  even  now,  is  the  day 
of  salvation  " ;  and  if  certain  clogs  and  hinderances  of  earth 
could  only  be  removed,  we  seem  ready  to  pass  immediately 
into  another  state.  But  besides  such  feelings  as  these,  which 
we  know  to  be  partly  true,  partly  illusive,  every  one's  ex- 
perience of  himself  appears  to  teach  him,  that  he  has  gone 
through  many  changes  and  had  many  special  providences  in 
life ;  he  says  to  himself  that  he  has  been  led  in  a  myaterions 
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and  peculiar  way,  not  like  the  way  of  other  men,  and  had 
feelings  not  common  to  others  j  he  compares  difierent  times 
and  places,  and  contrasts  his  own  conduct  here  and  there, 
now  and  then.  In  other  men  he  remarks  similarity  of  ehM'- 
aeter ;  in  himself  he  sees  chiefly  diversity.  Other  men  seem 
to  move  by  regular  rule  and  order,  while  his  own  actions  are 
instinct  with  will  and  life.  Is  he  then  the  only  exception,  or 
do  other  men  appear  to  themselves  to  be  exceptions  too  ? 

Common  sense,  of  course,  replies,  that  what  our  inward 
experience  assures  us  of,  every  other  person  of  the  sama 
reflection  and  sensibility  is  assured  of  too.  And  yet  it  does 
not  follow,  that  (his  inward  fact  is  to  be  set  aside  as  the  result 
of  egotism  and  self-consciousness.  It  may  be  not  merely  the 
dreamy  reflection  of  our  life  and  actions  in  the  mirror  of  self, 
but  the  subtle  and  delicate  spring  of  the  whole  machine.  To 
purify  the  feelings  or  to  move  the  wHl,  the  first  sense  may  be 
as  necessary  to  us  as  the  second  is  to  regulite  ind  sustain 
them.  Even  to  the  formulaof  the  fatalist,  that  "  freedom  is 
the  consciousness  of  necessity,"  it  may  be  replied,  that  that 
very  consciousness,  as  he  terms  il,  is  as  e-aentiil  as  any  other 
linlc  in  the  chain  in  which  "  he  bind--  fast  the  world  "  With- 
out touching  further  on  the  metaphysical  question  of  the  free- 
dom of  the  will,  we  will  proceed  to  consider  some  practical 
aspects  of  this  supposed  regularity  or  irregularity  in  human 
conduct. 

For  the  doctrine  of  conversion,  the  moralist  substitutes 
the  theory  ^f  habits.  Good  actions,  he  says,  produce  good 
habits  i  and  the  repetition  of  good  actions  mates  them  easier 
to  perform,  and  "fortifies  us  indefinitely  against  temptatiom" 
There  are  bodily  and  mental  habits,  —  habits  of  reflection, 
and  habits  of  action.  Practice  ^ves  skill  or  sleight  of  hand ; 
constant  attention,  the  faculty  of  abstraction  ;  so  the  practice 
of  virtue  makes  us  virtuous,  that  of  rice,  vicious.  The  more 
meat  we  eat,  to  use  the  illustration  of  Aristotle,  in  whom  we 
find  a  cruder  form  of  the  same  theory,  the  more  we  are  able 
to  eat  meat ;  the  more  we  wrestie,  the  more  able  we  are  to 
wrestle ;  and  so  forth.     If  a  person  has  some  duty  to  perform, 
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say  of  common  and  trivial  sort,  to  rise  at  a  particular  hour  in 
Uie  morning,  to  be  at  a  parficular  place  at  such  an  hour,  to 
conform  to  some  rule  about  abstinence,  we  tcl!  him  that  he 
will  find  the  first  occasion  difficult,  the  second  easy,  and  the 
difficulty  is  supposed  to  vanish  by  degrees  until  it  wholly 
disappears.  If  a  man  has  to  march  into  a  battle,  or  to  per- 
form a  surgical  operation,  or  fo  do  anything  else  from  which 
human  nature  shrinks,  his  nerves,  we  say,  are  gradually 
strengthened;  his  head,  as  was  said  of  a  famous  soldier, 
clears  up  at  the  sound  of  the  cannon;  hke  the  gravedigger  in 
Hamlet,  he  has  soon  no  "  feeling  of  his  occupation." 

From  a  consideration  of  such  instances  as  these  the  rule 
has  been  laid  down,  that  "  as  the  passive  impression  weakens, 
the  active  habit  strengthens."  But  is  not  this  saying  of  a 
great  man  founded  on  a  narrow  and  partial  contemplation  of 
human  nature  ?  For,  in  tie  first  place,  it  leaves  altogether 
out  of  sight  the  motives  of  human  action ;  it  is  equally  suited 
to  the  most  rigid  formahst,  and  to  a  moral  and  spiritual  being. 
Secondly,  it  takes  no  account  of  the  limitation  of  the  power 
of  habits,  which,  neither  in  mind  nor  body,  can  be  extended 
beyond  a  certain  point ;  nor  of  the  original  capacity  or  pecu- 
liar character  of  individuals ;  nor  of  the  different  kinds  of 
habits,  nor  of  the  degrees  of  strength  and  weakness  in  differ- 
ent minds ;  nor  of  the  enormous  difference  between  youth 
and  age,  childhood  and  manhood,  in  the  capacity  for  acquiring 
habits.  Old  age  docs  not  move  with  accumulated  force,  either 
upwards  or  downwards ;  they  are  the  lesser  habits,  not  the 
great  springs  of  life,  that  show  themselves  in  it  with  in- 
creased power.  Nor  can  the  man  who  has  neglected  to  form 
habits  in  youth,  acquire  them  in  mature  hfe ;  hke  the  body, 
the  mind  ceases  to  be  capable  of  receiving  a  particular  form. 
Lastly,  such  a  description  of  human  nature  agrees  with  no 
man's  account  of  himself;  whatever  moralists  may  say,  he 
knows  himself  to  be  a  spiritual  being.  "  The  wind  bloweth 
where  it  lisletli,"  and  he  cannot  "  tell  whence  it  cometh,  or 
whither  it  goeth." 

AU  &Bt  is  true  in  the  theory  of  habits  seems  to  be  implied 
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in  the  notion  of  order  or  regularity.  Even  this 
to  give  a  conception  of  the  structure  of  human  beings.  Order 
is  the  beginning,  but  freedom  b  the  perfection,  of  our  moral 
natui-e.  Men  do  not  live  at  random,  or  act  one  instant  with- 
out reference  to  their  actions  just  before.  And  in  youth 
especially,  the  very  sameness  of  our  occupations  is  a  sort  of 
sfay  and  support  to  na,  as  in  age  it  may  be  described  as 
a  kind  of  rest.  Bnt  no  one  will  say  that  the  mere  repe- 
tition of  actions  tmtil  they  constitute  a  habit,  gives  any  ex- 
planation of  the  higher  and  nobler  forms  of  human  virtue,  or 
the  finer  moulds  of  character.  Life  cannot  be  explained  as 
the  working  of  a  mere  machine,  stiU  less  can  moral  or 
spiritual  life  be  reduced  to  merely  mechanical  laws. 

But  if,  wMlc  acknowledging  that  a  great  proportion  of  man- 
kind are  the  creatures  of  habit,  and  that  a  great  part  of  our 
aetions  are  nothing  more  than  the  result  of  habit,  we  go  on 
to  ask  ourselves  about  the  changes  of  our  life,  and  fix  our 
minds  on  the  critical  points,  we  are  led  to  vievr  human  nature, 
not  only  in  a  wider  and  more  liberal  spii-it,  but  also  in  a 
way  more  accordant  with  the  language  of  Scripture.  "We  no 
longer  measure  ourselves  by  days  or  by  weeks  ;  we  are  con- 
scious that  at  particular  times  we  have  undergone  great  revo- 
lutions or  emotions ;  and  then,  again,  have  mtervened  periods 
lasting  perhaps  for  years,  in  which  we  have  pursued  the  even 
current  of  our  way.  Our  progress  townrda  good  may  have 
been  in  idea  an  impei-ceplible  and  rcguhi  advance  ,  in  fact, 
we  know  it  to  have  been  otherwise.  We  have  taken  plunges 
in  life ;  there  ai-e  many  eras  noted  m  our  existence.  The 
greatest  changes  are  tliose  of  which  we  are  the  least  able  to 
give  an  account,  and  which  we  feel  the  most  disposed  to  refer 
to  a  superior  power.  That  they  were  simply  mysterious,  like 
some  utterly  unkaown  natural  phenomena,  is  our  first  thonght 
about  them.  But  although  unable  to  fathom  their  true  na- 
ture, we  are  capable  of  analyzing  many  of  the  circumstances 
which  accompany  them,  and  of  observing  the  impulses  out 
of  which  they  ariae. 

Every  man  has  the  power  of  forming   a  resolution,  or, 
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without  previous  resolution,  in  any  particular  instance,  acting 
as  he  will.  As  thoughts  come  into  the  mind  one  cannot  tell 
how,  so  too  motives  spring  up,  without  our  heing  ahle  to  trace 
their  ori^n.  Why  we  suddenly  see  a  thing  in  a  new  hght, 
is  often  hard  to  explain ;  why  we  feel  an  action  to  be  right  or 
wrong  which  has  previously  seemed  indifferent,  is  not  less 
inexphcable.  We  fix  the  passing  dream  or  sentiment  in 
action ;  the  thought  is  nothing,  the  deed  may  be  eveTylhing. 
That  day  after  day,  to  use  a  familiar  instance,  the  drunkard 
will  find  abstinence  easier,  is  probably  untrue  ;  but  that  from 
once  abstmning  he  will  gain  a  fresh  experience,  and  receive  a' 
new  strength  and  inward  satisfaction,  which  may  result  in 
endless  consequences,  is  what  every  one  is  aware  of.  It  is 
not  the  sameness  of  what  we  do,  but  its  novelty,  which  seerna 
to  have  such  a  peculiar  power  over  us ;  not  the  repetition  of 
many  blind  actions,  but  the  performance  of  a  smgle  conscious 
one,  that  ia  the  birtli  to  a  new  hfe.  Indeed,  the  very  same- 
ness of  actions  is  often  accompanied  with  a  sort  of  weariness, 
which  makes  men  desirous  of  change. 

Nor  is  it  less  true,  that  by  the  commission,  not  of  many, 
but  a  single  act  of  vice  or  crime,  an  inroad  is  made  into  our 
whole  moral  constitution,  which  is  not  proportionaWy  in- 
creased by  its  repetition.  The  first  act  of  theft,  falsehood,  or 
other  immorality,  is  an  event  in  the  life  of  the  perpetrator 
which  he  never  forgets.  It  may  often  happen  that  no  ac- 
count can  be  given  of  it;  that  there  is  nothing  in  the 
education,  nor  in  the  antecedents  of  the  person,  that  would 
lead  us,  or  even  liimself,  to  suspect  it.  In  the  weaker  sort 
of  persons  especially,  suggestions  of  evil  spring  up  we  cannot 
tell  how.  Human  beings  are  the  creatures  of  habit;  but 
they  are  the  creatures  of  impulse  too ;  and  from  the  greater 
variableness  of  the  outward  circumstances  of  life,  and  espe- 
cially of  particular  periods  of  life,  and  the  greater  freedom 
of  individuals,  it  may,  perhaps,  be  found  that  human  actions, 
though  less  liable  to  wide-spread  or  sudden  changes,  have 
also  become  more  capricious,  and  less  reducible  to  simple 
causes,  than  formerly. 
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Cliangea  in  character  come  more  often  in  the  form  of  feeling 
than  of  reason,  from  some  new  affection  or  attachment,  or 
alienation  of  our  former  self,  rather  than  from  Ihe  slow 
gi-owth  of  experience,  or  a  deliberate  sense  of  right  and 
duty.  The  meeting  with  some  particular  person,  the  remem- 
brance of  some  particular  scene,  the  last  words  of  a  parent 
or  friend,  the  readii^  of  a  sentence  in  a  book,  may  call  forth 
a  world  within  us  of  the  very  existence  of  which  we  were 
previously  unconscious.  New  interests  arise  such  as  we 
ncTer  before  knew,  and  we  can  no  longer  lie  grovelling  in  ihe 
mire,  but  must  be  up  and  doing  ;  new  affections  seem  to  be 
drawn  out,  such  as  warm  our  inmost  soul  and  make  action 
and  exertion  a  delight  to  us.  Mere  human  love  at  first  sight, 
as  we  say,  has  been  known  to  change  tJie  whole  character  and 
produce  an  eailhly  effect,  analogous  to  Ihat  heavenly  love  of 
Christ  and  the  brethren,  of  which  the  New  Testament  speaks. 
Have  we  not  seen  the  passionate  become  calm,  the  licentious 
pure,  the  weak  strong,  the  scoffer  devout?  We  may  not 
venture  to  say  with  St.  Paul,  "This  is  a  great  mystery,  but 
I  speak  concerning  Christ  and  the  Church."  But  such  in- 
stances serve,  at  least,  to  quicken  our  sense  of  the  depth  and 
subtlety  of  human  nature. 

Of  many  of  these  changes  no  other  reason  can  be  ^ven 
than  that  nature  and  the  God  of  nature  have  made  men 
capable  of  thera.  There  are  others,  agam,  which  we  seem  to 
trace,  not  only  to  particular  times,  but  to  definite  actions, 
from  which  they  flow  in  the  same  manner  that  other  effects 
follow  from  their  causes.  Among  such  causes  none  are  more 
powerful  than  acts  of  self-sacrifice  and  devotion.  A  single 
deed  of  heroism  makes  a  man  a  hero  ;  it  becomes  a  part  of 
him,  and,  strengthened  by  the  approbation  and  sympalliy  of 
his  fellow-men,  a  sort  of  power  which  he  gains  over  himself 
and  them.  Something  like  this  is  true  of  the  lesser  occasions 
of  life  no  less  than  of  the  greatest ;  provided  in  either  case 
they  are  not  of  such  a  kind  that  the  performance  of  them  is 
a  mere  violence  to  our  nature.  Many  a  one  has  stretched 
himself  on  the   rack  of  asceticism,   without  on   the    whole 
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raising  Ma  nature ;  often  he  has  seemed  to  have  gained  in 
self-cflntrol  only  what  be  has  lost  in  tie  kindlier  affections, 
and  hy  his  veiy  isolation  to  have  wasted  the  opportunities 
which  nalure  offered  him  of  self-improvement.  But  no  one 
with  a  heart  open  to  human  feelings,  loving  not  man  the  less, 
but  God  more,  Bensitive  to  the  happiness  of  this  world,  yet 
aiming  at  a  higher,  —  no  man  of  such  a  nature  ever  made  a 
great  sacrifice,  or  performed  a  great  act  of  self-denial,  with- 
out impressing  a  change  on  his  character,  which  lasted  to  his 
latest  breath.  No  man  ever  took  his  besetting  sin,  it  may  be 
lust,  or  pride,  or  love  of  rank  and  position,  and,  aa  it  were, 
cut  it  out  by  voluntarily  placing  himself  where  to  gratify  it 
was  impossible,  without  sensibly  receiving  a  new  strength  of 
character.  In  one  day,  almost  in  an  hour,  he  nmy  become  an 
altered  man  ;  he  may  stand,  as  it  were,  on  a  different  stage 
of  moral  and  religious  life  ;  he  may  feel  himself  in  new  rela- 
tions to  an  altered  world. 

Nor,  in  considering  the  effects  of  action,  must  the  influence 
of  impressions  be  lost  sight  of.  Good  resolutions  are  apt  to 
have  a  bad  name ;  they  have  come  to  be  almost  synonymous 
with  (he  absence  of  good  actions.  As  they  get  older,  mou 
deem  it  a  kind  of  weakness  to  be  guilty  of  making  them ;  so 
often  do  Ihey  end  in  raising  "pictures  of  virtue,  or  going  over 
the  theory  of  virtue  in  our  minds."  Yet  this  contrast  be- 
tween passive  impression  and  active  habit,  is  hardly  justified 
by  our  experience  of  ourselves  or  others.  Valueless  as  they 
are  in  themselves,  good  resolutions  are  suggestive  of  great 
good ;  they  are  seldom  wholly  without  influence  on  our  con- 
duct; in  the  weakest  of  men  they  are  still  the  embryo  of 
acHon.  They  may  meet  with  a  concurrence  of  circumstances 
in  which  they -seem  to  grow  spontaneously,  coinciding  with 
some  change  of  place,  or  of  pursuits,  or  of  companions,  or  of 
natural  constitution,  in  which  they  acquire  a  double  power. 
They  are  the  opportunities  of  virtue,  if  not  virtue  itself.  At 
the  worst  they  make  us  think  ;  they  give  us  an  experience  of 
ourselves ;  they  prevent  our  passing  our  Eves  in  total  uncon- 
B-uonsness,     A  man  may  go  on  all  his  hfe  mating  and  not 
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keeping  fhem  mi  a  s  such  a  state  appears,  he  is  per- 
haps not  t  w  b  -nethiug  the  better,  for  them.  The 
voice  of  th  p  e  h  not  lost,  even  if  he  sneceed  but  for  a 
few  instants  in  awakenmg  them. 

A  further  cause  of  sudden  changes  in  the  moral  constitufion 
is  the  detenninalion  of  the  will  by  reason  and  knowledge- 
Suppose  the  case  of  a  person  living  in  a  narrow  circle  of 
ideas,  within  the  limits  of  his  early  education,  perplexed  by 
innumerable  difficulties,  yet  never  venturing  beyond  the  wall 
of  prejudices  in  which  he  has  been  brought  up.  A  new  view 
of  his  relation  lo  tho  world,  and  to  God,  is  suddenly  pre- 
sented to  him;  such,  for  example,  as  in  St.  Paul's  day  was 
the  grand  acknowledgment  that  God  was  not  the  God  of  the 
Jews  only,  hut  also  of  the  Gentiles  ;  such  as  in  our  own  age 
would  be  the  clear  perception  of  the  moral  nature  of  God, 
and  of  his  infinite  trulli  and  justice.  He  is  convinced,  not 
only  of  the  supernatural  character,  but  of  the  reasonableness, 
of  religion,  and  it  becomes  to  him  at  once  a  self-imposed  law. 
Wo  longer  does  the  humaa  heart  seem  to  rebel ;  no  longer 
has  he  "  to  pose  his  understanding  "  with  that  odd  resolution 
of  Tertulhan,  "  certum  quia  impossibile."  'He  perceives  that 
the  perplexities  of  rehgion  have  been  made,  not  by  the  ap- 
pointment of  God,  but  by  tlie  ingenuity  of  man. 

Lastly.  Among  those  influences,  by  the  help  of  which  the 
will  of  man  seems  to  disengage  itself  from  the  power  of  habit, 
must  not  be  omitted  the  influence  of  circumsianees.  If  men 
are  creatures  of  habit,  much  more  are  they  creatures  of  cir- 
cumstances. These  two,  nature  without  us,  and  "  the  second 
nature"  that  is  within,  are  the  counterbalancing  forces  of  our 
being.  Between  them  (so  we  may  figure  to  ourselves  the 
working  of  the  mind)  the  human  will  inserts  itself,  making  tie 
force  of  one  a  lever  against  the  other,  and  seeming  to  rule 
both.  We  fall  under  the  power  of  habit,  and  feci  ourselves 
weak  and  powerless  to  shake  off  the  almost  physical  influence 
which  it  exerts  upon  us.  The  enfeebled  frame  cannot  tid 
itself  of  the  malady ;  the  palsied  springs  of  action  cannot  be 
strengthened  for  good,  nor  fortified  against  evil.  Transplanted 
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into  another  soil,  and  in  a  different  air,  we  renew  our  strengtli. 
In  youth  especially,  the  charsicter  seems  to  respond  kindly  to 
the  influence  of  the  external  world.  Nature  and  the  God  of  na- 
ture have  given  us  many  aids  in  the  battle  with  self,  the  great- 
est of  which,  humanly  speaking,  is  change  of  drcumstances. 

"We  have  wandered  far  from  the  subject  of  conversion  in 
the  early  Church,  info  another  sphere  in  which  the  words 
"grace,  faith,  the  spirit,"  have  disappeared,  and  notions  of 
moral  philosophy  have  taken  their  place.  It  is  better,  per- 
haps, that  the  attempt  to  analyze  our  spiritual  nature  should 
assume  lliis  abstract  form.  We  feel  that  words  cannot  ex- 
press the  life  hidden  with  Christ  in  God;  we  are  afraid  of 
declaring  on  the  housetop,  what  may  only  be  spoken  in  the 
closet.  If  the  rites  and  ceremonies  of  the  elder  dispensation, 
which  have  so  little  ii.  them  of  a  spiritual  character)  were  a 
figure  of  the  true,  much  more  may  the  moral  world  be 
regarded  as  a  figure  of  the  spiritusd  world  of  which  religion 
speaks  to  us. 

There  is  a  view  of  the  changes  of  the  characters  of  men 
which  be^ns  where  this  ends,  which  reads  human  nature  by 
a  different  light,  and  speaks  of  it  as  the  seat  of  a  great  stru^le 
between  the  powers  of  good  and  evil.  It  would  be  untrue  to 
identify  this  view  with  that  which  has  preceded,  and  scarcely 
less  untrue  to  attempt  to  interweave  the  two  in  a  system  of 
"moral  theology."  No  addition  of  theological  terms  will 
transfigure  Aristotle's  Ethics  into  a  *'  Summa  Theologife." 
"When  St.  Paul  says,  "  0  wretched  man  that  I  am,  who  shall 
deliver  me 'from  the  body  of  this  death?"  "I  thank  God 
through  Jesus  Christ  our  Lord";  he  is  not  speaking  the 
language  of  moral  philosophy,  but  of  religious  feeling.  He 
expresses  what  few  have  truly  felt  concentrated  In  a  single 
instant,  what  many  have  deluded  themselves  into  the  belief 
of,  what  some  have  experienced  accompanying  them  through 
life,  what  a  great  portion  even  of  the  better  sort  of  mankind 
are  wholly  unconscious  of  It  seems  as  if  Providence  allowed 
UB  to  regard  the  truths  of  rehg^on  and  morality  in  many  ways 
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which  are  not  wholly  unconnected  with  e-wh  other,  yet 
parallel  rather  than  intersecting ;  providing  for  the  vaneties 
of  human  character,  and  not  leaving  those  altogether  without 
law,  who  are  incapable  m  a  world  of  sight  of  entenng  withm 
the  veil. 

As  we  return  to  that  "  hidden  life  of  which  (he  Scripture 
speaks,  our  analysi'i  of  human  nature  seems  to  1  ecome  mire 
imperfect,  less  reducible  to  rule  or  measure,  le-ts  capable  of 
being  described  in  a  language  wLicb  all  men  understind 
"What  the  believer  recognizes  as  the  record  of  his  experience 
is  apt  to  seem  mystical  to  the  rest  of  the  woild  We  do  not 
seek  to  thread  the  mazes  of  the  human  soul  or  tr  diaw  forth 
to  Ihe  light  its  hidden  communion  with  its  Maker,  but  only  to 
present  in  general  outline  the  power  of  religion  among  other 
causes  of  humaii  action. 

Directly,  reli^ous  influences  may  be  summed  up  under 
three  heads ;  The  power  of  God  j  the  love  of  Chnst ,  the 
efficacy  of  prayer. 

(1.)  So  far  as  the  influence  of  the  first  of  these  is  capa- 
ble of  analysis,  it  consists  in  the  prai.ticil  oen=e  that  ne  ire 
dependent  beings,  and  that  our  souls  ire  in  the  hands  of 
God,  who  is  acting  through  us,  and  ever  present  with  us  in 
the  trials  of  life  and  in  the  work  of  liJe  The  behever  is  a 
minister  who  executes  this  work,  hardly  the  partner  m  it  it 
is  not  his  own,  but  God's,  He  does  it  with  the  greatest  care, 
as  unto  the  Lord  and  not  to  men,  yet  is  indifierent  as  to  the 
result,  knowing  that  all  things,  even  through  his  imperfect 
agency,  are  working  together  for  good.  The  attitude  of  his 
soul  towards  God  is  such  as  to  produce  the  strongest  effects 
on  his  power  of  action.  It  leaves  hia  faculties  dear  and 
unimpassioned ;  it  raises  him  into  communion  with  nature  and 
God ;  it  places  him  above  accidents  it  perfects  strength  in 
weakness.  It  gives  the  assurance  of  i  real  ind  present 
possession  of  aJl  things,  as  St.  Paul  says.  "All  things  are 
ours,  whether  life  or  death,  or  things  present  or  things  to 
come."  It  is  the  source  of  power  and  freedom.  It  affords 
the  perfect  peace  of  a  sou!  stayed  on  God.   ■ 
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In  merely  buraan  things,  the  aid  and  sympathy  of  others 
increase  our  power  to  act:  it  is  also  the  fact,  we  can  work 
more  effectually  and  think  more  truly,  where  the  issue  is  not 
staked  on  the  result  of  our  thought  and  work.  The  confi- 
dence of  success  would  be  more  than  half  the  secret  of  suc- 
cess, did  it  not  also  lead  to  the  relaxation  of  cm-  efforts. 
But  in  the  life  of  (he  hcliever,  the  sympathy,  if  such  a  jSgure 
of  speech  may  be  allowed,  is  not  human,  but  Divine;  the 
confidence  is  not  a  confidence  in  ourselves,  but  in  the  power 
of  God,  which  at  once  takes  us  out  of  ouraelvea  and  increases 
our  obligation  to  exertion.  The  instances  just  mentioned 
have  an  analogy,  though  but  a  feint  one,  with  that  which  we 
are  considering.  They  arc  shadows  of  the  support  we  re- 
ceive from  the  Infinite  and  Everlasting.  As  the  philosopher 
said  that  his  theory  of  fatalism  was  absolutely  required  to 
insure  the  repose  necessary  for  moral  action,  it  may  be  said, 
in  a  far  higher  sense,  that  the  consciousness  of  a  Divine 
Providence  is  necessary  to  enable  a  rational  being  lo  meet 
the  present  trials  of  life,  and  to  look  without  fear  on  his 
ftiture  destiny. 

(2.)  But  .yet  more  strongly  is  it  felt  that  the  love  of  Christ 
has  this  constraining  power  over  souls,  that  here,  if  any- 
where, we  are  unlocking  the  twisted  chain  of  sympathy,  and 
reaching  the  inmost  mystery  of  human  nature.  The  light, 
once  for  all,  of  Christ  crucified,  recalling  the  thought  of  what, 
more  than  eighteen  hundred  years  ago,  he  suffered  for  us,  has 
ravished  the  heart  and  melted  the  affections,  and  made  the 
world  seem  new,  and  covered  the  earth  itself  with  a  fair 
vision,  that  is,  a  heavenly  one.  The  strength  of  this  feeling 
arises  from  its  being  directed  towards  a  person,  a  real  being, 
an  individual  like  ourselves,  who  has  actually  endured  all 
this  for  our  sakes,  who  was  so  much  above  us,  and  yet  became 
one  of  us  and  felt  as  we  did,  and  was,  hke  ourselves,  a  true 
man.  The  love  which  he  felt  towards  us,  we  seek  to  return 
to  him ;  the  unity  winch  he  3ias  with  God,  he  communicates 
to  us.  By  looking  upon  him  we  become  like  him,  and  at 
length  we  see  him  as  he  is.     Mere  human  love  rests  on  in- 
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Btincts,  the  working  of  wbich  we  cannot  explain,  but  which 
neyertheless  touch  the  inmost  springs  of  our  being.  So  too 
we  have  spiritual  instincts,  acting  towards  higher  objects,  still 
more  suddenly  and  wonderfully  capturing  our  souls  in  an 
instant,  and  making  us  indifferent  to  all  things  else.  Such 
instincts  show  theioselvea  in  the  weak  no  less  than  in  die 
strong;  they  seem  to  be  not  so  much  an  original  part  of  our 
nature,  as  to  fulfil  our  nature,  and  add  to  it,  and  draw  it  out, 
until  they  make  us  different  beings  to  ourselves  and  others. 
It  was  the  quaint  fancy  of  a  sentimentalist  to  aak  whether 
any  one  who  remembers  the  first  sight  of  a  beloved  person, 
could  doubt  the  existence  of  magic  Much  more  truly  we 
may  ask,  Can  any  one  who  has  ever  once  known  t!ie  love 
of  Christ  doubt  the  existence  of  a  spiritual  power? 

(3.)  Another  power  or  instrument  by  the  help  of  which 
we  become  servanis  of  God,  which  is  of  a  peculiar  nature, 
and  seems  to  be  intermediate  between  feeling  and  action,  and 
to  partake  of  both,  is  prayer.  Prayer  is  the  concentration  of 
faith  in  a  definite  act,  which  is  at  once  inward  and  outward, 
the  influence  of  which  on  the  character,  like  that  of  any  other 
act,  is  proportioned  to  ifs  inlensity.  The  imagination  of  doing 
rightly  adds  liKle  to  our  strength ;  even  the  wish  to  do  so  is 
not  necc'^anly  accompinied  by  a  change  of  heart  and  con- 
duct. But  m  prayer  ne  imagine,  and  wish,  and  perform  all 
in  one.  Oar  unpcrfect  resolutions  are  brought  into  the  pres- 
ence of  God ;  our  weakness  becomes  strength,  our  words 
deeds.  No  other  action  is  so  mysterious ;  there  is  none  in 
which  we  seem,  in  the  same  manner,  to  renounce  ourselves 
that  we  may  be  one  with  God. 

Of  what  nature  that  prayer  is  which  is  effectual  to  the  ob- 
taining of  these  results,  is  a  qucslion  of  the  same  kind  as  what 
constitutes  a  true  faith.  That  prayer,  we  should  answer, 
which  is  itself  most  of  an  act,  which  is  most  immediately 
followed  by  action,  which  is  most  truthful,  manly,  self-con- 
trolled, which  seems  to  lead  and  direct,  rather  than  to  follow, 
our  natural  emotions.  Prayer  is  the  very  reverse  of  the 
assertion  of  ourselves  before   God ;   yet  in  kneeling  before 
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him,  while  we  remember  that  he  is  God,  he  hids  us  remem- 
ber also  that  we  are  men,  whom,  even  when  humbled  before 
him,  he  would  not  have  fall   below  the  reason  that  he  has 

In  pmjer,  as  in  all  religion,  there  is  something  that  it  is 
impossible  to  describe,  and  that  seems  to  be  untrue  the 
moment  it  is  expressed  in  words.  In  the  communion  of  man 
with  God,  it  is  vain  to  attempt  to  separate  what  belongs  to 
the  finite  and  what  to  the  infinite.  We  can  feel,  but  we  can- 
not analyze  it.  We  can  lay  doivn  practical  rules  for  it,  but 
can  give  no  adequate  account  of  it.  It  is  a  mystery  which 
we  do  not  seek  to  fathom.  In  all  religion  there  is  an  element 
of  which  we  are  conscious;  there  is  that  beyond  which  we 
feel  rather  than  know. 

This  indistinctness  in  the  very  subject  of  religion,  even 
independent  of  mysticism  or  superstition,  may  become  to 
intellectual  minds  a  ground  for  doubting  the  truth  of  that 
which  will  not  be  subjected  to  the  ordinary  tests  of  human 
knowledge,  which  seems  to  elude  our  grasp,  and  retire  into 
the  recesses  of  the  soul  the  moment  we  ask  for  the  demon- 
stration of  its  existence.  Against  this  natural  suspicion  let 
us  set  the  fact,  that,  judged  by  its  effects,  the  power  of  re- 
ligion is  of  all  powers  the  greatest.  Knowledge  itself  ia  a 
weak  instrument  (o  stir  the  soul  compared  with  rehgion ; 
morality  has  no  way  to  the  heart  of  man ;  but  the  Gospel 
reaches  the  feelings  and  the  intellect  at  once.  In  nations  as 
well  as  individuals,  in  barbarous  times  as  well  as  civilized,  in 
the  great  crises  of  history  especially,  even  in  tJie  latest  ages, 
when  the  minds  of  men  seem  to  was  cold,  and  all  things  re- 
main the  same  as  at  the  beginning,  it  has  shown  itself  to  be 
a  reality  without  which  human  nature  would  cease  to  be  what 
it  is.  Almost  every  one  has  had  the  witness  of  it  in  himself. 
No  one,  says  Plato,  ever  passed  from  youth  to  age  in  un- 
belief of  the  gods,  in  heathen  times.  Hardly  any  educated 
person  in  a  Christian  land  has  passed  irom  youth  to  age 
without  some  aspiration  after  a  better  life,  some  thought 
of  the  country  to  which  he  is  going. 
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As  a  fact  it  would  be  admitted  by  most,  that  at  some  period 
of  their  Uves  the  thought  of  tlie  worid  to  come  and  of  future 
judgment,  the  beauty  and  lovehncss  of  the  truths  of  the  Gos- 
pel, the  sense  of  the  shortness  of  our  days  here,  have  wrought 
a  more  quickening  and  powerful  effect  than  any  moral  truths 
or  prudential  maxims.  Many  a  one  would  acknowledge  that 
he  has  been  carried  whither  he  knew  not ;  and  had  nobler 
thoughts,  and  felt  higher  aspirations,  than  the  course  of  his 
ordinary  life  seemed  to  allow.  These  were  the  most  im- 
portant moments  of  his  life  for  good  or  for  evil ;  the  critical 
points  which  have  made  him  what  he  is,  either  as  he  used 
or  neglected  tiiem.  They  came  he  knew  not  how,  Bomefjmes 
with  some  outward  and  apparent  cause,  at  other  times  without, 
—  the  result  of  affliction  or  sickness,  or  "  the  wind  blowing 
where  it  listeth." 

And  if  such  changes  and  such  critical  points  should  be 
found  to  occur  in  youth  more  oft«n  than  in  age,  in  the  poor 
and  ignorant  rather  than  in  the  educated,  in  women  more 
often  than  in  men,  —  if  reason  and  reflection  seem  to  weaken 
as  they  regulate  the  sprmgs  of  human  action,  this  very  feet 
may  lead  «s  to  consider  that  reason,  and  reflection,  and  edu- 
cation, and  the  experience  of  age,  and  the  force  of  manly 
sense,  are  not  the  links  which  bmd  us  to  the  communion  of 
fhe  body  of  Christ ;  that  it  is  rather  to  those  quahlies  which 
we  have,  or  may  have,  in  common  with  our  fellow-men,  that 
the  Gospel  is  promised ;  and  that  it  is  with  the  weak,  the 
poor,  the  babes  in  Christ,  not  with  the  strong-minded,  the 
resolute,  the  consistent,  that  we  shall  sit  down  in  the  king- 
dom of  heaven. 
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CASUISTRY. 

By   benjamin   JOWBTT. 


Religion  and  morality  seem  often  to  become  entangled  in 
circumstances.  The  truth  which  came,  not  "  to  hring  pea<:e 
upon  earth,  but  a  sword,"  could  not  hut  give  rise  to  many 
new  and  conflicting  obligations.  The  kingdom  of  God  had 
to  adjust  itself  with  the  kingdoms  of  this  world ;  though  "  the 
children  were  free,"  they  could  not  escape  the  fulfilment  of 
duties  lo  their  Jewish  or  Roman  governors  ;  in  the  bosom  of 
a  family  there  were  duties  too  ;  in  society  there  were  many 
points  of  contact  with  the  heathen.  A  new  clement  of  com- 
plexity had  been  mtroduced  in  all  the  relations  between  man 
and  man,  giving  rise  to  many  new  questions,  which  might  be 
termed,  in  the  phraseology  of  modem  times,  "  cases  of  con- 
science." 

Of  these  the  one  which  most  frequently  recurs  in  the 
Epistles  of  St.  Paul,  is  the  question  respecting  meats  and 
drinks,  which  appears  to  have  agitated  both  the  Roman  and 
Corinthian  Churches,  as  well  as  those  of  Jerusalem  and 
Antioch,  and  probably,  in  a  greater  or  less  degree,  every 
other  Christian  community  in  the  days  of  the  AposUe.  ^  The 
scruple  which  gave  birth  to  it  was  not  confined  to  Christian- 
ity ;  it  was  Eastern  rather  than  Christian,  and  ori^nated  in  a 
feeUng  into  which  entered,  not  only  Oriental  notions  of  physi- 
cal purity  and  impurity,  but  also  those  of  caste  and  of  race. 
With  other  Eastern  influences  it  spread  towards  the  West,  in 
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the  flux  of  all  reli^ons,  exercising  a  peculiar  power  on  tUe 
susceptible  temper  of  maaldnd. 

The  same  tendency  exhibited  itself  in  various  forms.  In 
one  form  it  was  the  scruple  of  those  who  ate  herbs,  while 
others  "  had  faith "  to  eat  anything.  The  Essenes  and 
Therapeutfe  among  the  Jews,  and  the  Pythagoreans  in  the 
heathen  world,  had  a  similar  feeling  respecting  the  use  of 
animal  food.  It  was  a  natural  association  which  led  to  such 
an  abstinence.  In  the  East,  ever  ready  to  connect,  or  rather 
incapable  of  separating,  ideas  of  moral  and  physical  impurity, 
—  where  the  heat  of  the  climate  rendered  animal  food  un- 
necessary, if  not  positively  nnhealthfiil;  where  corruption  so 
soon  infected  the  remains  of  animals ;  where,  lastly,  ancient 
tradition  and  ceremonies  told  of  the  sacredness  of  animals  and 
the  mysteriousness  of  animal  life,  —  nature  and  religion  alike 
seemed  to  teach  the  same  lesson,  it  was  safer  to  abstain.  It 
was  the  manner  of  such  a  scruple  to  propaga,te  itself.  He 
who  revolted  at  animal  food  could  not  quietly  sit  by  and  see 
his  neighbor  partake .  of  it.  The  ceremonialism  of  the  age 
was  the  tradition  of  thousands  of  years,  and  passed  by  a  sort 
of  conta^on  from  one  race  to  another,  flxim  Paganism  or 
Judaism  to  Christianity,  How  to  deal  with  this  "  second 
nature  "  was  a  practical  difficulty  among  the  first  Christians. 
They  were  not  an  Essene  sect ;  and  the  Church  could  not 
exclude  those  who  held  the  scruple,  could  not  be  narrowed 
to  them,  could  not  pass  judgment  on  them  at  all.  Hence  the 
force  of  the  Apostle's  words  :  "  Him  that  is  weak  in  the  faith 
receive,  but  not  to  the  decision  of  doubts." 

There  was  another  point  in  reference  to  which  the  same 
spirit  of  ceremonialism  propagated  itself;  namely,  meats 
offered  to  idols.  Even  if  meat  in  general  were  innocent 
and  a  creature  of  God,  it  could  hardly  be  a  matter  of  indif- 
ference to  partake  of  that  which  had  been  "  sacrifleed  to 
devils  " !  least  of  all,  to  sit  at  meat  in  the  idol's  temple.  True, 
the  idol  was  "  nothing  in  the  world,"  —  a  block  of  stone,  to 
which  the  words  good  or  evil  were  only  misapphed ;  but  it 
was  impossible  that  the   first  believers   could  so  regard  it. 
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When  they  saw  the  worshippers  of  the  idol  revelling  in  im- 
purity, they  could  not  but  believe  that  a  spirit  of  some  kind 
was  there.  Their  warfare,  as  the  Apostle  himself  had  told 
them,  was  not  against  flesh  and  hJood,  but  against  principali- 
ties, against  powers,  against  Ihe  rulers  of  the  darkness  of  this 
■world.  And  if  they  had  been  completely  free  from  super- 
stiHon,  and  could  liave  regarded  the  heathen  religions  which 
they  saw  enthroned  over  the  world  simply  with  contempt,  still 
the  question  would  have  arisen,  What  connection  were  they 
to  have  with  them  and  with  their  worshippers  ?  a  question 
not  easy  to  be  answered  in  the  bustle  of  Eome  and  Corinth, 
where  every  circumstance  of  daily  life,  every  amusement, 
every  political  and  legal  right,  was  in  some  way  hound  up 
with  the  heathen  reli^ons.  Were  they  to  go  out  of  the 
world?  if  not,  what  was  to  be  then:  relation  to  those  withont? 
It  was  a  branch  of  this  more  general  question,  the  hegimiing 
of  the  difficulty  so  strongly  felt  and  so  vehemently  disputed 
about  in  the  days  of  TertuUian,  which  St.  Paul  discusses  in 
reference  to  meats  offered  to  idols.  Where  was  the  line  to 
be  drawn?  Were  they  to  visit  the  idol's  temple,  to  sacrifice 
like  other  men  to  Diana  or  Jupiter?  That  could  hardly  be 
consistent  with  their  Christian  profession.  But  granting  this, 
where  were  they  to  stop  ?  Was  it  lawful  to  eat  meats  offered 
to  idols  ?  But  if  not,  then'  how  careful  should  they  be  to 
discover  what  was  offered  to  idols !  How  easily  might  they 
fall  into  sin  unawares !  The  scruple  once  indulged  would 
soon  gather  strength,  until  the  very  provision  of  their  daily 
food  would  become  difficult  by  their  disuse  of  the  markets  of 
the  heathen. 

A  third  instance  of  the  game  ceremonialism  so  natural  to 
that  age,  and  to  ourselves  so  strange  and  unmeaning,  is  illus- 
trated by  the  words  of  the  Jerusalem  Christians  to  the  Apos- 
tle, "  Thou  wentest  in  unto  men  uncircumcised,  and  didst  eat 
with  them";  a  scruple  so  strong  (hat,  probably;  St.  Peter 
himself  was  never  entu-ely  free  from  it,  and  at  any  rate 
yielded  to  the  fear  of  it  in  others  when  withstood  by  St.  Paul 
at  Antioch.     This  scruple  may  be  said  in  one  sense  not  to  be 
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capable  of  an  explanation,  and  in  another  not  to  need  one, 
For,  proliably,  nothing  can  give  our  mincis  any  conception  of 
the  nature  of  the  feeling,  the  intense  hold  which  it  exercised, 
the  concentration  which  it  was  of  every  national  and  religious 
prejudice,  the  constr^t  which  was  required  to  get  rid  of  it 
as  a  sort  of  "horror  naturalis"  in  the  minds  of  Jews  ;  while, 
on  the  other  hand,  feelings  at  the  present  day  not  very  dis- 
similar exist,  not  only  in  Eastern  countries,  hut  among  our- 
selves. There  is  nothing  strange  in  human  nature  being 
liable  to  them,  or  in  their  long  lingering  and  often  returning, 
even  when  reason  and  charity  alike  condemn  them.  We 
ourselves  are  not  insensible  to  differences  of  race  and  color, 
and  may  therefore  be  able  partially  to  comprehend  (allowing 
for  the  difierence  of  East  and  West)  what  was  the  feeling  of 
Jews  and  Jewish  Christians  towards  men  uneircumcised. 

On  the  last  point  St.  Paul  maintains  but  one  language : 
"  In  Christ  Jesns  there  is  neither  circumcision  nor  uncircum- 
rasion."  No  compromise  could  be  allowed  here,  without 
destroying  the  Gospel  that  he  preached.  But  the  other  ques- 
tion of  meats  and  drinks,  when  separated  from  that  of  cir- 
cumcision, admitted  of  various  answere  and  points  of  view. 
Accordingly,  there  is  an  appearance  of  inconsisteocy  in  the 
modes  in  which  the  Apostle  resolves  it.  All  these  modes 
have  a  use  and  interest  for  ourselves.  Though  our  difflculties 
are  not  the  same  as  those  of  the  early  Christians,  the  words 
speak  to  us,  so  long  as  prudence,  and  faith,  and  charity  are 
the  guides  of  Christian  life.  It  is  characterislio  of  the  Apos- 
tle that  his  answers  run  into  one  another,  as  though  each  of 
them  to  difierent  individuals,  and  all  in  their  turn,  might 
present  the  solution  of  the  difficulty. 

Separating  them  under  different  heads,  we  may  begin  with 
1  Cor.  X.  25,  which  may  be  termed  the  rule  of  Christian 
prudence:  "Whatsoever  is  sold  in  the  shambles,  that  eat, 
asking  no  question  for  conscience'  sake."  That  is  to  say : 
"Buy  food  as  other  men  do.  Perhaps  what  you  purchase  has 
come  from  the  idol's  temple,  perliaps  not.  Do  not  encourage 
your  conscience  in  raising  scruples :  life  will  become  imposai- 
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ble  if  you  do.  One  question  jnTolves  anotlier  and  another  and 
anotlier  without  end.  The  manly  and  the  Cliristian  way  is  to 
cut  them  short ;  both  as  tending  to  weaken  the  character,  and 
as  inconsistent  with  the  very  nature  of  spiritual  reli^on." 

So  we  may  venture  to  amplify  the  Apostle's  precept,  which 
breathes  the  same  spirit  of  moderation  as  his  dewsions  re- 
specting ceUbacy  and  marriage.  Among  ourselves  the  remark 
ia  often  made  that  "  extremes  are  practically  untrue."  This 
is  another  way  of  putting  the  same  lesson :  If  I  may  not  sit 
in  the  idol's  temple,  it  may  be  plausibly  argued,  neither  may 
I  eat  meats  offered  to  idols ;  and  if  I  may  not  eat  meats 
offered  to  idols,  then  it  logically  follows  that  I  ought  not 
to  go  into  the  market  where  idols'  meat  is  sold.  The 
Apostle  snaps  the  chain  of  this  misapplied  log^c  ;  there 
must  be  a  limit,  somewhere ;  we  must  not  push  consistency 
where  it  is  practically  impossible.  A  trifling  scruple  is  raised 
to  the  level  of  a  rehgious  duty,  and  another  and  another, 
until  reUgion  is  made  up  of  scruples,  and  the  light  of  life 
fades,  and  the  ways  of  life  narrow  themselves. 

It  is  not  hard  to  translate  the  Apostle's  precept  info  the 
language  of  our  time.  Instances  occur  ia  politics,  in  theology, 
in  our  ordinary  occupations,  in  which  beyond  a  certain  point 
consistency  is  impossible.  Take  for  example  the  following ; 
A  person  feels  that  he  would  be  wrong  in  carrying  on  his 
business,  or  going  to  public  amusements,  on  a  Sunday.  He 
says :,  If  it  be  wrong  for  me  to  work,  it  is  wrong  to  make  the 
servants  in  my  house  work ;  or  if  it  be  wrong  to  go  to  pubUc 
amusements,  it  is  wrong  to  enjoy  the  recreation  of  walking  on 
a  Sunday.  So  it  may  be  argued  that,  because  slavery  is 
wrong,  therefore  it  is  not  right  to  purchase  the  produce  of 
slavery,  or  that  of  which  the  produce  of  slavery  is  a  part ; 
and  so  on  without  end,  until  we  are  forced  out  of  the  world 
from  a  remote  fear  of  contagion  with  evil.  Or  I  am  engaged 
in  an  employment  which  may  be  in  some  degree  deleterious 
to  the  health  or  injurious  to  the  morals  of  those  who  are 
employed  in  if,  or  I  let  a  house  to  another  who  is  so  en- 
gaged.    Numberless  questions  of  the  same  kind  relating  to 
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the  profession  of  an  advocate,  a  soldier,  or  a  clergyman,  have 
been  pursued  into  endless  consequenees.  In  all  these  cases 
there  is  a  point  at  which  necessity  comes  in  and  compels  ns 
to  adopt  the  rule  of  the  Apostle,  which  may  be  paraphrased, 
"  Do  as  other  men  do  in  a  Christian  country."  Conscience 
may  say,  "  He  who  is  guilty  of  the  least,  is  guilty  of  all." 
In  the  Apostle's  language  it  then  becomes  "the  strength  of 
sin,"  encouraging  us  lo  despair  of  all;  because  in  that  mixed 
condition  of  life  in  which  God  has  placed  ns,  we  cannot 
fulfil  all. 

In  accordance  irith  the  spirit  of  the  same  principle  of  doing 
as  other  men  do,  the  Apostle  further  implies  that  believers 
are  to  accept  the  hospitahty  of  the  heathen.  (1  Cor.  x.  27.) 
But  here  a  modification  comes  in,  which  may  he  termed  the 
law  of  Christian  charity  or  courtesy :  Avoid  ^ving  offence, 
or,  as  we  might  say,  "  Do  not  defy  opinion."  Eat  what  is 
set  before  you;  hut  if  a  person  sitting  at  meat  pointedly  says 
to  you,  "  This  was  offered  to  idols,"  do  not  eat.  All  things 
are  lawful,  but  aU  thmgs  are  not  expedient,  and  this  is  one  of 
the  not  expedient  class.  There  appears  to  be  a  sort  of  in- 
consistency in  this  advice,  as  there  must  always  be  incon- 
sistency in  the  rules  of  practical  life  which  are  relative  to 
circumstances.  It  might  be  said  :  "  We  cannot  do  one  thing 
at  one  time,  and  another  thing  at  another ;  now  be  guided  by 
another  man's  conscience,  now  hy  our  own."  It  might  be 
retorted :  "  Is  not  this  the  dissimulation  which  you  blame  in 
St.  Peter?"  To  which  it  may  be  answered  hi  turn :  "But  a 
man  may  do  one  thmg  at  one  time,  another  thing  at  another 
tune,  '  becoming  to  the  Jews  a  Jew,'  if  he  do  it  in  such  a 
manner  as  to  avoid  the  risk  of  miscoDSfniction."  And  this 
again  admits  of  the  retort :  "  Is  it  possible  lo  avoid  misoon- 
Htmction  ?  Is  it  not  better  to  dare  to  be  ourselves,  to  act  hke 
ourselves,  to  speak  hke  ourselves,  to  Hank  like  ourselves?" 
We  seem  to  have  lighted  unawares  on  two  varieties  of  human 
disposition :  the  one  harmonizmg  and  adapting  itself  to  the 
perplexities  of  hfe,  the  other  rehellmg  against  them,  and  seek- 
ii^  lo  cUsentangle  itself  from  them.     Which  side  of  this  argu- 
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ment  shall  we  take ;  neither,  or  hoth  ?  The  Apostie  appears 
to  take  hoth  sides ;  for  in  the  abrupt  transition  that  follows, 
lie  immediately  adds,  "  Why  is  my  liberty  to  be  judged  of 
another  man's  conscience  ?  what  right  has  another  man  to 
attack  me  for  what  I  do  in  the  innocence  of  my  heart  ?  "  It 
is  good  advice  to  say,  "  Eegard  the  opinions  of  others  "  ;  and 
equally  good  advice  to  say,  "  Do  not  regard  the  opinions  of 
others,"  "We  must  balance  between  two ;  and  over  all,  ad- 
justing the  scales,  is  the  law  of  Christian  love. 

Bolh  in  1  Cor.  viii.  and  Eom.  xiv.  the  Apostie  adds  another 
principle,  which  may  be  termed  Ihe  law  of  individual  con- 
science, which  we  must  listen  to  in  ourselves  and  regard  in 
others.  "  He  that  douhteth  is  damned  ;  whatsoever  is  not  of 
faith  is  sin."  All  things  are  lawful  to  him  who  feels  them  to 
be  lawful,  but  the  conscience  may  be  polluted  by  the  most  in- 
different things.  When  we  cat,  we  should  remember  that 
the  consequence  of  following  our  example  may  be  serious  to 
others.  For  not  only  may  our  brother  be  offended  at  us,  but 
also  by  our  example  be  drawn  into  sin ;  that  is,  to  do  what, 
though  indifferent  in  itself,  is  sin  to  him.  And  so  the  weak 
brother,  for  whom  Ciuist  died,  may  perish  through  our  fault ; 
that  is,  he  may  lose  his  peace  and  harmony  of  soul  and  con- 
science void  of  offence,  and  all  through  our  heedlessness  in  do- 
ing some  unnecessary  thing,  which  were  tar  better  left  undone. 

Cases  may  be  readily  imagined,  in  which,  like  the  preced- 
ing, the  rule  of  conduct  here  laid  down  by  the  Apostle  would 
involve  dissimulation.  So  many  thousand  scruples  and  opin- 
ions as  there  are  in  the  world,  we  should  have  to  go  out  of 
the  world  to  fulfil  it  honestly.  All  reserve,  it  may  be  ar- 
gued, tends  to  break  up  Ihe  confidence  between  man  and 
man  ;  and  there  are  times  in  which  concealment  of  our  opin- 
ions, even  respecting  things  indifferent,  would  be  treacherous 
and  mischievous  ;  there  are  times,  too,  in  which  things  cease 
to  be  indifferent,  and  it  is  our  duty  to  speak  out  respeciing  the 
felse  importance  which  they  have  acquired.  But,  after  all 
qualifications  of  this  kind  have  been  made,  the  secondary 
duty  yet  remains,  of  eonsideralion  for  others,  which  should 
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form  an  element  in  our  conduct.  K  truth  is  the  first  principle 
of  our  speech  and  action,  the  good  of  others  should,  at  any 
rate,  be  the  second.  "  If  any  man  (not  see  thee  who  hast 
knowledge  sitting  in  the  idol's  temple,  but)  hear  thee  discours- 
ing rashly  of  the  Scriptures  and  the  doctrines  of  the  Church, 
shall  not  the  faith  of  thy  younger  brother  become  confused  ? 
and  his  conscience  being  weak  shall  cease  to  discern  between 
good  and  evil.  And  so  thy  weak  brother  shall  perish  for 
whom  Ciirist  died." 

The  Apostle  adds  a  fourth  principle,  which  may  be  termed 
the  law  of  Christian  freedom,  as  the  last  solution  of  the  diffi- 
culty :  "  Therefore,  whether  ye  eat  or  drink,  do  aU  to  the 
glory  of  God."  From  tlie  perplexities  of  casuistry,  and  the 
conflicting  rights  of  a  man's  own  conscience  and  that  of  an- 
other, he  falls  back  on  the  simple  rule,  "  Whatever  you  do, 
sanctify  the  act."  It  cannot  be  said  that  aU  contradictory 
obligations  vanish  the  moment  we  try  to  act  with  simplicity 
and  truth  ;  we  cannot  change  the  current  of  life  and  its  cir- 
cumstances by  a  wish  or  an  intention ;  we  cannot  dispel  that 
which  is  without,  though  we  may  clear  that  which  is  within. 
But  we  have  taken  the  first  step,  and  are  in  the  way  to  solve 
the  riddle.  The  insane  scruple,  the  fixed  idea,  the  ever- 
increasing  doubt  begins  to  pass  away  ;  the  spirit  of  the  child 
returns  to  us ;  the  mind  is  again  free,  and  the  road  of  life 
open.  "  Whether  ye  eat  or  drink,  do  all  to  the  glory  of 
God  "  ;  that  is,  determine  to  seek  only  the  will  of  God,  and 
you  may  have  a  larger  measure  of  Christian  liberty  allowed 
to  you ;  things,  perhaps,  wrong  in  others  mSy  be  right  for 
you. 

The  law,  then,  of  Christian  prudence,  using  that  modera- 
tion which  we  show  in  things  pertaining  to  this  life ;  or  the 
law  of  Christian  charity,  resolving  and,  as  it  were,  absorbing 
our  scruples  in  the  love  of  other  men ;  or  the  law  of  the 
individual  conscience,  making  that  right  to  a  man,  in  matters 
in  themselves  indifferent,  which  seems  to  he  so ;  or  the  law 
of  freedom,  giving  us  a  spirit,  instead  of  a  lettor,  and  enlarg- 
ing the  fiffst  principles   of  the  doctrine  of    Christ ;    or  all 
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together,  shall  furnish  the  doubting  believer  with  a  sufficient 
rule  of  faith  and  conduct.  Even  the  law  of  Christian  chMity 
is  a  rule  of  freedom  rather  than  of  restraint,  in  proportion  as 
it  places  men  above  questions  of  meats  and  drinks,-  and  en- 
ables them  to  regard  sttch  disputes  only  by  the  light  of  love 
to  God  and  man.  For  there  is  a  tyranny  which  even  free- 
dom may  exercise,  when  it  makes  us  intolerant  of  other  men's 
difficulties.  "Where  the  Spirit  of  the  Lord  is,  there  is 
Kberty"!  bat  there  is  also  a  liberty  without  the  Spirit  of  the 
Lord.  To  oat  with  unwashen  hands  defilelb  not  a  man  ;  but 
to  denounce  those  who  do,  or  do  not  do  so,  may,  in  St.  Paul's 
language,  cause,  not  only  tlie  weak  brother,  but  him  that 
fancieth  he  standeth,  to  fall;  and  so,  in  a  false  endeavor  to 
preach  the  Gospel  of  Christ,  men  "may  perish  for  whom 
Christ  died." 

The  general  rule  of  the  Apostle  is,  "  Neither  circumcision 
availeth  anything,  nor  uncircumcision  " ;  "  neither  if  we  eat  not 
are  we  the  better,  neither  if  we  eat  are  we  the  worse."  But 
flieu  "all  things  are  lawful,  but  all  tilings  are  not  expedient," 
even  in  reference  to  ourselves,  and  still  more  as  we  are  mem- 
bers one  of  another.  There  is  a  further  counsel  of  prudence : 
"  Receive  such  an  one,  but  not  to  the  determination  of  his 
doubts."  And  lastly,  as  the  guide  to  the  spirit  of  our  actions, 
remember  the  words:  "I  wiU  eat  no  meat  as  long  as  the 
world  standeth,  lest  1  make  my  brother  to  offend." 

Questions  of  meats  and  drinks,  of  eating  with  washen  or 
unwashen  hands,  have  passed  from  the  stage  of  rehgious 
ordinances,  to  that  of  proprieties  and  decencies  of  life.  Nei- 
ther the  purifications  of  the  law  of  Moses,  nor  the  seven  pre- 
cepts of  Noah,  are  any  longer  binding  upon  Christians. 
Nature  herself  teaches  all  tilings  necessary  for  health  and 
comfort.  But  the  spirit  of  casuistry  in  every  age  finds  fresh 
materials  to  employ  itself  upon,  laying  hold  of  some  question 
of  a  new  moon  or  a  Sabbath,  some  fragment  of  antiquity, 
some  inconsistency  of  custom,  some  subtlety  of  thought,  some 
nicety  of  morality,  analyzing  and  dividing_flie  actions  of  daily 
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life;  separaring  the  letter  from  the  spirit,  and  words  from 
things ;  winding  its  toils  around  the  infirmities  of  the  weak, 
and  linking  itself  to  the  scnsibDity  of  the  intellect.  Out  of 
this  labjrinth  of  the  soul  the  believer  finds  his  way,  by  keep- 
ing his  eye  fixed  on  that  landmark  which  the  Apostle  himself 
has  set  up :  "  In  Christ  Jesus  neither  circumcision  availeth 
anything,  nor  uncircuincision,  hut  a  new  creature." 

There  is  no  one  probably,  of  any  religious  experience,  who 
has  not  at  times  felt  the  power  of  a  scrupulous  conscience. 
In  speaking  of  a  scrupulous  conscience,  the  sense  of  remorse 
for  greater  offences  is  not  intended  to  be  included.  These 
may  press  more  or  less  heavily  on  the  soul ;  and  the  remem- 
brance of  them  may  ingrain  themselves,  with  different  de- 
grees of  depll,  on  different  temperaments  ;  but  ■whether  deep 
or  shallow,  the  sorrow  for  them  cannot  be  brought  under  the 
head  of  scruples  of  conscience.  There  are  "many  things  in 
which  we  offend  all,"  about  which  there  can  be  no  mistake, 
the  impression  of  which  on  our  minds  it  would  be  fatal  to 
weaken  or  do  away.  But  quite  independently  of  real  sorrows 
for  sin,  most  religious  persons  in  the  course  of  their  lives  have 
felt  unreal  scruples  or  difficulties,  or  exa^erated  real  but 
slight  ones ;  they  have  abridged  their  Christian  freedom,  and 
thereby  their  means  of  doing  good;  they  have  cherished 
imaginary  obligations,  and  artificially  hedged  themselves  in  a 
particular  course  of  action.  Honor  or  truth  seems  to  be  at 
slake  about  trifles  light  as  air,  or  conscience  has  become  a 
burden  too  heavy  for  them  to  bear  in  some  doubtful  matter  of 
conduct  Scruples  of  this  kind  arc  ever  liable  to  increase  : 
as  one  vanishes,  another  appears ;  the  circumstances  of  the 
world  and  of  the  Church,  and  even  the  complication  of  mod- 
em society,  have  a  tendency  to  create  them.  The  very  form 
in  which  they  come  is  of  itself  sufficient  to  put  us  on  our 
guard  against  them ;  for  we  can  give  no  account  of  them  to 
ourselves  ;  they  are  seldom  affected  by  the  opinion  of  others  ; 
they  are  more  often  put  down  by  the  exercise  of  authority 
than  by  reasoning  or  judgment.  They  g^  hold  on  the 
weaker  sort  of  men,   or  on   those  not  naturally  weak,  in 
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moments  of  weakness.  They  often  run  counter  to  our  wisli 
or  interest,  and  for  this  very  reason  acquire  a  kind  of  tenacity. 
They  seem  innocent  mistakes,  at  worst  on  the  safe  side,  char- 
acteristic of  the  ingenuousness  of  youth,  or  indicative  of  a 
heart  uncorrupted  by  the  world.  But  this  is  not  so.  Crea- 
tures as  we  are  of  circumstances,  we  cannot  safely  afford  to 
^ve  up  things  indifferent,  means  of  usefulness,  instruments  of 
happiness  to  ourselves,  which  may  affect  our  lives  and  those 
of  our  children  to  the  latest  posterity.  There  are  few  greater 
dangers  in  religion  than  the  indulgence  of  such  scruples,  the 
consequences  of  which  can  never  be  seen  until  too  late,  and 
whicli  affect  the  moral  character  of  a  man  at  least  as  much 
as  his  temporal  interests. 

Strange  as  it  may  appear,  it  is  nevertheless  true,  that 
scruples  about  lesser  matters  almost  always  involve  some 
dereliction  of  duty  in  greater  and  more  obvious  ones.  A 
tender  conscience  is  a  conscience  unequal  to  the  struggles  of 
life.  At  first  sight  it  seems  as  if,  when  lesser  duties  were 
cared  for,  the  greater  would  take  care  of  themselves.  But 
this  is  not  the  lesson  which  experience  teaches.  In  our  moral, 
as  in  our  physical  nature,  we  are  finite  beings,  capable  only 
of  a  certain  degree  of  tension,  ever  hable  to  suffer  disorder 
and  derangement,  to  be  over-exercised  in  one  part  and  weak- 
ened in  another.  No  one  can  fix  his  mind  intently  on  a 
trifling  scruple,  or  become  absorbed  in  an  eccentric  feacy, 
without  finding  the  great  principles  of  truth  and  justice  in- 
sensibly depart  from  him.  He  has  been  looking  through  a 
microscope  at  life,  and  cannot  take  in  ila  general  scope.  The 
moral  proportions  of  things  are  lost  to  him  ;  the  question  of  a 
new  moon  or  a  Sabbath  has  taken  the  place  of  diligence  or  of 
honesty.  There  is  no  limit  to  the  illusions  which  he  may 
practise  on  himself.  There  are  those,  all  whose  interests  and 
prejudices  at  once  take  the  form  of  duties  and  scruples,  partly 
from  dishonesty,  hut  also  from  weakness,  and  because  that  is 
the  form  in  which  they  can  with  the  best  grace  maintain 
them  against  otter  men,  and  conceal  flieir  true  nature  from 
themselves. 
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Scruples  are  dangerous  in  another  way,  as  they  fend  fo 
drive  men  into  a  comer  in  which  the  performance  of  our 
duty  becomes  so  difficult  as  to  be  ahnoat  impossible.  A  vir- 
tuous and  religious  life  docs  not  consist  merely  in  abstaining 
from  evil,  but  in  doing  what  is  good.  It  has  to  find  oppor- 
tunilies  and  occasions  for  itself,  without  which  it  languishes. 
A  man  has  a  scruple  about  the  choice  of  a  profession;  as  a 
Chrislian,  he  believes  war  to  be  unlawful ;  in  familiar  lan- 
guage, he  has  doubts  respecting  orders,  difficulties  about  the 
law.  Even  the  ordinary  ways  of  conducting  trade  appear 
deiicicnt  to  his  nicer  sense  of  honesty;  or  perhaps  he  has 
already  entered  on  one  of  these  lines  of  life,  and  finds  it 
necessaiy  to  quit  it.  At  last,  there  comes  the  difficulty  of 
"  how  he  is  to  live."  There  cannot  he  a  greater  mistake  than 
to  suppose  that  a  good  resolution  is  sufficient  in  such  a  case 
to  carry  a  man  through  a  long  life. 

But  even  if  we  suppose  the  case  of  one  who  is  endowed 
with  every  earthly  good  and  instrument  of  prosperity,  who 
can  affi>rd,  as  is  sometimes  sajd,  to  tritle  with  the  opportuni- 
ties of  Hfe,  still  lie  mental  consequences  will  be  hardly  less 
iujurious  to  hun.  For  he  who  feeis  scruples  about  the  ordi- 
nary enjoyments  and  occupations  of  his  fellows,  does  so  far 
cut  himself  off  from  his  common  nature.  He  is  an  isolated 
being,  incapable  of  acting  with  his  fellow-men.  There  are 
plants  which,  though  the  sun  sliine  upon  them,  and  the  dews 
water  them,  peak  and  pine  from  some  internal  disorder,  and 
appear  to  have  no  sympathy  with  the  influences  around  them. 
Sq  is  the  mind  corroded  by  scruples  of  conscience.  It  cannot 
expand  to  sun  or  shower ;  it  belongs  not  to  the  world  of  light  j 
it  has  no  intelligence  of,  or  harmony  with,  mankind  around. 
It  is  insensible  to  the  great  truth,  that  though  wc  may  not  do 
evil  that  good  may  come,  yet  tliat  good  and  evil,  truth  and 
falsehood,  are  bound  together  on  earth,  and  that  we  cannot 
separate  ourselves  from  them. 

It  is  one  of  the  peculiar  dangers  of  scruples  of  conscience, 
that  the  consequence  of  giving  way  to  them  is  never  felt  at 
the  lime  that  Ihey  press  upon  us.     When  the  minJ  is  worried 
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hj  a  thought  secretly  working  in  it,  and  its  trial  becomes 
greater  than  it  can  bear,  it  is  eager  to  take  the  plunge  in  life 
that  may  put  it  out  of  its  misery;  to  throw  aside  a  profession 
it  may  be,  or  to  enter  a  new  reli^ous  communion.  We  shall 
not  be  wrong  in  promising  ourselves  a  few  weeks  of  peace 
and  playid  enjoyment.  The  years  that  are  to  follow  we  are 
incapable  of  reahzing :  whether  the  weary  spirit  will  require 
some  fresh  posture,  will  invent  for  itself  some  new  doubt ; 
whether  its  change  is  a  return  to  nature  or  not,  it  is  impossi- 
ble for  us  to  anticipafe.  "Whether  it  haa  in  itself  that  hidden 
strength  which,  under  every  change  of  circumstances,  is  capa- 
ble of  bearing  up,  is  a  question  which  we  are  the  least  able  to 
determine  for  ourselves.  In  general  we  may  observe,  that 
the  weakest  minds  and  those  least  capable  of  enduring  such 
consequences,  are  the  most  likely  to  indulge  the  scruples. 
"VVe  know  beforehand  the  passionate  character,  the  active  yet 
half-reasoning  intellect,  which  falls  under  the  power  of  such 


In  the  Aposfolic  Church  "  cases  of  c 
of  religious  traditions,  and  what  may  be  termed  the  cere- 
monial cast  of  the  age ;  in  modem  times  the  most  frequent 
source  of  them  may  be  said  to  be  the  desire  of  logical  or 
practical  consistency,  such  as  is  irreconcilable  with  the  mixed 
slate  of  human  affairs  and  t!ie  feebleness  of  the  human  intel- 
lect. There  is  no  lever  like  the  ai^ument  from  consistency, 
with  which  to  bring  men  over  to  our  opinions.  A  particular 
system  or  view,  Calvinism  perhaps,  or  Catholicism,  has  taken 
possession  of  the  mind.  Shall  we  stop  short  of  pushing  ita 
premises  to  their  conclusions  ?  Shall  we  stand  in  the  mid- 
way, where  we  are  liable  to  be  over-ridden  by  the  combafanta 
on  either  side  in  the  struggle  ?  Shall  we  place  ourselves 
between  our  reason  and  our  affections ;  between  our  practical 
duties  and  our  intellectual  convictions  ?  Lo^c  would  have  us 
go  forward,  and  take  our  stand  at  the  most  advanced  point,  — 
we  are  there  already,  it  is  urged,  if  we  were  true  to  ourselves, 
—  but  feehng,  and  habit,  and  common  sense  bid  us  stay  where 
we  are,  unable  to  give  an  account  of  ourselves,  yet  convinced 
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that  we  are  right  We  may  listen  to  the  one  Toiee,  we  may 
listen  also  to  the  other.  The  true  way  of  guiding  either  is 
to  acknowledge  hoth ;  to  use  them  for  ^  time  against  each 
other,  until  experience  of  life  and  of  ourselves  has  taught  us 
to  harmonize  them  in  a  single  principle. 

So,  again,  in  daily  life  cases  often  occur,  in  which  we  must 
do  aa  other  men  do,  and  act  upon  a  general  understanding, 
even  though  unable  to  reconcile  a  particular  practice  to  the 
letter  of  truthfulness  or  even  to  our  individual  conscience.  It 
is  hard  in  such  cases  to  lay  down  a  definite  rule.  But  in 
general  we  should  be  suspicious  of  any  conscientious  scruples 
in  which  other  good  men  do  not  share.  We  shall  do  right  to 
make  a  large  allowance  for  the  perplexities  and  entanglements 
of  human  things ;  we  shall  observe  that  men  of  strong  minds 
brush  away  our  scruples  ;  we  shall  consider  that  not  he  who 
has  most,  but  he  who  has  fewest  scruple?  approaches  most 
nearly  the  true  Chnatim  Tor  as  the  Apostle  says  Wh-it 
soever  is  not  of  filth  is  sm  ■uid  Eles=ed  is  be  who  con 
demneth  not  himself  in  that  which  he  aUowcth 

So  far  we  seem  to  arrive  at  a  general  conclusion  hke  St 
Paul's:  "Whether  yc  eat  or  drink  do  all  to  the  gkry  of 
God  "  ;  "  Have  the  spirit  of  tiuth  and  the  truth  shall  make 
you  free  " ;  and  the  entanglements  of  words  and  the  perplexi 
ties  of  action  hall  di  ippear  But  there  is  another  ^•ly  hi 
which  such  difflcultiea  ha*e  been  lesolvel,  vhich  meets  them 
in  detail ;  namely,  the  practice  of  confession,  and  the  rules  of 
casuistry  which  are  the  guides  of  the  confessor.  When  the 
spirit  is  disordered  withm  us,  it  may  be  urged  that  we  ought 
to  go  out  of  ourselves  and  confess  our  sins  one  to  another. 
But  he  who  leads,  and  he  who  is  led,  alike  require  some  roles 
for  the  examination  of  conscience,  to  quicken  or  moderate  the 
sense  of  sin,  to  assist  experience,  to  show  men  to  themselves 
as  they  really  are,  neither  better  nor  worse.  Hence  the 
necessity  for  casuistry. 

It  is  remarkable,  that  what  is  in  idea  so  excellent  that  it 
may  be  almost  described  in  St.  Paul's  language  as  "holy, 
just,  and  good,"  should  have  become  a  by-word  among  man- 
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kind  for  hypocrisy  and  dishonesty.  In  popular  estimation,  no 
one  is  supposed  to  resort  to  casuistry  but  with  the  view  of 
evading  a  duty.  The  moral  instincts  of  the  world  have  risen 
up  and  condemned  it ;  corruptio  optimi  pessima.  Bad  as  it 
is,  it  has  a  good  side,  which  is  the  chief  source  of  its  influence. 
It  will  be  proper  for  us  to  consider  it  from  both  sides,  —  in  its 
orig^,  and  in  its  perversion.  Why  it  existed,  and  why  it  has 
failed,  furnish  a  lesson  in  the  hislory  of  the  human  mind  of 
importance  and  instruction. 

The  unseen  power  by  which  the  systems  of  the  casuists 
were  brought  into  being  was  the  necessity  of  the  Eoman 
Catholic  Church.  Like  the  allegorical  interpretation  of  Scrip- 
ture, they  formed  a  link  between  the  present  and  the  past. 
At  the  time  of  the  Reformation  the  doctrines  of  the  ancient, 
no  less  than  of  the  Eeformed  faith  awakened  into  life.  But 
they  required  to  be  put  in  a  new  form,  to  reconcile  them  to 
the  moral  sense  of  mankind.  Luther  ended  the  work  of  self- 
exaniinaljon  by  casting  all  his  sins  on  Christ.  But  the 
casuists  could  not  thus  meet  the  awakening  of  men's  con- 
sciences and  the  fearful  looking  for  judgment  They  had  to 
deal  with  an  altered  world,  in  which  the  spectres  of  the  past, 
purgatory,  penance,  mortal  sin,  were  again  rising  up.  Hal- 
lowed as  they  were  by  authority  and  antiquity,  they  could  not 
cast  them  aside,  they  could  but  explain  them  away.  If  they 
had  placed  distinctly  before  men's  eyes,  that  for  some  one  act 
of  immorality  or  dishonesty  they  were  in  a  state  of  mortal 
sin,  the  heai^  true  to  itself  would  have  recoiled  from  such  a 
doctrine,  and  the  connection  between  the  Church  and  the 
world  would  have  been  for  ever  severed.  And  yet  the  doc- 
trine was  a  part  of  ecclesiastical  tradition ;  it  could  not  be 
held,  it  could  not  be  given  up.  The  Jesuits  escaped  the 
dilenuna  by  holdbg  and  evading  it. 

So  far  it  would  not  be  untrue  to  say,  that  casuistry  had 
originated  in  an  effort  to  reconcile  the  Eoman  Cathohc  faith 
with  nature  and  experience.  The  Koman  system  was,  if 
strictly  carried  out,  horrible  and  impossible ;  a  doctrine  not, 
as  it  has  been  sometimes  described,  of  salvation  made  easy, 
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but  of  universal  condenmation.  From  these  fearful  conclu- 
sions of  logic  the  subtlety  of  the  human  intellect  was  now  to 
save  it.  The  analogy  of  law,  as  worked  out  by  jurists  and 
canonists,  supplied  the  means.  "What  was  repugnant  lo  hu- 
man justice  could  not  be  agreeable  to  Divine.  The  scholastic 
philosophy,  which  had  begun  to  die  out  and  fade  away  before 
the  light  of  classical  learning,  was  to  revive  in  a  new  form, 
no  longer  hovering  between  heaven  and  earth,  out  of  the 
reach  of  experienco,  yet  below  the  region  of  spiritual  truth, 
but,  as  it  seemed,  firmly  based  in  the  life  and  actions  of  man- 
kind. It  was  the  same  sort  of  wisdom  which  defined  the 
numbers  and  order  of  the  celestial  hierarchy,  which  was  now 
to  be  adapted  to  the  infinite  modifications  of  which  the  actions 
of  men  are  capable. 

It  is  obvious  that  there  are  endless  points  of  view  in  which 
tie  simplest  duties  may  be  regarded.  Common  sense  says, 
"  A  man  is  to  be  judged  by  his  acta,"  "  There  can  be  no  mis- 
take about  a  lie,"  and  so  on.  The  casuists  proceed  by  a 
different  road.  Fixing  the  mind,  not  on  the  simplicity,  but 
on  the  intricacy  of  human  action,  in  the  hope  of  gaining  sim- 
plicity they  study  every  point  of  view,  and  introduce  every 
conceivable  distinction.  A  first  moat  obvious  distinction  is 
that  of  ihe  intenlion  and  the  act;  ought  the  one  to  be  sepa- 
rated irom  the  other  ?  The  law  itself  seems  to  teaeh  that 
this  may  hardly  be ;  rather  the  intention  is  held  to  be  that 
which  gives  form  and  color  to  the  act.  Then  the  act  by  itself 
ia  nothing,  and  the  intention  by  itself  almost  innocent  As 
we  play  between  the  two  difierent  pointa  of  view,  the  act  and 
the  intention  together  evanesce.  But,  secondly,  aa  we  con- 
sider the  intention,  must  we  not  also  consider  the  circumstances 
of  the  agent  ?  For,  plainly,  a  being  deprived  of  free-wiU  can- 
not be  responsible  for  his  actions.  Place  him  in  thought 
under  the  conditions  of  a  necessary  agent,  and  his  actions  are 
innocent.  Or  suppose  a  man  ignorant,  or  half  ignorant,  of 
what  is  the  teaching  of  the  Church,  or  the  law  of  the  land, 
here  another  abstract  point  of  view  arises,  leadinw  us  out  of 
the  region  of  common  sense  to  difficult  and  equitable  con- 
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Btderationa,  which  may  be  determined  feirly,  but  wtieh  we 
have  the  greatest  motive  to  decide  in  favor  of  onraelves.  Or 
again,  try  to  conceive  an  act  ■without  reference  1o  its  conse- 
quences, or  in  reference  to  some  single  consequence,  without 
regarding  it  as  a  violation  of  morality  or  of  nature,  or  in 
reference  solely  to  the  individual  eonscienee.  Or  imagine 
the  will  half  consenting  to,  half  withdrawing  ftom  its  act ;  or 
acting  by  another,  or  in  obedience  to  another,  or  with  some 
good  object,  or  under  the  iniiuenee  of  some  imperfect  obli- 
gation, or  of  opposite  obligations.  Even  conscience  itself  may 
he  at  last  played  off  against  the  plainest  Irutho. 

By  the  aid  of  such  distincliona  the  simplest  principles  of 
morality  multiply  to  infinity.  An  instrument  haa  been  intro- 
duced of  such  subtlety  and  elasticity  that  it  can  accommodate 
the  canons  of  the  Church  lo  any  consciences,  to  any  state  of 
the  world.  Sin  need  no  longer  be  confined  to  the  dreadfiil 
distinction  of  mortal  and  venial  sin  ;  it  h'l*.  lo  t  ita  iniuute  and 
mysterious  character ;  it  has  become  a  thmg  of  degrees  to 
be  aggravated  or  mitigated  in  idea,  iccordmg  to  the  expe 
diency  of  the  case  or  the  pliahilily  of  the  confes  or  It  be 
comes  difficult  to  perpetrate  a  perfect  em  No  man  need  die 
of  despair ;  in  some  page  of  the  writingo  ot  the  casuists  will 
be  found  a  distinction  suited  to  his  case.  And  this  without  in 
any  degree  interfering  with  a  single  doctrine  of  the  Church, 
or  withdrawing  one  of  its  anathemas  against  heresy. 

The  system  of  casuistry,  destined  lo  work  such  great  re- 
sults, in  reconciling  the  Church  to  the  world,  and  to  human 
nature,  like  a  torn  web,  needing  to  he  knit  together,  may  be 
regarded  as  a  science  or  profession.  It  is  a  classification  of 
human  actions,  made  in  one  sense  without  any  reference  to 
practice.  For  nothing  was  further  from  the  mind  of  the  casuist 
than  to  inquire  whether  a  particular  distinction  would  have  a 
good  or  had  effect,  was  liable  to  perversion  or  not.  His  object 
was  only  to  make  such  distinctions  as  the  human  mind  was 
capable  of  perceiving  and  acknowledging.  As  to  the  physi- 
ologist ohjecfs  in  themselves  loathsome  and  disgusting  may  be 
of  the  deepest  interest,  so  to  the  casuist  the  foulest  and  most 


,1  Google 


816  CASUISTRT. 

loatliaome  vicea  of  mankind  are  not  matters  of  abhorrence, 
but  of  science,  to  be  arranged  and  classified,  just  liie  any 
other  varieties  of  human  action.  It  is  true  that  the  study  of 
the  teacher  was  not  supposed  to  be  also  open  to  the  penitenL 
But  it  inevitably  followed  that  the  spirit  of  the  teacher  com- 
municated itself  to  the  taught.  He  could  impart  no  high  or 
exalted  idea  of  morality  or  religion,  who  was  measuring  it 
out,  as  it  were,  by  inches,  not  deepening  men's  idea  of  sin, 
but  attenuating  it,  and  doing  away  its  awful  and  mysterious 
nature. 

The  sdence  was  further  compUcated  by  the  "  doctrine  of 
probability,"  which  consisted  in  making  anything  approved  or 
approvable  that  was  confirmed  by  authority ;  even  as  was 
said  by  some  of  a  single  casuisL  That  could  not  be  very 
wrong  which  a  wise  and  good  man  had  once  thought  to  be 
right,  — a  better  than  ourselves  perhaps,  surveying  the  dr- 
cumstances  calmly  and  hnparUally.  Who  would  wish  that 
the  rule  of  his'  d^ly  life  should  go  beyond  that  of  a  saint 
and  doctor  of  the  Church  ?  Who  would  require  such  a  rule 
to  be  observed  by  another  ?  Who  would  refuse  another  such 
an  escape  out  of  the  labyrinth  of  human  difSculties  and  per- 
plexities ?  As  in  all  the  Jesuit  distinctions,  there  was  a  kind 
of  reasonableness  in  the  theory  of  tiiis;  it  did  hut  go  on  the 
principle  of  cutting  short  scruples  by  the  rule  of  common 

And  yet  what  a  door  was  here  opened  for  the  dishonesty  of 
mankind  I  The  science  itself  had  dissected  moral  action  until 
nothing  of  life  or  moaning  remained  in  it.  It  had  thrown 
aside,  at  flie  same  time,  the  natural  restraint  which  the  moral 
sense  itself  exercises  in  determming  such  questions.  And 
now  for  the  application  of  this  system,  so  difficult  and  com- 
plicated in  itself,  so  incapable  of  receiving  any  check  from 
the  opinions  of  mankind,  the  authority,  not  of  the  Church,  but 
of  individuals,  was  to  be  added  as  a  new  lever  to  overthrow 
the  last  remains  of  natural  religion  and  morality. 

The  marvels  of  this  science  are  not  yet  ended.  For  the 
eame  changes  admit  of  hemg  rung  upon  speech  as  well  as 
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Upon  acUon,  until  truth  and  falsehood  become  aUke  impossible. 
Language  itself  dissolves  before  the  decomposing  power,; 
oaths,  like  actions,  vanish  into  air  when  separated  from  the 
intention  of  the  speaker ;  the  shield  of  custom  protects  false- 
hood. It  would  be  a  curious  though  needless  task  to  follow 
the  subject  into  further  detmls.  He  who  has  read  one  page 
of  the  casuists  has  read  all.  There  is  nothing  that  is  not 
right  in  some  particular  point  of  view,  —  nothing  that  is  not 
true  under  some  previous  supposition. 

Such  a  system  might  be  left  to  refute  itself.  Those  who 
have  strayed  so  far  away  from  truth  and  virtue  are  self- 
condemned.  Yet  it  is  not  without  interest  to  trace  by  what 
false  lights  of  philosophy  or  religion  good  men,  i-evolfing 
themselves  at  the  commission  of  evil,  were  led,  step  by  step, 
to  the  unnatural  result.  We  should  expect  to  find  that  such  a 
result  had  originated,  not  in  any  settled  purpose  to  corrupt  the 
morals  of  mankind,  but  in  an  intellectual  error ;  and'  we  could 
hardly  avoid  refieeting  how  fearfully  aiid  wonderfully  our 
moral  nature  was  composed,  when  an  intellectual  error  had 
the  power  to  produce  such  consequences.  Such  we  find  to  be 
the  fact.  The  conception  of  moral  action  on  which  the  sys- 
tem depends,  is  as  erroneous  and  imperfect  as  that  of  the 
scholastic  philosophy  respecting  the  nature  of  ideas, 

1.  It  ignores  the  difference  between  thought  and  action. 
Actions  are  necessarily  external.  The  spoken  word  con- 
stitutes the  lie !  the  outward  performance,  the  crime.  The 
highest  wisdom,  it  is  true,  has  identified  the  two.  "  He  that 
looketh  on  a  woman  to  lust  after  her  hath  already  committed 
adultery  wilh  her  in  his  heart."  But  this  is  not  the  rule  by 
which  we  are  to  judge  our  past  actions,  but  to  guard  our 
future  ones.  He  who  has  thoughts  of  lust  or  passion  Is  not 
innocent  in  the  sight  of  God,  and  is  liable  to  be  carried  on  to 
perform  the  act  on  which  he  suffers  himself  to  dwell.  And, 
in  looking  forward,  he  will  do  well  to  remember  this  caution 
of  Christ  i  but  in  looking  backward,  in  thinking  of  others,  in 
endeavoring  to  estimate  the  actual  amount  of  guilt  or  tres- 
pass, if  he  beguis  by  placing  thought  on  the  level  of  action, 
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he  win  end  by  placing  action  on  tbe  level  of  thought  It 
would  be  a  monstrous  stat«  of  mind  in  which  we  regarded 
mere  imagination  of  evil  as  the  same  with  action ;  hatred  aa 
the  same  wilb  murder ;  thoughts  of  impurity  as  the  same 
with  adultery.  It  is  not  so  that  we  must  learn  Christ  Ac- 
tions are  one  thing,  and  thoughts  another,  jn  the  eye  of  con- 
science, no  less  than  of  the  law  of  the  land ;  of  God  as  well 
as  man.  Morahty  ventures  a.  little  way  into  the  spiritual 
world  ;  it  would  be  apt  to  lose  its  nature  if  it  went  further. 
However  important  it  may  be  to  us  to  remember  that  the  all- 
seeing  eye  of  God  tries  the  reins,  it  is  no  less  important  to 
remember  also  that  morality  consists  in  definite  acts,  capable 
of  being  seen  and  judged  of  by  our  fellow-creatures,  impossi- 
ble to  escape  ourselves. 

2.  It  is  quite  true  that  actions  the  same  in  name,  arc, 
in  the  scale  of  right  and  wrong,  as  different  as  can  be  im- 
agined ;  varying  with  the  age,  tempeTament,  education,  ax- 
cumstances  of  each  individual.  The  casuist  is  not  in  fault 
for  maintaining  this  difference,  but  for  supposing  that  he  can 
classify  or  distinguish  them  so  as  to  ^ve  any  conception  of 
their  innumerable  shades  and  gradations.  All  his  folios  are 
but  the  weary  effort  to  abstract  or  make  a  brief  of  tbe  indi- 
viduabty  of  man.  The  very  actions  which  he  clasaifles 
change  their  nature  as  he  writes  them  down.  Know  our- 
selves we  sometimes  truly  may,  but  we  cannot  know  others, 
and  no  other  can  know  us.  No  other  can  know  or  under- 
stand us  in  the  same  wonderful  or  mysterious  way  ;  no  other 
can  be  conscious  of  the  spirit  in  which  we  have  bved.  No 
other  can  see  that  which  is  within.  G!od  has  placed  a  veil  of 
flesh  between  ourselves  and  other  men,  to  screen  the  naked- 
ness of  our  soul.  Into  tbe  secret  chamber  be  does  not  require 
that  we  should  admit  any  other  judge  or  counsellor  but  him- 
self. Two  eyes  only  are  upon  us,  —  the  eye  of  our  own  soul, 
the  eye  of  God,  —  and  the  one  is  assisted  by  the  other.  The 
knowledge  which  tliey  give  us  of  our  own  nature  is  different 
in  kind  from  that  which  the  confessor  extracts  from  tbe  books 
of  the  casuists. 
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S.  There  are  many  cases  in  which  our  first  thoughts,  or,  to 
apeak  more  correctly,  our  instinctive  perceptions,  are  true  and 
right ;  in  which  it  is  not  (oo  much  to  say,  that  he  who  delib- 
erates is  lost.  The  very  act  of  turning  to  a  book,  or  referring 
to  another,  enfeebles  our  power  of  action.  In  the  arts  we  pro- 
duce aQ  effect,  we  know  not  how,  by  some  simultaneous  move- 
ment of  hand  and  thought,  which  seem  to  lend  to  each  other 
force  and  meaning.  So  in  moral  action,  the  true  view  does  not 
separate  the  intention  from  the  act,  or  the  act  from  the  cir- 
cumstances which  surround  it,  but  regards  liiem  as  one  and 
absolutely  indivisible.  In  the  performance  of  the  act  and  in 
the  judgment  of  it,  the  wi!l  and  the  execution,  the  hand  and 
the  thought,  are  to  be  considered  as  one.  Those  who  act 
roost  eneigetically,  who  in  difficult  circumstances  judge  lie 
most  truly,  do  not  separately  pass  in  review  the  rules,  and 
principles,  and  counter-principles  of  action,  but  grasp  them  at 
once,  in  a  single  instant.  Those  who  act  most  truthfully, 
honestly,  firmly,  mantulJy,  consistently,  take  least  time  lo 
deliberate.  Such  should  be  the  attitude  of  our  minds  in  all 
questions  of  right  and  wrong,  truth  and  falsehood :  we  may 
not  inquire,  but  act. 

4.  Casuistrynotonly  renders  us  independent  of  our  own  con- 
victions, it  renders  us  independent  also  of  the  opinion  of  man- 
kind in  generaL  It  puts  the  confessor  in  tJie  place  of  ourselves, 
and  in  the  place  of  the  world.  By  making  the  actions  of  men 
matters  of  science,  it  cuts  away  the  supports  and  safeguards 
which  public  opinion  gives  to  morality.  The  confessor,  in  the 
silence  of  the  closet,  easily  introduces  principles  fwrn  which 
the  common  sense  or  consdence  of  mankind  would  have 
shrunk  back.  Especially  in  matters  of  truth  and  falsehood, 
in  the  nice  sense  of  honor  shown  in  the  unwiUingness  to  get 
others  within  our  power,  his  standard  will  probably  fall  short 
of  that  of  the  world  at  large.  Public  opinion,  it  is  true, 
drives  men's  vices  inwards ;  it  teaches  them  to  conceal  their 
faults  from  others,  and  if  possible  from  themselves,  and  this 
very  concealment  may  sink  them  in  desiMiir,  or  cover  them 
with  self-deceit.  Yet  the  good  »rf  thia  is,  on  the  whole,  greater 
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thao  the  evil.  Not  only  is  the  outward  aspect  of  society 
more  decorous,  and  tbe  confidence  between  nian  and  man  leas 
liable  to  be  impaired,  but  the  mere  fact  of  men's  sins  heing 
known  to  themselves  and  Giod  only,  and  the  support  afforded 
even  by  the  undeserved  opinion  of  their  fellows,  are  of  them- 
selves great  helps  to  a  moral  and  religious  life.  Many  a  one 
by  being  thought  better  than  he  was  has  become  better ;  by 
being  thought  as  bad  or  worse,  has  become  worse.  To  com- 
municate our  sins  to  those  who  have  no  right  to  know  them 
is  of  itself  a  diminution  of  our  moral  strength. 

To  conclude,  the  errore  and  evils  of  casuistry  may  be 
summed  up  as  follows :  It  makes  that  abstract  which  is  con- 
crete, scientific  which  is  contingent,  artificial  which  is  natural, 
positive  which  is  moral,  theoretical  which  is  intuitive  and 
immediate.  It  puis  the  parts  in  the  place  of  the  whole,  ex- 
ceptions in  the  place  of  rules,  system  in  the  place  of  expe- 
rience, dependence  in  the  place  of  responsibihty,  reflection  in 
the  place  of  conscience.  It  lowers  (he  heavenly  to  the  earth- 
ly, the  principles  of  men  to  their  practice,  the  tone  of  the 
preacher  to  the  standard  of  oi-dinary  life.  It  sends  us  to 
another  for  that  which  can  only  be  found  in  ourselves.  It 
leaves  the  highway  of  pubhc  opinion,  lo  wander  in  the  laby- 
rinths of  an  imaginary  science  ;  the  light  of  the  world,  for 
the  darkness  of  the  closet.  It  is  to  human  nature  what 
anatomy  is  to  our  bodily  frame;  instead  of  a,  moral  and 
spiritual  being,  preserving  only  "  a  body  of  deaili." 
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ON  THE  CONNECTION  OF  IMMORALITY  AND 
IDOLATRY. 


By  benjamin  JOWETT. 


"  Am  idol  is  nothing  in  the  world,"  says  the  Apostle ;  "  yet 
he  that  commita  fornication  sins  against  his  own  body."  It  ia 
foolishness  to  how  to  an  idol ;  hut  immorality  and  licentious- 
ness are  real  and  easenfial  eviL  No  mere  outward  act  can 
make  a  man  different  from  what  ho  was  before,  while  no  in- 
ward act  can  leave  him  the  eame  after  as  before  its  perform- 
ance. A  belief  about  Jupiter  or  Hades  is  not  necessarily 
inconsistent  witli  truth  and  purity  of  hfe.  The  evils,  whether 
of  a  heathen  or  of  a  Christian  country,  are  not  always  asso- 
ciated with  the  corruptions  of  religion.  Whence,  then,  the 
connection  often  spoken  of  by  theologians,  and  not  unfelt  by 
the  heathen  themselves,  between  immoraUty  and  idolatry  ? 

It  is  first  to  be  sought  for  in  their  origin.  As  the  Chris- 
tJau  religion  may  he  regarded  as  the  great  pillar  and  rock  of 
morality,  so  the  heathen  religions  sprang  up  in  an  age  prior 
to  moraUty.  We  see  men,  in  the  dawn  of  the  worid's  history, 
just  raised  above  the  worehip  of  slocks  and  stones,  "  making 
themselves  gods  to  go  before  them,"  These  gods  represent 
partly  the  maxims  and  opinions  of  uncivilized  races,  partly 
the  actions  and  passions  of  mankind  in  general,  partly  the 
irregularity  of  the  course  cf  the  worid  itself,  the  fearfiil  law 
of  which  is  the  wayward  fancy  of  heaven.  Must  not  such 
an  enthronement  of  injustice  above  tend  to  confuse  and  stunt 
the  natural  ideas  of  morality  ?     The  God  who  had  possession 
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of  the  heart  of  man  was  a  half  physical,  half  demoniacal, 
and  in  part  also  human,  being,  who  represented  the  vices  of 
mankind  on  an  ideal  stage  in  a^T'avated  proportions,  yet  not 
without  a  certain  affinity  to  man  himself.  The  worst  side  of 
humanity,  the  fdse  notion  of  the  order  of  the  world,  the 
capricious  passions  of  individuals,  the  enmities  of  nations, 
were  deified  and  perpetuated  in  him.  Human  nature  gi-ew 
and  human  beings  spread  over  the  earth ;  but  they  carried 
with  them,  wherever  they  went,  the  weary  load  of  super- 
stition, the  ch^ns  of  servitude  to  their  former  beliefs,  with 
which  their  separate  existence  as  a  nation  seemed  to  be  bound 
up.  Far  otherwise  would  it  have  been  if  the  good  of  states, 
or  the  dictates  of  natural  feeling  and  affection,  had  been  made 
the  standard  to  which  religion  was  to  conform.  And  accord- 
ingly it  haa  everywhere  happened,  that,  aa  reflection  has 
gained  ground,  or  civilization  spread,  mankind  have  risen  up 
against  the  barbarities  of  early  mythology,  either  openly  dis- 
owning them  or  secretly  explaining  them  away  ;  and  thus  in 
either  ease  bearing  witness  that  idolatry  is  not  on  a  level 
with  man's  reason,  but  below  it.  In  the  ease  of  tlie  Greeks, 
especially,  many  of  the  grosser  forms  of  reli^on  disappeared 
from  the  light  of  day  into  the  seclusion  of  the  mysteries. 

But  the  connection  between  idolatry  and  immorality  does 
not  arise  merely  out  of  the  degradation  of  the  nature  of  God, 
or  the  conseeration  of  the  vices  of  one  age,  as  examples  for 
another.  Idolatry  is  a  sort  of  religious  passion,  almost  on  a 
level  with  a  physical  want,  which  from  time  to  time  bursts 
forth  and  gives  rein  to  every  other  passion.  In  the  presence 
of  the  gods  themselves  in  the  idol's  temple,  as  the  festive 
pomp  passes,  or  the  mystic  hymn  sounds,  there  is  a  place  for 
sensuality.  It  is  not  repugnant,  but  acceptable  to  Item,  and 
a  part  of  tlieir  service.  Impure  religious  rites  are  not  the 
invention  of  magicians  or  priests,  but  deeply  rooted  in  human 
nature  itself.  Like  every  other  impulse  of  man,  sensual  love 
seeks  to  find  expression,  and  perceives  likenesses  and  resem- 
blances of  itself  in  (he  world  around.  It  is  one  of  the  ele- 
ments of  nature-worship,  consecrated  by  antiquity,  and  in 
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later  times  grajied  and  half  concealed  bj  art.  The  deification 
of  it  belongs  to  the  earliest,  simplest,  grossest  forms  of  human 
belief.  The  introduction  of  the  Ba<^chanalia  at  a  compara- 
tively late  period  in  the  history  of  Greece,  and  the  attempted 
introduction  of  them  at  Some,  is  an  indication  of  the  partial 
reawakening  of  the  same  religious  passions  when  older  modes 
of  faith  failed  to  satisfy  them.  Yet  more  monstrous  forms  of 
evil  arose  whea  in  things  not  to  be  named  men  seemed  to  see 
a  likeness  lo  the  operations  and  powers  of  nature.  The 
civilized  Greek  and  Roman  Icnew  well  that  there  were  fren- 
zies of  religious  hcenliousness  unworthy  of  a  rational  being, 
improper  and  dangerous  for  a  government  to  allow.  As  East 
and  West  met  and  mingled,  the  more  did  these  strange  rites 
spread  themselves,  passing  from  Egypt  and  Phoenicia  to 
Greece,  fi-om  the  mountains  of  Phry^a  to  the  streets  and 
temples  of  Eome. 

But,  besides  this  direct  connection  between  idolatry  and 
every  form  of  moral  evil,  there  is  also  an  indirect  and  general 
influence  which  it  exercised,  even  in  its  better  form,  adverse 
to  morality.  Not  from  religion,  but  from  philosophy,  come 
the  higher  aspirations  of  the  human  soul  in  Greece  and  Eome. 
Idolatry  detains  men  in  the  world  of  sight ;  it  ofTers  an  out- 
ward form  to  the  eye  and  imagery  to  the  &ncy  ;  it  draws  the 
many-colored  veil  of  art  over  the  corruption  of  human  nature. 
It  heals  the  strife  of  man  with  himself  superficially.  It  takes 
away  the  conscious  want  of  the  higher  life,  but  leaves  the  real 
need.  But  morality  has  to  do  with  an  unseen  world  :  it  has 
no  form  nor  comeliness,  when  separated  from  the  hope  which 
the  Gospel  holds  out ;  it  is  severe  and  stoical  in  its  demands. 
It  tells  men  to  look  within ;  it  deepens  the  battle  with  sel£ 
It  presents  duty  almost  as  an  abstraction  which  in  the  face 
of  death  they  must  pursue,  though  there  be  no  reward  here, 
(hough  their  name  perish  for  evermore.  The  spirit  of  all 
idolatry  is  the  very  opposite  of  this ;  it  bids  men  rest  in 
this  world,  it  pacifies  them  about  another.  The  nature  of 
God,  who  is  the  ideal  and  perfection  of  all  morality,  it  lowers 
to  the  level  of  man ;  the  virtue  which  is  above,  the  truth 
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whicli  is  beyond  us,  it  embodies  in  the  likeness  of  the  human 
form,  or  the  wayward  and  grotesque  fancies  of  the  human 
laind.  It  bids  us  seek  wilhout  for  what  can  only  be  found 
within. 

There  remains  yet  a  further  parallel  to  be  drawn  between 
immorality  and  idolatry  in  the  age  in  which  St.  Paul  himself 
lived,  when  the  ancient  religions  had  already  begun  to  be 
discredited  and  explained  away.  At  this  time  they  had  be- 
come customs  rather  than  beliefs,  —  maxims  of  state,  rather 
than  opinions.  It  is,  indeed,  impossible  fo  determine  how  far 
in  any  minds  they  commanded  respect,  or  how  much  of  the 
reverence  that  was  refused  to  established  modes  of  worship 
was  accorded  to  the  claims  of  newly-imported  deities.  They 
were  in  harmony  with  the  outer  world  of  the  Eoman  Empire, 
—  that  is,  with  its  laws,  institutions,  traditions,  buildings ;  but 
strangely  out  of  harmony  with  its  inner  life.  No  one  turned 
to  the  mythology  of  Greece  and  Rome  fo  find  a  rule  of  life. 
Perhaps  no  one  had  ever  done  so,  but  now  least  of  all.  Their 
hold  was  going  or  gone ;  there  was  a  space  in  the  mind  of 
nian  which  they  could  not  longer  fill  up,  in  which  Stoic  and 
Epicurean  philosophers  were  free  to  walk  ;  the  chill  darkness 
of  which  might  receive  a  ray  of  light  and  warmth  from  the 
Alexandrian  mystic ;  where,  too,  true  voices  of  philosophy 
and  experience  might  faintly  mate  themselves  heard,  and  the 
heart  ask  itself  and  find  its  own  solution  of  the  problem, 
"What  is  truth?"  Li  all  this  latter  period  the  relation  of 
moraUty  U)  reU^on  might  be  said  to  be  one  of  separation  and 
antagonism.  And,  upon  the  whole,  this  very  freedom  was 
favorable  to  right  and  truth.  It  is  difficult  to  determine  how 
far  the  spectacle  of  a  religion  which  has  outlived  its  time 
may  corrupt  the  moral  sense,  how  far  the  necessary  disbelief 
of  an  existing  superstition  tends  to  weaken  and  undermine 
the  intellectual  faculties  of  mankind  ;  but  there  can  be  little 
doubt  that  it  does  so  less  than  if  it  were  still  believed,  and 
still  ministered  fo  the  sensuality  or  ignorance  of  the  world. 
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Tecs  we  have  reacted  another  stage  in  the  development 
of  the  great  theme.  The  new  commandment  has  become 
old;  fmth  is  taught  in  the  Book  of  the  Law.  "Abraham 
had  faith  in  God,  and  it  was  counted  to  him  for  righfeous- 
nesa."  David  spoke  of  the  forgiveness  of  sins  in  the  very 
spirit  of  the  Gospel.  The  Old  Testament  is  not  dead,  but 
ahve  again.  It  refers  not  to  the  past,  but  to  the  present 
There  are  the  truths  that  we  feel  most  deeply  written  for  our 
instruction.  There  are  the  consciousness  of  sin,  and  the 
sense  of  acceptance.  There  is  the  veiled  remembrance  of  a 
former  world,  which  is  also  the  veiled  image  of  a  future  one. 

To  us  the  Old  and  New  Testaments  are  two  hooks,  or  two 
parts  of  the  Bame  book,  which  fit  into  one  another,  and  can 
never  be  separated  or  lom  asunder.  They  double  one 
against  the  other,  and  the  New  Testament  is  the  revelation 
of  the  Old.  To  the  first  believers  it  was  otherwise :  as  yet 
there  was  no  New  Teslament ;  nor  is  there  any  trace  that 
the  authors  of  the  New  Testament  ever  expected  their  own 
writings  to  be  placed  on  a  level  with  the  Old,  We  can 
scarcely  imagine  what  would  have  been  the  feehng  of  St. 
Paul,  could  he  have  foreseen  that  later  ages  would  look,  not 
to  the  fwth  of  Abraham  in  the  Law,  but  to  the  Epistle  to  the 
Somans,  as  the  highest  authority  on  the  doctrine  of  justifica- 
tion by  faith  ;  or  that  they  would  have  regarded  the  allegory 


,  Coo^^lc 


326  THE   01.11   TESTAMENT. 

of  Hagar  and  Sarah,  in  the  Galatians,  as  a  difficulty  to  be 
resolved  by  the  inspiration  of  the  Apostle.  Neither  he  who 
wrote,  nor  those  to  whom  he  wrote,  could  ever  have  thought, 
that  words  which  were  meant  for  a  particular  church  were  to 
give  hfe  also  to  all  mankind ;  and  that  the  Epistles  in  which 
they  occurred  were  one  day  to  be  placed  on  a  level  with  the 
Books  of  Moses  themselves. 

But  if  the  writings  of  the  New  Testament  were  regarded 
by  the  contemporaries  of  the  Apostle  in  ft  manner  different 
'from  that  of  later  ages,  there  was  a  difference  which  it  is  far 
more  difficult  for  us  to  appreciate,  in  their  manner  of  reading 
the  Old  Testament.  To  them  it  was  not  half,  but  the  whole, 
needing  nothing  to  be  added  to  it  or  to  counteract  it,  but  con- 
taining everything  in  itself.  It  seemed  to  come  home  to 
them;  to  be  meant  specially  for  their  age;  to  be  vmderstood 
by  them  as  its  words  had  never  been  understood  before. 
"  Did  not  their  hearfa  burn  within  them  ?  "  as  the  Apostles 
expounded  to  them  the  Psalms  and  Prophet'.  The  manner 
of  this  exposition  was  that  of  the  age  in  which  they  lived. 
They  brought  to  the  understanding  of  it,  not  a  knowledge  of 
the  volume  of  the  New  Testament,  but  the  mind  of  Christ. 
Sometimes  they  found  the  lesson  which  they  sought  in  the 
plain  language  of  Scripture ;  at  other  times,  coming  round  to 
the  same  lesson  by  the  paths  of  allegory,  or  seeming  even  in 
the  sound  of  a  word  to  catch  an  echo  of  the  Redeemer'a 
name.  Various  as  are  the  writings  of  the  Old  Testament, 
composed  by  such  numerous  authors,  at  so  many  different 
times,  so  diverse  in  style  and  subject,  in  them  all  they  read 
ordy — the  truth  of  Christ.  They  read  without  diatmctions  of 
moral  and  ceremonial,  type  and  antitype,  history  or  prophecy, 
without  critical  inquiries  into  the  original  meaning  of  passages, 
without  theories  of  the  relation  of  the  Old  and  New  Testa^- 
ments.  Whatever  contrast  existed  was  of  another  kind,  not 
of  the  parts  of  a  hook,  hut  of  the  law  and  faith  ;  of  the  earlier 
and  later  dispensations.  The  words  of  the  book  were  all 
equally  for  their  instruction;  the  whole  volume  lighted  up 
witii  now  meaning. 


,1  Google 


THE   OLD  TESTAMENT.  327 

They  read  the  Old  Testament  after  the  manner  of  their 
age,  and  found  every  verse  su^estivc  of  the  circumstances 
of  the  Church,  and  of  the  hfe  and  death  of  Christ,  Are  we 
douig  more  than  following  their  example,  if  we  read  the 
Seriptares  hy  the  light  of  those  principles,  whether  of  criti- 
cism or  of  morality,  which,  in  our  own  age,  we  cannot  but 
feel  and  know,  and  of  which  it  ia  as  impossible  for  us  to  divest 
ourselves,  as  it  would  have  been  for  them  to  fail  of  seeing 
Christ  in  the  lives  of  the  Patriarchs  ? 
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The  New  Testament  is  ever  old,  and  the  Old  is  ever  en- 
twined with  the  New.  Not  only  are  the  types  of  the  Old 
Testament  shadows  of  good  things  to  come ;  not  only  are  the 
narratives  of  events  and  lives  of  persons  in  Jewish  history 
"  written  for  our  instruction  " ;  not  only  is  there  a  deep-rooted 
identity  of  the  Old  and  New  Testament  in  the  revelation  of 
one  Giod  of  perfect  justice  and  truth ;  not  only  is  "the  law 
fulfilled  in  Christ  to  all  them  that  believe  "  ;  not  only  are  the 
spiritual  Israel  the  true  people  of  God  :  a  still  nearer,  though 
more  superficial  connection  is  formed  by  the  volume  of  the 
Old  Testament  itself,  which,  like  some  closely-fitting  vesture, 
enfolds  the  new  as  well  as  the  old  dispensation  in  its  language 
and  imagery,  the  words  themselves,  as  well  as  the  thoughts 
contmned  in  them,  hecommg  instinct  with  a  new  life,  and 
seeming  to  interpenetrate  with  the  Gospel. 

This  verbal  connection  of  new  and  old  is  not  peculiar  to 
Christianity.  All  nations  who  have  ancient  writings  have 
endeavored  to  read  in  them  the  riddle  of  the  past.  The 
Brahmin,  repeating  his  Vedic  hymns,  sees  them  pervaded  by 
a  thousand  mcanmgs,  which  have  been  handed  down  by  tra- 
dition :  the  one  of  which  ho  is  ignorant  is  that  which  we 
perceive  to  be  the  true  one.  WitJiout  more  reason,  and 
almost  with  an  equal  disregard  or  neglect  of  its  natural  im- 
port, lie  Jewish  Alexandriui  and  Eabbinical  writers  analyzed 
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Ihe  Old  Testament;  in  a  similar  spirit  Gnostics  and  Neo- 
platonists  cited  lines  of  Homer  or  Pindar.  Not  UDlike  is  the 
way  in  which  the  Fathers  cite  hoth  the  Old  and  New  Testa- 
ment ;  and  the  manner  in  which  the  writers  of  die  New 
Testament  quote  from  the  Old  Laa  more  in  common  with  tiia 
last  than  with  modern  critical  interpretations  of  either.  That 
ia  to  say,  the  quotations  are  made  almost  always  without 
reference  to  the  connection  in  which  they  originally  occur, 
and  in  a  different  sense  from  that  in  which  the  Prophet  or 
Psahnist  intended  them.  They  are  fragments  culled  out  and 
brought  into  some  new  combination ;  jewels,  and  precious 
stones,  and. comer-stones  disposed  after  a  new  pattern,  to  be 
the  ornaments  of  another  temple.  It  is  their  place  in  that 
new  temple,  not  their  relation  to  the  old,  which  gives  them 

Such  "  tessellated  work  "  was  after  the  manner  of  the  age : 
it  was  no  new  invention  or  introduction  of  the  sacred  writers. 
Closely  as  it  is  wrought  into  the  New  Testament,  it  belongs 
to  its  externals  rather  than  to  its  true  life.  There  are  few, 
if  any,  traces  of  it  in  the  discourses  of  our  Lord  himself, 
though  it  frequently  recurs  in  the  comments  of  tie  Evan- 
gelists. The  fact  that  all  reli^ons  which  are  possessed  of 
sacred  books,  and  many  even  without  them,  have  passed 
through  a  hke  secondary  stage,  however  different  may  have 
been  lieir  relation  to  the  earlier  forms  of  the  same  rehgiona 
from  that  in  which  the  Gospel  stands  to  the  Old  Testament, 
leads  us  to  regard  this  verbal  connection  as  a  phenomenon  of 
the  mind  which  may  receive  light  from  heathen  parallels. 
Tliere  seem  to  be  times  in  which  human  nature  yearns  toward 
the  past,  though  it  has  lost  the  power  of  interpreting  it. 
Overlooking  the  chasm  of  a  thousand  years,  it  seeks  to  ex- 
tract from  ancient  writings  food  for  daily  life.  The  mystery 
of  a  former  world  lies  heavy  upon  it,  hardly  less  than  of 
the  future,  and  it  lightens  this  burden  by  attributing  to  "them 
of  old  time "  the  thoughts  and  feelings  of  contemporaries. 
It  feeb  the  unity  of  God  and  man  in  all  ages,  and  it  attempts 
to  prove  this  unity  by  reading  the  some  thoughts  in  every 
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word  which  has  been  uttered  from  the  beginning.  Even  the 
words  themselves  it  wHi  sometimes  alter  in  conformity  with 
the  new  spirit  which  appears  to  pervade  them. 

The  Gnostic  and  Alexandrian  writings  are  a  meeting-point 
between  the  past  and  the  future,  in  which  the  present  is  lost 
sight  of,  and  ideas  supersede  facts.  But  somefling  analogous 
is  observable  in  tlie  New  Testament  itself;  which  may  be 
described  ^o  as  the  meeting-point  of  past  and  future  on  the 
ground  of  the  present,  taking  its  origin,  not  from  ideas,  but 
facts.  The  mode  of  thought  of  the  age  by  which  lie  old  is 
ever  new,  and  the  new  ever  entwined  with  the  old,  is  common 
to  both ;  and  language,  equally  with  thought,  seems  to  relax 
its  bonds,  and  lose  those  harder  lines  of  demarcation  and 
definition  which  make  it  incapable  of  spiritual  life.  Grad- 
ually and  naturally,  as  it  were  a  soul  entering  into  a  body 
that  had  been  prepared  for  it,  the  new  takes  the  form  of  the 
old.  Tet  the  very  truth  and  power  of  the  Gospel  prevent 
this  new  creation  from  resembling  the  fentaafic  process  of 
Eastern  heresy.  The  writers  of  the  New  Testament  adopt 
the  modes  of  speech  and  citation  of  their  age,  but  they  also 
ennoble  and  enlighten  them.  That  traces  of  their  age  should 
appear  in  them  is  the  necessary  condition  of  their  speaking 
to  the  men  of  their  age.  To  mankind  then,  as  lo  mdividuals 
now,  God  -would  liave  us  speak  in  a  language  tiiat  they  can 
understand. 

Still,  however  striking  may  be  the  superficial  eimilarily, 
essentia]  differences  lie  beneath.  There  are  three  poinis 
which  may  be  said  to  distinguish  the  manner  in  which  the 
Old  Testament  is  quoted  in  the  New,  from  the  manner  in 
which  early  poets  are  quoted  by  heathen  writers,  or  the 
Old  Testament  itself  by  Alexandrian  or  Christian  authors. 
First,  the  Old  Testament  looks  forward  to  the  New,  aa  the 
New  Testament  looks  backward  on  the  Old.  Reading  the 
Psahnists  or  Prophets,  even  with  ,the  veil  on  our  eyes,  which 
was  also  on  theirs,  we  cannot  but  feel  that  they  were  pil- 
grims and  strangers,  looking  for  more  than  was  on  the  earth, 
whose  sadness  was   not  yet  turned  into  joy.     There   are 
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passages  in  which  the  Old  Testament  goes  beyond  itseF,  in 
■which  it  almost  seems  to  renounce  itself;  even  solitary  ex- 
pressions, of  which  it  might  he  said,  either  in  Christian  or 
heathen  language,  "  that  it  speaks  not  of  itself" ;  or,  that 
"  its  voice  reaches  to  a  thousajid  yearf-."  It  is  otherwise  with 
heathen  literature.  There  is  no  future  to  which  Homer  or 
Hesiod  looked  forward;  no  higher  moral  (ruth  beyond  them- 
selves which  they  dimly  see.  The  life  of  the  world  was  not 
to  awaken  io  their  song.  They  were  poetry  only,  out  .of 
which  came  statues  of  gods  and  heroes.  Secondly,  if  the 
conneetion  between  the  Old  and  New  Testament  be  on  the 
surface  arbitrary,  or,  more  properly  speaking,  after  the  man- 
ner of  the  age,  that  deeper  conneciion  which  lies  below  is 
founded  on  reason  and  conscience.  The  language  of  the 
greater  part  of  the  Old  Testament  is  the  natural,  may  we  not 
say  the  most  true  and  inward,  expression  of  Christian  feeling. 
In  the  hour  of  sorrow,  or  joy,  or  repentance,  or  triumph,  we 
seem  to  turn  to  the  Old  Testament  even  more  readily  than 
to  the  New.  Thirdly  and  lastly,  not  to  speak  of  the  great 
difference  in  degree,  a  difference  in  kind  is  observable  be- 
tween the  way  in  which  quotations  are  made  nse  of  by  the 
Alexandrian  writers  and  in  the  New  Testament.  In  tte  one 
they  are  the  form  of  thought ;  in  the  other,  the  mode  of  ex- 
pression. That  is  to  say,  while  in  the  one  they  exercise  an 
influence  on  the  thought;  in  the  other,  they  are  controlled  by 
if'aud  are  hut  a  sort  of  incrustation  on  it,  or  ornament  of  it ; 
in  some  cases  the  illustration  or  allegory  through  which  it  is 
conveyed.  The  writings  of  St,  Paul  are  not  the  less  one  in 
feeling  and  spirit  because  the  language  in  which  he  con- 
tinually clothes  his  thoughts  is  either  avowedly  or  uncon- 
sciously taken  from  the  Old  Testament. 

Even  in  our  own  use  of  quotations  we  may  observe  a  sort 
of  necessary  inconsistency  which  illustrates  the  mode  of  cita- 
tion in  the  New  Testament.  We  resort  to  quotation  not  only 
as  an  ingenious  device  for  expressing  our  meaning;  it  is  also 
an  appeal  to  an  authority.  And  yet  its  point  or  force  fi:e- 
qnently  consists  in  a  ehght,  or  even  a  great,  deviation  from 
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the  sense  in  'which  a  quotation  was  uttered  by  its  author. 
Its  aptness  lies  in  its  heing  at  once  old  and  new ;  often  in 
bringing  into  juxtaposition  things  so  remote,  that  we  should 
not  have  imagined  they  were  connected  ;  sometimes  in  a  word 
rather  than  in  a  sentence,  even  in  the  substitution  of  a  word, 
or  in  a  logical  inference  not  wholly  warranted. 

Something  analogous  to  this  we  find  in  the  quotations  of 
the  New  Testament.  They  unite  a  kind  of  authority  with  a 
new  interpretation  of  the  passage  quoted.  Sometimes  the 
application  of  them  is  a  sort  of  argument  from  their  exact 
rhetorical  or  even  grammatical  form.  Their  connection  often 
hangs  upon  a  word,  and  there  are  passages  in  which  the  word 
on  which  the  connection  turns  is  itself  inserted.  There  are 
citations  too,  ^Mcb  are  a  composition  of  more  than  one 
passage,  in  which  the  spirit  is  taken  from  one  and  the  words 
from  another.  There  are  other  citations  in  which  a  simi- 
larity of  spirit,  rather  than  of  language,  is  caught  up  and 
made  use  of  by  the  Apostle.  There  are  passages  which  are 
altered  to  suit  the  meaning  given  to  them ;  or  in  which  the 
spirit  of  the  New  Testament  is  substituted  for  that  of  the 
Old;  or  the  spirit  of  the  Old  Testament  expands  into  that 
of  the  New.  Lastly,  there  are  passages,  though  but  few  of 
them  occur  in  the  writings  of  St.  Paul,  which  hare  one  sense 
in  the  Old  Testament,  and  have  an  entirely  different  or 
opposite  one  in  the  New.  Almost  all  gradations  occur  be- 
tween exact  verbal  correspondence  with  the  Greek  of  the 
LXX, ;  and  discrepancy  in  which  resemblance  is  all  but  lost : 
between  the  greatest  similarity  and  difference,  almost  oppo- 
sition, of  spirit  in  the  orl^al  passage  and  its  application. 
In  no  passage  in  the  Epistles  of  St.  Paul  is  there  any 
certain  evidence  that  the  first  connection  was  present  to  the 
Apostle's  mind. 

The  quotations  in  the  writings  of  St.  Paul  may  be  classi- 
fied under  the  following  heads :  — 

I.  Passages  in  which  (a.)  the  meaning,  and  (3.)  the  words 
of  the  Old  Testament  are  altered,  or  (y.)  both :  the  altera- 
tions, sometimes  arising  from  no  assignable  cause,  sometimee 
from  a  composition  of  passages. 
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n.  Passages  in  whicli  (a.)  tlie  spirit  or  ()3.)  the  language  of 
the  OU  Testament  is  exactly  retained,  or  with  no  greater 
variation  of  words  than  may  be  supposed  to  arise  out  of  dif- 
ference of  testa,  and  no  greater  diversity  of  spirit  than  neces- 
sarily arises  from  the  transfer  of  any  passage  in  the  Old 
Testament  into  another  connection  in  the  New. 

m.  Allegorical  passages. 

I.  (1.)  An  instance  in  which  the  meaning  of  the  quotation 
has  been  altered,  and  also  in  which  the  new  meaning  giyen 
to  it  is  derived  from  another  passage,  occurs  in  Eom.  ii.  24 : 

TO  yap  SmiM  TOv  6fou  &i   ujias  ^atr^ij/irmu  iv  toie  e&vtiriv  ■  where 

the  Apostle  is  speaking  of  the  scandal  caused  by  the  violence 
and  hypocrisy  of  the  Jews.     The  words  are  taken  from  Isa. 

lii.  5  :  Sc'  vyiSt  bunravrhs  to  Srafid  pov  ffKair^ijjifiTai  fV  roit  (ft^cri  ■ 

where,  however,  they  refer,  not  to  the  sins  of  the  house  of 
Israel,  but  to  their  sufierings  at  the  hand  of  their  enemies. 
The  turn  which  the  Apostle  has  given  the  passage  is  gathered 
from  Ezek.  xxxvi.  21-23  :  koI  ftJHisdiiT/ir  avrHi'  8ia  to  Smj^ 

fiou  TO  Syiov  i  e^fPfjkaiTav  otKOS  'lirpaiJX  h  tow  Wveirtv  oJ  fimjX- 
Oo/rov  fKii,  K.  T.  X. 

A  composition  of  passages  occurs  also  in  Eom.  xi.  8,  which 
appears  to  be  a  union  of  Isa.  vi.  9,  10  and  xsix.  10.  The 
play  upon  the  word  idyr/  (nations  =-  Gentiles)  is  repeated  in 
Eom.  iv.  17  (Gen.  xvii.  5),  Gal.  iii.  8  (Gen.  sii.  3). 

(2.)  A  similar  instance  in  which  the  general  tone  of  a 
quotation  is  taken  from  one  passage,  and  a  few  words  added 
from  another,  is  to  be  found  in  Eom.  is.  33 :  Mou  Ti'ftj^i  tv 

Zi&v  \i8ov  irpoiTKiSft/iaTot  Kai  irirpav  o-KovSdXou  iral  o  jrurrtvav  eV 
atr^  oi  KaTai(rxii>'6^(rfTai.  The  greater  part  of  this  passage 
occurs  in  Isa,  xxviii.  16 :  tSoi  tya  iii^iWa  fJt  rh  fle/itXio  Siwk 

\i6oii  jroXuTfX^,  ikXcktov,  aKpoyanaiov,  cittiiiov,  fit  to  flepeXia  airrjs, 
Kill  6  truTTtiav  oi  fif/  KaTaurxi'Ss-  But  the  words  \i6ai'  jrpair- 
KiS^yiaros  are  introduced  from  Isa.  viii.  14,  And  the  remainder 
of  the  passage  (nul  ....  caraHi^Fdijo-tTai)  is  really  inconsist- 
ent with  these  words,  thoiigii  both  parts  are  harmonized  in 
Him  who  is  in  one  sense  a  stumbling-stone  and  rock  of  of- 
fence ;  in  another,  a  foundation-stone  and  chief  comer-stone. 
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(3.)  A  slighler  example  of  alteration  occurs  io  1  Cor.  m. 
19,  where  the  Apostle  quotes  from  Ps.  xciv.  11 :  nipci  yiviy 

tr«.  Toirs    bia-koyiaiLois  ™«   T^*«<.    Sr.    .J-rl  ^Arcuoi.  ^    Here   tbf 

words  rav  ir6(j>av  are  substituted  for  tS»  a^^Dtifl-oi'  in  the 
LXS.,  which  in  this  passage  agrees  with  the  Hebrew.  They 
are  required  Io  connect  the  quotation  in  the  Epistle  with  the 
previous  verses.  A  simikr  instance  of  the  introduction  of  a 
word  (TTflt)  on  which  the  point  of  an  argument  turns,  occurs 
hi  Rom.  X.  11 :  Xn'"  yl-P  h  yp^¥l  ■  -^^  ^  Jnorfvo*  *7r'  alr^  oS 
KaTa(£rx«.(?qff<rai-  where  the  addition  b  the  more  remarkable, 
as  the  Apostle  had  quoted  the  words  without  n-Sr  a  few  rerses 
previously. 

(4.)  Another  msUnce  of  addition,  rather  than  alteration,  is 
furnished  by  1  Cor.  siv.  21 :  iv  t^  vdj-a  y^pairroi  -^  Sr<  Iv  .'rcpo- 
yKi.<r<K«.s  Ka\  h  xc^tirH'  (Vf'pffli'  XoXijirffl  Tffl  Xa^  roiro),  Kdl  ovS 
oBrat  (i<T«Kot;<7om<.'  ^v,  Uyu  ™p.ot.  This  quotation,  which  is 
said  to  be  "written  in  the  law  "  (comp.  John  x.  34,  xii.  34, 
XV.  25),  is  from  Isa.  xxviii.  11,  12,  where  the  words  in  the 
LXX.  are  Bii  i^cuXi-riiof  x"'^^'^"-  *'°  T^^'^^'l'  '"P'^'  °"  ''"^^' 
(Tomr.  T^  Xo£  Toirm,  and  in  the  EngUsh  translation,  "  with 
stammering  iips  and  another  tongue  will  he  speak  unto  this 
people."  But  the  last  words,  ol&'  oKrai  ilaaKoiaoyrai,  are 
taken  from  the  followmg  verse,  where  a  clause  nearly  similar 
occurs  in  a  different  connection :  Xiyon-ee  avrdis,  tovto  to  am- 

iravpo  Tip  TTtl^SlT.,  Kol  TO^TO  TO    ffiwpiW«.   ■"■'    """    ¥^W<"'  j""^' 

tir,  V.  12.  The  whole  is  referred  by  the  Apostle  to  the  gift  of 
tongues,  which  he  "infers  from  this  passage  "  to  be  a  sign 
to  unbelievers." 

(5.)  An   adaptation,  which  has  led   to  an   alteration  ot 
words,  occurs  in  Kom.  x.  6-9;  ^  8^  *'«  T'Wf«=  e«a.o^«, 


mpavo-;     loOr'   eori   xP"^'""    Karayaye'ui  ■   ^   n't    kot 
■ri.u  ,la,in^!Tov :   tovt'    ftTTt    voiaT'ov   *K    vfKpwv   afcryoyf 


gfauou-  tdCi'  foTt  TO  p^pa  rljr  nioTdac,  o  KJ^piffTOftci- ■  on  ffa 
v'oXoyqffjjt  f'r  ™  OTiip.r.'  (7o«  «ip.o-  'l^-reS".  ""l  ^^Tr^^'HI^  '"  j^ 
KopBi?  trou  5ti  6  Sfis  oirii-  ^yiipt:'  *'■:  riKpav,  amS^<ni-      The  aub- 
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Stance  of  this  passive  is  taken  from  Deut.  xxx.  11  - 14  :  Su  ^ 

tpToKlj  aSnj  rjB  tyh  (iniWojial  iroi  atifLtpov  ovx  ijr(poyi!6s  (orii',  oiSi 
fiuKpav  ano  troO  firrir  •  oix  h  T<f  oipav^  Sva  eari,  \iyap  ■  rk  ava- 
/S^crej-oi  ^lilv  els  top  aipoyoy,  Kai  ^Ij^frtTai  ^pXy  aMjv,  Kal  aKoio-avrtt 
auTJiii  ^utJiaojiti/ ;  ati&i  ■nipan  ttjs  6aKaatnis  iari,  \iyav  tU  Siajre- 
oaati  rjiiu'  eis  to  nipav  Tijs  floXdcroTjs,  Kal  X^i;  ^^Ii-  air^ii,  koi 
dKouoT^v  ^p!v  jToiijoTj  alrniv,  Ka'i  7roi^ao,«j/ ,-  iyyvr  •jou  ian  rS  pr\^a 
cri^dEpa,  \v  i^  urofiaTi  crou  Kal  iv  TJj    KapSla  (roC  Kal  iv  rah  x^p"! 

<Tov,  TToieiv  avT6.  To  these  verses  the  Apostle  has  added  what 
may  he  termed  a  rtinning  commentary,  applying  them  to 
Christ.  To  make  the  words  nipav  i^r  floXdtroTjr  thus  appU- 
cable,  the  Apostle  has  altered  them  to  th  t^i-  S^vuvov,  a 
cliange  which  we  should  hesifato  to  attribute  to  him,  but  for 
the  other  examples  which  have  been  already  quoted  of  similar 
changes.  (Compare  also  Eom.  xi,  8 ;  xii.  19 ;  Eph.  t.  14. 
The  latter  passage,  in  which  the  name  of  Christ  is  introduced 
as  here,  beiijg  prohably  an  adaptation  of  Isa.  Ix.  1.)  Con- 
sidering the  frequency  of  such  changes,  it  would  be  contrary 
to  the  rules  of  sound  criticism  to  attribute  the  introduction  of 
the  words  to  a  difference  of  text  io  the  Old  Testament. 

(6.)  The  words  of  1  Cor.  XV.  45,  oSroit  km  yiypairrai  •  'Eje- 
vero  &  irparos  "aSV  tU  ^vx^v  C^<Tay  6  t,TX<>-TOC  'AS&p.  fU  ^ev/ui 

CfooTToiavv,  afford  a  remarkable  instance  of  discrepancy,  both 
in  woi-ds   and  meaning,  from  Gen.  ii.  7 :  ii'e<j>ioi)a-cv  eU  to 

npiirawov    airou    jrno^j-    fa^t  ■   koI  tytwio    o  Si/Spwiros    th  ^Xfl" 

Caa-av  ■  to  the  two  clauses  of  which  the  Apostle  appears  to 
have  applied  a  distinction  analogous  to  that  which  Philo 
draws  (De  Legum  Alleg.,  I.  12 ;  De'  Croat.  Mun.,  24,  46) 
between  the  earthly  and  the  heavenly  man  (Gen.  ii.  7  and 
i.  27). 

n.  A  good  example  of  the  second  class  of  quotations  is 
the  passage  from  Hab.  ii,  4,  quoted  in  Eom,  i.  17  :  6  Si  SlKmas 
«  m(rrfo>i  Cw'™!  ■  which  occurs  also  in  two  other  places, 
Heb.  X.  38,  GaL  iii.  11,  which  the  LXX.  read,  6  hi  SUaios  U 
irlariiis  /lou  f^fferoi,  and  the  English  version  translates  from 
the  Hebrew,  "  but  the  just  shall  Jive  by  his  faith."  It  is 
remarkable,  that  in  Eom.  i.  17,  Gal.  iiL  11,  it  should  be 
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quoted  in  the  same  manner,  and  that  slightly  different  either 
from  the  LXX.  or  the  Hebrew ;  in  Heb.  x.  38  if  agrees  pre- 
cisely with  the  LXX.  Like  the  other  gn>at  lext  of  the 
Apostle,  "  Ahraham  believed  God,  and  it  was  counted  to  him 
for  righteousness,"  it  is  an  instance  of  the  way  in  which  the 
language  of  the  Old  Testament  was  enlarged  and  univer- 
salized in  the  New;  the  particular  faith  of  Abraham  or  of 
the  Israelite  becoming  the  type  of  faith  generally  for  all 
mankind  in  all  ages. 

Other  examples  of  the  second  class  of  quotations  are  to 
be  found  in  such  passages  as  the  following :  "  Blessed  is  the 
man  whose  iniquity  is  forgiven,  and  whose  sin  is  pardoned  ; 
blessed  is  the  man  to  whom  the  Lord  doth  not  impute  sin," 
Kom.  iv.  7,  from  Ps  xxxu  1  2  The  reproaches  of  them 
that  reproached  thee  fell  in  me  Eom.  xv.  3,  from  Ps.  Ixix. 
9.  "Who  hath  beheved  our  report?"  Eom.  s.  IC,  from 
Isa.  hiL  1 ;  in  which  the  m&tmct  of  the  Apostle  has  caught 
the  common  spirit  of  the  Old  and  New  Testament,  though 
the  texts  quoted  contam  no  word  which  is  a  symbol  of  his 
doctrine. 

Passages  which  might  be  placed  under  either  head  are 
Eom,  X,  13,  "  Jacob  have  I  loved,  and  Esau  have  I  hated," 
the  words  of  which  exactly  agree  with  the  LXX.,  although 
their  original  meaning  in  Mai.  i.  2,  3,  whence  they  are  taken, 
has  to  do,  not  with  the  individuals  Jacob  and  Esau,  but  with 
the  natives  of  Edom  and  Israel ;  the  cento  of  quotations  in 
Eom.  iii.  descriptive  of  the  wickedness  of  the  Psalmist's 
enemies,  or  of  those  who  were  the  subjects  of  the  prophefical 
denuttcialjons,  which  are  transferred  by  the  Axwstle  to  the 
world  in  general,  Eom.  xii.  20,  "  Therefore  if  thine  enemy 
hunger,  feed  him  ;  if  he  thirst,  give  him  drink ;  for  in  so  doing 
thou  shalt  heap  coals  of  flre  on  his  head,"  the  words  of  which 
are  exactly  quoted  from  the  LXX.  (Prov.  xxv.  21,  22), 
though  the  meaning  given  to  them  is  ironicai ;  for  which 
reason  the  succeeding  clause,  "But  the  Lord  shall  reward 
thee,"  which  would  have  destroyed  the  irony,  is  omitted. 

m.  Once  more.     In  a  few  passages  otdy  the  Apoatle,  after 
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the  manner  of  his  time,  has  recourse  to  allegory.  These  are : 
1.  The  allegory  of  the  woman  who  had  lost  her  husband,  in 
Eom.  vii. ;  2.  Of  the  children  of  Israel  in  the  iviidemess,  in 
1  Cor.  X. ;  3.  Of  Hagar  and  Sarah,  in  Gal.  iii. ;  4.  Of  the 
veil  on  the  face  of  Moses,  in  2  Cor.  iii. ;  5.  Ahraham  himself, 
who  is  a  kind  of  centre  of  allegory,  the  actions  of  whose  life, 
as  well  as  the  promisea  of  G!od  to  him,  are  symhola  of  the 
coming  dispensation ;  6.  The  history  of  the  patriarchs,  and 
cutting  short  of  the  house  of  Israel,  ia  Rom.  is.,  x.  Of  these 
examples,  the  first,  third,  and  fourth  are  what  we  should  term 
illustrations ;  while  the  second,  fifth,  and  sixth  have  not  mere- 
ly an  analogous  or  metaphorical  meaning,  but  a  real  inward 
connection  with  the  life  and  state  of  the  first  helievers. 

A  few  general  results  of  an  examination  of  the  quotations 
from  the  Old  Testament  in  St  Paul's  Epistles,  may  be 
summed  as  follows ;  — 

1.  The  whole  number  of  quotations  is  about  eighty-seven, 
of  which  about  flfty-three  are  found  in  the  Romans,  fifteen  in 
1  Corinthians,  six  in  2  Corinthians,  ten  in  Galaljana,  two  in 
the  Ephesians,  one  in  1  Timothy.  Of  these  nearly  half  show 
a  precise  verbal  agreement  with  the  LXX. ;  while,  of  the 
remaining  passages,  at  least  two  thirds  exhibit  a  degree  of 
verbal  similarity  which  can  only  he  accounted  for  by  an 
acquaintance  with  tie  LXX. 

2.  None  of  these  passages  ofler  any  certain  proof  that  the 
Apostle  was  acquainted  with  the  Hebrew  original.  That  he 
must  have  been  acquainted  with  it  can  hardly  be  doubted 
yet  it  seems  improbable  that  he  could  have  familiarly  known 
it  without  straying  into  parallelisms  with  the  Hebrew  text,  in 
those  passages  in  which  it  varies  from  the  LXX.  His  ac- 
quaintance with  it  was  probably  of  such  a  kind  as  we  might 
acquire  of  a  version  of  the  Scriptures  not  in  the  vernacular. 
No  Englishman  incidentally  quoting  the  English  version  from 
memory  would  adapt  it  to  the  Greek,  though  he  might  very 
probably  adapt  the  Greek  to  tJie  English.  On  the  other 
hand,  the  Apostle  must  have  possessed  a  minute  knowledge 
of  the  LXX.,  as  ia  found  by  (he  fragmentary  character  of  lie 
quotations,  no  less  than  their  verbal  agreement. 
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3.  Several  of  these  quotations  ate  what  may  be  termed 
latent  quotations,  as,  for  example,  Horn.  iii.  4 ;  x.  18  ;  1  Cor. 
vi.  2  ;  ix.  7  ;  xv.  25,  27  ;  while  a  few  others,  as,  for  example, 
Eom.  xii.  19  ;  1  Cor.  xv.  45,  are  hardly,  if  at  all,  discernible 
in  the  text  of  the  Old  Testament.  The  very  familiarity  with 
the  Old  Testament  which  has  led  to  the  first  of  these  two 
phenomena,  may  be  in  part  also  the  cause  of  the  second.  As 
the  words  surest  themselves  unconsdously,  so  the  spirit 
without  the  words  occasionally  comes  into  the  Apostle's  mind ; 
or  the  language  and  spirit  of  difierent  passages  blend  in  one. 

4.  There  is  no  evidence  that  the  Apostle  remembered  the 
verbal  connection  in  which  any  of  the  passages  quoted  by  him 
originally  occurred.  He  isolates  them  wholly  from  their  con- 
text; he  reasons  from  them  as  he  might  from  statements  of 
his  own,  "  going  ofi'  upon  a  word,"  aa  it  has  been  called,  in 
one  instance  almost  upon  a  letter  (Gal.  iii.  16),  drawing  in- 
ferences which  in  strict  logic  can  hardly  be  allowed,  extend- 
ing the  meaning  of  words  beyond  their  first  and  natural 
sense.  But  all  this  only  implies  that  he  uses  quotations  from 
the  Old  Testament  after  the  manner  of  his  age ;  dining 
more  than  bis  contemporaries  to  the  spirit  and  less  to  the 
Setter,  his  very  inaccuracy  about  the  letter  arising  partly 
from  his  feelhig  for  the  spirit. 

5.  It  seems  strange  that  the  Apostle  should  use  the  law  to 
establish  the  law,  and  at  the  same  time  condemn  the  law  by 
itself.  What  made  him  apply  one  text  to  the  law,  "  The  man 
that  doeth  these  things  shall  live  in  them,"  and  another  to  the 
Gospel,  "  The  word  is  very  nigh  unto  thee,  even  in  thy 
mouth  and  in  thy  heart  ?  "  No  answer  can  be  given  to  tliis 
question.  To  separate  the  Old  Testament  into  two  parts,  to 
throw  away  one  half,  and  make  the  other  the  means  of  con- 
veying the  Gospel  to  the  minds  of  his  hearers,  to  bring  forth 
from  his  treasury  things  new  and  old,  and  to  harmonize  all  iu 
one  spirit,  is  ft  part  of  his  appointed  mission, 
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ST.  PAUL. 

Br  BENJAMIN  JOWETT. 
OiSare  St  or<  St '  dirdhfiai'   rijs  trapKiis  fvrfyyeKiadnrjn  Ijiio  to  TipoTf 

i^frrrvaare,  dXXa  is  tcyyiKov  6iav  ebe^airBf  jit,  is  Xpurroi-  'I;jcrotJi'. 
—  Gal.  ir.  13,  14. 

The  narrative  of  the  Gospel  gives  no  full  or  perfect  like- 
ness of  the  character  of  the  Apostles,  Human  heings  do  not 
admit  of  being  constructed  out  of  a  single  feature ;  nor  is 
imagination  ahle  to  supply  defaUs  which  are  really  wanting. 
St.  Peter  and  St.  John,  the  two  Apostles  whose  names  are 
most  prominent  in  the  Gospels  and  early  portion  of  the  Acts, 
both  seem  to  unite  two  extremes  in  the  same  person ;  the 
character  of  St,  John  combining  gentleness  with  vehemence, 
almost  with  fierceness;  while  in  St,  Peter  we  seem  to  trace 
rashness  and  timidity  at  once,  the  spirit  of  freedom  at  one 
period  of  his  life,  and  of  narrowness  Mad  exclusiveness  at 
another.  He  is  the  first  to  confess,  and  the  first  to  deny 
Christ.  Himself  the  captain  of  the  Apostles,  and  yet  want- 
ing in  Ihe  very  qualities  necessary  to  constitute  a  leader. 
Such  extremes  may  easily  meet  in  the  same  person ;  but  we 
do  not  possess  sufficient  knowledge  to  say  how  they  were 
reaUy  reconciled.  Each  of  the  Apostles  grew  up  to  the  fiil- 
ness  of  the  stature  of  the  perfect  man.  Even  those,  who  to 
us  are  little  more  than  names,  had  individual  fealurea  as 
lively  as  our  own  contemporaries.  But  the  mention  of  their 
sayings  or  acts  on  four  or  five  occasions  while  they  followed 
the  footsteps  of  the  Lord  on  earth,  and  then  on  two  or  three 
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occasions  soon  afler  he  was  taken  from  tLcm,  then  once  again 
after  an  interval  of  twelve  or  fourteen  yeans,  is  not  sufficient 
to  enable  us  to  judge  of  their  whole  character.  We  may 
distinguish  Peter  from  John,  or  James  from  either ;  but  we 
cannot  eet  theiu  up  as  a  study  to  be  compared  with  each 
other. 

More  features  appear  of  the  character  of  St.  Paul,  yet  not 
sufficient  to  give  a  perfect  picture.  We  should  lose  the  in- 
dividuality wliich  we  have,  by  seeking  to  idealize  and  gen- 
eralize from  some  more  common  type  of  Christian  life.  It 
has  not  been  unusual  to  describe  St.  Paul  as  a  man  of  reso- 
lute will,  of  commanding  energy,  of  high-souled  eloquence,  of 
classic  taste.  Not  of  such  a  one  would  the  Apostle  himself 
"  have  gloried."  It  was  not  the  wisdom  of  this  world  which 
he  spoke,  but  "  the  hidden  wisdom  of  God  in  a  mystery." 
All  his  life  long  be  felt  himself  to  be  one  "  whose  strength 
was  perfected  in  weainess  " ;  he  was  aware  of  the  impression 
of  feebleness  which  his  own  appearance  and  discourse  made 
upon  his  converts ;  who  was  sometimes  in  weainess  and  fear 
and  trembling  before  them,  "  having  the  sentence  of  death  in 
himself,"  and  at  other  times  "  in  power  and  the  Holy  Ghost 
and  in  much  assurance  " ;  and  so  far  from  having  one  un- 
chan^ng  purpose  or  insight,  that  though  determined  to  know 
one  thing  only,  "  Jesus  Christ  and  him  crucified,"  yet  in  his 
manner  of  teaching  he  wavers  between  opposite  views  or 
precepts  in  successive  verses.  He  is  ever  feeling,  if  haply 
he  may  find  them,  after  the  hearts  of  men.  He  is  carried 
away  by  sympathy,  at  times  even  for  his  opponents.  He  is 
struggling  to  express  what  is  in  process  of  revelation  to  him. 
Such  are  some  of  the  individual  traits  whicli  he  has  left  in  his 
writings  i  they  are  traits  far  more  interesting  and  more  like 
himself  than  any  general  image  of  heroism  or  goodness. 
Whatever  other  impression  he  might  have  made  upon  us, 
could  we  have  seen  him  face  to  face,  there  can  be  little  doubt 
that  be  would  have  left  the  impression  of  what  was  remark- 
able and  uncommon. 

There  are  questions  which  it  is  intorestiDg  to  surest,  even 


,1  Google 


CHAKA.CTEB   OF   ST.  1 


343 


when  fhey  can  never  receive  a  perfect  and  satisfactory  an- 
swer. One  of  these  questions  may  be  asked  respecting  St. 
Paul:  "  What  was  the  relation  in  which  his  former  life  stood 
to  the  great  fact  of  his  conversion  ?  "  He  himself,  in  looking 
back  upon  the  times  in  which  he  pprsecuted  the  Church  of 
Gtod,  thought  of  them  chiefly  as  an  increasmg  evidence  of  the 
mercy  of  Gtod,  which  was  afterwards  exiended  to  him.  It 
seemed  so  strange  to  have  been  what  he  had  been,  and  to  he 
what  he  was.  Kor  does  our  own  conception  of  him,  in  rela- 
tion to  his  former  self,  commonly  reach  beyond  this  contrast 
of  the  old  and  new  man ;  the  persecutor  and  the  preacher 
of  the  Gospel ;  the  young  man  at  whose  feet  the  witnesses 
against  Stephen  laid  down  their  clothes,  and  Ihe  same  Paul 
disputing  against  the  Grecians.  fuU  of  visions  and  revelations 
of  the  Lord,  on  whom  in  later  hfe  came  daily  the  care  of  aU 
the  churches. 

Yet  we  cannot  but  admit  also  the  possibility,  or  rather  the 
probable  truth,  of  another  point  of  view.  If  there  were  any 
among  the  contemporaries  of  St.  Paul  who  had  Itnown  him 
in  youth  and  in  age,  they  would  have  seen  similarities  such  as 
escape  us  in  the  character  of  the  Apostle  at  different  periods 
of  his  life.  The  zealot  against  the  Gospel  might  have  seemed 
to  them  transfigured  into  the  opponent  of  the  law ;  they 
would  have  found  something  in  common  in  the  Pharisee  of 
the  Pharisees,  brought  up  at  the  feet  of  Gamaliel,  and  the 
man  who  had  a  vow  on  his  last  journey  to  Jerusalem.  And 
when  they  heard  the  narrative  of  his  conversion  from  his 
own  hps,  they  might  have  remarked  that  to  one  of  his  tem- 
perament only  could  such  an  event  have  happened,  and  would 
have  noted  many  superficial  resemblances  which  showed  him 
to  be  Ihe  same  man,  while  the  great  inward  change  which 
had  overflowed  upon  ihe  world  was  hid  from  their  eyes. 

The  ^fts  of  God  to  man  have  ever  some  reference  to 
natural  disposition.  He  who  becomes  the  servant  of  God 
does  not  thereby  cease  to  be  himself.  Often  the  transition  is 
greater  in  appearance  than  in  reality,  from  its  very  sudden- 
ness.    There  is  a  kind  of  rebeUion  against  self  and  nature 
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and  God,  which,  through  the  mercy  of  God  to  the  soul,  seems 
ahnost  necessarily  to  lead  to  reaction.  Persons  have  been 
worse  than  their  feUow-men  in  outward  appearance,  and  yet 
there  was  within  them  the  spirit  of  a  ciiild  waiting  to  return 
home  to  their  father's  house.  A  change  passes  upon  them 
which  we  may  figure  lo  ourselves,  not  only  as  the  new  man 
taking  the  place  of  the  old,  but  as  the  inner  man  taldng  the 
place  of  the  outer.  So  fearfully  and  wonderfully  are  wo 
made,  that  the  very  contrast  to  what  we  are  has  often  an 
inexpressible  power  over  us.  It  seems  eometimea  as  if  the 
same  rehgious  education  had  tended  to  contrary  results ;  in 
one  case  to  a  devout  life,  in  another  to  a  reaction  against  it ; 
sometimes  lo  one  form  of  faith,  at  other  times  to  another. 
Many  parents  liave  wept  to  see  the  early  religious  training  of 
their  children  draw  them,  by  a  kind  of  repulsion,  to  a  com- 
munion which  is  the  extreme  opposite  of  that  in  which  they 
have  been  brought  up.  '  Such  facts  as  these  have  bat  a 
remote  bea,ring  on  the  character  of  St.  Paul ;  but  they  serve 
to  make  us  think,  that  all  spiritual  influences,  however  an- 
tagonistic they  may  appear,  have  more  in  common  with  each 
other  than  they  have  with  the  temper  of  the  world  ;  and  that 
it  is  easier  to  pass  from  one  form  of  faith  to  another,  than 
from  leading  the  life  of  al!  men  to  either.  There  is  more  in 
common  between  those  ^ho  anathematize  each  other,  than 
between  either  and  the  spirit  of  toleration  which  characterizes 
the  ordinary  dealings  of  man  and  man,  or  much  more  the 
Spirit  of  Christ,  for  whom  they  are  alike  contending. 

Perhaps  we  shall  not  be  iar  wrong  in  concluding,  that 
those  who  have  undergone  great  religious  changes,  have  been 
of  a  fervid,  imaginative  cast  of  mind;  lookmg  for  more  in 
this  world  than  it  was  capable  of  yielding;  easily  touched  by 
the  remembrance  of  the  past,  or  inspired  by  some  ideal  of  the 
future.  When  i*ith  this  has  been  combined  a  zeal  for  the 
good  of  their  fellow-men,  they  have  become  the  heralds  and 
champions  of  the  religious  movements  of  the  world.  The 
change  has  begun  within,  but  has  overflowed  without  them. 
"  "When  thou  art  converted,  strengthen  thy  brethren,"  is  the 
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order  of  nature  and  of  grace.  In  secret  tbey  lirood  over 
tlieir  own  state ;  weary  and  profitless  their  soul  fainteth  with- 
in ihem.  The  reli^on  they  profess  is  a  rehgion  not  of  hfe  to 
them,  but  of  death ;  they  lose  tlieir  interest  in  the  world,  and 
are  cut  off  from  the  communion  of  their  fellow-men.  While 
they  are  musmg,  the  fire  kindles,  and  at  the  last  "  they  speak 
with  their  tongue."  Then  pours  forth  irrepressibly  the  pent- 
up  stream  "  unto  all  and  upon  all "  their  fellow-men ;  the 
intense  fiame  of  inward  enthusiasm  warms  and  lights  up  the 
world.  First,  they  are  the  evidence  to  others ;  then,  again, 
others  are  the  evidence  to  them.  All  rehgious  leaders  cannot 
be  reduced  to  a  single  type  of  character ;  yet  m  all,  perhaps, 
two  characteristics  may  be  observed ;  the  first,  great  self- 
reflection;  the  second,  intense  sympathy  wifh  other  men. 
They  are  not  the  creatures  of  habit  or  of  circumstance,  lead- 
ing a  blmd  life,  unconscious  of  what  they  are ;  then-  whole 
effort  is  lo  realize  their  inward  nature,  and  to  make  it  palpa- 
ble and  visible  to  their  feUows.  Unlike  other  men  who  are 
confined  to  the  circle  of  themselves  or  of  their  family,  their 
afiections  are  never  straitened ;  they  embrace  with  then-  love 
all  men  who  are  like-minded  with  them;  almost  all  men  too, 
who  are  unlike  them,  in  the  hope  that  they  may  become 
like. 

Such  men  have  generaUy  appeared  at  favorable  conjunc- 
tures of  circumstances,  when  the  old  was  about  to  vanish 
away,  and  (he  new  to  appear.  The  world  lias  yearned 
towards  them,  and  they  towards  the  world.  They  have 
uttered  what  all  men  were  feeling ;  they  have  interpreted  the 
age  to  itself.  But  for  the  concurrence  of  circumstances,  they 
might  have  been  stranded  on  the  solitary  shore,  they  might 
have  died  without  a  follower  or  convert.  But  when  the 
world  has  needed  them  and  God  baa  intended  them  for  the 
world,  they  are  endued  with  power  from  on  high ;  they  use 
all  other  men  as  their  instruments,   uniting  them  to  Ihem- 

Often  such  men  have  been  brought  up  in  the  faith  which 
they  afterwards  oppose,  and  a  part  of  their  power  has  con- 
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sisted  in  their  acquaintance  with  the  enemy.  They  see  other 
men,  hke  themselves  foiinerly,  wandering  out  of  the  way  in 
the  idol's  temple,  amid  a  burdensome  ceremonial,  with  prayers 
and  sacrifices  unable  to  free  the  soul.  They  lead  them  by 
the  way  themselves  came  to  the  home  of  Christ.  Sometimes 
they  represent  the  new  as  the  truth  of  the  old ;  at  other  times 
aa  contrasted  with  it,  as  life  and  death,  as  good  and  evil,  as 
Christ  »nd  anti-Christ,  They  relax  the  force  of  habit,  they 
melt  the  pride  and  fanaticism  of  the  soul.  They  suggest  to 
others  their  own  doubts,  they  inspire  them  with  their  own 
hopes,  they  supply  their  own  motives,  they  draw  men  to  them 
witli  cords  of  sympathy  and  bonds  of  love;  they  themselves 
seem  a  sufficient  stay  to  support  the  world.  Such  was  Lu- 
ther at  the  Reformation ;  such,  in  a  far  higher  sense,  was  the 
Apostle  St.  Paul. 

There  have  been  heroes  in  the  world,  and  there  have  been 
prophets  in  the  world.  The  first  may  be  divided  into  two 
classes ;  either  they  have  been  men  of  strong  will  and  character, 
or  of  great  power  and  range  of  intellect;  in  a  few  instances, 
combining  both.  They  have  been  the  natural  leaders  of  man- 
kind, compelling  others  by  their  acknowledged  superiority  as 
rulers  and  generals ;  or  in  the  paths  of  science  and  philoso- 
phy, drawing  the  world  after  Ihem  bj-  a  yet  more  inevitable 
necessity.  The  prophet  belongs  to  another  order  of  beings : 
he  does  not  master  his  thoughts  ;  they  cai'ry  him  away.  He 
does  not  see  clearly  into  the  laws  of  this  world  or  the  affairs 
of  this  world,  but  has  a  light  beyond,  which  reveals  them 
partially  in  their  relation  to  another.  Often  he  seems  to  be 
at  once  both  the  weakest  and  the  stirongest  of  men ;  the  first 
to  yield  to  his  own  impulses,  the  mightiest  to  arouse  them  in 
others.  CalKiness,  or  reason,  or  philosophy  are  not  the  words 
which  describe  the  appeals  which  he  makes  to  the  hearts  of 
men.  He  sways  them  to  and  fro  rather  than  governs  or  con- 
trols them.  He  is  a  poet,  and  more  than  a  poet,  the  inspired 
teacher  of  mankind ;  but  the  intellectual  gifts  which  he  pos- 
sesses are  independent  of  knowledge,  or  learning,  or  capacity; 
what  Ihey  are  much  more  ?i1tin  to  is  the  fire  and  subtlety  of 
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genius.  He  too,  for  a  time,  has  ruled  kingdpms  and  even  led 
armies  ;  "  aii  Apostle,  not  of  man,  nor  by  men  " ;  acting,  rot 
by  authority  or  commission  of  any  prince,  but  by  an  imme- 
diate inspiration  from  on  high  communicating  itself  to  the 
hearts  of  men. 

Saul  of  Tarsus  is  called  an  Apostle  rather  than  a  prophet, 
because  Hebrew  prophecy  belongs  to  an  age  of  the  world 
before  Christianity.  Now  that  in  the  Gospel  that  which  is 
perfect  is  come,  that  which  is  in  part  is  done  away.  Yet,  in 
a  secondary  sense,  the  Apostle  St.  Paul  is  also  "  among  the 
prophets."  He,  too,  has  "  visions  and  revelations  of  the 
Lord,"  though  he  has  not  written  them  down  "  for  our  in- 
struction," in  which  he  would  fain  glory  because  Ihey  are  not 
his  own.  Even  to  the  outward  eye  he  has  the  signs  of  a 
prophet  There  is  in  him  the  same  emotion,  the  same  sym- 
pathy, the  same  "  strength  made  perfect  in  weakness,"  the 
same  absenee  of  human  knowledge,  the  same  subtilty  in  the 
use  of  langu^e,  the  same  singleness  in  the  dehvery  of  his 
message.  He  speaks  more  as  a  man,  and  less  immediately 
under  the  Impulse  of  the  Spirit  of  God  ;  more  to  individuals, 
and  less  to  the  nation  at  large  ;  he  is  less  of  a  poet,  and  more 
of  a  teacher  or  preacher.  But  these  differences  do  not  int«> 
fere  with  the  general  resembiance.  Like  Isaiah,  he  bids  us 
look  to  "  the  man  of  sorrows  "  ;  like  Ezekiel,  he  arouses  men 
to  a  truer  sense  of  the  ways  of  God  in  his  dealings  with  them ; 
like  Jeremiah,  he  mourns  over  hia  countrymen ;  like  all  the 
prophets  who  have  ever  been,  he  is  lifted  above  this  world, 
and  is  "  in  the  Spirit  at  the  day  of  the  Lord."     (Rev.  i.  10.) 

Reflections  of  this  kind  are  suggested  by  the  absenee  of 
materials  such  as  ttirow  any  light  on  the  eariy  life  of  St 
Paul.  All  that  we  know  of  him  before  his  conversion  is 
summed  up  m  two  facts,  "  that  the  witnesses  laid  down  their 
clothes  with  a  young  man  whose  name  was  Saul,"  and  that  he 
was  brought  up  at  the  feet  of  Gamaliel,  one  of  the  few  Eab- 
binical  t«achers  of  Greek  learning  in  the  eity  of  Jerusalem. 
We  cannot  venture  to  assign  him  either  to  the  "  choleric"  or 
the  "  melancholic  "  temperament.     [Tholuck.]     "We  are  un- 
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able  to  determiDe  what  were  his  natural  gifts  or  capacities ;  or 
how  far,  as  we  often  observe  to  be  the  case,  ihe  gifts  which  he 
had  were  called  out  by  the  mission  on  which  he  was  sent,  or 
the  theatre  on  which  he  felt  himself  placed  "  a  spectacle  to 
the  world,  to  angels,  and  to  men."  Far  more  interesting  is  it 
fo  trace  the  simple  feelings  with  which  he  himself  regarded 
his  former  life.  "  Last  of  all  he  was  seen  of  me  also,  who 
am  the  least  of  (he  Apostles,  thai  am  not  worthy  to  be  called 
an  Apostle,  because  I  persecuted  tho  Church  of  God."  Yet 
there  was  a  sense  also  that  he  was  excusable,  and  that  this 
was  the  reason  why  the  mercy  of  God  extended  itself  to  him. 
"Tet  I  obtmned  mercy,  because  I  did  it  ignorantly  in  unbe- 
Jief"  And  in  one  passage  he  dwells  on  the  fact,  not  only 
that  he  had  been  an  Israelite,  but  more,  that  after  the  strictest 
sect  of  the  Jews'  religion  he  lived  a  Pharisee,  as  though  that 
were  an  evidence  to  himself,  and  should  be  so  to  others,  thiU; 
no  human  power  could  have  changed  him ;  that  he  was  no 
half  Jew,  who  had  never  properly  known  what  the  law  waa, 
but  one  who  had  both  known  and  strictly  practised  it, 

"We  are  apt  to  judge  extraordinary  men  by  our  own  stand- 
ard ;  Ihat  is  to  say,  we  often  suppose  them  to  possess,  in  an 
extraordinary  degree,  those  quahties  which  we  are  conscious 
of  in  ourselves  or  others.  This  is  the  easiest  way  of  con- 
ceiving their  characters,  but  not  the  truest.  They  differ  in 
kind  rather  than  in  degree.  Evea  to  understand  them  truly 
seems  (o  require  a  power  analogous  to  their  own.  Their 
natures  are  more  subtile,  and  yet  more  simple,  than  we  readily 
imagine.  .  No  one  can  read  the  ninth  chapter  of  the  First,  or 
the  eleventh  and  twelfth  chapters  of  the  Second  Epistle  to 
the  Corinthians,  without  feeling  how  different  tlie  Apostle  St. 
Paul  must  have  been  from  good  men  among  ourselves.  Wo 
marvel  how  such  various  traits  of  character  come  together 
iu  the  same  individual.  He  who  waa  "full  of  visions  and 
revelations  of  the  Lord,"  who  spake  with  tongues  more  than 
they  all,  was  not  "  mad,  but  uttered  the  words  of  truth  and 
soberness."  He  who  was  the  most  enthusiastic  of  all  men, 
was  also  the  most  prudent ;  the  Apostle  of  freedom,  and  yet 
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the  most  moderate.  He  who  was  the  strongest  and  most 
enlightened  of  all  men,  was  also  (would  he  have  himself  re- 
frained from  saying?)  at  limes  the  weakest;  on  whom  there 
came  the  care  of  all  the  churches,  yet  seeming  also  to  lose 
Ihe  power  of  acting  in  the  absence  of  human  sympathy. 

Qualities  so  like  and  unlike  are  hard  to  reconcile ;  perhaps 
they  have  neyer  heen  united  in  the  same  degree  in  any  other 
human  being.  The  contradiction  in  part  arises,  not  only  from 
the  Apostle  being  an  extraordinary  man,  but  from  his  being  a 
man  like  ourselves  in  an  extraordinary  state.  Creation  was 
not  to  him  that  fixed  order  of  things  which  it  is  to  us ;  rather 
it  was  an  atmosphere  of  evil  just  broken  by  the  light  beyond. 
To  us  the  repose  of  the  scene  around  contrasts  with  the  tur- 
moil of  man's  own  spirit;  to  tlie  Apostle  peace  was  to  be 
sought  only  from  within,  half  hidden  even  from  the  inner  man. 
There  was  a  veil  upon  the  heart  itself  which  had  to  be  re- 
moved. He  himself  seemed  to  fall  asunder  at  times  into  two 
parts,  the  flesh  and  the  spirit ;  and  the  world  to  he  divided 
into  two  hemispheres,  the  one  of  the  rulers  of  darkness,  the 
other  bright  with  that  inward  presenee  which  should  one  day 
be  revealed.  In  this  twiUght  he  lived.  "What  to  us  is  far  off 
both  in  time  and  place,  if  such  an  expression  may  be  allowed, 
to  him  was  near  and  present,  separated  by  a  thin  Aim  from 
the  world  we  see,  ever  ready  to  break  forth  and  gather  into 
itself  the  frame  of  nature.  That  sense  of  the  invisible  which 
to  most  men  it  is  so  ditRcult  to  impart,  was  hke  a  second  na- 
ture to  St.  PauL  He  walked  by  faith,  and  not  by  sight; 
what  was  strange  to  him  was  the  life  he  now  led ;  which  in 
his  own  often  repeated  language  was  death  rather  than  life, 
the  place  of  shadows,  and  not  of  realities.  The  Greek  philos- 
ophers spoke  of  a  world  of  phenomena,  of  true  being,  of 
knowledge,  and  opinion ;  and  we  know  that  what  they  meant 
by  these  distinctions  ia  something  different  from  the  tenets  of 
any  philosophical  school  of  the  present  day.  But  not  less 
different  is  what  St.  Paul  meant  by  the  life  hidden  with  Christ 
in  God,  fjie  conmiunioti  of  the  spirit,  the  possession  of  the 
mind  of  Christ ;  only  that  this  was  not  a  mere  difference  of 
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Speculation,  but  of  practice  also.  Could  any  one  say  ii 
"  the  life,"  not  that  I  live,  but  (hat  "  Christ  liveth  in 
Such  language  with  St.  Paul  is  no  mere  phraseology,  f 
is  repeated  from  habit  in  prayers,  but  the  original  c 
ness  of  the  Apostle  respecting  his  own  state.  Self  is  banished 
from  him,  and  has  no  more  place  in  him,  as  he  goes  on  his 
way  to  fuWi  the  work  of  Ciirist.  No  figure  is  too  strong  to 
express  his  humiliation  in  himself,  or  his  exaltation  in  Christ. 

Could  we  expect  this  to  be  otherwise  when  we  look  back  at 
the  manner  of  his  conversion  ?  Could  he  have  looked  upon 
the  world  with  the  same  eyes  that  we  do,  or  heard  its  many 
voices  with  the  same  ears,  who  had  been  caught  up  into  the 
seventh  heaven,  whether  in  the  body,  or  out  of  the  body,  he 
could  not  tell  ?  Must  not  his  whole  life  have  seemed  to  him 
like  a  gradual  revelation,  an  inspiration,  ao  ecstasy?  Once 
he  had  looked  upon  the  face  of  Christ,  and  heard  Him  speak 
from  heaveu.  All  that  followed  in  the  Apostle's  history  was 
continuous  with  that  event,  a  stream  of  light  flowing  from  it, 
"  planting  eyes  "  in  his  soul,  transfiguring  him  "  from  glory  to 
glory,"  clothing  him  witK  the  elect  "  in  the  exceeding  glory." 

Tet  this  glory  was  not  that  of  the  princes  of  this  world, 
"who  come  to  naught":  it^ia  another  image  which  he  gives 
us  of  himself;  —  not  the  figure  on  Mars'  hill,  in  the  cartoons 
of  Raphael,  nor  the  orator  with  noble  mien  and  eloquent  ges- 
ture before  Festus  and  Agrippa;  but  the  image  of  one  lowly 
and  cast  down,  whose  bodily  presence  was  weak,  and  speech 
contemptible  ;  of  one  who  must  have  appeared  to  the  rest  of 
mankind  like  a  visionary,  pierced  hy  the  thorn  in  the  flesh, 
waiting  for  the  redemption  of  the  body.  The  saints  of  the 
Middle  Ages  are  in  many  respects  unUke  St  Paul,  and  yet 
many  of  them  bear  a  far  closer  resemblance  to  him  than  is  to 
be  found  in  Luther  and  the  Eeformers.  The  points  of  resem- 
blance which  we  seem  to  see  in  them  are  the  same  withdrawal 
from  the  things  of  earth,  the  same  ecstasy,  the  same  conscious- 
ness of  the  person  of  Clirist,  "Who  would  describe  Luther  by 
the  words  "  crucified  witii  Christ "  ?  It  is  in  another  manner 
that  the  Reformer  was  called  upon  to  war,  —  with  weapons 
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CEirtbly  as  well  as  spiritual,  with  a  strong  nght  hand  and  a 
mighty  arm, 

Thei-e  have  been  Ihoie  who,  althuugh  deformed  by  nature, 
have  worn  the  expression  of  a  calm  and  heavenly  beauty  ;  in 
whom  the  flashing  i>ye  has  attested  the  presence  of  thought  ia 
the  poor,  withered,  and  palsied  frwiie.  There  ha-ve  been 
others  again,  who  have  pa=sed  the  greater  part  of  their  lives 
in  intense  bodily  suffering,  who  have,  nevertheless  du^ected 
states  or  led  armies,  the  keenness  of  whose  intellect  has  not 
been  dulled,  nor  their  natural  force  of  mind  abated.  There 
have  been  those  al=o,  on  whose  faces  men  have  gazed  "  as 
upon  the  face  of  an  angel,"  while  they  pierced  or  stoned  them. 
Of  such  an  one,  perhaps,  the  Apostle  himself  might  have  glo- 
ried ;  not  of  those  whom  men  term  great  or  noble.  He  who 
felt  the  whole  creation  groaning  and  travailing  together  until 
now,  was  not  like  the  Greek  drinking  in  the  life  of  nature  at 
every  pore.  He  who  through  Christ  waa  crucified  to  the 
world,  and  the  world  to  him,  was  not  in  harmony  with  nature, 
nor  nature  with  him.  The  manly  form,  (he  erect  step,  the 
fulness  of  life  and  beauty,  could  not  have  gone  along  with 
such  a  consciousness  as  this  ;  any  more  than  the  taste  for  lit- 
erature and  art  could  iia^e  consisted  with  the  thought,  "not 
many  wise,  not  many  learned,  not  many  mighty,"  Instead  of 
these,  we  have  the  visage  marred  more  than  the  sons  of  men, 
the  cross  of  Christ  to  the  Greeks  foohs^hness,  the  thorn  in  the 
flesh,  the  marks  in  his  body  of  the  Lord  Jesus. 

Oflen  the  Apostle  St.  Paul  has  been  described  as  a  person 
the  furthest  removed  from  enthusiasm  ;  incapable  of  spiritual 
illusion ;  by  his  natural  temperament  averse  to  credulity  or 
superstition.  By  such  considerations  as  these  a  celebrated 
author  confesses  himself  to  have  been  converted  to  the  belief 
in  Christianity.  And  yet,  if  it  is  intended  to  reduce  St.  Paul 
to  the  type  of  what  is  termed  "  good  sense  "  in  the  present 
day,  it  must  be  admitted  that  the  view  which  thus  describes 
him  is  but  partially  true.  Far  nearer  the  truth  is  that  other 
quamt  notion  of  a  modem  writer,  « that  St.  Paul  was  (he 
finest  gentleman  that  ever  lived";  for  no  man  had  nobler 
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forms  of  courtesy,  or  a  deeper  regard  for  the  feelings  of  others. 
But  "good  sense"  is  a  term  not  well  adapted  to  express 
either  the  individual,  or  the  age  and  country  in  which  he 
hved.  He  who  wrought  miracles,  who  had  handierchiefs 
carried  to  him  from  the  sick,  who  spake  with  tongues  more 
than  they  all,  who  lived  amid  visions  and  revelations  of  the 
Lord,  who  did  not  appeal  to  the  Gospel  as  a  thing  long  set- 
tled, but,  himseF,  saw  the  process  of  revelation  actually  going 
on  before  his  eyes,  and  communicated  it  fo  bis  fellow-men, 
could  never  have  been  such  an  one  as  ourselves.  Nor  can 
we  pretend  to  estimate  whether,  in  the  modem  sense  of  the 
term,  he  was  capable  of  weighing  evidence  ;  or  how  far  he 
would  have  attempted  to  sever  between  the  workings  of  his 
own  mind  and  the  Spirit  wliich  was  imparted  fo  him. 

What  has  g^ven  rise  to  this  conception  of  the  Apostle's 
character  has  been  the  circumstance,  that  with  what  the  world 
terms  mysticism  and  enthusiasm  are  united  a  singular  pru- 
dence and  moderation,  and  a  perfect  humanity,  searching  the 
feelings  and  knowing  the  hearts  of  all  men.  "  I  became  all 
things  to  all  men,  that  I  might  win  some  " ;  not  only,  we  may 
beheve,  as  a  sort  of  accommodation,  hut  as  the  expression 
of  the  natural  compassion  and  love  which  he  felt  for  them. 
There  is  no  reason  to  suppose  that  the  Apostle  took  any  in- 
terest in  the  daily  life  of  men,  in  the  great  events  which  were 
befalling  the  Eoman  Empire,  or  in  the  temporal  fortunes  of 
the  Jewish  people.  But  when  they  came  before  him  as  sin- 
ners, lying  in  darkness  and  the  shadow  of  God's  wralli,  igno- 
rant of  the  mystery  that  was  being  revealed  before  their  eyes, 
then  his  love  was  quickened  for  them,  then  they  seemed  to 
him  as  his  kindred  and  brethren ;  there  was  no  sacrifice  too 
great  for  him  to  make;  he  was  wilhng  to  die  with  Christ, 
yea,  even  to  be  accursed  from  Him,  that  he  might "  save  some 
of  them." 

Mysticism,  or  enthusiasm,  or  intense  benevolence  and  phi- 
lanthropy, seem  to  us,  as  they  commonly  are,  at  variance  with 
worldly  prudence  and  moderation.  But  in  the  Apostle  these 
different  and  contrasted  qualities  are  mingled  and  harmonized. 
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The  mother  watching  over  the  life  of  her  child  has  all  her 
faculties  aroused  and  stimulated;  she  knows  almost  by  in- 
sljnct  how  to  say  or  do  the  right  thing  at  the  right  time  ;  she 
regards  his  faults  with  mingled  love  and  sorrow.  So,  in  the 
Apostle,  we  seem  to  trace  a  sort  of  refinement  or  nicety  of 
feeling,  when  he  is  dealing  with  the  souls  of  men.  All  his 
knowledge  of  mankind  shows  itself  ftr  their  sates ;  and  yet 
not  that  knowledge  of  mankind  which  comes  from  without,  re- 
vealing itself  by  experience  of  men  and  manners,  by  taking  a 
part  in  events,  by  the  insensible  course  of  years  making  ug 
learn  from  what  we  have  seen  and  suffered.  There  is  another 
experience  that  comes  from  within,  which  begins  with  the 
knowledge  of  self,  with  the  consciousness  of  our  own  weak- 
ness and  infirmities  j  which  is  contmued  in  love  lo  others,  and 
in  works  of  good  to  them ;  which  grows  by  singleness  and 
simplicity  of  heart.  Love  becomes  the  interpreter  of  how 
men  think,  and  feel,  and  act,  and  supplies  the  place  of,  or 
passes  into,  a  worldly  prudence  wiser  than  the  prudence  of  this 
world.     Such  is  the  worldly  prudence  of  St.  Paul. 

Once  more :  there  is  in  the  Apostle,  not  only  prudence  and 
knowledge  of  tlie  world,  but  a  kind  of  sabtilty  of  moderation, 
which  considers  every  conceivable  ease,  and  balances  one 
with  another  ;  in  the  Uist  resort  giving  no  rule,  but  aUowing 
all  to  be  superseded  by  a  more  general  principle.  An  m- 
Btance  of  this  subtile  moderation  is  his  determination,  or  rather 
omission,  to  determine  the  question  of  meats  and  drinks,  which 
he  first  regards  as  indifferent,  secondly,  as  depending  on  men's 
own  conscience,  and  this  ag^n  as  limited  by  the  consciences 
of  others,  and  lastly  resolves  all  these  finer  precepts  into  the 
general  principle,  "  Whatever  ye  do,  do  all  to  the  glory  of 
God."  The  same  quaJifieation  of  one  principle  by  another 
recurs  again  in  his  rules  respecting  marriage.  First,  "  do  not 
marry  unbelievers,"  and  "  let  not  the  wife  depart  from  her 
husband."  But  if  you  are  married,  and  the  unbeliever  is  wil- 
ling to  remain,  tlien  the  spirit  of  the  second  precept  must 
prevail  over  the  first.  Only  in  an  extreme  case,  where  both 
parties  are  willing  lo  dissolve  the  tie,  the  first  principle  in  turn 
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may  again  supersede  the  second.  It  may  be  B^d  in  the  oeq 
case,  "  Your  cliildren  are  holy  " ;  in  the  other,  "  What  knowest 
thou,  0  wife,  if  thou  shalt  save  thy  husband  ?  "  In  a  similar 
spirit  he  withdraws  his  censure  on  the  incestuous  person,  lest 
such  an  one,  criminal  as  he  was,  should  he  swallowed  up  with 
overmuch  sorrow.  There  is  a  reli^ous  aspectof  either  course 
of  conduct,  and  either  may  be  right  under  given  circum- 
stances. So  the  kmgdoms  of  this  world  admit  of  being  re- 
garded almost  as  the  kmgdora  of  God,  in  reference  to  our 
duties  towards  their  rulers  ;  and  yet  touching  the  gomg  to  law 
before  unbelievers,  we  are  to  think  rather  of  that  other  king- 
dom in  which  we  shall  judge  angels. 

The  Gospel,  it  has  been  often  remarked,  lays  dovm  princi- 
ples rather  than  rules.  The  passages  in  the  EpisOea  of  St. 
Paul  which  seem  to  be  exceptions  to  this  statement,  are  ex- 
ceptions in  appearance  rather  than  reality.  They  ai'e  relative 
lo  the  circumstances  of- those  whom  he  is  addressing.  He 
who  became  "  all  things  to  all  men,"  would  have  been  the  last 
to  insist  on  temporary  regulations  for  his  converts  being  made 
the  rule  of  Christian  life  in  all  ages.  His  manner  of  church 
government  was  the  very  reverse  of  an  immutable  and  un- 
bending law.  In  all  his  instructions  to  the  churches,  the 
Apostle  is  ever  with  them,  and  seems  to  follow  in  his  mind's 
eye  their  working  and  effect;  whither  bis  Epistles  go,  he 
goes  in  thought ;  absent,  in  his  own  language,  in  the  body, 
hut  present  in  spirit.  What  he  says  to  the  churches,  he 
seems  to  make  them  say ;  what  he  directs  them  to  do,  they 
are  to  do  in  that  common  spirit  in  which  they  are  united  with 
him;  if  they  live,  he  lives;  time  and  distance  never  snap 
the  cord  of  sympathy.  His  government  of  them  is  a  sort  of 
communion  with  them;  a  receiving  of  their  feelings  and  a 
pouring  forth  of  his  own,  hardly  ever  bare  command;  a  spirit 
which  he  seeks  to  infuse  into  them,  not  a  law  by  which  he 
rules  them. 

Great  men  are  sometunes  said  to  possess  the  power  of  com- 
mand, but  not  the  power  of  entermg  into  the  feelings  of  others. 
They  have  no  fear  of  their  fellows,  but  neither  are  they  al- 
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ways  capable  of  irainediately  impressing  tliem,  or  of  perceiv- 
ing the  impressioa  which  their  words  or  actions  make  upon 
them.  Often  they  live  in  a  kind  of  solitude,  on  which  other 
men  do  not  venture  to  iatrude ;  putting  forth  their  strength  on 
parficular  occasions,  careless  or  ahstracted  about  the  daily 
concerns  of  life.  Such  was  not  the  greatness  of  the  Apoatle 
St.  Paul ;  not  only  in  the  sense  in  which  he  says  that  "  he 
could  do  aU  things  through  Christ,"  but  in  a  more  earthly  and 
human  one,  was  it  true  that  his  strength  was  his  weakness,  and 
his  weakness  his  strength.  Ills  dependence  on  others  was  in 
part  also  the  source  of  his  influence  over  them.  His  natural 
character  n-as  the  type  of  that  communion  of  the  Spirit  which 
he  preached  ;  the  meanness  of  appearance  which  he  attributes 
to  himself,  the  image  of  that  contrast  which  the  Gospel  pre- 
sents to  human  greatness.  Glorymg  and  humiliation,  life  and 
death,  a  vision  of  angels  strengthening  him,  the  "  thorn  in  the 
flesh  "  rebuking  him,  the  greatest  tenderness  not  without  stern- 
ness, sorrows  above  measure,  consolations  above  measure,  are 
some  of  the  contradictions  which  were  reconciled  in  the  same 
man.  The  centre  in  which  things  so  strange  met  and  moved 
was  the  cross  of  Christ,  "whose  marks  in  his  body  he  bore"; 
what  was  "  behind  of  whose  afflictions  "  he  rejoiced  to  fill  up. 
Let  us  look  once  more,  a  litUe  closer,  at  that  "visage  marred" 
in  his  Master's  ser\-ice.  A  poor  decrepit  being,  aflicted  per- 
haps with  palsy,  certainly  with  some  bodily  defect,  —  led  out 
of  prison  between  Roman  soldiers,  probably  at  times  faltering 
in  his  speech,  the  creature,  as  he  seemed  to  spectators,  of  ner- 
vous sensibility, — yearning,  almost  with  a  sort  of  fondness,  to 
save  the  souls  of  those  whom  he  saw  around  him, —  spoke  a 
few  eloquent  words  in  the  cause  of  Christian  truth,  at  which 
kings  were  awed,  tellmg  the  tale  of  his  own  conversion  with 
such  simple  palkos,  tliat  after  ages  have  hardly  heard  the 
like. 

Such  is  the  image,  not  which  Christian  art  has  dehghted  to 
consecrate,  but  which  the  Apostle  has  left  in  his  own  writings 
of  himself;  an  image  of  true  wisdom,  and  nobleness,  and  af- 
fection, but  of  a  wisdom  unlike  the  wisdom  of  this  world ;  of 
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a  nobleness  which  must  not  be  transfonned  into  that  of  the 
heroes  of  the  world;  an  affection  which  seemed  to  he  as 
strong  and  as  individual  towards  all  mankind,  as  other  men 
are  capable  of  feeling  towards  a  single  person. 
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Br  BENJAMIN  JOWETT. 


The  narrative  of  tlic  second  chapter  of  the  Epistle  to  the 
Galatians  suggests  an  inquiry,  which  lies  at  the  foundation  of 
all  inquiries  into  the  history  of  the  early  Church:  "In  what 
relation  did  St.  Paul  stand  to  the  Apostles  at  Jerusalem?" 
To  which  inquiry  three  answers  may  be  given;  (I.)  the 
answer  which  identifies  the  preaching  of  St.  Paul  and  the 
Twelve ;  or,  (2.)  which  opposes  them ;  or,  (3.)  which,  without 
absolutely  either  identifying  or  opposing  them,  allows  for  im- 
portant differences  arising  from  variety  of  external  circum- 
stances and  of  individual  character.  The  first  answer  is  that 
which  would  be  gathered  from  the  Acts  of  the  Apostles, 
which  presents  only  the  picture  of  an  unbroken  unity ;  a 
view  to  which  the  Church  in  after  ages  naturally  inclined, 
and  which  may  be  said  to  be  caricatured  in  the  explanation 
of  Chrysostom  and  Jerome,  that  the  dispute  between  the 
Apostles  at  Antioch  was  only  a  concerted  fiction.  Secondly, 
the  answer  which  would  be  supplied  by  the  Clementine  homi- 
lies, in  which  St.  Paul  sustains  the  character  of  Simon  Magus, 
and  St,  Peter  is  the  Apostle  of  the  Gentiles  ;  such  an  answer 
as  would  probably  have  been  given  also  in  the  wrilings  (had 
they  been  preserved  to  us)  of  Marcion.  by  whom  St,  Paul  in 
turn  was  magnified  to  the  exclusion  of  the  Twelve.  The 
third  answer  is  that  which  we  believe  would  be  drawn  from 
a  careful  examination  of  the  Epistles  of  St.  Paul  himself,  tlte 
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only  contemporary  documents :  "  Separation  not  opposition, 
antagonism  of  tte  followers  rather  than  of  tlie  leaders,  peiv 
sonal  antipathy  of  the  Judaizors  to  St.  Paul  rather  than  of 
St.  Paul  to  the  Twelve." 

The  inquiry  to  which  these  three  answers  have  been  given, 
unavoidably  runs  up  into  the  more  general  question  of  the 
relation  of  the  Gospel  of  the  circumcision  and  the  uncircum- 
cision,  and  of  the  Jew  to  the  Gentile.  If  ia  the  second 
century  these  distinctions  yet  survived,  if  animosities  against 
St.  Paul  were  burning  still,  if  a  party  without  the  Church 
ranged  itself  under  his  name,  if  later  controversies  have  any- 
thing in  common  with  that  first  difference  of  circumcision  and 
uncircumcision,  if  in  the  earliest  ecclesiastical  history  we  find 
a  silence  respecting  the  person  and  an  absence  of  tl  e  sp  r  t 
of  St.  Paul,  it  is  impossible  to  separate  these  fa  t  ton  the 
record  of  the  Apostle  himself,  that  on  a  great  oc  a  on  the 
other  Apostles  "  added  nothing  to  him  " ;  and  that  at  An  o  h, 
which  was  more  peculiarly  his  own  sphere,  he  withstood  Peter 
to  the  face.  We  recognize  in  the  personal  narnt  ve  of  the 
Epistle  io  the  Galatians,  the  germ  of  what  reappears  after- 
wards as  the  history  of  the  Church.  And  had  no  record  of 
either  kind  survived,  had  there  been  no  hint  anywhere 
dropped  of  divisions  between  St.  Paul  and  the  Twelve,  no 
memorial  extant  of  Judaizing  heresies,  we  should  feel  that 
some  account  was  stall  needed  of  the  manner  in  wliich  circum- 
cision  became  uncircumcision,  and  the  Jew  was  lost  in  the 
Gentile.  Probably  we  might  conjecture  not  in  all  places  with 
equal  readiness,  nor  equally  after  and  before  the  destruction 
of  Jerusalem  or  the  revolt  under  Adrian,  nor  without  impart- 
ing many  elements  of  the  Law  to  the  Gospel,  nor,  in  accord- 
ance with  the  general  laws  of  human  nature,  without  some 
violence  of  party  and  opinion. 

Events  of  the  greatest  importance  in  the  history  of  man- 
kind are  not  always  seen  to  be  important,  until  the  time  for 
preserving  them  is  past.  They  have  vanished  into  outUne, 
and  the  details  are  filled  up  by  the  imagination  or  by  the 
feelii^  of  a  later  generation.     This  is  especially  the  case 
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with  such  events  as  stand  in  no  relation  to  the  public  life  of 
the  time.  Events  of  this  kind,  the  most  fruitful  in  results, 
may  disappear  themselves  as  though  they  had  never  been  5 
they  may  also  be  magnified  by  present  interests  into  false  and 
exaggerated  proportions.  Who  can  tell  what  went  on  in  a 
"  large  upper  room  "  about  the  year  40  ?  which  may,  never- 
theless, have  had  vital  consequences  for  the  history  of  the 
world  and  the  Church.  Allusions  in  contemporary  writings 
will  be  often  insuffieient  to  retam  the  true  meaning  of  insfita- 
tions  or  events,  or  lo  dispel  the  errors  that  may  distort  or 
cover  them.  And  the  events  which  of  all  others  are  least 
litely  to  preserve  their  real  aspect,  —  most  subject  to  be  for- 
gotten on  the  one  hand,  or  to  be  exaggerated  on  the  other,  — 
the  most  liable  to  be  perverted,  the  least  possible  to  read 
aright  even  in  contemporary  writings,  —  are  the  differences  of 
the  first  teachers  of  a  religion,  when  they  leave  no  permanent 
impress  on  its  after  history. 

These  are  the  reasons  why,  on  such  a  subject  as  the  one 
we  are  considering,  so  much  is  left  for  speculation  and  for 
conjecture ;  why  the  result  of  so  many  books  is  so  small ; 
T/hy  there  is  so  much  criticism,  and  so  little  history.  Not 
only  are  the  materials  slender,  but  the  light  by  which  they 
are  seen  is  feeble ;  and  hence  the  new  combinations  and  con- 
structions of  them  are  necessarily  uncert^n.  They  cannot 
be  left  to  lie  flat  upon  the  page  of  Scripture ;  least  of  all  can 
they  be  put  together  on  the  pattern  of  ecclesiastical  tradition. 
Church  history,  like  otiier  history,  may  be  made  by  the  work- 
ings of  the  human  mind  to  acquire  a  deceitful  unity ;  it  may 
gather  to  itself  form  and  feature ;  it  may  convey  a  harmo- 
nious impression,  which,  from  its  mere  internal  consistency,  it 
is  difficult  to  resist.  The  philosophy  of  history  readily  weaves 
the  tangle,  developing  the  growth  of  ideas  and  connecting 
together  causes  and  effects ;  but  the  unity  which  it  creates  is 
only  artificial.  Some  other  combination  may  be  equally 
possible.  Tradition,  on  the  otiier  hand,  has  a  natural  unity; 
but  it  is  the  unity  of  idea,  which  a  later  age  gives  to  the  past 
It  tells  not  what  a  former  generation  was,  but  what  an  after 
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one  Ihouglit  it  should  have  been.  Many  things  came  to  liglit 
in  the  second  century,  which  were  unknown  in  the  first.  Still 
more  in  the  third,  that  were  unknown  in  the  second.  We 
turn  from  "  this  idol  of  the  temple  "  to  our  earliest  materials, 
the  least  hint  in  which,  slender  as  they  are,  will  be  often  of 
more  value  than  all  later  traditions  put  together. 

Many  causes  combine  to  produce  a  singular  illusion  in 
reference  to  the  Church  of  the  Apostolic  age.  There  is  tbe 
universal  temptation  to  look  back  to  a  time  when  human 
nature  was  better  than  it  is,  when  virtue  and  brotherly  love 
were  not  an  ideal  on!y,  but  had  aa  actual  habitation  on  the 
earth  among  men.  The  times  of  the  Apostles  are  the  golden 
age  of  the  Church,  in  which,  without  spot,  or  wrinkle,  or  any 
such  thing,  it  seems  to  come  from  Ihe  hands  of  its  Divine 
Author,  —  Ihe  New  Jerusalem  descending  from  heaven,  ai^ 
rayed  in  a  portion  of  Ibat  glory  with  which  the  faith  of  the 
Apostles  clothed  it.  Such  is  the  idea  which  we  instinctively 
form  of  the  primitive  Church,  prior  to  any  examination  of 
the  New  Testament;  an  idea  which  is  with  difficulty  laid 
aside  in  the  face  of  the  plainest  facts.  The  misconception  is 
further  increased  by  the  circumstance,  that  in  modern  times 
even  more  than  in  ancient,  we  have  made  the  first  ceniuiy 
the  battle-field  of  our  controversies ;  instead  of  asking  what 
was  right,  or  true,  or  probable,  what  was  the  spirit  or  mind  of 
Christ,  we  have  constantly  repeated  the  question,  ■'  What  was 
the  belief,  constitution,  practice,  of  the  primitive  Church  ?  "  — 
a  question  which  we  had,  in  reality,  the  smallest  materials  for 
answering,  and  which  we  had,  therefore,  the  greatest  tempta- 
tion to  answer  according  to  our  previous  conception.  The 
vacant  space  was  in  some  way  to  be  filled  up.  Could  any- 
thing be  more  natural  than  that  it  should  be  filled  up  with  the 
features  of  the  third  century  ?  If  we  analyze  closely  what 
is  tlie  origin  of  many  femiliar  conceptions  respecting  the 
Apostolic  Church,  we  shall  And  that  they  consist  of  a  sort  of 
ideal,  clothed  in  some  of  the  es.1emals  of  Terlullian  or  of 
Augustine,  and  conforming,  as  far  as  possible,  to  the  use 
and  practice  of  our  own  time. 
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The  slightest  knowledge  of  human  nature  is  sufficient  to 
assure  us,  that  in  the  primitive  Church  there  must  have 
existed  all  the  varieties  of  practice,  belief,  speculation,  doc- 
trine, which  the  different  circumstances  of  the  converts,  and 
the  different  natures  of  men  acting  on  tliose  circumstances, 
would  he  likely  to  produce.  The  least  examination  of  the 
Epistles  is  sufficient  to  show,  not  only  what  must  have  been, 
but  what  was.  Even  tlie  Apostles  and  their  immediate  fol- 
lowers did  not  work  together  in  the  spirit  of  an  order;  hut 
like  men  of  strongly  marked  individual  character,  going  by 
different  roads  to  what  did  not  always  prove  to  be  a  common 
end.  Not  to  anticipate  the  great  division  of  which  we  are 
about  to  speak,  Paul,  and  Barnabas,  and  Apollos,  and  even 
Priscilla  and  Aquila,  seem  to  have  their  separate  spheres  of 
labor  and  ways  of  acting ;  and  a  similar  difference,  though 
shghtly  marked,  is  observable  in  the  relation  of  St.  Peter  to 
St.  James.  "When  the  Apostles  were  withdrawn,  the  differ- 
ences wiiich  had  commenced  during  their  lifetime  were  not 
likely  to  disappear ;  in  all  that  conflict  of  opinions,  philoso- 
phies, religions,  raees,  they  must,  for  a  time  at  least,  have 
found  food,  and  gathered  strength. 

Leaving  such  general  speculations,  we  wiU  now  go  back 
to  Ihe  subject  out  of  which  they  arose,  —  the  difference  of  St, 
Paul  and  the  Twelve,  "  the  little  cloud  no  bi^er  than  a 
man's  hand,"  the  sign  of  that  greater  difference  which  spread 
itself  over  the  face  of  the  Church  and  the  world. 

The  narrative  of  this  difference  is  contained  in  the  second 
chapter  of  the  Epistle  to  the  Galatians.  The  Apo''tle  be^ns 
by  asserting  his  Divine  commission  and  independence  of 
human  authority,  with  an  emphasis  which  implies  that  this 
could  not  have  been  acknowledged  by  the  Judaizing  Chris- 
tians, Aiier  a  few  sharp  words  of  remonstrance,  he  touches 
on  such  points  in  his  personal  history  as  tended  to  show  that 
he  had  no  connection  with  the  Twelve,  It  was  not  by  their 
ministry  that  he  was  converted  ;  and  ailer  his  conversion,  he 
had  seen  them  only  twice  ;  once  for  so  short  a  time  that  he 
was  unknown  by  face  to  the  churches  of  Judfea ;  on  the  latter 
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of  the  two  occasions,  they  hod  "  added  nothing  to  him  "  in  a 
conference  about  circumcision.  Afterwards,  at  Antioch,  when 
Peter  showed  a  disposition  partially  to  retrace  his  steps,  at 
the  instigation  of  certmn  who  came  from  James,  he  withstood 
him  to  the  face,  and  rebuked  his  inconsistency,  even  though 
hia  helper,  Barnabas,  and  all  tie  other  Jews,  were  against 
him.  The  reason  for  narrating  all  this  is  to  show,  not  how 
nearly  the  Apostle  agreed  with  the  Twelve,  but  how  entirely 
ho  maintained  his  ground,  meeting  them  on  terms  of  free- 
dom and  equality. 

There  are  features  in  this  narrative  which  m  1  cate  1 1  ostile, 
as  there  are  other  features  which  abo  md  cate  a  friendly, 
bearing  in  the  two  parties  who  are  here  spoken  of  An  ong 
the  first  may  be  classed  the  mention  of  filse  1  reth  en  who 
came  in  to  spy  out  our  liberty  in  Christ  Je  u  TVeie  they 
Jews  or  Christians?  and  how  came  they  to  he  present  if  the 
Apostles  at  Jerusalem  could  have  prevented  them  ?  The 
number  of  them  seems  to  indicate  that  there  was  no  strong 
line  of  demarcation  between  the  Jews  and  Christians  at  Jeru- 
salem ;  and  from  the  tone  of  the  narrative  we  can  hardly 
avoid  drawing  the  conclusion,  that  the  other  Ajwstles  scarcely 
resisted  them,  but  left  the  battle  to  be  fought  by  St.  Paul. 
The  second  point  which  leads  to  the  unfavorable  inference  is 
the  manner  in  which  the  Apostles  of  Jerusalem  are  spoken 
of, —  '"those  who  seemed  to  be  somewhat,  whatsoever  they 
were,  it  maketh  no  matter  to  me  "  ;  ol  SokoEjtei  rival  ti,  v.  6, 
who  are  shown  by  the  form  of  the  sentence  to  be  the  same  as 
ol  BoKoviTfs  oTuXoi  (irai,  in  V.  9.  Thirdly,  the  distinction  of 
the  Gospels  of  the  circumcision  and  uncircumcision,  which 
was  not  merely  one  of  places,  but  in  some  degree  of  doctrine 
also.  Fourthly,  the  use  of  the  words  (imStpiaK)  "hypocrisy," 
and  (jtaTeyvwanivos)  "  condemned,"  in  reference  to  Peter's 
conduct;  and,  lastly,  in  v.  12,  the  mention  of  certain  who 
came  from  James,  under  whose  influence  the  Apastle  sup- 
posed Peter  to  have  acted ;  which  raises  the  suspicion  of  a 
regalar  opposition  to  St.  Paul,  acting  in  concert  with  the 
heads  of  the  Church  at  Jerusalem.     In  the  end,  the  other 
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Apoatles  were  determmed  by  the  fact,  that  a  Church  had 
grown  up  external  to  them,  which  was  its  own  witness. 

Tet  in  this  very  passage  there  aie  also  kindlier  features, 
which  restore  us  more  nearly  to  our  previous  conception  of 
the  Apostolic  Church.  In  the  first  place,  there  is  no  indica- 
tion here,  any  more  than  elsewhere  in  the  Epistles,  of  an 
open  schism  between  St.  Pau!  and  the  Twelve,  which,  had  it 
existed,  could  not  have  failed  to  appear.  Secondly,  the 
differences  are  not  of  such  a  nature  as  to  preclude  the  Church 
of  Jerusalem  from  receiving,  or  the  Apostle  from  giving,  the 
alms  of  the  Gentiles.  Lastly,  the  expression,  oJ  Sokoxhtis 
iiiral  n,  "  who  seemed  to  be  somewhat,"  although  ironical,  is 
softened  by  what  follows,  ol  floKoCiret  eipat  (ttv\oi,  "  who 
seemed  to  he  pillars,"  in  which  t!ie  Apostle  expresses  the  real 
greatness  and  high  authority  of  the  Twelve  in  their  separate 
field  of  labor.  Singular  as  the  juxtapositioa  is  of  the  false 
brethren,  the  Apostles  "  who  added  nothing  to  him,"  "  the 
persons  who  came  from  James,"  the  tone  of  the  passage,  as 
well  as  of  every  passage  in  which  they  are  named,  shows 
that  on  St.  Paul's  part  there  could  have  been  no  persontJ 
antagonism  to  the  Twelve. 

But  not  to  anticipate  the  conclusion,  we  must  here  enter  on 
a  further  stage  of  the  same  inquiry,  the  evidence  supplied  by 
the  Epistles  of  St  Paul,  and  other  portions  of  the  New  Tes- 
tament, on  the  subject  which  we  are  considering.  Is  it  a 
mere  passing  incidental  circumstance,  happening  for  once  in 
their  lives,  that  the  Apostles  of  Jerusalem  and  St.  Paul  met 
and  had  a  partial  difference  ?  or  is  the  difference  alluded  to, 
in  a  manner  so  unlike  the  violence  of  later  controversy, 
merely  an  indication  of  a  greater  and  more  radical  difference 
in  the  Church  itself,  faintly  discernible  in  the  persons  of  its 
leaders  ?  "Wo  might  be  disposed  to  answer  "  yes  "  to  the  first 
alternative,  were  the  first  two  chapters  of  the  Galatians  all 
that  remained  to  us ;  we  are  compelled  to  say  "  yes  "  to  the 
second,  when  we  extend  our  view  to  other  parts  of  Scrip- 
ture. 

Everywhere  in  the  Epistles  of  St.  Paul  and  in  the  Acts  of 
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the  Apostles,  we  find  traces  of  an  opposition  between  the 
Jew  and  Gentile,  the  circumcision  and  the  uncircumcision, 
It  is  found,  not  only  in  the  Epistle  to  the  Galatians,  but  in  a 
scarcely  less  a^^^vated  form  in  the  two  Epistles  lo  the 
Corinthians,  softened,  indeed,  in  the  Epistle  to  the  Eomans, 
and  yet  distmctly  traceable  in  tiie  Epistle  to  the  Philippiana ; 
the  party  of  the  circumcision  appearing  to  triumph  in  Asia, 
at  the  very  close  of  the  Apostle's  life,  in  the  second  Epistle 
to  Timothy.  In  all  tliese  Epistles  we  have  proofs  of  a  reac- 
tion to  Judaism,  hut,  though  they  are  addressed  to  churches 
chiefly  of  Gentile  origin,  never  of  a  reaction  to  heathenism. 
Could  this  have  been  the  case,  unless  within  the  Church  itself 
there  had  been  a  Jewish  party  ur^ng  upon  the  members  of 
the  Church  the  performance  of  a  rite  repulsive  in  itself,  if 
not  as  necessary  to  salvation,  at  any  rate  as  a  counsel  of  per- 
fection, seeking  to  make  them,  in  Jewish  language,  not  merely 
proselytes  of  the  gate,  but  proselytes  of  righteousness  ?  What, 
if  not  this,  is  the  reverse  side  of  the  Epistles  of  St.  Paul? 
that  is  to  say,  the  motives,  object,  or  basis  of  teachmg  of  his 
opponents,  who  came  with  "  epistles  of  commendation  "  to  the 
church  of  Corinth,  2  Cor.  iii.  1 ;  who  profess  themselves  "to 
he  Christ's  "  in  a  special  sense,  2  Cor.  x,  7  ;  who  say  they 
are  of  Apollos,  or  Cephas,  or  Christ,  1  Cor.  i.  12  ;  or  James, 
Gal  ii.  12  ;  who  preaeh  Christ  of  contention,  Phil.  i.  15,  17  ; 
who  deny  St.  Paul's  authority,  1  Cor.  ix.  1,  Gal.  iv.  16 ;  who 
slander  his  life,  1  Cor.  is.  3,  7.  We  meet  these  persons  at 
every  turn.  Are  they  the  same,  or  different?  Are  they 
mere  chance  opponents  ?  or  do  they  represent  to  us  one  spirit, 
one  mission,  one  determination  to  root  out  the  Apostle  and  his 
doctrine  from  the  Christian  Church? 

Nothing  but  the  fragmentary  character  of  St.  Paul's  writ- 
ings would  conceal  from  us  the  fact,  that  here  was  a  concerted 
and  continuous  opposition  The  same  fixtures  recur,  the 
same  spirit  breather,  the  'sime  accuiaticns  ire  repeated 
against  the  Apostle,  Of  gomg  bitk  lo  dumb  idols  there  is 
never  a  word ;  it  is  not  that  lort  of  return  which  Paul  fears, 
but  flie  enforcement  of  circumcision,  the  observance  of  days 
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and  weeks,  the  loss  of  the  freedom  of  the  Gospel.  It  hardly 
needs  to  be  proved,  that  Sl  Paul  everywhere  and  at  all  times 
met  with  opposition ;  it  is  equally  evident  on  the  surface  of 
(lie  Epistles,  that  this  opposition  chiefly  proceeded  from  Ju- 
daizing  Christians.  Still  the  question  recurs,  In  what  rela- 
tion did  jls  leaders  stand  to  the  Apostles  at  Jerusalem?  Be- 
fore attempting  to  answer  this  question  finally,  we  must  pause 
a  moment  to  collect  in  one  the  evidence  supplied  by  the  Acfs 
of  the  Apostles. 

That  from  the  be^nning  the  elements  of  a  division  existed 
in  the  Christian  Church  is  clear  from  the  murmuring  of  the 
Grecians  against  the  Hebrews  for  the  neglect  of  their  widows 
in  the  daily  mmistration,  which  led  to  the  appointment  of  the 
seven  deacons.  Indeed,  they  may  be  said  to  have  pre-existed 
in  the  Jewish  and  Gentile  world;  many  "schoolmasters" 
were  bringing  men  to  Christ,  and  the  past  history  of  man, 
then  as  now,  seemed  occasionally  to  reawaken  in  the  feelings 
of  individuals.  A  fiist  epoch  in  the  history  of  the  division  is 
marked  by  the  death  of  Stephen,  which  scattered  a  portion 
of  the  Church,  whom  the  very  circumstance  of  their  persecu- 
tion, as  well  as  their  dispersion  in  foreign  countries,  would 
tend  to  alienate  from  the  observance  of  the  Jewish  law.  A 
second  epoch  is  distinguished_  by  the  preaching  of  St.  Paul 
at  Antioch ;  immediately  after  which  we  are  informed  that 
the  disciples  were  first  called  Christians.  Then  follows  the 
Council,  the  more  exact  account  of  which  is  supplied  by  the 
Epistle  to  the  Galalians,  to  which,  however,  one  point  is 
added  in  the  narrative  of  the  Acta,  —  the  mention  of  certain 
.  who  eame  from  Jerusalem  to  Antioch,  saying,  "  Except  ye 
be  circumcised,  ye  cannot  be  saved."  Passing  onwards  a 
httle,  we  arrive  at  the  address  of  St,  Paul  to  the  elders  of 
the  church  of  Epheaua  (Acts  xx.  29,  30),  wliich  seems  to 
allude  to  the  same  alienation  from  himself  which  had  actually 
taken  place  in  the  Second  Epistle  to  Timothy  (2  Tim.  i.  15). 
At  length  we  come  to  St,  Paul's  last  jouttiey  to  Jerusalem, 
and  his  interview  with  James,  which  was  the  occasion  on 
which,  by  the  advice  of  James,  he  took  a  vow  upon  him,  in 
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hope  of  calming  the  apprehensions  of  the  multitude  of  "  the 
many  thousand  Jews  who  believed  and  were  all  zealous  for 
the  law,"  in  which  passage  express  reference  is  made  to  the 
decree  of  the  Council.  These  leading  facts  are  interspersed 
with  slighter  allusions,  which  must  not  be  pas  ed  as 

unimportant.  Such  axe  the  words,  "  Of  the  re  t  du  t  no 
1  join  himself  to  them,"  indicating  the  way  of  1  f  f  the 
"A  great  company  of  the  priests  we  ob  dient 
unto  the  faith,"  vi.  7  ;  "  They  that  were  scattered  ab  ad  up  n 
the  persecution  of  Stephen,  preached  the  word  to  Jews  only, 
viii.  4  ;  the  priority  attributed  to  James  in  Acts  xii.  17,  "  Go 
show  these  things  to  James  and  the  brethren  " ;  the  mention 
of  the  alms  brought  by  Bamahas  and  Saul  to  Jerusalem  in 
the  days  of  Claudius  Cfesar,  xi.  29.  Such  in  the  latter  half 
of  the  Acts  (xxiii.  6)  is  the  declaration  of  St.  Paul  that  he 
is  a  Pharisee.  Nor  is  it  without  significance,  that,  in  the  dis- 
cussion of  this  question  of  the  admission  of  the  Gentiles,  no 
reference  is  made  to  the  command  of  the  Gospels,  "  Go  and 
baptize  all  nations,"  nor  to  the  intercourse  of  Peter  with  Cor- 
nelius; and  that  nowhere  are  the  other  Aposiles  described  aa 
at  variance  with  the  Jewish  Christians;  nor  in  the  whole 
later  history  of  the  Acts  as  suffering  persecution  from  the 
Jews,  or  as  taking  any  share  in  the  persecution  of  St,  Paul, 
Now,  with  all  the  circumstances  of  the  case  before  us, 
what  sliall  we  say  in  reply  to  the  question  from  which  we 
digressed  ?  What  was  the  relation  of  the  Judaizing  Chris- 
tians to  the  Apostles  at  Jerusalem  ?  Did  those  who  remaned 
behind  in  the  Church  regard  the  death  of  the  martyr  Stephen 
with  the  same  feehngs  as  those  who  were  scattered  abroad? 
Were  the  Apostles  at  Jerusalem  one  in  heart  with  the  breth- 
i-en  at  Antioch?  Were  the  teachers  who  came  from  Jeru- 
salem to  Autioch,  saying,  "  Except  ye  be  circumcised,  ye 
cannot  be  saved,"  commissioned  by  the  Twelve  ?  Were  the 
Twelve  absolutely  at  one  among  themselves  ?  Are  the  com- 
mendatory epistles  spofcen  of  in  the  Epistle  to  the. Corin- 
thians, to  be  ascribed  to  the  Apostles  at  Jerusalem?  Can 
"  the  grievous  wolves,"  whose  entrance  into  the  Chui-ch  of 
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Ephcsus  tho  Apostle  foresaw,  be  other  than  the  Judaizing 
teachers  ?  Lastly,  "Were  the  multitude  of  beliering  Jews, 
zealous  for  the  law,  and  quickened  in  their  zeal  for  it  by  the 
very  sight  of  St  Paul,  engaged  in  the  tumult  which  follows  ? 
These  are  different  ways  of  stating  the  same  question,  or  sub- 
ordinate questions  connected  with  it,  which  of  themselves 
assist  in  supplying  an  answer. 

If  we  conceive  of  the  Apostles  as  exercising  a  strict  and 
definite  authority  over  the  multitude  of  their  converts,  living 
heads  of  the  Church  as  they  might  he  termed,  Pet«r  or 
James  of  the  circumcision,  and  Paul  of  the  imcircumcision, 
it  would  he  Lard  to  avoid  connecting  them  with  the  acts  of 
their  followers.  One  would  think  that,  in  accordance  with 
the  spirit  of  the  concordat,  they  should  have  "  delivered  over 
to  Satan  "  the  oppoaenta  of  St.  Paul,  rather  than  have  lived  in 
communion  and  company  with  them.  To  hold  out  the  right 
hand  of  fellowship  to  Paul  and  Barnabas,  and  yet  secretly  to 
support  or  not  to  discountenance  those  who  opposed  them, 
would  be  little  short  of  treacheiy  to  their  conunon  Master, 
especially  when  we  observe  how  strongly  (he  Judaizers  are 
characterized  by  St.  Paul  as  the  false  brethren  who  came  in 
unawares,  the  false  Apostles  transforming  themselves  into 
Apostles  of  Christ,  "  grievous  wolves  entering  in,"  &c.  Noth- 
ing can  be  more  striking  than  the  contrast  between  the  vehe- 
mence with  which  St.  Paul  treats  his  Judaizing  antagonists, 
and  the  gentleness  or  silence  which  he  never  fails  to  preserve 
towards  the  Apostles  at  Jerusalem. 

Yet  it  may  be  questioned  whether  the  whole  diEBcuIty  does 
not  arise  from  a  false  conception  of  the  authority  of  the  Apos- 
tles in  the  early  Church.  Although  the  first  teachers  of  the 
word  of  Christ,  they  were  not  the  acknowledged  rulers  of  the 
Catholic  Church ;  they  were  its  prophets,  not  its  bishops. 
The  influence  which  they  exercised  was  personal  rather  than 
official,  derived  doubtless  from  their  having  seen  the  Lord, 
and  the  fact  of  their  appointment  by  himself,  yet  confined 
also  to  a  comparatively  narrow  sphere ;  it  was  exercised  in 
places  in  which  they  were,  but  hardly  extended  to  places 
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where  tbej  were  not  The  Gospel  grew  up  around  tliem, 
they  could  not  tell  how ;  and  the  spirit  which  their  preaching 
awakened  soon  passed  out  of  their  control.  They  seemed  no 
longer  to  be  the  prime  movers,  but  rather  the  spectators  of 
the  work  of  God  which  went  on  before  their  eyes.  The 
thousands  of  Jews  that  heUeved  and  were  zealous  for  the  law, 
would  not  lay  aside  the  garb  of  Judaism  at  the  bidding  of 
James  or  Peter ;  the  false  teachers  of  Corinth  or  of  Bphesns 
would  not  have  been  less  likely  to  gain  followers,  had  they 
been  excommunicated  hy  thenn.  The  movement  which,  in 
twenty  years  from  the  death  of  Christ,  had  spread  so  widely 
over  the  earth,  they  no  more  souglit  to  reduce  to  rule  and 
compass.  It  was  out  of  their  power,  beyond  their  reach,  ex- 
tending to  churches  which  had  no  conneciion  with  themselves, 
of  the  circumstances  of  which  they  were  hardly  informed,  and 
in  which,  therefore,  it  was  not  natural  that  they  should  inter- 
fere between  St.  Paul  and  his  opponents. 

The  moment  we  think  of  the  Church,  not  as  an  ecclesias- 
tical or  pohtical  institution,  but  as  it  was  in  the  first  age,  a 
spiritual  body,  that  is  to  say,  a  body  partly  moved  by  the 
Spirit  of  God,  but  dependent  also  on  the  tempers  and  sympa- 
thies of  men,  and  swayed  to  and  fro  by  religious  emotion,  the 
narrative  of  Scripture  seems  perfectly  truthful  and  natural. 
When  the  waves  are  high,  we  see  but  a  Utile  way  over  (he 
ocean;  the  very  intensity  of  religious  feeling  is  inconsistent 
with  a  uniform  level  of  church  government.  It  is  not  a  regu- 
lar hierarchy,  but  "  some  apostles,  some  prophets,  some  evan- 
gelists, ofhers  pastors  and  teachers,"  who  grew  together  "  into 
the  body  of  Cbrist."  The  image  of  the  earlier  Church  that 
is  everywhere  presented  to  us  in  the  Epistles  implies  great 
freedom  of  individual  action.  Apollos  and  Barnabas  were  not 
under  the  guidance  of  Paul;  those  "who  were  distinguished 
among  the  Apostles  before  him  "  could  hardly  have  owned  his 
authority.  Nor  is  any  attempt  made  to  bring  the  different 
churches  under  a  common  system.  We  cannot  im^ine  any 
bond  by  which  they  could  have  been  linked  together,  without 
an  order  of  clergy  or  form  of  church  government  common  to 
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them  all ;  and  of  this  there  is  no  trace  in  the  Epistles  of  St. 
Paul.  It  was  haj^  to  keep  the  church  at  Corinth  at  unity 
with  itself;  how  much  harder  to  have  brought  other  churches 
into  union  with  it ! 

Of  this  fluctuating  state  of  the  Church,  which  waa  not  yet 
addicted  to  any  one  rule,  we  find  an  indication  of  a  different 
kmd  in  the  freedom,  almost  levity,  with  which  professing 
Christians  embraced  "  traditions  of  men."  Nothing  was  less 
like  the  attitude  of  the  church  of  Corinth  towards  the  Apos- 
tle, than  the  impUcit  belief  in  a  f^th  "  once  delivered  to  the 
saints."  We  know  not  whether  ApoHos  was  or  was  not  a 
teacher  of  Alexandrian  learning  among  its  members,  or  what 
was  the  exact  nature  of  "  the  party  of  Christ,"  1  Cor.  i.  12. 
That  heathen  as  well  as  Jewish  elements  had  found  then-  way 
into  the  Church  is  indicated  by  the  false  "wisdom,"  the  denial 
of  the  resurreclion,  and  the  resort  to  the  idol's  temple.  In  the 
church  at  ColossEe,  again,  something  was  suspected  by  the 
Apostle,  which  is  dunly  seen  hy  us,  and  seems  to  have  held 
an  intermediate  position  between  Judaism  and  heathenism ;  or 
rather  to  have  partaken  of  the  nature  of  both.  It  was  wis- 
dom the  Greek  sought  afler,  the  want  of  which  in  the  Gospel 
was  his  great  stumbling-block,  which  he  was  most  hkely, 
therefore,  to  mtrude  upon  its  teaching.  The  tendency  of  the 
Jew  was  at  once  to  humanize  aad  mysticize  it ;  he  could  never 
have  enough  of  wonders  (I  Cor.  i.  22),  yet  was  unable  to 
understand  its  true  wonder,  "  the  cross  of  Christ." 

Amid  such  fluctuation  and  vaiiety  of  opinions  we  can  imag- 
ine Paul  and  Apollos,  or  Paul  and  Peter,  preaching  side  by 
side  in  the  church  of  Cormth  or  of  Anlioch,  like  Wesley  and 
Whitefield  in  the  last  century,  or  Luther  and  Calvm  at  the 
Reformation,  with  a  shicere  reverence  for  each  other,  not 
absiaining  from  commenting  on  or  condemning  each  other's 
doctrine  or  practice,  and  yet  also  forgetting  their  differences 
in  then:  common  zeal  to  save  the  souls  of  men.  Personal  re- 
gard is  quite  consistent  with  differences  of  reUgioua  hehef ; 
some  of  which,  with  good  men,  are  a  kmd  of  form,  belonging 
only  to  their  outer  nature,  most  of  which,  as  we  hope,  exist 
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only  on  this  side  the  gi'ave.  We  can  imagine  the  followers  of 
such  men  as  we  have  been  describing  incapable  of  acting  in 
their  noble  spirit,  with  a  feebler  sense  of  their  high  calling, 
and  a  stronger  one  of  their  jwints  of  disagreement;  losing 
the  great  principle  for  which  they  were  alike  contending  in 
"  oppositions  of  knowledge,"  in  prejudice  and  personality. 
And  lastly,  we  may  conceive  the  disciples  of  Wesley  or  of 
Whitefieid  (for  of  the  Apostles  themselves  we  forbear  to 
move  the  question)  reacting  upon  their  maslers,  and  drawing 
them  info  the  vicious  circle  of  controversy,  disuniting  them  in 
their  lives,  though  at  the  last  hour  incapable  of  making  a  sep- 
aration between  tliem. 

Of  such  a  nature  we  believe  the  differences  to  have  been 
which  separated  St.  Paul  and  the  Twelve,  arising  in  some 
degree  from  differences  of  individual  character,  but  much 
more  from  their  followers,  and  the  circumstances  of  their  hvea. 
They  were  differences  which  seldom  brought  them  into  con- 
tact, and  once  or  twice  only  into  collision  ;  they  did  not  with 
logical  exactness  divide  the  world.  It  may  have  been,  "  I 
unto  the  heathen,  and  they  unto  the  cireumcisiou "  ;  and  yet 
St.  Paul  may  have  felt  a  deep  respect  for  those  "  that  seemed 
to  be  piUars,"  and  they  may  have  acknowledged  thankfully  the 
success  of  his  labors.  It  is  not  even  necessary  to  suppose 
that  the  agreement  of  the  Council,  the  terms  of  which  are  dif- 
ferently described  in  GaJatians  ii.  and  Acts  xv.,  was  minutely 
observed  for  a  long  period  of  years.  The  freedom  which 
made  it  possible  that  the  differences  between  Jew  and  Gentile 
should  coexist,  made  it  impossible  that  the  Twelve  should 
dways  be  able  to  control  their  followers,  and  unlikely  that 
they  themselves  should  wholly  abstain  from  showing  their 
sympathy  towards  those  who  seemed  lo  be  joined  to  them  by 
the  ties  of  nationality.  A  party  in  the  church  of  Corinth 
sought  to  call  itself  by  their  name,  in  opposition  to  that  of  St. 
Paul :  it  was  they,  probably,  who  gave  "  the  epistles  of  com- 
mendation "  to  those  who  taught  at  Corinth :  they,  or  at  least 
one  of  their  number,  sent  messengers  from  Jerusalem  to  An- 
tioch,  at  a  critical  moment,  in  the  discute  about  (nrcumcisioii. 
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Admitting  even  the  darkest  color  that  can  he  put  upon 
these  latter  facts,  still  the  absence  of  all  hostile  allusion  to  the 
Twelve  in  the  wrifings  of  St.  Paul,  the  circumstance  of  the 
Jerusalem  church  being  supported  by  the  contrihutions  of 
the  Gentiles,  the  other  circumstance  of  teachers  of  the  cir- 
cumcision being  among  the  companions  of  St.  Paul  in  his 
imprisonment  (Col.  iv.  10,  11),  the  appeal,  to  the  witness 
and  example  of  the  other  Apostles  (1  Cor.  xv.  5,  is.  5),  are 
sufficient  to  justify  the  view  which  we  took  at  the  outset  of 
the  relation  of  St.  Paul  lo  the  Twelve :  "  Separation,  not 
opposition,  antagonism  of  the  followers  rather  than  of  the 
leaders,  personal  antipafhy  of  the  Judaizera  to  St.  Paul,  more 
than  of  St.  Paul  to  the  Judaizers."  Many  things  must  have 
been  done  by  the  fanalidsm  of  professing  adherents,  of  which 
it  was  impossible  for  the  Twelve  to  approve,  —  which,  when 
separated  by  distance,  it  was  equally  impossible  for  them  to 
repress.  Even  at  Jerusalem,  under  the  eye  of  the  Apostles, 
though  it  may  be  uncertain  whether  "  the  multitude  zealous 
for  the  law "  were  the  same  or  partly  the  same  with  that 
which  was  engaged  in  the  tumult  ag^mst  St  Paul,  it  is  pl^ 
that  James  speaks  of  them  as  incapable  of  bemg  swayed  by 
his  authority.  It  was  the  impossibility  ot  exercising  this 
authority  that  jusljfled  the  Twelve,  and  midt  it  possible,  in 
spite  of  their  adherents,  that  they  should  remain  in  the  love 
of  their  common  Lord  towards  St.  Paul. 

Regarding,  then,  the  whole  number  of  believers  in  Judasa,  in 
Greece,  in  Italy,  in  Egypt,  in  Asia,  as  a  sort  of  fluctuating 
mass,  of  whom  there  were  not  many  wise,  not  many  learned, 
not  all  governed  by  the  maxims  of  common  prudence,  needing 
many  times  to  have  the  way  of  God  expounded  to  them  more 
perfectly,  and,  from  (heir  imperfect  knowledge,  arrayed  against 
one  another,  subject  to  spiritual  impulses,  and  often  mingling 
with  the  truth  Jewish  and  sometimes  heathen  notions ;  we 
seem  to  see  the  Twelve  placed  on  an  eminence  above  them, 
and,  as  it  were,  apart  from  them,  acting  upon  them  rather  than 
governing  them,  retired  from  the  scene  of  St.  Paul's  labors, 
and  therefore  hardly  coming  into  conflict  with  hhn,  either  by 
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■word  or  by  letter.  They  led  a  life  such  as  St,  James  is 
deacribcd  as  leading  by  Hegesippus,  "going  up  into  the 
temple  at  the  hour  of  prayer,"  reverenced  by  a  multitude  of 
followers  zealous  for  the  law,  themselves,  like  Peter,  half 
conscious  of  a  higher  truth,  and  yet  by  their  very  position 
debarred  from  being  its  ministers.  Though  bearing  the  com- 
mon name  of  Christ,  it  was  not  by  aeeidenf,  but  by  agreement, 
that  they  were  led  to  labor  in  different  spheres.  The  world, 
as  we  might  say,  was  wide  enough  for  them  both.  The  Apos- 
tle St.  Paul's  rule  is  not  to  intrude  upon  another  man's  labors, 
but  he  does  not  aim  at  confining  any  province  or  district  to 
lamself  or  to  his  followers.  He  makes  no  claun  to  be  the  visi- 
ble head  of  any  section  of  the  Church,  but  only  the  servant  of 
Christ  Even  the  hold  he  retains  over  his  own  converts  is 
precarious  and  uncertain.  The  idea  of  a  Catholic  Church 
one  and  iiidivisible  throughout  the  earth  had  not  as  yet  come 
into  existence,  though  the  way  for  it  was  preparing,  and  the 
elements  out  of  which  it  arose  were  already  working. 

The  inquiry  into  the  relation  in  which  St.  Paul  stood  to 
the  Twelve  runs  up  into  a  further  question  respecting  the 
Gospel  which  they  preached.  "  What  was  that  t 
form  or  aspect  of  Christian  truth  which  was  called  the  G 
of  the  circumcision,  as  compared  with  that  of  the  ii 
cjsion  ? "  Was  it  a  difference  of  doctrine  or  of  practice,  of 
belief  or  of  spirit  ?  Viewed  as  a  matter  of  doctrine,  we  are 
almost  surprised  to  find  into  how  small  a  compass  the  ditfer- 
ence  reduces  itself.  So  St.  Paul  himself  seems  to  have  fell, 
even  amid  his  strongest  denunciations  of  the  Judaizing  teach- 
ers. All  were  baptized  in  the  name  of  Christ,  with  whom 
the  Twelve  had  walked  whUe  he  was  upon  earth  ;  whom  St. 
Paul,  equally  with  them,  had  seen  with  the  spiritual  eye,  as 
"  one  bora  out  of  due  time."  It  was  the  same  Christ  whom 
they  preached  (there  was  no  dispute  about  this),  though  the 
manner  of  preaching  may  have  differed  with  difference  of 
natural  character  or  education,  or  Iho  different  manner  of  hia 
revelation  to  them.  "  Other  foundation  could  no  man  lay,"  as 
the  Apostle  says  to  the  church  at  Corinth,  though  he  might 
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build  many  Buperstructures.  It  was  not  "another  Gospel," 
as  he  indignantly  declares  to  the  church  in  Galatia,  for  there 
was  not  and  could  not  be  another.  Or,  according  to  another 
manner  of  speaking  (2  Cor.  xi.  4),  it  was  still  Jesus,  though 
another  Jesus  ;  and  the  spirit,  though  another  spirit.  In  the 
church  of  Rome,  as  the  Apostle  writes  to  the  PhiUppians, 
there  were  those  who  preached  Christ  of  contention,  in  which 
the  Apostle  nevertheless  rejoiced,  as  an  honor  to  the  name  of 
Christ;  That  in  the  Judaizing  teachers,  as  well  as  the  Apos- 
tles themselves,  St.  Paul  saw  at  any  time  true  though  mis- 
taken preachers  of  the  Word,  is  a  fact  of  great  significance  in 
reference  to  our  present  purpose.  The  cross  of  Christ  was 
peculiarly  the  symbol  of  St.  Paul,  yet  all  probably,  or  almost 
all,  looked  with  conmion  feehngs  of  affection  to  Him  who  died 
for  them. 

But  not  only  did  St.  Paul  and  the  Twelve  regard  the  name 
of  Christ  with  the  same  feehngs  (a  statement  which  might  be 
made  almost  equally  of  nearly  all  the  earliest  heretical  sects), 
but  they  agreed  also  in  considering  the  Old  Testament,  rightly 
understood,  as  the  source  of  the  New.  The  mystery  of  past 
^es  was  latent  there.  Through  so  many  centuries,  it  had 
been  misunderstood  or  unknown :  it  had  now  come  to  light. 
The  same  God  who  at  sundry  limes  and  in  divers  manners 
spake  in  times  past  to  the  fathers  by  the  prophets,  had  in 
these  last  days  spoken  to  men  by  his  Son.  There  was  no 
opposition  between  the  Old  Testament  and  the  New ;  it  waa 
the  law,  with  ils  burden  on  the  conscience,  and  its  questions 
respecting  meats  and  drinks,  and  new  moons  and  Sabbaths, 
which  contrasted  with  the  Gospel. 

Once  more  ;  besides  the  name  of  Christ,  and  the  connection 
of  the  Old  and  New  Testament,  another  point  common  to  St. 
Paul  and  the  Twelve  was  their  expectation  of  the  day  of  the 
Lord.  Nowhere  does  the  Apostle  appear  so  much  "  a  He- 
brew of  the  Hebrews,"  as  in  speaking  of  the  invisible  world. 
He  opposes  this  world  and  the  next,  as  the  times  before  and 
after  the  coming  of  the  Messiah  were  divided  by  the  Jews 
themselves ;  he  sees  them  peopled  with  a  celestial  hierarchy 
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of  good  and  evil  angela.  He  is  waiting  for  the  revelation  of 
Antichrist,  and  the  manifestation  of  the  sons  of  God.  Tlie 
same  signs  follow  tlie  reception  of  the  Gospel  in  the  churches 
founded  by  the  Twelve  and  hy  St.  Paul ;  "  The  Holy  Ghost 
fell  upon  them  as  upon  us  at  the  heginning,"  might  have  been 
the  description  of  the  church  of  Corinth,  no  less  than  of  tlie 
church  at  Jerusalem.  And,  as  St.  Paul  says,  in  the  Epistle 
to  the  Eomans,  in  reference  to  the  admission  of  the  Gentiles, 
"  God  is  no  respecter  of  persons,"  Peter  commences  his 
address  to  Cornelius  with  the  words,  "  Of  a  truth  I  perceive 
Gtod  is  no  respecter  of  persons." 

Even  setting  aside  the  last  passage,  as  hard  to  reconcile 
with  the  subsequent  conduct  of  Peter,  sdli  enough  remains  to 
show  that  the  Gospel  preached  by  St,  Paul  and  the  Twelve 
was  in  substance  the  same.  To  preach  to  the  Gentiles,  it 
must  be  remembered,  was  a  command  of  Christ  himself.  If, 
with  the  exception  of  the  Epistle  of  St.  James,  we  have  no 
epistles  extant  which  hear  the  impress  of  Jewish  Christianity, 
still  we  can  hardly  doubt  that  the  three  first  Gospels  repre- 
sent in  the  mmn  the  model  on  which  was  based  the  teaching  of 
the  Twelve  ;  that  is  to  say,  the  difference  between  St.  Paul's 
Epistles  and  the  Gospel  of  St.  Matthew  is  a  fair  measure  of 
the  utmost  limits  of  the  distance  which  separated  the  Apostle 
of  the  Gentiles  from  the  Apostles  of  the  Circumcision. 

Admitting  such  points  of  agreement,  the  differences  lie 
within  narrow  hmits  ;  they  could  not  have  originated  in  any- 
thing tliat  we  should  consider  fundamental  articles  of  the 
Christian  faith.  They  may  have  arisen  out  of  a  sympathy 
for,  or  antipathy  towards,  the  Alexandrian  learning.  The 
mere  difference  of  language  may  have  made  the  same  Hnd 
of  difference  between  the  church  at  Jerusalem  and  those 
founded  by  St.  Paul,  as  divides  the  Old  Testament  from  the 
later  Apocryphal  books.  Much  also,  humanly  speaking,  may 
have  arisen  from  the  difference  in  their  way  of  life.  Those 
who  went  up  to  the  temple  at  the  hour  of  prayer,  who  lived 
amid  the  smoke  of  the  daily  sacrifices,  could  hardly  have  felt 
and  thought  Mid   spoken  aa   die  Apostle  of  the   Gentiles, 
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wandering  through  Greece  and  Asia,  from  city  to  city,  in 
barbarous  as  well  as  dviiized  countries ;  they  at  least  could 
not  have  been  expected  to  say,  "  Let  no  man  judge  you  of  a 
new  moon  or  a  Sabbath  day."  Like  our  Lord  remmning 
within  the  confines  of  Judsea,  there  were  many  truths  which 
they  were  not  called  upon  to  utter  in  the  same  emphatic  way 
as  St.  Paul. 

Such  are  a  few  conjectures  respecting  the  nature  of  the 
difference  which  separated  St.  Paul  from  the  Twelve.  The 
point  that  is  independent  of  conjecture  is,  that  it  related  to 
the  obligation  on  the  GentUcs  to  keep  the  Mosaic  law.  It 
is  characteristic  of  the  earliest  tunes  of  the  Church,  that  the 
dispute  referred  rather  to  a  matter  of  practice  than  of  doc- 
trine. Long  ere  the  Gospel  was  drawn  out  in  a  system  of 
doctrine,  the  difference  between  Judaism  and  Christianity  was 
instinctively  felt.  There  were  times  and  places  in  which, 
even  in  the  mind  of  the  Christian,  Jewish  prejudices  seemed 
too  strong  for  the  freedom  wherewith  Christ  had  made  him 
free.  There  was  no  difficulty  in  allowmg  that  all  nations 
were  to  be  baptized  in  the  name  of  Christ,  and  that  there  was 
to  be  one  fold  and  one  Shepherd.  This  had  been  determined 
by  an  authority  fi-om  wiiich  there  could  he  no  appeal.  The 
difficulty  was  to  go  in  "  to  men  undrcumcised,  and  eat  with 
them,"  amid  the  derision  or  persecution  of  Jews,  or  Jewish 
Christians.  Our  Lord  had  decided  that  Gentiles  were  to  be 
admitted  to  the  Church  ;  hut  on  what  conditions  they  were  to 
be  so  admitted,  was  left  to  be  mferred  from  the  spirit  of  his 
teaching.  There  was  no  putting  an  end  to  the  controversy ; 
and  the  timidity  of  St.  Peter,  and  the  conciliatory  temper  of 
St  Paul,  mdicate  a  disposition  lo  maintain  these  scruples,  or 
an  unwillingness  to  disturb  them. 

The  adoption  of  a  theory,  which,  however  innocently,  we 
^1  to  carry  out  in  practice,  almost  necessarily  Involves  incon- 
sistency. Suppose  a  person  maintsunmg  liberty  of  conscience, 
yet  refusing  to  avail  himself  of  that  hberty,  or  to  act  as 
though  he  maintained  it,  is  it  not  nearly  certain  that,  when 
surrounded  by  particular  influences,  he  would  cease  to  maintiun 
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it  ?  Few,  comparafively,  have  sufficient  strength  of  character 
to  cariy  a  single  ^peculatiye  principle  through  life.  Expe- 
rience shows  that  inconsistency,  so  far  from  being  rare,  is  the 
commonest  of  all  failings.  Narrowness  of  mtellect,  and  fee- 
bleness of  perception,  are  quite  as  common  causes  of  it  as 
weainess  of  character.  The  mind,  under  the  pressure  of  new 
circumstances,  and  in  a  strange  place,  ceases  to  perceive  that 
old  principles  are  Still  applicable.  Its  sympathies  draw  it  one 
way,  its  sense  of  right  another.  Tlie  habits  of  youth,  or  the 
instincis  of  childhood,  reassert  themselves  in  mature  life.  He 
who  is  the  first,  and  even  the  ablest,  to  speak,  may  be  often 
deficient  in  firmness  of  will  or  grasp  of  mind.  Such  reflec- 
tions on  human  nature  are  sufficient  to  explain  the  conduct  of 
Peter,  and  they  are  confinned  by  what  we  know  of  him. 

Adding  to  our  former  indications  of  the  relations  in  which 
the  Apostle  of  the  Gentiles  stood  to  the  Twelve  such  further 
evidences  as  we  are  able  to  glean  from  the  teaching  and 
character  of  St.  Peter  and  St.  Paul,  we  have  to  carry  our 
inquiiy  into  a  third  stage,  as  it  reappears  once  more  in  what 
may  be  termed  the  twilight  of  ecclesiastical  history,  —  that 
century  after  the  Neronian  persecution,  of  which  we  know 
so  little,  and  desire  to  know  so  much;  the  aching  void  of 
which  we  are  tempted  to  fiU  up  with  the  image  of  the  century 
which  succeeds  it.  To  collect  together  all  the  scattered  rays 
which  might  illustrate  our  subject,  would  carry  us  too  far  into 
the  general  history  of  the  Church,  and  lead  to  discussions 
respecting  the  genuineness  of  Patristic  writings,  and  the  truth 
of  events  narrated  in  them.  The  "  romance  of  heresy " 
would  he  the  mist  of  fiction,  through  which  we  should  en- 
deavor to  penetrate  to  the  light.  The  ori^  of  episcopal 
government,  which  seems  to  stand  in  a  sort  of  antagonism  to 
heresy,  would  be  one  of  the  elements  of  our  uncertainty. 
We  should  have  to  begin  by  forming  a  criterion  of  the  credi- 
bility of  Irenseus,  Clement,  Tertullian,  Origen,  and  Eusebius, 
But  a  subject  so  wide  is  matter  not  for  an  essay,  but  for  a 
book ;  it  is  the  history  of  the  Church  of  the  first  two  cen- 
turies.    We  must  therefore  narrow  our  field  of  vision  as 
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much  aa  possible,  and  confine  ourselves  to  the  consideration 
of  this  third  stage  of  our  subject,  so  far  as  it  throws  a  remote 
light  back  on  the  differences  of  the  Apostles,  drawing  con- 
clusions only  wiiich  rest  on  facts  that  are  generally  admitted. 

Two  general  facts  meet  us  at  the  outset,  which  it  is  neces- 
sary to  bear  in  mind  ia  the  attempt  to  balance  the  more  par- 
ticular statements  that  follow.  First,  the  utter  ignocaaee  of 
the  third  century  respecting  the  first,  and  earUer  half  of  the 
second.  We  cannot  err  in  supposing  that  those  who  could 
add  nothing  to  what  is  recorded  in  the  New  Testament  of  the 
life  of  Christ  and  his  Apostles,  had  no  real  knowledge  of 
lesser  matters,  as,  for  example,  the  origin  of  episcopacy. 
They  could  not  appreciate  ;  they  had  no  means  of  preserving 
the  memory  of  a  state  of  the  Church  which  was  unlike  then: 
own.  Irenfeus,  who  lived  within  a  century  of  St.  Paul,  has 
not  added  a  single  circumstance  to  what  we  gather  from  the 
New  Testament.  Eusebius,  with  the  writings  of  Papias  and 
Hegesippus,  and  all  ecclesiastical  t^ptiquity  before  him,  has 
preserved  nothing  which  relates  to  the  difference  of  St.  Paul 
and  lie  Twelve,  or  which  throws  the  smallest  hght  on  any 
other  difficulty  in  the  New  Testament.  The  image  of  the 
primitive  Church  which  they  seemed  to  see,  when  it  was  not 
mere  vacancy,  was  the  imago  of  themselves. 

The  second  general  fact  is  the  unconsciousness  of  this  igno- 
rance, and  the  readiness  wilh  which  the  vacant  space  is  filled 
up,  and  the  Church  of  the  second  century  assunilated  to  that 
of  the  third  and  fourth.  Human  nalnre  tends  to  conceal  that 
which  is  discordant  to  its  preconceived  notions  ;  silently 
dropping  some  facts,  exaggerating  others,  adding,  where 
needed,  new  tone  and  coloring,  until  the  disguise  of  history 
can  no  longer  be  detected.  By  some  such  process  has  the 
circumstance  we  are  inquiring  into  been  forgotten  and  re- 
produced. Not  only  what  may  be  termed  the  "  aniinus  "  of 
concealment  is  traceable  in  (he  strange  axicount  of  the  dispute 
between  the  Apostles,  given  by  Jerome  and  Chrysostom,  hut 
in  earlier  writings,  in  which  the  two  Apostles  appear  side  bj 
side  aa  cofijunders,  not  only  of  the  Roman,  but  also  of  the 
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Corinthian  church ;  as  pleading  their  cause  together  before 
Tiberius  ;  dying  on  the  same  day  ;  buried,  according  to  some, 
in  the  same  grave.  The  motive,  or,  more  strictly  speaking, 
the  unconscious  instinct,  which  gave  birth  to  this  acknowl- 
edged fiction  was,  probably,  the  desire  to  throw  a  veil  over 
that  occasion  on  which  they  withstood  one  another  to  the  face. 
And  the  truth  indistinctly  shines  through  this  legend  of  the 
latter  part  of  the  second  century,  when  it  is  further  recorded 
that  St.  Paul  was  the  head  of  the  Gentile  Church,  Peter  of 
the  circumcision. 

Bearing  in  mind  these  two  general  facts,  the  tendency  of 
■which  is  to  throw  a  degree  of  doubt  on  the  early  ecclesiastical 
tradition,  and  so  to  lead  us  to  seek  for  indications  out  of  the 
regular  course  of  history,  we  have  to  consider,  in  reference  to 
our  present  subject,  the  following  statements :  — 

1.  That  Juslin,  and  probably  Hegesippus  and  Papiaa,  liv- 
ing at  a  time  when  the  Epistles  of  St.  Paul  must  have  been 
widely  spread,  were  unacquainted  with  them  or  their  author. 

2.  That  Marcion,  who  was  their  contemporary,  appealed 
exclusively  to  the  authority  of  St.  Paul  in  opposition  to  the 
Twelve. 

3.  That  in  the  account  of  James  the  Just,  given  by  Jose- 
phus  and  Hegesippus,  he  is  represented  as  a  Jew  among 
Jews ;  living,  according  to  Hegesippus,  the  life  of  a  Nazarife ; 
praying  in  the  temple  until  his  knees  became  hard  as  a 
camel's,  and  so  entirely  a  Jew  as  to  be  unknown  to  the  people 
for  a  Christian  ;  a  picture  which,  though  its  features  may  be 
exaggerated,  yet  has  the  trace  of  a  true  resemblance  to  the 
part  which  we  find  him  acting  in  the  Epistle  to  the  Galatians. 

4.  That  in  the  Clementme  Homilies,  A.  D.  160,  though  a 
work  otherwise  orthodox,  St.  Paul  is  covertly  introduced 
under  the  name  of  Simon  Magus,  as  the  enemy  who  had  pre- 
tended visions  and  revelations,  and  who  withstood  and  blamed 
Peter,  No  writer  doubts  the  allusion  in  these  passages  to 
the  Epistle  to  the  Galatians.  Assuming  their  connection,  we 
cannot  but  ask,  as  hearing  on  our  present  inquiry,  What  was 
the  state  of  mind  which  could  have  led  an  orthodox  Christiajt, 
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who  lived  probably  at  Eome,  abont  the  middle  of  the  second 
century,  to  affis  such  a  character  fo  St.  Paul  ?  and  what  was 
the  motive  which  induced  him  to  veil  his  meaning?  What, 
too,  could  have  been  the  state  of  the  Church  in  which  such  a 
romance  could  have  grown  up?  and  how  could  the  next 
generation  have  read  it  without  perceiving  its  true  aim? 
Doubfful  as  may  be  the  precise  answer  to  these  questions,  wo 
cannot  attribute  this  remarkable  work  to  the  wayward  fency 
of  an  individual ;  it  is  an  indication  of  a  real  tendency  o£  the 
first  and  second  century,  at  a  time  when  the  flame  was  almost 
extinguished,  but  still  slumbered  in  the  mind  of  the  writer  of 
the  Clementine  Homilies. 

5.  Lastly,  that  in  later  writings  we  find  no  trace  of  the 
mind  of  SL  Paul.  His  influence,  for  a  season,  seema  to 
vanish  from  the  world.  On  such  a  basis  as  "where  the 
Spirit  of  the  Lord  is,  there  is  liberty,"  it  might  have  been 
impossible  to  rear  the  fabric  of  a  hiorardiy.  But  the  tide  of 
ecclesiastical  feeling  set  in  an  opposite  direcfion.  It  was  not 
merely  that  after-writers  fell  short  of  St.  Paul,  or  imperfectly 
interpreted  him,  but  that  they  formed  themselves  on  a  differ- 
ent model.  It  was  not  merely  that  the  external  constitution 
of  the  Church  had  received  a  defiaite  form  and  shape,  but 
that  the  inward  perception  of  the  nature  of  the  Gospel  was 
difierent.  No  writer  of  the  latter  half  of  the  second  century 
would  have  spoken  as  St.  Paul  has  done  of  the  Law,  of  the 
Sabbath,  of  justification  by  iaith  only,  of  the  Spirit,  of  grace. 
An  echo  of  a  part  of  his  teaching  is  heard  in  Augusllne ; 
with  this  exception,  the  voice  of  him  who  withstood  Peter  to 
the  fiice  at  Antioch  was  silent  in  the  Church  until  the  Eefor- 

Gathering  around  us,  then,  once  more,  the  grounds  on 
which  our  judgment  must  be  formed  from  the  Epistles  of  Su 
Paul,  the  Acts  of  the  Apostles,  and  the  earliest  ecclesiastical 
tradition,  we  arrive  once  more  at  the  thrice-repeated  condu- 
sion,  that  the  relation  of  St.  Paul  and  the  Twelve  was  separa^ 
tion,  not  opposition  ;  antagonism  of  the  foUowers,  rather  than 
of  the  leaders ;  enmity  of  the  Judaizers  to  St.  Paul,  not  of 


,1  Google 


St.  Paul  lo  the  Judaizers.  Naturally,  the  principle  of  the 
Apostlo  -was  triumphant;  commencmg  like  tho  stni^le  of 
Athanasias  against  the  world,  it  ended  as  the  struggle  of  the 
world  must  end  against  the  half-extinct  remnant  of  the  Jewisb 
race.  But  the  good  fight  which  the  Apostle  fought,  was  not 
immedial«ly  crowned  by  the  final  victory.  In  the  dawn  of 
ecclesiastical  history,  as  the  Twelve  were  one  by  one  with- 
drawn from  the  scene,  the  battle  was  still  going  on,  dimly 
seen  by  us  within  and  without  the  Church ;  its  last  shadows 
seeming  to  retire  from  view  in  the  Easter  controversy  of  the 
second  century.  Two  events  especially  exercised  a  great 
influence  on  it.  First,  the  destruction  of  Jerusalem,  and  the 
flight  to  Fella  of  the  Christian  community ;  secondly,  the 
revolt  under  Barchocab ;  both  tending  to  separate,  more  and 
more,  both  in  fact  and  the  opinion  of  mankind,  the  Christian 
from  the  Jew.  At  length,  the  succession  of  Jewish  Christian 
episcopacy  ceased ;  the  first  Bishop  of  .^!ia  Capitolina  being 
a  Gentile. 

That  that  intermediate  century  of  which  we  know  so  Utile 
was  not  a  period  in  which  the  Church  had  reason  to  glory,  is 
witnessed  to  by  the  very  absence  of  memorials  respecting  it. 
There  was  a  want  of  great  teachers  after  the  Aposfles  were 
withdrawn ;  then,  according  to  the  idea  of  a  later  generation, 
when  there  were  no  more  living  heads,  heresy  sprang  up. 
There  was  something  in  that  century  which  those  who  fol- 
lowed it  were  either  unwiEuig  to  recall,  or  unable  to  compre- 
hend. The  Church  was  in  process  of  organization,  fencing 
itself  with  creeds  and  hturgies,  taking  possession  of  the  earth 
with  its  hierarchy  Tho  prmciple  of  St.  Paul  triumphs,  and 
yet  it  seems  to  have  lost  the  spirit  and  power  of  St,  PauL 
There  is  no  more  question  oi  Jew  and  Gentile  ;  but  neither 
is  there  any  trace  of  the  freedom  of  the  Apostle,  The  lesson 
which  that  age  silently  learned,  was  that  of  ecclesiastical 
order  and  government.  It  built  up  the  body  of  Christ  from 
without,  as  St.  Paul  had  built  it  up  from  within.  And  there 
would  have  been  the  same  inconsistency  in  supposing  that  the 
doctrine  of  the  Apostle  could  have  been  fully  received  in  the 
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Becond  century,  as  in  supposing  that  he  himself  would  have 
preached  it  in  Palestine  in  the  first. 

It  would  be  vain  to  carry  our  inquiry  farther,  with  a  view 
to  glean  a  few  douhtful  results  respecting  the  first  half  of  the 
second  century.  Remote  probabilities  and  isolated  facts  are 
hardly  worth  balancing.  By  some  course  of  events  with 
which  we  are  imperfectly  acquainted,  the  provijience  of  God 
leading  the  way,  and  the  thoughts  of  man  following,  the  Jewish 
Passover  became  the  Christian  Easter ;  the  Jewish  Sabbalh 
the  Christian  Sunday;  circumcision  passed  into  uncircum- 
cision  ;  the  law  was  done  away  in  Christ,  while  the  Old  Tes- 
tament ret^ned  its  authority  over  Gentile  as  well  as  Jewish 
Christians ;  and  the  party  which  would  have  excommunicated 
St.  Paul,  before  the  end  of  the  second  century  had  itself  left 
the  Church.  The  relation  of  St.  Paul  to  the  Twelve  may  he 
regarded  as  the  type  and  symbol,  and,  in  some  degree,  the 
cause  of  that  final  adjustment  of  the  differences  between  Jew 
and  Gentile,  without  which  it  would  not  have  been  possible, 
humanly  speaking,  that  the  Gospel  could  have  become  an 
universal  rehgion. 
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Weke  wc,  with  the  -riew  of  forming  a  judgment  of  the 
moral  .tate  o(  the  early  Chnreh,  to  eianme  the  Buijeeti  of 
retake  mo.t  frequently  referred  to  by  the  Apostles,  ttese 
wonld  be  found  to  range  themselie.  under  fom-  heads: 
first,  lieentiousnos!  i  secondly,  disorder;  thirdly,  soruplo.  of 
conseienoei  fourthly,  strifes  about  doctrine  and  teachers.  The 
consideration  of  these  four  subject.,  the  two  former  fidling  m 
mthlle  argument  of  the  Epistle  to  the  Thessajomans,  the 
two  tatter  more  closely  connected  with  the  Komans  and  the 
GiJatiauB,  will  give  what  may  be  lerBed  the  darlier  side  of 
the  primitive  Church. 

1.  Licentiousness  was  the  bescttmg  sin  of  the  Eoman 
world.  Except  by  a  miracle,  it  was  impossible  that  the  new 
converts  could  be  at  once  and  wholly  freed  from  it.  It  fin- 
gered in  the  flesh  when  the  spirit  had  cast  it  ofi^  It  had 
interwoven  itself  m  the  pagan  refigionsj  and,  if  we  may  be- 
Beve  the  writings  of  adversaries,  was  ever  reappennng  on 
the  confines  of  the  Church  in  the  earliest  heresies.  Even 
within  the  pale  of  the  Church,  it  might  assume  the  form  oi  a 
mystic  Ohiistianity.  Th.  very  ecstasy  of  eonvers.on  would 
often  lead  to  a  reaction.  Nothmg  is  more  natural  than  that 
in  a  Keentlous  city,  like  Corinth  or  Ephesus,  those  who  were 
impressed  by  St.  Paul's  tcaeUng  should  have  gone  then-  way, 
and  returned  to  their  former  Ufe.     In  this   ea.6  it  would 
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Beldom  happen  that  they  apostatized  into  the  ranks  of  tie 
heathen:  the  same  impulse  which  led  them  to  the  Gospel 
would  lead  them  also  to  bridge  the  gulf  which  separated  them 
from  its  purer  morality.  Many  may  have  sinned  and  repent- 
ed again  and  again,  unahle  to  stand  themselves  in  the  general 
corruption,  yet  unable  to  cast  aside  utterly  (he  image  of  inno- 
cence and  goodness  which  the  Apostle  had  set  before  them. 
There  were  those,  again,  who  consciously  sought  to  lead  the 
double  life,  and  ima^ned  themselves  to  have  found  in  licen- 
tiousness (he  true  freedom  of  the  Gospel. 

The  tone  which  the  Apostle  adopts  respecting  sins  of  the 
flesh  differs  in  many  ways  from  the  manner  of  speaking  of 
them  among  moralists  of  modem  times.  He  says  nothing  of 
the  poison  which  they  infuse  into  society,  or  the  consequences 
to  the  individual  himself.  It  is  not  in  tliis  way  that  moral 
evils  are  presented  to  us  in  Scripture.  Neither  does  he 
appeal  to  public  opinion  as  condemnmg  them,  or  dweU  on  the 
ruin  involved  In  them  to  one  half  of  the  human  race.  True 
and  forcible  as  these  aspects  of  such  sins  are,  they  are  the 
result  of  modern  reflection,  not  the  first  instincts  of  reason 
and  conscience.  They  strengthen  the  moral  principles  of 
mankind,  but  are  not  of  a  kind  to  touch  the  individual  souL 
They  are  a  good  defence  for  the  exisling  order  of  society ; 
but  they  will  not  purify  the  nature  of  man,  or  extinguish  the 
flames  of  lust. 

Moral  evils  in  the  New  Testament  are  always  spoken  of  aa 
spiritual.  They  corrupt  the  soul ;  they  defile  the  temple  of 
the  Holy  Ghost ;  they  cut  men  off  from  the  body  of  Christ. 
Of  morality,  as  distinct  from  religion,  there  is  hardly  a  trace 
in  the  Epistles  of  St.  Paul,  "What  he  seeks  to  penetrate  is 
the  inward  nature  of  sin,  not  its  outward  effects.  Even  its 
consequences  in  another  state  of  being  are  but  slightly  touched 
upon,  in  comparison  with  that  living  death  which  itself  is.  It 
is  not  merely  a  vice  or  crime,  or  even  an  offence  agmnst  the 
law  of  God,  to  be  punished  here  or  hereafter.  It  is  more 
than  this.  It  is  what  men  feel  within,  not  what  they  observe 
without  them,  —  not  what  shall  be,  but  what  is,  —  a  terrible 
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conscionsness,  a  mysterj'  of  iniquity,  a  communion  with  un- 
Been  powers  of  evil. 

All  sin  is  spoken  of  in  the  Epistles  of  St.  Paul  as  rooted 
in  human  nature,  and  quickened  by  the  consciousness  of  law ; 
but  especially  is  this  the  case  with  the  sin  which  is  more  than 
any  other  the  type  of  siu  in  general,  — fornication.  It  ia,  in  a 
peculiar  sense,  the  sin  of  the  flesh,  with  which  the  very  idea 
of  the  corruption  of  the  flesh  is  closely  connected,  just  as,  in 
1  Thess.  iv.  3,  the  idea  of  holiness  is  regarded  as  ahnost 
equivalent  to  abstinence  from  the  commission  of  it.  It  is  a 
sin  agMnst  a  man's  own  body,  distinguished  from  al!  other 
sins  by  its  personal  and  individual  nature.  No  other  is  at  the 
same  time  so  gross  and  so  insidious ;  no  other  partakes  so 
much  of  the  slavery  of  sin.  As  marriage  is  the  type  of  the 
communion  of  Christ  and  his  Church,  as  the  body  is  the 
member  of  Christ,  so  the  sin  of  fornication  is  a  strange  and 
mysterious  union  with  evii. 

But  although  such  is  the  tone  of  the  Apostle,  there  is  no 
violence  to  human  nafure  in  his  commands  respecting  it.  He 
knew  how  easily  extremes  meet,  how  hard  it  is  for  asceticism 
to  make  clean  that  which  is  within,  Jiow  quickly  it  might  itself 
pass  into  its  opposite.  Nothing  can  be  more  different  from 
the  spirit  of  early  ecclesiastical  history  on  this  subject,  thMi 
the  moderation  of  St.  Paul.  The  remedy  for  sin  is  not  celi- 
bacy, but  marriage.  Even  second  marriages  are,  for  the 
prevention  of  sin,  to  be  encouraged.  In  the  same  spirit  is  his 
treatment  of  the  incestuous  person.  He  had  committed  a  sin 
not  even  named  among  the  Gentiles,  for  which  he  was  to  be 
delivered  unto  Satan,  for  which  all  the  Church  should  humble 
themselves ;  yet  upon  his  true  repentance,  no  ban  is  to  sepa- 
rate him  from  the  rest  of  the  brethren,  no  doom  of  endless 
penance  is  recorded  agamst  him.  Whatever  might  have 
been  the  enormity  of  his  offence,  he  was  to  be  forgiven,  as  in 
heaven,  so  on  earth. 

The  manner  in  which  the  Corinthian  church  are  described 
as  regarding  this  offence,  before  the  Apostle's  rebuke  to  them, 
no  less  than  the  lenient  sentence  of  the  Apostle  himself  after- 
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wards,  as  well  as  his  constant  admonitions  on  the  same  sub- 
ject in  all  his  Epistles,  must  be  regai-ded  as  indications  of  the 
state  of  morality  among  the  first  converts.  Above  all  other 
tilings,  the  Apostle  insisted  on  purity  as  the  first  note  of  the 
Christian  character ;  and  yet  the  very  earnestness  and  fre- 
quency of  his  warnings  show  that  he  is  speatiug,  not  of  a  sin 
hardly  named  among  saints,  but  of  one  the  victory  over  which 
was  tlie  greatest  and  most  difficult  triumph  of  the  cross  of 
Christ. 

2.  It  is  kard  to  resist  the  impression  which  naturally  arises 
in  our  minds,  that  the  early  Church  was  without  spot,  or 
wrinkle,  or  any  such  thing ;  as  it  were,  a  bride  adorned  for 
her  husband,  the' type  of  Christian  purity,  the  model  of  Apos- 
tolical order.  The  real  image  is  marred  with  human  fr^ty ; 
its  evils,  perhaps,  arising  more  from  this  cause  than  any  otter, 
that  in  its  commencement  it  was  a  kingdom  not  of  this  world ; 
in  other  words,  it  had  no  political  existence  or  legal  supports 
hence  there  is  no  evil  more  frequently  referred  to  in  the 
Epistles  than  disorder. 

This  spirit  of  disorder  was  manifested  in  various  ways.  In 
the  church  of  Corinth  the  communion  of  the  IiOrd's  Supper 
was  administered  so  as  to  be  a  scandal ;  "  one  was  hungry, 
and  another  was  drunken."  There  was  as  yet  no  rite  or 
custom  to  which  all  conformed.  In  the  same  church  the 
spiritual  gifts  were  manifested  without  rule  or  order.  It 
seemed  as  if  God  was  not  the  author  of  peace,  but  of  confu- 
sion. AH  spoke  together,  men  and  women,  apparently  with- 
out distinction,  singing,  praying,  toachiag,  uttering  words 
unintelligible  to  the  rest,  with  no  regular  succession  or  subor- 
dination (1  Cor,  xiv.).  The  scene  in  their  assemblies  was 
such,  that  if  an  unbeliever  had  come  in,  he  would  have  said 
tiey  were  mad. 

Evils  of  this  kind  in  a  great  measure  arose  irom  the  ab- 
sence of  cliurch  authority.  Even  the  Apostle  himself  per- 
suades more  often  than  commands,  and  often  uses  language 
which  implies  a  sort  of  hesitation  whether  his  rule  would  he 
acknowledged  or  not.     The  diverse  offices,  the  figure  of  the 
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members  and  flie  body,  do  not  refer  to  whit  w»«,  but  to  what 
ought  to  be,  to  an  ideal  of  harmonious  hfe  and  action,  which 
the  Apostle  holds  up  befoie  them  wh  ch  m  practice  was  far 
from  being  realized.  The  Church  was  not  orgimzed  but  was 
in  process  of  organization.  Its  only  pumshment  wti  excom 
I,  which,  aa  in  moJtm  so  in  primitive  time's  could 
e  enforced  against  the  wi  lies  ot  the  maiorify  In  two 
jnly  are  members  of  the  Church  dehvLred  unto  Siitin 
'.  5 ;  1  Tim.  i.  20)  It  was  a  mord  ind  spiritual, 
not  a  legal  control,  that  was  exercised  Hence  the  frequent 
admonitions  g^ven,  doubtless  because  they  were  needed 
"  Obey  them  tliat  have  the  rule  o\  er  j  ou 

A  second  kind  of  disorder  arose  trom  unsettlemeut  of  mind. 
Of  such  unsettlemeut  we  find  traces  in  the  levity  and  vanily 
of  the  Coninthians ;  in  the  fickleness  with  which  the  Gala- 
tians  loft  St.  Paul  for  the  false  teachers  ;  almost  (may  we  not 
say?)  in  the  very  passion  with  which  the  Apostle  addresses 
them ;  above  all,  in  the  case  of  the  Thessalonians.  How  few 
among  all  the  converts  were,  there  capable  of  truly  discern- 
ing their  relation  to  the  world  aromid  !  or  of  supporting  them- 
selves alone  when  the  fervor  of  conversion  had  passed  away, 
and  the  Apostle  was  no  longer  present  with  them !  They  had 
entered  into  a  state  so  difierent  from  that  of  their  fellow- 
men,  that  it  might  well  be  termed  supernatural.  The  ordi- 
nary experience  of  men  was  no  longer  their  guide.  They  left 
their  daily  employments.  The  great  change  which  they  felt 
within  seemed  to  extend  itself  without,  and  involve  the  world 
in  its  shadow.  So  "palpable  to  sense  "was  the  vision  of 
Christ's  coming  again,  that  their  only  fear  or  doubt  was  how 
the  departed  would  have  a  share  in  it.  No  religious  behef 
could  be  more  unsettling  than  this  :  that  (o-day,  or  to-morrow, 
or  the  third  day,  before  the  sun  set  or  the  dawn  arose,  the 
sign  of  the  Son  of  Man  might  appear  in  the  clouds  of  heaven. 
It  was  not  possible  to  fake  thought  for  the  morrow,  to  study 
to  be  quiet  and  get  their  own  living,  when  men  hardly  ex- 
pected the  morrow.  Death  comes  to  individuals  now,  as 
nature  prepares  them  for  it ;  but  the  immediate  expectation 
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of  Ciirist's  coming  is  out  of  the  course  of  nature.  Toung 
and  old  alike  look  for  it.  It  is  a  resurrection  of  the  world 
itself,  and  implies  a  corresponding  revolution  in  the  thoughts, 
feelings,  and  purposes  of  men. 

A  third  kind  of  disorder  may  liave  arisen  from  the  same 
causes,  hut  seems  to  have  assumed  another  character.  As 
among  the  Jews,  so  among  the  first  Christians,  there"  were 
those  (vho  needed  to  be  perpetually  reminded,  that  the  powers 
that  be  were  ordained  of  God.  The  heathen  converts  could 
not  at  once  lay  aside  the  licentiousness  of  manners  amid 
whicli  they  had  heen  brought  up ;  no  more  could  the  Jew- 
ish converts  give  up  their  aspirations,  that  at  this  time  "  the 
kingdom  was  to  be  restored  to  Israel,"  which  had  perhaps 
been  in  some  cases  tlieir  first  attraction  to  the  Gospel.  A 
community  springing  up  in  Palestine  under  the  dominion 
of  the  Eomans,  could  not  be  expected  exactly  to  draw  the 
line  between  the  things  that  were  Ctesar's  and  the  tilings 
tliat  were  God's,  or  to  understand  in  what  sense "  the  chil- 
dren were  free,"  in  what  sense  it  was  nevertheless  their 
duty  to  pay  tribute.  The  frequent  exhortations  to  obey 
magistrates,  are  a  proof  at  once  of  the  tendency  to  rebellion, 
and  of  the  energy  with  which  tie  Ajjostles  set  themselves 
against  it. 

3.  The  third  head  of  our  inquiry  related  to  scruples  of 
conscience,  which  were  chiefly  of  two  kinds ;  regai'ding  either 
the  observance  of  days,  or  the  eating  with  the  unclean  or  unbe- 
lievers. Were  they,  or  were  they  not,  to  observe  the  Jewish 
Sabbath,  or  new  moon,  or  passover?  Such  questions  as  these 
are  not  to  be  lonsidered  the  fancies  or  opnuonsof  indi\iduals; 
but,  as  mankind  are  quick  enough  to  diico^ei,  m^olve  general 
principles,  ■ind  aie  but  the  outw'U'd  signs  of  some  deep  and 
radical  difference  In  the  question  of  the  observance  of 
Jewish  fenst=,  and  still  more  in  the  question  of  gonig  m  unto 
men  nnarcnmcised  and  eiting  with  them  was  implied  the 
whole  qu  ation  of  the  lelition  ol  the  diaciple  of  Clirist  to  tJie 
Jew,  just  as  the  question  of  '■ittmg  it  meit  in  the  idols  tem- 
ple was  the  question  of  the  relation  of  the  disaple  of  Cliiist 
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to  tlie  GentUe.  Was  the  Christian  to  preserve  his  caste,  and 
remain  within  the  pale  of  Judaism  ?  Was  he  in  his  daily  life 
to  carry  his  rehgioua  scruples  so  far  as  to  exclude  himself 
from  the  social  life  of  the  heathen  worid  ?  How  much  pru- 
dence and  liberty  and  charity  was  necessary  for  the  solution 
of  such  difficulties  ? 

Freedom  is  the  key-note  of  the  Gospel,  as  preached  by  St. 
Paul.  "All  things  are  lawful."  "  There  is  no  distinction  of 
Jew  or  Greek,  harbarian  or  Scythian,  bond  or  free."  "  Let 
no  man  judge  you  of  a  new  moon  or  a  Sabhath."  "  Where 
the  spirit  of  the  Lord  is,  there  is  liberty."  And  yet,  if  we  go 
back  to  its  origin,  the  Christian  Church  was  horn  into  the 
world  marked  and  diversified  with  the  features  of  the  relig- 
ions that  had  preceded  it,  bound  within  the  curtains  or  the 
tabernacle,  colored  with  Oriental  opinions  that  refused  to  be 
washed  out  of  the  minds  of  men.  The  scruples  of  indiyiduals 
are  but  indications  of  the  elements  out  of  which  the  Church 
was  composed.  There  were  narrow  paths  in  which  men 
walked,  customs  which  dung  to  them  long  after  the  reason  of 
them  had  ceased,  observances  which  they  were  nnable  to 
give  up,  though  conscience  and  reason  alike  disowned  them, 
which  were  based  on  the  traditions  of  half  the  world,  and 
could  not  be  relinquished,  however  alien  to  the  spirit  of  the 
Gospel.  Slowly  and  gradually,  as  Christianity  itself  became 
more  spread,  tlieae  remnanls  of  Judaism  or  Orientahsm  dis- 
appeared, and  the  spirit  which  had  been  taught  from  the 
beginning,  made  itself  felt  in  the  hearts  of  men  and  in  the 
institutions  of  the  Church. 

4.  The  heresies  of  the  Apostolical  age  are  a  subject  too 
wide  for  illustration  in  a  note.  We  shall  attempt  no  more 
than  to  bring  together  the  names  and  heads  of  opinion  which 
occur  in  Scripture,  with  the  view  of  completing  the  preced- 
ing sketch. 

There  was  the  party  of  Peter  and  of  Paul,  of  flie  circum- 
cision and  of  the  uncircnmcision.  There  were  those  who 
knew  Christ  according  to  the  flesh ;  those  who,  like  St.  Paul, 
know  him  only  as  revealed  within.     There  were  others  who, 
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after  casting  aside  circumcisioBj  were  stall  struggling  between 
the  old  dispensation  and  the  new.  There  were  those- who 
never  went  heyond  the  baptism  of  John ;  others,  again,  to 
whom  the  Gospel  of  Christ  clothed  itself  in  Alexandrian 
language.  There  were  prophets,  speakers  with  tongues,  dis- 
cerners  of  spirits,  interpreters  of  tongues.  There  were  those 
who  looked  daily  for  the  coming  of  Christ ;  others  who  said 
that  the  Resurrection  was  passed  already.  There  were  seek- 
ers after  knowledge,  falsely  so  called ;  worshippers  of  angels, 
intmdcrs  into  things  they  had  not  seen.  There  were  those 
who  maintained  an  Oriental  asceticism  in  their  lives,  "forbid- 
ding to  marry,  commanding  to  abstain  from  meats."  There 
was  the  doctrine  of  the  Nicolmtans,  the  synagogue  of  Satan, 
who  "  said  that  they  were  Jews  and  ai'e  not,"  "  the  woman 
Jezebel,  which  caJleth  herself  a  prophetess."  There  were 
wild  heretics,  "many  Antichrists,"  "grievous  wolves,  enter- 
ing into  the  fold,"  apostasy  of  whole  churches  at  once.  There 
were  mingled  anarchy  and  licentiousness,  "filthy  dreamers, 
despising  dominion,  speaking  evil  of  dignities,"  of  whom  no 
language  is  too  strong  for  St,  Paul  or  St.  John  to  use,  though 
they  seem  to  have  been  separated  by  no  definite  lino  from  the 
Church  itself.  There  were  fainter  contrasts,  too,  of  those 
who  agreed  in  the  unity  of  the  same  spirit,  aspects  and  points 
of  view,  as  we  term  them,  of  faith  and  works,  of  the  Epistle 
to  the  Eomans  and  the  Epistle  to  the  Hebrews. 

How  this  outhne  is  to  be  filled  up  must  for  ever  remain,  in 
a  great  degree,  matter  of  speculation.  Yet  there  is  not  a 
single  trait  here  mentioned,  which  does  not  reappear  in  the 
second  century,  either  within  the  Church  or  without  it,  more 
or  less  prominent  as  favored  by  circumstances  or  the  reverse. 
The  beginning  of  Ebionitism,  Sabaism,  Gnosticism,  Mon- 
fanism,  Alexandrianism,  Orientalism,  and  of  the  wild  Ucen- 
tiousness  which  marked  the  course  of  several  of  them,  are 
all  discernible  in  the  Apostolical  age.  They  would  be  more 
correctly  regarded,  not  as  offshoots  of  Christianity,  but  as  the 
soil  in  which  it  arose.  Some  of  them  seem  to  acquire  a  tem- 
porary principle  of  life,  and  to  grow  np  parallel  with  the 


,1  Google 


EVILS  IN  THE  APOSTOI.ICAL   CHUKCH.  891 

CJhuToh  itself.  As  opinions  and  tendencies  of  the  human 
mind,  many  linger  among  us  to  the  present  da.y.  Only  after 
the  destruction  of  Jerusalem,  with  the  spread  of  the  Gospel 
over  the  world,  as  the  spirit  of  the  East  moves  towards  the 
"West,  Judaism  fades  and  dies  away,  to  rise  again,  as  some 
hold,  in  the  glorified  form  of  a  medieval  Church. 

Such  is  the  reverse  side  of  the  picture  of  the  Apostolical 
age ;  what  proportions  we  should  give  to  each  feature  it  ia 
impossible  to  determine.  "We  need  not  infer  tiat  all  churches 
were  in  the  same  disorder  as  Corinth  and  Galatia ;  nor  can 
we  say  how  far  the  more  flagrant  evils  were  tamely  submitted 
to  by  tiie  Church  itself.  There  was  much  of  good  that  we 
can  never  know  ;  much  also  of  evil.  And  perhaps  the  gen- 
eral lesson  which  we  gather  from  the  preceding  considera- 
tions is,  not  that  the  state  of  the  primitive  Church  was  better 
or  worse  than  our  first  thoughts  would  have  su^ested,  but 
that  its  state  was  one  in  which  good  and  evil  exercised  a  more 
vital  power,  were  more  subtly  intermingled  mth,  and  more 
easily  passed  into,  each  other.  All  things  were  coming  to  the 
birth,  some  in  one  way,  some  in  another.  The  supports  of 
custom,  of  opinion,  of  tradition,  had  given  way ;  human  na- 
ture was,  as  it  were,  thrown  upon  itself  and  the  guidance  of 
the  spirit  of  God.  There  were  as  many  diversities  of  human 
character  ta  the  world  then  as  now ;  more  strange  influences 
of  religion  and  race  than  have  ever  since  met  in  one;  a  far 
greater  yearning  of  the  human  intellect  to  solve  the  problems 
of  existence.  There  was  no  settled  prindple  of  morality 
independent  of  and  above  religious  convictions.  All  these 
causes  are  sufficient  to  account  for  the  diversities  of  opinion 
or  practice,  as  well  as  for  the  extremes  which  met  in  the 
bosom  of  the  primitive  Church. 
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ON  THE  BELIEF  IN  THE  COMING  OF  CHRIST 

IN  THE  APOSTOLICAL  AGE. 


By   benjamin   JOWETT. 


The  belief  in  the  near  approach  of  the  coming  of  Christ  is 
spoken  of,  or  implied,  in  almost  every  book  of  the  New  Tes- 
tament, in  the  discourses  of  our  Lord  himself  as  well  as  in 
the  Acts  of  the  Apostlea,  m  the  Epi'^tles  of  St.  Paul  no  less 
than  in  the  Book  of  the  KeTCl'ition  Tlie  remains  of  such  a 
belief  are  discemihle  in  the  Montani'OQ  of  the  second  century, 
which  is  separated  by  a  scarcely  definable  line  from  the 
Church  itself.  Nor  is  there  wanting  in  our  own  day  a  dim 
Mid  meagre  shadow  of  the  iimt  pnmiliye  faith,  though  the 
world  appears  dead  to  it,  and  all  thmgi  remain  the  same  as  at 
the  beginning.  There  are  atdl  tho=e  who  ai^e  from  the  very 
lapse  of  time,  that  "  now  is  their  salvition  neaier  than  when 
they  believed."  All  rehgious  men  have  at  times  blended  in 
their  thoughts  earth  and  heaven,  while  there  are  some  who 
have  raised  their  passing  feehngs  inlo  doctrinal  truth,  and 
have  seemed  to  see  in  the  temporary  state  of  the  first  con- 
verts the  type  of  Christian  life  ia  all  ages. 

The  great  influence  which  this  belief  exerdsed  on  the 
beginnmgs  of  the  Church,  and  the  degree  of  influence  which 
it  stiD  ret^ns,  render  the  consideration  of  it  necessary  for  the 
right  understandmg  of  St.  Paul's  Epistles.  Tet  it  is  a  sub- 
ject irom  which  the  interpreter  of  Scripture  would  gladly 
turn  aside.  For  it  seems  as  if  he  were  compelled  to  say  at 
tiie  outset,  "  that  Sl~  Paul  was  mbtaken,  and  that  in  support 


,1  Google 


J  THE   COMING   OF   C 


of  his  mistake  he  coidd  appeal  to  the  words  of  Oiriat  himself." 
Nothing  can  be  plainer  than  the  meaning  of  those  words,  and 
yet  (hey  seem  to  he  contradicted  by  the  very  fact  that,  after 
eighteen  centuries,  ti.e  world  is  as  it  was.  In  the  words 
■which  are  attributed,  in  the  Epistle  of  St.  Peter,  to  the  unbe- 
lievers of  that  day,  we  might  truly  say  that,  since  the  fathers 
have  fallen  asleep,  all  things  remaiu  the  same  from  the  be- 
ginning. Not  only  do  "  all  things  remain  the  same,"  but  the 
very  belief  itself  (in  the  sense  m  which  it  was  held  by  the 
first  Christians)  has  been  ready  to  vanish  away. 

Why,  then,  were  the  traces  of  such  a  'behef  permitted  to 
appear  in  the  New  Testament  ?  Some  will  say,  "  As  a  trial 
of  our  faith";  others  will  have  recourse  to  the  double  senses 
of  prophecy,  to  divide  the  past  from  the  future,  fhe  seen  from 
the  unseen.  Others  will  cite  its  existence  as  a  proof  that  the 
hooks  of  Scripture  were  compiled  at  a  tune  when  such  a  behef 
was  still  hving,  and  this  not  without,  hut  within,  the  circle  of 
the  Church  itself.  It  may  be  also  regarded  as  an  indication 
that  we  were  not  intended  to  interpret  Scripture  apart  from 
the  light  of  experience,  or  yiolently  to  bend  life  and  truUi 
into  agreement  with  isolated  testa.  Lastly,  so  far  as  we  can 
venture  to  move  such  a  question  of  our  Lord  himself,  we  may 
observe  that  his  teaching  here,  as  in  other  places,  is  on  a  levgl 
with  the  modes  of  thought  of  his  age,  clothed  in  figures,  as  it 
must  necessarily  be,  to  express  "  the  things  that  eye  hath  not 
seen  "  limited  by  time,  as  if  to  give  the  sense  of  reality  to 
■what  otherwise  would  he  vague  and  infinite,  yet  mysterious  in 
this  respect  loo,  for  of  "that  hoar  knoweth  no  man";  and 
that  however  these  figures  of  speech  are  explained,  or  these 
opposite  aspects  reconciled,  their  meaning  dimly  seen  has 
been  the  slay  and  hope  of  the  heUever  in  all  ages,  who  knows, 
nevertheless,  that  since  the  Apostles  have  passed  away,  all 
things  remam  the  same  from  the  beginning,  and  that  "  the 
round  world  is  set  so  fast  that  it  cannot  he  moved." 

The  surprise  that  we  naturally  feel,  when  the  attention  is 
first  called  to  this  singular  discrepancy  between  faith  and  ex- 
perience, is  greatly  lessened  by  our  observing  that  even  the 
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language  of  Scripture  is  not  free  from  inconsistency.  For  the 
words  of  our  Lord  himself  are  not  more  in  apparent  contra- 
diction witii  the  course  of  experience,  than  they  are  with 
other  words  which  are  equally  attributed  to  him  by  the  Evan- 
gelists, He  wiio  says,  "  This  generation  sliaU  not  pass  away 
until  all  these  tlungs  be  fulfiUed,"  is  the  same  as  he  who  tells 
his  disdples,  "  It  is  not  for  you  to  know  the  times  and  the 
seasons  which  the  FaOier  hath  put  in  his  own  power,"  and 
"  Of  that  Lour  knoweti  no  man,  no,  not  the  angels  of  God,  nor 
the  Son,  but  the  Father."  Is  it  reverent,  or  irreverent,  to 
say  that  Christ  knew  what  he  himself  declares  "  that  he  did 
not  know"?  Is  it  consistent,  or  inconsistent,  with  ihe  lan- 
guage of  the  Gospels,  that  the  Apostle  St.  Paul  should  at  first 
have  known  no  more  than  our  Lord  had  taught  his  disciples  ? 
or  that  in  the  course  of  years  only  be  should  have  grown  up 
to  another  and  a  higher  truth,  that  "  to  depart  and  be  with 
Christ  was  far  better  "  ?  Is  it  strange  that,  from  time  to  time, 
he  should  change  his  tone,  seeming  by  this  very  change  to  say, 
"  Whether  in  the  body,  or  out  of  the  body,  I  cannot  tell " ; 
when  our  Lord  himself  at  one  time  speaks  of  "  Jerusalem 
bemg  encompassed  by  armies";  at  another,  gives  no  answer 
to  the  question,  "  Where,  Lord  ?  "  but, "  Where  the  carcass  is, 
there  will  the  eagles  be  gathered  together"?  Our  concep- 
tion, both  of  place  and  time,  becomes  indistinct  as  we  enter 
into  the  unseen  world.  And  does  not  the  Scripture  itself 
acknowledge  these  necessary  limits  of  its  own  revelation  to 
man? 

But  instead  of  regardmg  this  or  any  other  fact  of  Scripture 
as  a  difficulty  to  be  explained  away,  it  will  be  more  instruc- 
tive for  us  to  consider  the  nature  of  the  belief,  and  its  prob- 
able effect  on  the  infimt  communion.  Strictly  speaking,  the 
expectation  of  (he  day  of  the  Lord  was  not  a  belief,  but  a 
necessity,  in  the  early  Church;  clin^g,  as  it  did,  to  the 
thought  of  Christ,  it  could  not  bear  to  be  separated  from  him-. 
it  was  his  absence,  not  his  presence,  that  the  first  believers 
found  it  hard  'to  realize.  "  Yet  a  little  while,  and  they  did 
not  see  him  ;  but  yet  a  little  while,  and  they  would  agmn  see 
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him."  Nor  was  it  possible  for  them  at  once  to  lay  aside  the 
material  images  in  which  the  faith  of  prophets  and  psalmists 
had  clothed  the  day  of  the  Lord,  We  readily  admit  that 
they  lingered  around  "  the  elements  of  the  law  " ;  but  we  must 
admit  also  that  the  imagery  of  the  prophets  had  a  reality  and 
fact  to  them  which  it  has  not  to  us,  who  arc  taught  by  time 
itself  that  all  these  Ihings  "are  a  shadow,  but  the  substance  is 
of  Christ," 

We  naturally  ask,  Why  a  future  life,  as  distinct  from  this, 
was  not  made  a  part  of  the  first  preaching  of  the  Gtospel  ? 
Why,  in  other  words,  the  faith  of  the  first  Christians  did  not 
exactly  coincide  with  our  own  ?  There  are  many  ways  in 
which  the  answer  to  this  question  may  be  expressed.  The 
philosopher  will  say  that  the  difierence  in  iho  modes  of 
thought  of  that  age  and  our  own,  rendered  it  impossible,  hu- 
manly speaking,  that  the  veil  of  sense  should  be  altogether 
removed.  The  theologian  will  admit  that  Providence  doea 
not  teach  men  that  which  they  can  teach  themselves.  While 
there  are  lessons  which  it  immediately  communicatee,  there  is 
much  whicli  it  leaves  to  be  drawn  forth  by  time  and  events. 
Experience  may  often  enlarge  faith,  il;  may  also  correct  it. 
No  one  can  doubt  that  the  faith  and  praetice  of  ih^  early 
Church,  respecting  the  admission  of  the  Gentiles,  were  greatly 
altered  by  the  fact  that  the  Gentiles  themselves  fioeked  in ; 
"  The  kingdom  of  heaven  sufiered  violence,  and  the  violent 
took  it  by  force."  In  like  manner,  the  faith  respecting  the 
coming  of  Christ  was  modified  by  the  continuance  of  the  world 
itself.  Common  sense  suggests,  that  those  who  were  in  the 
first  ecstasy  of  conversion,  and  those  who  after  the  lapse  of 
years  saw  the  worid  unchanged,  and  the  fabric  of  the  Clmrch 
on  eaxth  rising  around  them,  eould  not  regard  the  day  of  the 
Lord  with  the  same  feelings.  While  to  the  one  it  seemed 
near  and  present,  at  any  moment  ready  to  burst  forth,  to  the 
other  it  was  a  long  way  off,  separated  by  time,  and  as  it  were 
by  place,  a  world  beyond  the  stars,  yet,  strangely  enough, 
also  having  its  dweliiug  in  the  heart  of  man,  as  it  were  the 
atmosphere  in  which  he  lived,  the  mental  world  by  which  he 
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was  sumitindcc!.  Not  at  once,  but  graduaUy,  did  the  cloud 
dear  up,  and  the  one  mode  of  faith  take  the  place  of  the  other. 
Apart  from  the  prophets,  though  then,  beyond  them,  spring- 
ing up  in  a  new  and  living  way  in  the  soul  of  man,  corrected 
by  loog  experience,  as  the  "  fathers  one  by  one  fell  asleep," 
as  the  hope  of  the  Jewish  race  declined,  as  ecstatic  gifts 
ceased,  as  a  regular  hierarcby  was  established  in  the  Church, 
the  behef  in  the  coming  of  Christ  was  transformed  from  being 
outward  to  becoming  inward,  from  being  national  to  becom- 
ing individual  and  universal,  from  being  Jewish  to  becoming 
Christian. 

It  must  be  admitted  as  a  fact,  that  the  earliest  Christians 
spoke  and  thought  about  the  coming  of  Christ  in  a  way  differ- 
ent from  that  which  prevails  among  ourselves,  Admitiing  this 
faci,  we  have  now  to  consider  some  of  the  many  aspects  of 
auB  belief,  and  its  effect  on  the  Uvea  of  believers.  It  is  hard 
for  us  to  define  its  exact  character,  because  it  is  hard  to  con- 
ceive a  state  of  the  Church,  and  of  the  human  mind  ilself, 
unlike  our  own.  In  its  origin  it  was  simple  and  childlike,  the 
belief  of  men  who  saw  but  a  little  way  mto  the  purposes  of 
Providence,  who  never  dreamed  of  a  vista  of  futurity.  It  was 
not  what  we  should  term  an  article  of  faith,  but  natural  and 
necessary ;  flowing  immediately  out  of  the  life  and  state  .of 
the  earliest  believers.  It  was  the  feeUng  of  men  who  looked 
for  the  commg  of  Christ  as  we  might  look  for  the  return  of  ft 
lost  friend,  many  of  whom  had  seen  him  on  earth,  and  could 
not  believe  that  he  was  taken  from  them  for  ever.  But  it  was 
more  than  this  ;  it  was  the  feehng  of  men  who  had  an  intense 
sense  of  the  change  that  had  been  wrought  in  themselves,  and 
to  whom  this  change  seemed  like  the  beginning  of  a  greater 
change  that  was  to  spread  itself  over  the  worid.  It  was  the 
feehng  of  men  who  looked  back  upon  the  past,  of  which  they 
knew  so  little,  and  discerned  m  it  the  workings  of  the  same 
spirit,  one  and  continuous,  which  they  felt  in  their  own  souls ; 
to  whom  the  worid  within  and  the  worid  without  were  reflect- 
ed upon  one  another,  and  the  histery  of  the  Jewish  race  was 
a  parable,  an  "  open  secret "  of-  the  things  to  come.     It  waa 
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the  feeling  of  meu,  each  moment  of  whose  Uves  was  the  meet- 
ing-point to  them  of  heaven  and  earth,  who  scarcely  thought 
either  of  the  past  or  future  in  the  eternity  of  the  present. 

Let  those  who  think  this  ia  an  imaginary  picture  recall  to 
mind,  and  compare  with  Scripture,  either  what  they  may  have 
read  in  hooka  or  experienced  in  themselves,  as  the  workings 
of  a  mind  suddenly  converted  to  the  GospeL  Such  an  one 
seems  to  lose  his  measure  of  events,  and  his  true  relation  to 
the  world.  While  other  men  are  going  on  with  their  daily 
occupations,  he  only  is  out  of  sympathy  with  nature,  and  has 
fears  and  joys  in  himself,  which  he  can  neither  communicate 
nor  explain  to  his  feilows.  It  is  not  that  he  is  thinking  of 
the  endless  ages  in  which  he  will  partake  of  heavenly  bUss  ; 
rather  the  present  consciousness  of  sin,  or  the  present-sense 
of  forgiveness  and  of  peace  in  Christ,  is  already  a  sort  of 
hell  or  heaven  within  him,  which  excludes  the  future.  It  is 
not  that  ho  has  an  increased  insight  into  the  original  meaning 
of  Scripture ;  rather  he  seems  to  absorb  Scripture  into  him- 
self. Least  of  all  have  persons  in  such  a  state  of  mind  dis- 
tinct or  accurate  conceptions  of  the  world  to  come.  The 
images  in  which  they  express  themselves  are  carnal  and 
visible,  o&en  inconsistent  with  each  other,  if  they  are  unedu- 
cated, waiting  in  good  taste,  yet  not  the  less  the  realization 
to  them  of  a  true  and  lively  faith.  The  last  thing  that  they 
desire,  or  could  comprehend,  is  an  intellectual  theory  of  an- 
other life.  They  seem  hardly  to  need  either  statements  of 
doctrine  or  the  religious  mmistration  of  others  ;  their  concern 
is  with  God  only. 

Substitute  now  for  an  individual  a  church,  a  nation,  the 
three  thousand  who  were  converted  on  the  day  of  Pentecost, 
the  multitudes  of  Jews  that  believed,  zealous  for  the  law ; 
imagine  them  changed  at  the  same  instant  by  one  spirit,  and 
we  seem  to  see  on  a  larger  scale  the  same  effects  following. 
Their  conversion,  is  an  exception  to  the  course  of  nature ; 
itself  a  revelation  and  inspiration,  a  wonder  of  which  they  can 
give  no  account  to  themselves  or  others,  not  the  least  wonder- 
ful part  of  which  is  their  communion  with  one  another.    They 
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come  into  existence  as  a  sodety,  with  common  hopes  and 
fears,  at  one  witli  eacli  other,  separated  from  mankind  at 
lai^e.  What  they  feel  within  spreads  itself  over  the  world. 
The  good  and  evil  that  they  are  conscious  of  in  ihemselTes, 
seem  to  exist  without  them  in  ^gravated  proporlions  ;  a  fel- 
lowship of  the  saints  on  one  side,  and  a  mystery  of  iniquity 
on  tlie  other.  They  do  not  read  history,  or  comprehend  the 
sort  of  imperfect  necessity  under  which  men  act  as  creatures 
of  their  age.  The  same  guilt  which  they  acknowledge  in 
themselves  they  attach  to  other  men ;  the  same  judgment 
which  would  await  them  is  awaiting  the  world  everywhere. 
In  tlie  events  around  them,  in  their  own  sufferings,  in  their 
dtuly  life,  they  see  the  preparations  for  the  gi'eat  conflict  be- 
tween good  and  evil,  hetween  Christ  and  Belial,  if,  indeed, 
it  be  not  already  begun.  The  circle  of  their  own  life  in- 
cludes in  it  the  destinies  of  the  human  race  itself,  of  which  it 
is,  as  it  were  the  laicrocosm  seen  by  the  eye  of  faith  and  the 
light  of  mwirl  expfriencc  This  is  what  the  law  and  the 
prophets  'leemed  to  Ihem  to  have  meant  when  they  spoke  of 
God's  judgments  on  h  enemiea  of  the  Lord  coming  with  ten 
thousand  of  his  «^int  And  the  signs  which  were  to  accom- 
pany these  things  were  aheady  seen  among  them,  "not  in 
word  only,  but  in  power,  and  in  the  Holy  Spirit,  and  in  much 


To  us  the  preaching  of  the  Gospel  is  a  new  beginning, 
from  which  we  date  all  things,  beyond  which  we  neither  desire 
nor  are  able  to  inquire.  To  the  first  believers  it  was  other- 
wise ;  not  the  beginning  of  a  new  world,  but  the  end  of  a 
former  one.  They  looked  back  (o  the  past,  because  the  veil 
of  the  future  was  not  yet  Ufted  up.  They  were  living  in  "  the 
latter  days,"  the  confluence  of  all  times,  the  meeting-point  of 
the  purposes  of  God.  They  read  all  things  in  the  Ught  of  tie 
approaching  end  of  the  world.  They  were  not  taught,  and 
could  not  have  ima^ned,  that  for  eighteen  centuries  servants 
of  God  should  continue  on  the  earth,  waiting,  like  themselves, 
for  (he  promise  of  his  coming.  They  were  not  taught,  and 
could  not  have  imagined,  that  after  three  centuries  the  Church 
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which  they  saw  poverty-stricien  and  persecuted  should  be  the 
mistress  of  the  earth,  and  that,  in  another  sense  than  they 
had  hoped,  the  kingdoms  of  th.is  world  should  become  flie 
kingdoms  of  thp  Lord  and  of  his  Christ.  Instead  of  it,  they 
beheld  in  a  figure  the  hearens  opening,  and  the  angels  of  G!od 
ascending  and  descending ;  the  present  outpouring  of  tlie 
Spirit,  and  the  evil  and  perplexity  of  the  world  itself  being 
the  earnest  of  the  things  which  were  shortly  to  come  to  pass. 
It  has  been  often  remarked,  that  the  belief  in  the  coming 
of  Christ  stood  in  the  same  reSatioa  to  the  Apostolic  Church 
that  the  expectation  of  death  does  to  ourselves.  Certainly 
the  absence  of  exhortations  based  upon  tlie  shortness  of  life, 
which  are  not  unfrequent  in  the  Old  Testament,  and  are  so 
ftmiliar  to  cur  own  day,  forms  a  remai'kable  feature  in  the 
wntmgs  of  the  Npw  Testament,  and  in  a  measure  seems  to 
confirm  s  ich  an  opinion.  And  yet  the  similarity  is  rather 
apparent  than  iial  or,  at  any  rate,  the  difi^erence  between 
the  two  18  not  less  remarkable.  For  the  feeble  apprehension 
which  eath  man  entertains  of  his  own  mortality  can  bear  no 
comparison  with  that  living  sense  of  the  day  of  the  Lord 
which  was  the  habitual  thought  of  the  first  Christians,  which 
was  not  so  much  ft  "  coming  "  as  a  "  presence  "  to  them,  as  its 
•very  name  implied  (n-apoiio-ia).  How  difierent  also  was  the 
event  looked  for,  no  less  than  the  anticipation  of  it  1  There 
is  nothing  terrible  in  death  ;  it  is  the  repose  of  wearied  na- 
ture ;  it  steals  men  away  one  by  one,  while  the  world  goes 
still  on  its-way.  We  fear  it  at  a  distance,  but  not  near.  But 
the  day  of  the  Lord  was  to  be  a  eiiange,  not  to  the  individual 
only,  but  to  the  world  ;  a  scene  of  great  fear  and  great  joy  at 
once  to  the  whole  Church  and  to  aU  mankind,  which  is  in  its 
very  nature  sudden,  unexpected,  coming  "as  a  thief  in  the 
night,  and  as  travail  upon  a  woman  with  child."  Yet  it 
might  be  said  to  bo  expected,  too,  so  strange  and  contradic- 
tory is  its  nature  ;  for  the  first  disciples  were  sitting  waiting 
for  it,  "  with  their  lamps  lighted  and  their  loins  girded."  It 
was  not  darkness,  nor  sleep,  nor  death,  but  a  day  of  light  and 
life,  m  the  expectation  of  which  men  were  to  walk  as  children 
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ot  the  light,  yet  fearful  by  ita  very  suddenness  and  the  ven- 
geance to  be  poured  on  the  Tricked. 

Such  a  hehef  could  not  he  without  its  effect  on  the  hves  of 
the  first  convert'  ind  on  the  alate  of  the  Church  "Whde  it 
increased  the  awfulness  of  life,  it  ilmost  unavoidably  with 
drew  mens  thoughts  from  its  ordinary  dutie'-  It  naturally 
led  to  fie  state  dewnbed  m  the  Corinthian  church,  in  winch 
spiritual  giits  had  taken  thp  pla<,e  of  moral  duties,  and  of 
those  very  gifts,  the  lest  spintual  were  preferred  to  the  more 
spiritual.  It  took  the  mmd  away  from  the  kingdom  of  God 
within,  to  fix  it  on  signs  and  wondeit,  '  the  things  spoken  of 
by  the  prophet  Joel,"  when  the  sun  should  be  turned  into 
darkness,  and  the  moon  into  blood.  It  made  men  almost 
ready  to  act  contrary  to  the  decrees  of  Ciesar,  from  the  sense 
of  what  they  saw,  or  seemed  to  see,  in  the  world  around  them. 
The  intensity  of  the  spiritual  state  in  which  they  lived,  bo  far 
beyond  that  of  our  daily  life,  is  itself  the  explanation  of  the 
spiritual  disorder  which  seems  so  strange  to  us  in  men  who 
were  ready  to  hazard  their  lives  for  the  trtilh,  and  which  was 
but  the  natural  reaction  against  their  former  state. 

It  is  obvious  that  such  a  belief  was  inconsistent  with  an  es- 
tablished ecclesiastical  order,  A  succession  of  bishops  could 
have  had  no  meaning  iu  a  world  that  was  to  vanish  away. 
Episcopacy,  it  has  been  truly  remarked,  was  in  natural  antag- 
onism to  Montanism ;  and  in  the  age  of  Uie  Apostles  as  well, 
there  is  mi  opposition,  traeeable  in  the  Episflea .  themselves, 
between  the  supernatural  gifts  and  the  order  and  discipline  of 
the  Church.  Ecclesiastical  as  well  as  political  institutions  are 
Dot  made,  but  grow.  What  we  are  apt  to  regard  as  their 
first  idea  and  design  is  ia  reality  their  after  development,  what 
in  the  fulness  of  time  they  become,  not  what  they  ori^nally 
were,  the  former  being  f^ntly,  if  at  all,  discernible  in  the  new 
birth  of  the  Church  and  of  the  world. 

Nor  is  ifc  unreasonable  to  snppose  that  the  meagreness  of 
those  historical  memorials  of  tJie  first  age  which  survived  it, 
has  been  the  result  of  such  a  belic£  What  interest  would  be 
attached  to  the  events  of  this  world,  if  they  were  so  soon  to 
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be  lost  in  anotter  ?  or  to  the  lessons  of  history,  when  the  na- 
tions of  the  earth  were  in  a  few  years  to  appear  before  the 
judgment-seat  of  Christ  ?  Even  the  narrative  of  the  acta 
and  sayings  of  Ite  Saviour  of  mankind  must  have  had  a  dif- 
ferent degree  of  importance  to  those  who  expected  to  see  with 
their  eyes  the  Word  of  life,  and  to  us,  to  whom  they  are  the 
great  example,  for  after  age's,  of  faith  and  practice.  Among 
many  causes  which  may  be  assigned  for  the  great  historical 
chasm  wliich  separates  the  life  of  Christ  and  his  Apostles 
from  after  ages,  this  is  not  the  least  probable.  The  age  of 
the  Apostles  was  an  age,  not  of  history,  but  of  prophecy. 
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THE  DEATH  OF  CHRIST,  CONSIDERED  AS  A 
SACRIFICE.' 


By  JAMES  I'OSTER,  D.  B. 


Omb  of  the  positive  institutions  of  Christianity  is  what  we 
commonly  call  the  Lord's  Supper,  And  as  in  this  accordance, 
the  death  of  Christ  is  commemorated  under  the  notion  of  a 
sacrifice,  I  shall,  before  I  specify  the  moral  uses  of  it,  en- 
deavor briefly  to  explain  and  vindicate  that  representation; 
which  is  the  more  necessary,  because  nothing  in  the  whole 
Christian  doctrine  has  been  more  grossly  misrepresented,  or 
given  its  adrersaries,  who  take  their  accounts  of  it  from  party 
writers,  and  not  from  the  New  Testament  itself  (a  method  of 
proceeding  that  argues  great  unfairness  and  prejudice,)  a 
more  plausible  occasion  to  triumph.  But  if  the  matter  be 
rightiy  considered,  it  will  appear  that  the  advantages  which 
they  think  they  have  against  the  Christian  rehgion  upon  this 
head  are  but  imaginary.     For, 

1.  The  New  Testament  nowhere  represents  God  as  a 
rigorous,  inexorable  being,  who  insisted  upon  JkU  satisfaction 
for  the  sms  of  men,  before  he  could  be  induced  to  offer  terms 
of  reconciliation.  It  says,  indeed,  not  one  word  of  satisfac- 
tion, much  less  of  strict  and  adequate  satisfaction,  not  a 
syllable  of  the  icflnite  evil  of  sin,  of  infinite  justice,  the 
hypostatical  union,  or  "tiie  Deity's  being  so  united  to  tiie 
man  Christ  Jesus,  as  that  the  two  infinitely  distmct  natures 

•  From  the  Defenca  of  the  Christian  Revelalion,  in  reply  to  TindaL 
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constitute  one  person,"  and,  "  by  yirtue  of  this  tmion,  giving 
an  infinite  value  to  the  sufferings  of  the  human  nature,  anil 
enabling  it  to  pay  a  strict  equivalent  to  God's  offeuded  vin- 
dictive jusiice."  AU  this,  I  say,  is  the  invention  of  more 
modem  ages,  (which,  by  subtle  distinctions,  and  metaphysical 
obscurities,  have  deformed  true  Christianity  to  such  a  degree, 
that  scarce  any  of  its  original  features  appear,)  and  bears  not 
the  least  simihtude  to  the  language  of  the  New  Testament ; 
in  which  the  Divine  Being  is  always  described  as  slow  to 
anger,  merciful,  and  condescending  to  the  frailties  and  infirmi- 
ties of  mankind;  and  forgiveness  of  sin  represented,  not  as 
a  ttiing  for  which  a  price  of  equal  value  was  paid,  and  which 
might  consequently  be  demanded  in  strict  justice,  but  as  a 
voluntary  aet  of  pure  favor,  and  the  effect  of  free  and  un- 
deserved goodness.     Nay,  further, 

2.  The  New  Testament  never  asserts,  that  Glod  could  not 
have  pardoned  sin  without  a  sacrifice,  nor,  consequently,  that 
the  death  of  Christ,  considered  in  that  view,  was,  upon  any 
account,  absolutely  necessary.  If  indeed  it  be  proved  that 
this  method  is  of  Divine  appointment,  this  will  and  ought  to 
satisfy  us,  that  there  are  wise  reasons  for  it,  but  it  cannot  be 
inferred  from  hence,  that  it  was  absolutely  necessary,  or  that 
the  same  wise  purposes  might  not  have  beea  as  effectually 
answered  some  other  way.     Nor, 

3.  Does  the  Christian  religion  anywhere  expressly  declare, 
or  so  much  as  intimate  to  us,  that  natural  reason  could  not 
discover  Glod  to  be  a  propitious  being,  and  ready  to  be  recon- 
ciled to  his  guilty  creatures  upon  their  repentance ;  hut,  on 
the  contrary,  lays  down  this  as  the  fundamental  point  of  all 
religion,  and  consequently  as  a  prindple  that  might  be  argued 
with  great  probahiUty,  that  "  God  is  a  rewarder  of  them  who 
dihgently  seek  him,"  Heb.  ii.  6,  and  supposes,  that  the  great 
goodness,  which  he  has  demonstrated  in  the  general  constitu- 
tion of  things,  and  course  of  providence,  was  a  rational  en- 
couragement to  the  Gentile  world  to  serve  and  worship  him, 
in  hopes  of  acceptance  and  mercy. 

4.  It  is  of  great  importance  to  observe,  that  the  death  of 
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Cbrist,  as  appears,  would  have  happened,  if  it  had  never  been 
designed  as  a  sacrifice,  and  consequently  was  not  appointed 
arbitrarily  and  solely  with  a  yiew  to  that.  The  true  state  of 
the  case  seems  to  be  this.  The  wise  and  merciful  God,  hav- 
ing compassion  on  the  ignorance  and  degeneracy  of  the  world, 
determined,  at  a  certMi  time  fixed  by  his  infinite  wisdom,  to 
interpose,  and  when  they  had  corrupted  the  rehgion  of  nature, 
and  were  not  likely  to  recover  the  right  knowledge  of  it,  (each 
them  their  duty  by  aa  external  revelation.  The  person 
whom  he  chose  to  be  his  messenger  is  characterized  aa  his 
Son,  an  innocent  person,  of  great  dignity  and  excellence, 
whom  he  had  before  employed  in  the  moat  important  trans- 
actions, and  who  was  highly  beloved  and  favored  by  him; 
and  the  principal  reason  of  Ms  employing  one  so  estraor- 
dinary  as  his  minister  upon  this  occasion,  we  are  told  in  the 
New  Testament,  was  to  conciUate  greater  attention  and  re- 
gard to  his  doctrine.  Matt,  xxu  37 ;  Heb.  i.  1,  2 ;  ii.  2,  3. 
"We  are  to  take  it,  therefore,  I  think,  that  the  first  view  of 
God  in  sending  Christ  into  the  world  was,  that,  as  a  prophet, 
he  might  restore  the  true  religion,  and  publish  the  glad  tidings 
of  life  and  immortally,  and  by  this  means  reform  the  errors 
and  vices  of  mankind. 

But,  as  be  was  sent  to  preach  a  most  strict  and  holy  doe- 
trine,  among  a  people  abominably  corrupt  and  vicious,  to 
recommend  a  rational  and  spiritual  worship  of  the  Deity  to 
those  who  were  fond  of  form  and  ceremony,  and  resolved  the 
whole  of  the  reUgion  into  external  rites  and  traditional  super- 
stitions, and  assumed  the  character  of  their  Messiah,  or  king, 
when  both  his  circumstances  in  life,  and  the  relipon  he 
taught,  contradicted  the  expectations  they  had  entertamed  of 
temporal  pomp  and  grandeur  under  the  Messiah's  govern- 
ment, and  consequently  disappointed  all  the  views  of  their 
covetousness  and  ambition,  he  gained  comparatively  hut  few 
converts,  and  was  abused  and  persecuted  by  the  priests  and 
men  in  power,  whom  the  multitude  blindly  followed,  and  at 
last  put  to  death  with  great  torment  and  ignominy.  From 
this  plain  and  unquestionably  true  account  of  the  fact,  it 
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appears  that  Lis  sufferings  were  the  natural  consequence  of 
attempting  to  reform  the  manners  of  a  degenerate  age,  and 
opposing  the  superstition  and  darling  prejudices  of  the  Jewish 
nation  ;  and  could  not  he  avoided,  hut  hy  such  a  compliance 
on  his  part,  as  would  have  been  inconsistent  with  virtue  and 
integrity,  or  by  a  micactilous  interposition  of  Providence. 
And  God,  who  foresaw  all  this,  appointed  that  the  death  of 
Christ,  which  really  happened  in  the  natural  course  of  things, 
should  be  considered  as  a  sacrifice. 

Let  me  observe,  by  the  way,  that  hy  considering  the  matter 
in  this  light,  all  objections  against  the  justice  of  God,  in 
detennining  that  an  innocent  person  should  suffer  for  the 
guilty,  are  entirely  obviated.  For  the  death  of  Christ  was 
not  appointed  absolutely  and  arbitrarily  with  tins  view,  but, 
which  is  vastly  different,  and  cannot  sure  have  the  least 
appearance  of  injustice,  it  feU  out  just  as  other  events  do,  in 
the  common  course  of  things  ;  and  al!  that  can  be  immediately 
attributed  lo  God  in  the  whole  affair  is,  that  he  sent  him  into 
the  world,  though  he  foresaw  the  consequences  of  it ;  and 
ordered  that  his  death,  which  would  have  happened  without  a 
miracle,  if  there  had  been  no  such  design,  should  be  regarded 
as  a  sacrifice.  Though,  I  must  own,  I  cannot  see,  if  the 
matter  had  been  otherwise,  how  it  could  be  unjust,  or  tyran- 
nical, to  propose  even  to  an  innocent  person  ta  suffer,  with  bis 
own  free  consent,  in  order  to  promote  so  great  a  good ;  espe- 
cially if  we  suppose,  what  the  Christian  revelation  expressly 
teaches  in  the  present  case,  that  he  would  be  gloriously  and 
amply  rewarded  for  it  Having  thus  removed  all  the  difScuI- 
ties  of  any  moment  that  lie  against  this  doctrine,  the  only 
thing  that  remains  is  to  show  what  wise  ends  might  be  served 
by  it. 

I  shall  not  inquire  into  the  ori^al  of  expiatory  sacrifices, 
which  were  as  early  in  the  world  as  the  first  accounts  of  his- 
tory i  whether  they  were  owing  to  an  express  appointment  of 
God,  aa  may  seem  probable  from  the  history  of  Moses,  or  had 
their  rise  from  the  fears  and  superstition  of  mankind,  who, 
being  uneasy  under  a  sense  of  guilt,  confused  in  their  reason- 
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inga  about  the  goodness  of  tlie  Deity,  and  uncertain  whether 
he  would  accept  them,  notwithstanding  past  offences,  upon 
their  repentance  and  reformation  only,  (thougSi,  I  make  no 
doubt,  they  might  have  argued  this  truth,  with  a  good  deal  of 
probahihty,  even  from  the  light  of  nature,)  would  naturally 
fly  to  every  little  expedient,  that  their  bewildered  imagina- 
tions suggested  might  be  proper ;  and  so  began  first  with 
sacrificing  brute  creation,  and  afterwards,  as  their  distrust  and 
fears  increased,  had  recourse,  in  many  heathen  nations,  to  the 
abominable  practice  of  human  sacrifices.  Which  shows  plain- 
ly, that  their  reason  was  more  and  more  perplexed,  and  cor- 
rupted, and  darkened  to  a  prodigious  degree,  with  respect  to 
the  very  fundamental  principles  of  religion  and  virtue. 

If  sacrificing  was  entirely  a  human  invention,  it  would  be 
hard  to  give  any  account  of  it,  more  than  of  innumerable 
other  superstitions,  which,  in  the  darkness  and  extreme  de- 
pravity of  the  Pagan  world,  almost  universally  prevailed. 
Human  sacrifices  are  a  disgrace  to  our  nature,  as  well  as  in 
the  highest  degree  dishonorable  to  God.  And  for  others, 
there  is  no  foundation  at  all  in  reason  to  suppose  that  they 
could  expiate  the  giult  of  moral  offences,  or  be  of  the  least 
efB,cacy  towards  reinstating  the  sinner  in  the  Divine  favor. 
On  the  other  hand,  if  sacrifices  were  originally  of  Divine 
appointment,  they  could  not  be  designed  to  propitiate  the 
Deity,  because  the  very  institution  of  them  necessarily  sup- 
posed that  he  was  already  propitious.  For  what  end  then 
were  they  ordained?  Was  it  because  the  all-wise  and  merci- 
ful Governor  of  the  world  delighted  in  the  blood  of  innocent 
animals  ?  Or  was  he  fond  of  being  served  with  great  ex- 
pense and  ceremony?  These  are  low  and  unworthy  concep- 
tions of  hjm.  Ail  the  uses  therefore  that  it  was  possible,  in 
reason,  for  sacrifices  to  serve,  or,  consequently,  that  they 
should  be  designed  to  answer,  if  they  were  of  divine  original, 
may  I  think  be  reduced  to  these  two ;  namely,  keepuig  up  a 
firm  belief  of  God's  rcconcilableness,  and  being  ready  to 
forgive  his  guilty  creatures  upon  their  repentance,  and,  at  the 
same  time,  a  strong  sense  of  the  evil  of  sin,  and  their  own 
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demerit  upon  flie  account  of  it.  In  this  view 
memoriala  and  testimonies  to  the  most  important  truths,  they 
might  he  very  useful ;  but  proper  expiations  they  neither 
were,  nor  could  be,  whether  they  began  from  superstition,  or 
immediate  revelation. 

And  now  llie  death  of  Christ  may  be  very  fitly  represented 
as  a  sacrifice,  nay,  described  in  the  strongest  sacrificial 
phrases,  since  it  answered  completely  all  the  rational  pur- 
poses tliat  expiatory  sacrifices  could  ever  serve.  It  is  a 
standing  memorial  of  God's  being  propitious,  and  inclined,  as 
the  Christian  revelation  assures  us,  not  only  fo  forgive  sin  in 
part,  but  entirely,  and  not  only  to  remit  the  whole  of  the 
punishment,  which  the  sinner  had  deserved,  but  moreover  to 
bestow  on  him  tie  glorious  reward  of  eternal  happiness  upon 
his  sincere  repentance  and  reformation,  and  persevering  in  a 
virtuous  course.  So  that  it  removes  the  uncertainty  of  our 
natural  reasonings,  and  is  wisely  calculated  to  maintain  in  all 
ages  a  firm  belief  of  that  fundamental  principle  of  aU  re- 
Ugion,  which  men's  superstitious  fears  had  very  much  cor- 
rupted and  darkened,  and  g^ves  the  strongest  possible  en- 
couragement to  virtue. 

Again,  the  death  of  Christ  considered  under  the  notion  of 
a  sacrifice  will  be,  to  the  end  of  the  world,  a  most  lively 
memorial  of  the  evil  and  demerit  of  sin.  j  Nay,  as  God,  in 
his  infinite  wisdom,  has  ordered  it  in  such  a  manner,  that 
nothing  less  should  be  considered  as  the  sacrifice  for  the  sins 
of  the  world  than  the  death  of  a  person  so  dear  to  him  and 
of  such  transcendent  dignity  and  excellence,  he  has  by  this 
appointment  declared  much  more  strongly  his  displeasure 
against  sin,  and  what  the  sinner  himself  deserved  to  suffer, 
and  cut  off  more  effectually  from  wilful  and  impenitent 
offenders  all  ground  of  presumptuous  hope  and  confidence 
in  his  mercy,  than  it  was  possible  to  do  by  any  sacriftces  of 
brute  creatures.  So  that  by  the  way  in  which  he  has  con- 
descended to  pardon  us  there  is  the  utmost  discouragement 
gjven  to  vice,  and  the  greatest  care  taken  that  could  be  by  any 
method  whatever  to  preserve  the  honor  of  the  Divine  gov- 
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emment,  and  the  reverence  due  to  the  authority  of  its  laws. 
For,  besides  what  hath  been  already  su^ested,  a  sense  of  our 
ill  deserts  upon  account  of  our  transgressions,  of  which  the 
death  of  Christ  represented  as  a  sacrifice  ia  a  most  affecting 
memorial,  has  a  natural  tendency  to  inspire  us  with  the  deep- 
est humihty,  and  fill  ua  witli  shame  and  remorse  for  having 
deviated  from  the  rule  of  right,  and  consequently  to  make  us 
more  circumspect  and  regiJar  in  our  future  behavior;  and  a 
sense  of  God's  great  goodness  in  freely  forgiving  our  offences, 
when  we  had  merited  quite  the  contraty,  must,  if  we  have 
any  sentiments  of  gratitude  or  honor,  make  us  solicitous  to 
please,  and  fearful  of  offending  him. 

If  it  be  asked,  how  the  death  of  Christ  can  answer  the 
purpose  of  an  expiatory  sacrifice,  when  it  happened  in  the 
natural  course  of  things,  and  was  not  appointed  directly,  and 
only  with  that  view,  I  answer,  that,  such  sacrifices  being 
never  designed  to  propitiate  the  Deity,  or  as  proper  expia- 
tions, but  memorials,  in  the  manner  above  explained,  there  is 
no  difficulty  in  accounting  for  iL  For,  in  all  other  cases,  it 
was  God's  appointing  and  accepting  the  sacrifice  only,  that 
made  it  a  proper  memorial;  otherwise  it  could  have  no  sig- 
nificancy,  but  what  the  fancy  and  superstition  of  men  sug- 
gested. The  use  of  sacrifices,  therefore,  depending  entirely 
on  his  institution  of  them,  or  at  least  the  use  of  those  which 
were  directly  of  his  ordaining  being  that,  and  that  only,  which 
he  intended,  itfollows,  in  the  very  nature  of  the  thing,  that  if 
he  is  pleased  to  call  the  death  of  Christ  a  sacrifice,  and  would 
have  it  considered  under  that  character,  it  must  be  a  fit 
memorial  of  all  he  designed  should  be  represented  by  it. 
And,  besides,  it  has  been  shown,  that  there  are  several  cir- 
cumstances which  render  it  a  more  useful  memorial,  than 
any  other  sacrifices  that  were  ever  offered. 

Let  me  add  to  what  has  been  said  concerning  the  advan- 
tage of  considering  the  death  of  Christ  as  a  sacrifice  in 
general,  that  by  its  being  described  as  the  one  offering  which 
haa  "  perfected  for  ever  them  that  are  sanctified,"  Heb.  x. 
14,  the  Christian  religion  has  guarded,  in  the  most  effectual 
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manner,  agmnst  the  use  of  aU  sacrilices  for  the  future,  and 
particularly  against  human  sacrifices,  one  of  the  most  *non- 
strous  corrupljons  of  anything  which  has  borne  the  name  of 
religion,  that  ever  appeared  in  the  world.  And  I  would  hope, 
that  even  its  adversaries  will  allow  this  to  be  a  great  argu- 
ment in  its  favor,  that  it  was  so  wisely  suited  to  tie  state  of 
the  world  at  that  time,  and  not  only  aboUshed  sacrificing,  but 
in  a  way  accommodated  in  some  measure  to  tie  general  con- 
ceptions and  prejudices  of  mankind,  and  consequently  the 
more  hkely  to  take,  guarded  against  the  revival  of  a  custom 
afterwards,  (preserving  however  all  the  rational  uses  of  it,) 
which  had  been  the  source  of  infinite  superstition. 

Should  it  be  s^d,  that  there  is  no  need  of  such  menwriah 
as  sacrifices  were,  and  the  death  of  Christ  is  represented  to 
be,  because  if  the  Ciiristian  religion  had  asserted  clearly  that 
God  is  a  propitious  being,  and  particularly  expressed  the 
terms  upon  which  his  guilty  creatures  might  be  reconciled  to 
him, —•if  it  had  declared  absolutely  against  the  use  of  all  sacri- 
fices, and  condenmed  especially  the  barbarity  and  inhumanity 
of  human  sacrifices, — liia  alone  would  have  been  sufficient; 
I  answer,  that  it  might  indeed  have  been  sufScient;  but  how 
does  it  appear,  which  is  the  point  on  which  the  argument 
wholly  turns,  that  the  appointing  a  memori^  of  these  things, 
in  the  sacrifice  of  Christ,  is  useless^  Thus  much  is  unde- 
niable, that  tliese  things  do  not  in  the  least  interfere.  But, 
besides,  was  not  the  great  end  in  view  most  likely  to  be  se- 
ctired  by  positive  declarations,  and  a  standing  memorial  both, 
that  will  naturally  give  hght  ttf  and  strengthen  each  olher? 
To  which  we  may  add,  that  the  superstition  of  men  will  in 
some  circumstances  pervert  the  plainest  words ;  but  it  is  not 
so  'easy  to  evade  the  design  of  a  memorial,  especially  in  that 
very  way,  namely,  under  the  notion  of  a  sacrifice,  to  wliich 
their  superstition  would  directly  tend. 

There  is  nothing,  that  I  can  find,  advanced  by  the  author 
of  OhrisUanity  as  old  as  the  Ch-eafion,  upon  this  head,  but 
wliat  has  been  fully  obviated,  or  goes  upon  the  common  mis- 
takes of  the  Scripture  doctrine  of  Christ's  sacrifice.     Only, 
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wtereas,  ho  says,  "  that  the  reasons  assigned  for  it  could 
never  intlueiice  those  who  never  heard  of  Christ."  *  I  allow 
it.  But  what  then  ?  Is  it  not  enough,  that  they  may  he  of 
great  use  to  those  who  liave  heard  of  him  ?  Nay,  the  doc- 
ti-ine  of  Clirist's  hemg  a  propitiation  for  the  sins  of  the  whole 
world  is  not  therefore  useless,  because  a  great  part  of  the 
world  know  nothing  of  if,  since  it  is  of  the  highest  moral 
advantage  to  those  who  enjoy  the  Christian  revelation  ;  as  it 
represents  to  them  the  universal  goodness  of  the  common 
Father  of  mankind,  and  that  "  in  every  nation,  he  that  feareth 
God,  and  worketh  righteousness,  is  accepted  with  him  " ;  and, 
consequently,  encourages  universal  benevolence,  and  an  es- 
teem of  the  whole  rational  creation,  however  distinguished  by 
external  privileges,  and  restrains  that  spiritual  pride  and 
insolence,  which  prompt  many  Christians,  to  the  reproach  of 
our  holy  religion,  (and  is  indeed  too  common  in  ail  religious 
sects,  who  ima^ne  the  superiority  to  be  on  their  side,)  to 
confine  the  favor  of  God  to  themselves,  and  despise,  •ensure, 
and  condemn  all  others. 

I  proceed  now  to  point  out  a  few  of  the  excellences  and 
eminent  advantages  of  that  positive  institution  of  Christianity, 
in  which  we  commemorate  the  death  of  Christ,  and  particu- 
larly under  the  character  of  a  sacriiice.  And  the  moral  uses 
of  it  are  so  plain,  and  withal  so  various,  and  exceeding  great, 
that  it  may  be  que'^tioned,  whether  anything  of  a  positive 
nature  in  po  s  bly  be  aj  i  o  nfed  hat  has  a  stronger  tendency 
to  promo  e  he  p  «tice  of  r  e  nay  as  will  sufficiently 
appear  by  j  t  e  umeri  mg  Ih  m  of  he  mo  t  n  able,  gen- 
ii general  a.  w  pertorm  1  erv  e  m  1  onor  of  Christ, 
^  thereby  i  vi  ell  as  by  bap  s  n  lemnly  profe  s  our  belief 
of  his  rel  gion  and  on  equently  e  gaf,e  lo  make  .  the  rule 
of  our  behar  or  But  o  ment  o  ome  of  s  peculiar  ad- 
anta"  i  eq  ently  c  mmemora  mg  the  death  of  Christ, 
OS  a    a  nh      io       n    mu  t  ma     oin    n  u    a  con  tant,  firm 

*  Christianity,  &&,  p.  418. 
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belief  of  that  first  principle  even  of  natural  reli^on,  that  God 
is  ready  to  forgive  all  sincere  penitents,  and  "  a  rewarder  of 
them  that  diligently  seek  him  " ;  and,  at  the  same  lime,  as  it 
sets  before  us  our  own  great  demerit,  must  impress  a  strong 
and  lively  sense  of  the  goodness  of  God,  in  freely  pardoning 
our  ofiences,  and  rewarding  so  abuudantly  our  sincere  though 
imperfect  virtue;  the  natural  consequence  of  which  will  be, 
shame  for  having  done  amiss,  and  affronted  tlic  government 
of  so  gracious  and  compassionate  a  Being,  and  the  highest 
abhorrence  of  such  an  ungenerous  conduct  for  the  future. 
If  we  reflect,  with  becoming  gratitude,  on  God's  wonderful 
benevolence  and  mercy  to  mankind,  it  is  impossible  but  this 
must  produce  a  chcerftil  obedience  to  all  his  commands,  and 
especially  a  dehght  in  doing  good  after  his  most  excellent  and 
perfect  example.  Again,  when  we  remember,  that  the  very 
design  of  the  death  of  Christ  was  "  to  redeem,  us  from  all 
iniquity,"  and  make  us  "  zealous  of  good  works,"  Tit.  ii.  14, 
and  that  upon  these  terms  only  we  arc  to  expect  any  ad- 
vantage from  it,  notliing  can  have  a  more  powerful  tendency 
to  excite  to  strict  and  universal  purity, 

Furlher,  if  we  consider  our  partaking  of  this  ordinanco  as 
a  communion,  ■"  the  cup  of  blessing,  which  we  bless,  as  the 
communion  of  the  blood  of  Christ,  and  the  bread,  which  we 
break,  as  the  commimion  of  the  body  of  Chrisl,"  1  Cor.  x.  16, 
by  which  we  acknowledge  all  sincere  Christians,  however 
denominated  and  distinguished,  as  our  brethren,  members 
together  with  ourselves  of  the  same  spiritual  body,  or  society, 
entitled  to  the  same  privileges,  and  having  the  same  "  hope 
of  their  calling  " ;  that  "  we,  being  many,  are  one  bread,  and 
one  body,  bceause  we  are  all  partakers  of  that  one  bread," 
ver.  17 ;  —  this  must  be  of  excellent  use  to  promole  mutual 
esteem,  concord,  and  harmony ;  and,  if  the  true  intention  of 
it  was  followed,  would  make  Christians  regard  one  another  ac- 
cording to  their  real  merit,  and  not  for  the  trifling  peculiarities 
of  any  particular  sect,  and  effectually  reconcile  all  party 
differences ;  by  which  means  impositions  upon  conscience,  vio- 
lent controversies,  unscriptural  terms  of  o 
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peraecutiona,  which  have  heen  of  fetal  consequence  both  to 
religion  and  civil  society,  would  be  entirely  prevented.  But 
lest  we  should  stop  here,  and  confine  our  benevolence  to  the 
household  of  feith,  considering  the  death  of  Christ  as  "  a  pro- 
piiJation  for  the  sins  of  the  whole  world,"  1  John  ii.  2,  will 
naturally  inspire  a  universal  love  of  mankind.  For  there  is 
an  irresistible  force  in  the  Apostle's  argument,  "  If  God  so 
loved  us,  we,"  who  are  dependent  upon  and  obliged  to  each 
other,  and  cannot  subsist  without  a  mutual  intercourse  of  good 
offices,  "  ought  much  more  to  love  one  another."  Chap.  iv.  11. 
Indeed,  commemorating  the  death  of  Christ  in  a  devout 
and  solemn  manner,  in  its  entire  design,  and  with  all  its  cir- 
cumstances, will  suggest  the  greatest  and  moat  generous  aen- 
timents,  and  afford  motives  to  the  most  extensive  and  heroic 
benevolence  that  mankind  can  possibly  practise.  For,  besides 
what  has  been  already  hinted,  if  we  consider  that  God  gave 
Lis  Son  to  die  for  «s  wliile  we  were  enemies,  Kom.  v.  10, 
tiiis  must  kill  all  the  seeds  of  malice  and  revenge  ii»  ns,  and 
rajse  such  a  noble  spirit  of  humanity  and  compassion  as  the 
greatest  injuries  shall  not  bear  down  and  extinguish;  which 
■will  be  further  strengthened  by  reflecting  on  the  behavior  of 
Christ,  who  under  the  greatest  abuses  and  indignities  pitied 
and  prayed  for  his  persecutors.  His  example,  likewise,  in 
choosing  to  die  rather  than  forfeit  his  integrity,  and  to  pro- 
Diote  the  happiness  of  mankind,  will  teach  us,  and  accordingly 
it  is  thus  inculcated  by  St.  John,  1  John  iii.  16,  to  sacrifice  aU 
private  considerations,  nay,  life  itself,  for  the  public  good  j 
and,  besides,  has  a  tendency  to  beget  in  us  an  entire  submis- 
sion to  Providence  under  the  worst  circumstances  that  may 
befall  us,  and  an  undaunted  fortitude,  resolution,  and  con 
stancy  of  mind,  when  we  are  called  to  suffer  in  a  good  cause, 
and  for  the  advancement  of  truth  and  virtue.  And  all  these 
ai^uments  wiU  receive  an  additional  force,  when  we  reflect 
that  the  example  we  commemorate  is  that  of  a  friend  and 
generous  benefactor,  an  example  that  is  in  itself  amiable,  and 
which  we  should  consequently  he  ambitious  to  imitate ;  and 
from  the  innocence  and  dignity  of  the  aufferer. 
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As  therefore  it  appears  that  we  cannot  commemorate  the 
death  of  Christ  in  the  manner  in  which  Christianity  has  com- 
manded if,  without  having  our  resolutions  to  practise  univer- 
sal virtue  strengthened,  and  improving  in  the  greatest,  most 
amiahlc,  useful,  and  godUke  dispositions,  which  this  institution 
has  a  peculiar  and  most  admirable  aptitude  to  excite  and  con- 
firm ;  need  I  add  anything  more  to  prove  that  it  is  woi-thy 
of  God,  a  being  of  absolute  purify,  a  being  of  most  perfect 
and  universal  goodness  ?  Or  that  it  is  becoming  the  wisdom 
of  his  providence,  and  suitable  to  the  great  end  he  has  in 
view,  the  rectitude  and  happiness  of  the  moral  creation,  to 
oblige  us  by  a  law  made  on  purpose,  and  the  practice  of  a 
plain,  significant  rite,  to  enter  frequently  upon  such  refleo- 
tious  as  are  of  the  utmost  moral  use,  and  yet,  without  some 
institution  of  this  kind,  (considering  how  little  inclined  the 
bulk  of  mankind  are  to  think,  unless  they  are  put  upon  it,) 
are  likely  to  he  omitted,  or  very  much  neglected;  and,  be- 
sides, cannot  reasonably  be  expected  to  have  that  weight 
and  influence  in  a  slight,  cursory,  occasional  meditation,  as 
they  will  very  probably,  when  they  are  considered  as  a 
solemn  act  of  devotion,  which  we  perform  in  obedience  to 
an  express  Divine  command? 
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The  two  Epistles  to  the  CoriniLiana,  as  has  been  already 
observed,  are  eminently  historical ;  and  in  the  course  of  the 
remarks  made  upon  them  it  has  been  my  object  to  draw  out 
as  clearly  as  possible  every  illustration  or  testimony  which 
they  afford  to  the  history  of  the  early  Church.  But  there  is 
another  kindred  question,  which  is  so  important  in  itself,  that, 
though  partially  touched  upon  in  the  several  passages  which 
bear  upon  it,  it  may  yet  not  be  out  of  place  at  the  close  of 
these  Epistles  to  consider  it  as  a  whole. 

The  question  which  the  Apostle  asked  of  his  Judiuzmg  op- 
ponents, and  which  his  Judaizlng  opponents  asked  of  him, 
"  Have  I  not  seen  Jesus  Christ  our  Lord  ? "  is  one  which  in 
our  days  has  been  often  asked  in  a  wider  sense  than  that  in 
which  the  words  were  used  by  the  Apostle  or  his  adversaries. 
"  la  the  representation  of  Christ  in  the  Epistles  the  same  as 
the  represenlation  of  Christ  in  the  Glospels  ?  —  What  is  the 
evidence,  direct  or  mdirect,  furnished  by  St  Paul  to  the  facts 
of  (he  Gospel  history  ?  If  the  Gospels  had  perished,  could 
we  from  the  Epistles  form  an  image  of  Christ,  like  to  that 
which  the  Gospels  present?  Can  we  discover  between  the 
Epistles  and  the  Gospels  any  such  coincidences  .and  resem- 

*  From  Mb  Commentiu;  on  the  Epistica  of  Pool  to  the  Cariufluiuu. 
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blance  as  Paley  discovei-ed  between  tbe  Epistles  and  the 
Acts  ?  I3  the  '  Gospel '  of  the  Evangelical  Apostle  different 
from  the  '  Grospel '  of  the  Evangelistic  narratives  ?  " 

Such  an  inquiry  has  been  started  sometimes  in  doubt,  some- 
times in  perplexity.  It  is  suggested  partly  by  the  nature  of 
the  ease,  by  fiiat  attitude  of  separation  and  independent  action 
which  St.  Paul  took  apart  from  the  other  Apostles,  and  which, 
even  irrespectively  of  his  writings,  awakened  in  the  minds  of 
his  opponents  the  suspicion  that  "  he  had  not  seen  the  Lord 
Jesus,"  —  that  he  was  not  truly  an  "  Apostle  of  Christ,"  and 
that  therefore  "  he  taught  things  contrary  to  Christ's  teach- 
ing," It  is  suggested  also  by  the  attempts  which  in  later 
limes  have  been  made,  both  by  those  without  and  by  those 
within  the  outward  pale  of  Christianity,  to  widen  the  breach 
between  the  teaching  of  the  Epistles  and  the  Gospels  ;  both 
by  those  who  have  been  anxious  to  show  that  the  Christian 
faith  ought  to  be  sought  in  "  not  Paul,  but  Jesus  " ;  and  by 
those  who  believe  and  profess  that  "  the  Gospel "  is  contained, 
not  in  the  Evangelical  History,  but  in  the  Pauline  Epistles. 

Prom  many  points  of  view,  and  to  many  minds,  questions 
like  these  wiU  seem  superfluous  or  unimportaat.  But,  touch- 
ing as  they  do  on  various  instructive  subjects,  and  awakening 
in  some  quarters  a  peculiar  interest,  they  may  well  demand  a 
consideration  here.  The  two  Epistles  to  Corinth  are  those 
from  which  an  answer  may  most  readily  be  obtained,  both 
because  they  contain  all,  or  almost  all,  of  the  most  important 
allusions  to  the  subject  of  the  Gospel  history,  and  also  he- 
cause  they  belong  to  the  earliest,  as  well  as  the  most  undis- 
puted, portion  of  the  Apostolical  writings.  At  the  same  time, 
it  will  not' interfere  with  the  precision  or  unity  of  the  inquiry, 
if  it  includes  such  illustrations  as  may  he  fiimished  by  the 
other  Epistles  also. 

I.  The  first  class  of  coincidences  to  which  we  most  naturally 
turn,  are  those  which  relate  to  isolated  sayings  of  ChrisL 
This  (partly  for  reasons  which  will  be  stated  hereafter)  is  the 
least  satisfactory  part  of  the  inquiry.  It  cannot  be  denied 
that  they  are  few  and  scanty,  and  thai,  in  these  few,  there 
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is  in  no  case  an  exact  correspondence  with  the  existing 
narratives. 

There  are  in  St,  Paul's  Epistles  only  two  occasions  on 
which  our  Lord's  authority  is  directly  quoted.  In  1  Cor.  vii. 
10,  when  speaking  of  marriage,  the  Apostle  refers  to  a  com- 
maad  of  the  Lord,  as  distinct  from  a  command  of  his  own, 
and  aa  the  command  he  ^yes  the  words,  "  Let  not  the  wife 
depart  from  her  htisband."  In  1  Cor.  jx.  14,  when  speaking 
of  the  right  of  the  Apostles  to  receive  a  maintenance  from 
tliose  whom  they  taught,  he  says,  "  Even  so  the  Lord  '  or- 
dained' (buTaiev)  that  they  which  preach  the  Gospel  should 
live  of  the  Gospel."  In  neither  case  are  the  exact  words  of 
the  existing  records  quoted ;  but  we  cafi  hardly  doubt  that  he 
refers  in  one  case  to  the  prohibition,  "  Whosoever  shall  put 
away  Ms  wife ....  causeth  her  to  commit  adultery "  (Matt.  v. 
32  ;  Slark  x.  II  ;  Luke  xvi.  18)  ;  in  the  other,  to  the  com- 
mand to  the  Twelve  and  the  Seventy,  "  Carry  neither  purse 
nor  scrip  nor  shoes, . .  .  .for  the  laborer  is  worthy  of  Ms  hire  " 
(Luke  X.  4,  7  ;  Matt.  x.  9,  10). 

■To  these  quofations  we  may  add,  that  in  the  Acts  of  the 
Apostles  (xx.  35),  in  his  speech  to  the  Ephesian  elders, 
"  Sememher  the  words  of  the  Lord  Jesua,  how  he  said,  It  is 
more  blessed  to  give  than  to  receive."  It  is  also  to  be  observed, 
that,  in  closing  the  discussion  on  the  conduct  of  Christian  a^ 
semblies  (1  Cor.  xiv,  37),  he  says,  "  If  any  man  think  himself 
■  to  be  a  prophet,  or  spiritual,  let  him  acknowledge  that  the 
things  that  I  write  unfo  you  are  commandments  of  the  Lord" 
{•aipiou  ivTokm).  The  form  of  expression  seems  to  imply  that 
here,  as  in  vii.  10,  he  is  referring  to  some  distinct  regulation 
of  Clirist,  which  he  was  endeavoring  to  follow  out.  But  if 
so,  this,  like  the  saying  just  quoted  in  Acts  xx.  35,  is  now 
nowhere  to  be  found. 

Four  other  passages  may  he  mentioned,  which,  not  irom 
any  distinct  reference  on  the  part  of  the  Apostle,  hut  from 
their  likeness  of  expression,  may  seem  to  have  been  derived 
from  the  circle  of  our  Lord's  teaching,  (a.)  "  Being  reviled,  we 
Mess  "  (\oibopoCiifviH  tiXoyov/ifv,  1  Cor.  iv.  28),  may  have  some 
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relation  to  Luke  yi.  28,  "  Sless  them  that  curse  you  "  (tiXo- 

ye'ert  rout  KaTapa/ieirovi).      (p.)    "  KtlOW  ye   not  that   tlte   saintS 

shaU  judge  the  world?"  (1  Cor.  yi.  2)  may  refer  to  L«ke 
xxii.  30  (Matt.  xix.  28),  "  Te  shaU  sit  on  thrones,  judging 
the  twelve  tribes  of  Israel."  (y.)  In  the  command  that  the 
woman  is  to  "  attend  on  the  Lord  without  distraction  "  (tlita- 
ptbpov  ....  airipunraaTitis,  1  Cot.  vii.  35),  the  two  emphaljc 
words  are  substantially  the  same  as  are  employed  in  the  nar- 
rative containiog  the  commendation  of  Mary.  "  Mary  sitting  " 
(jrapaKaSiaatra),  "Martha  cumbered"  (trepuaTraTo,  Luke  x.  39, 
40).  (5.)  In  1  Cor.  xiii.  2,  « Faith,  so  thai  I  could  rcnwm 
mountains,"  may  be  an  allusion  to  Matt.  xvii.  20 :  "  If  ye 
have  faith,  ye  shaU  say  unto  this  mountain.  Remove  hence." 
These  instances,  however,  are  aU  too  doubtfiil  to  serve  as  the 
foundation  of  an  argument. 

With  respect  to  ail,  however,  three  remarks  may  be  made, 
more  or  less  important ;  First,  their  wmt  of  exact  agreement 
with,  ike  words  of  the  Gospel  narrative  imphes  (what  indeed 
can  hardly  be  doubted  for  other  re\«ons),  lh»t,  at  the  time 
when  the  Epistles  to  Corinlh  were  written,  the  Gospels  in 
their  present  form  were  not  yet  m  exii-lcnce  Secondly,  this 
same  discrepancy  of  form,  combined  with  an  unquestionable 
likeness  in  spirit,  agrees  with  the  discrepancies  of  a  similar 
kind  which  are  actually  found  between  the  Go'jpel  narratives ; 
and,  when  contrasted  with  the  totiU  dissimilarity  of  such  iso- 
lated sayings  as  are  ascribed  to  Chriat  by  Iinntus,  show  that 
the  atmosphere,  so  to  speak,  of  the  Gospel  history  extended 
beyond  the  limits  of  its  actually  existing  records,  and  that 
within  that  atmosphere  the  Apostle  was  included.  The  Apos- 
tle, to  whom  we  owe  the  preservation  of  the  saying,  "  It  is 
more  blessed  to  give  than  to  receive,"  has  thereby  become  to 
us  truly  an  "  Evangelist."  Thirdly,  the  manner  in  which  the 
Apostle  refers  to  these  sayings  proves  the  undisputed  claim 
which  they  had  already  established,  not  only  in  his  own  mind, 
but  in  that  of  the  whole  Church.  He  himself  still  argues 
and  entreats  "  as  the  Scribes  "  ;  but  he  quotes  the  sentence  of 
Christ,  as  that  irom  which  there  was  to  be  no  appeal,  "  as  of 
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one  having  authority."  "Kot  I,  but  the  Lord"  (1  Cor.  vii. 
10),  13  the  hroad  dislioction  drawn  between  his  own  su^es- 
tions  respecting  marriage,  and  the  principle  which  the  Lord 
had  laid  down,  and  which  accordingly  is  incorporated  in  three 
out  of  the  four  Gospels,  and  once  in  the  discourse  especially 
designed  to  furnish  the  universal  code  of  Christian  morality.* 
So,  too,  the  command  that  the  teachera  of  Jhe  Gospel  were 
"lo  live  of  the  Gospel"  (1  Cor.  ix.  14),  had  received  such 
entire  and  absolute  acceptance,  that  it  was  turned  by  the  Ju- 
daizing  party  into  a  universal  and  inflexible  rule,  admittjng 
of  no  deviation,  even  for  the  sake  of  Christian  love.  Already 
the  Lord's  words  had  become  the  law  of  the  Christian  so- 
ciety !  already  they  had  been  subjected  to  that  process  by 
which,  03  in  later  times  so  in  this  particular  instance,  the  less 
enhghtened  disciples  have  severed  the  sacred  test  from  the 
purpose  to  which  it  was  originally  appUed,  and  sacrificed  the 
spirit  of  the  passage  to  a  devout  but  mistaken  observance  of 
the  letter. 

n.  From  the  particular  sayings,  we  turn  (o  the  particular 
acts  of  tbe  life  of  Christ.  These,  as  might  be  supposed, 
appear  more  frequently,  though  sfill  not  so  generally  as  at 
.first  sight  we  should  naturally  expect. 

To  the  earher  events  it  may  be  said  that  the  allusions  are 
next  to  none,  "  Bom  (ytroiiivov)  of  the  seed  of  David  after 
the  fiesh"  (Rom.  i.  3),  "bom  of  a  woman"  {yt^fi/H™'  i-e 
yuTOiKcft),  "  bom  under  the  law  "  {ytv6ii.tiiai'  iiri  vofiov).  Gal.  iv, 
4,  are  the  only  distinct  references  lo  the  Nativity  and  its  ac- 
companiments. So  for  as  they  go,  they  illustrate  the  stress 
laid  by  the  Evangehsla  on  the  lineage  of  David  (Luke  ii.  4, 
23,  Matt.  i.  1),  on  the  announcement  and  manner  of  his 
birth  (Luke  ii.  4,  Matt.  i.  23),  and  on  the  ritual  observances 
which  immediately  followed  (Luke  ii,  21  -  24).  But  this  is 
all;  and  perhaps  the  coincidence  of  silence  between  the 
A-postle  and  the  two  Evangelists,  who  equally  with  himself 
omit  these  earlier  events,  is  more  remarkable  than  his  slight 

*  Matt  T.  32;  Markx.  11;  Luke  xvi.  18, 
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confirmation  of  the  two  who  record  them  The  likeneas  to 
St.  Mark  and  St,  John  in  this  le^^peit  miv,  if  we  n  conaider 
it,  be  regarded  as  inatruclne  as  the  unlikene  «  to  St  Luke 
and  St.  Matthew. 

Neither  is  there  any  detailed  illusion  to  the  nnnistry  or 
miracles  of  Christ.  To  the  miricles,  indeed,  there  is  none, 
unless  it  be  granted  thit  m  the  expre'^eioa,  "  "i  e  einnot  par 
fake  of  the  Lord's  table,  and  the  table  of  deiils  (batiioviav) 
(1  Cor.  X.  21),  the  peculiar  "Stress  laid  on  that  word,  not  else 
where  used  by  the  Apostle,  la  deepened  bi  the  recollection 
that  He  whose  fable  they  thu?  profaned  had  so  lon^  and 
often  cast  out  the  very  demons  with  which  they  now  brought 
themselves  into  contact.  To  the  general  manner,  however,  of 
our  Lord's  mode  of  life,  tliere  is  one  strong  testimony  which 
agrees  perfectly  both  with  the  fact  and  the  spirit  of  the  Gos- 
pel narrative.  2  Cor,  viii.  9,  "  For  your  sakes  He  became 
poor  "  (rirraxfvaty  To  this  wc  must  add  the  corresponding, 
though  somewhat  more  general,  expression  in  PhiL  ii.  7. 
"He  took  upon  Him  the  form  of  a  slave"  (iioptfi!)v iov\o«). 
It  is  possible,  perhaps  probable  from  the  context,  that  in  both 
these  passages  the  Apostle  may  have  meant  generally  the 
abnegation  of  more  than  earthly  wealth  and  power,  the  as- 
sumption of  more  than  earthly  poverty  and  humiliation.  But 
the  context  shows,  also,  that  poverty  in  the  one  case,  and 
lowliness  of  life  in  the  other,  each  in  its  u^ual  sense,  were  the 
special  thoughts  in  the  Apostle's  mind ;  and  in  the  ease  of 
"  poverty,"  the  word  (firraxcvirf)  can  signify  nothing  less  than 
that  He  led  a  life,  not  only  of  need  and  want,  but  of  houseless 
wandering  and  distress.  It  points  exactly  to  that  state,  im- 
plied rather  than  expressly  described  in  the  Gospels,  in  which 
"  He  had  not  where  to  lay  His  head  " ;  and  in  which  He  per- 
severed "  when  He  was  rich  "  ;  that  is,  when  He  might  have 
taken  the  "  kingdom  of  Ju.dsea,"  "  the  kingdoms  of  the  world," 
and  "  twelve  legions  of  angels  "  to  defend  Ilim. 

But  it  is  in  the  closing  scenes  of  our  Lord's  life  that  the 
Apostle's  allusions  centre.  In  this  respect,  his  practice  is 
confirmed  by  the  outward  ibrm  of  the  four  Gospels,  which 
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unite  in  this  portion  of  the  hislory,  and  in  this  portion  only. 
THa  concentration,  howev.er  caused,  is  tlie  sane  both  in  the 
Evangeiists  and  in  the  Apostle,  His  "  Gospel,"  it  would 
seem,  in  his  narrative  of  the  events  of  the  Evangelical  his- 
tory, began  with  the  sufferings  of  Christ.  "  First  of  all,  I 
delivered  to  you  how  fliat  Christ  died  for  our  sins  "  (1  Cor, 
XV.  8).  And  the  main  subject  of  his  preaching  in  Corinth 
and  in  Galatia  was  the  crucifixion  of  Christ,  not  merely  the 
feet  of  his  death,  btit  the  horror  and  shame  of  the  manner 
of  his  death.  "  The  cross  of  Christ "  (1  Cor.  i.  17,  18)  ; 
"  Christ  crucified"  (ib.  ii.  23)  ;  even  vividly,  and,  if  one  may 
so  say,  graphically  portrayed  before  their  eyes ;  "  Jesus 
Christ  waa  evidently  set  forth  ('  as  in  a  picture,'  ■aporypa^TJ) 
crucified  amongst  them"  (Gal.  iii.  1). 

The  distinct  allusions  to  His  sufferings  are  few,  but  precise ; 
for  the  most  part  entirely  agreeiug  with  the  Gospel  narra- 
tives, and  implying  much  more  than  is  actually  expressed. 
There  are  two  not  contained  in  these  Epistles,  but  certainly 
within  the  limits  of  the  teaching  of  the  Apostle.  One  is  Uie 
allusion  to  the  agony  in  the  garden,  in  Heb.  v.  7:  "In  the 
days  of  his  flesh,  when  he  had  ofiered  up  prayers  and  sup- 
plications and  strong  crying  and  tears  unto  Him  that  was  able 
to  save  him  from  death,  and  was  heard  in  that  he  feared," 
That  the  account  is  drawn  from  a  source  independent  of  the 
four  Gospels  is  clear  from  the  mention  of  tears,  which  on  that 
occasion  nowhere  occurs  in  the  Gospel  narratives.  But  the 
general  tendency  is  precisely  similar.  The  other  is  the  allu- 
sion in  1  Tim.  vi.  13,  to  "  the  good  confession  "  which  Christ 
Jesus  "  witnessed  before  Pontius  JPilate."  This  is  the  more 
remarkable,  because,  although  it  may  be  sufficiently  explained 
by  the  answer,  "  Thou  sayest,"  in  Matt,  xxvit.  11,  yet  it 
points  much  more  naturaUy  to  the  long  and  solemn  interview 
peculiar  to  the  narrative  of  St.  John.  (John  xviii.  28  —  xix. 
12.)  But  the  most  definite  and  exact  agreement  of  the  Apos- 
tle's writings  with  the  Gospel  narratives  is  that  which,  in 
1  Cor.  xi.  23  -  26,  cont^ns  the  earliest  written  account  of  the 
institution  of  the  Lord's  Supper.     It  is  needless  to  point  oat 
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in  detail  what  has  already  beeo  shown  in  the  notes  on  that 
passage.  But  it  is  important  to  observe  how  very  much  it 
implies  as  to  the  Aposile's  knowledge  of  the  whole  story. 
Not  only  are  the  particulars  of  this  1ran=adaon  told  in  almost 
the  same  words,  —  the  evening  meal,  the  night  of  the  be- 
trayal, the  Paschal  loaf,  the  Paschal  cup,  the  Bolemn  insti- 
tution, —  but  the  form  of  words  is  such  as  was  evidently 
part  of  a  fixed  and  regular  narrative ;  the  whole  history  of 
the  Passion  must  have  been  known  to  St.  Paul,  and  by  him 
been  told  in  detail  to  the  Corinthians ;  and,  if  so,  we  may 
fairly  conclude  tliat  many  other  incidents  of  the  sacred  story 
must  have  been  related  to  them,  no  less  than  this  which,  but 
for  the  pecuhar  confusions  of  the  Corinthian  Church,  would 
have  remained  unrecorded. 

The  Resurrection,  Uke  the  Death,  of  Christ,  is  the  subject 
of  allusions  too  numerous  to  be  recounted.  But  here,  as  in 
the  case  of  the  Death,  wo  have  one  passage  which  shows  us 
that  not  merely  the  bare  fact  was  staled,  but  also  its  accom- 
panying circumstances.  This  is  the  almost  necessary  infer- 
ence from  the  enumeration  of  the  various  appearances  of 
Christ  after  his  Resurrection,  as  recorded  in  1  Cor.  xv.  4  -  7. 
Here,  as  ia  the  four  Gospel  narratives,  a  distinct  prominence 
is  given  to  the  Burial  of  Christ,  here,  as  there,  in  connection 
with  the  Resurrection  rather  than  the  Death ;  here,  as  there, 
the  appearances  are  described  as  occasional  only,  not  constant 
or  frequent ;  one  of  those  to  which  the  Apostle  refers  (that  to 
Peter)  is  alluded  to  in  the  Gospels  (Luke  xxiv.  34)  ;  the 
appearance  to  the  Twelve  is  described  in  Matt,  xxviii.  16  (?)  ; 
Mark  xvi.  14 ;  Luke  ixiv.  36  ;  John  xx.  19.  On  the  other 
hand,  the  mention  of  the  appearance  to  James,  and  to  the  five 
hundred  brethren,  shows  that,  although  in  substance  the  same 
narrative,  it  is  different  in  form  ;  the  source  is  independent ; 
there  are  still  the  same  lesser  discrepancies  between  the 
Apostle  and  the  Evangelists,  as  between  the  several  Evan- 
gelists themselves. 

It  may  be  observed,  in  concluding  these  detailed  references 
to  the  Gospel  history,  that  they  almost  all,  so  fiu*  as  thej 
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refer  to  one  Gospel  narrative  rather  than  another,  agree  with 
that  of  St.  Luke.  The  exceptions  arc  the  douhtful  allusions 
to  the  interview  recorded  by  St,  John,  in  1  Tim.  vL  13  j  the 
saying  recorded  by  St.  Matthew,  in  1  Cor.  xiii.  4 ;  and  the 
agreement  with  St.  John  and  St.  Mark,  rather  than  with  St. 
Luke,  in  omission  of  distmct  references  to  oiu-  Lord's  early 
history.  All  the  rest,  even  to  words  and  phrases,  have  a  re- 
lafion  to  St.  Luke's  Gospel,  so  intimate  as  to  require  some 
explanation ;  and  there  is  no  reason  why  we  should  not  adopt 
the  account  anciently  received,  that  the  author  or  compiler  of 
that  Gospel  was  the  companion  of  the  Apostle. 

These  are  the  main  facts  which  are  recorded  from  the  Gos- 
pel History.  Perhaps  tliey  wiU  not  seem  many;  yet,  so  fer 
as  they  go,  they  are  not  to  be  despised.  From  them  a  story 
might  be  constructed,  even  if  we  knew  no  more,  which  would 
not  be  at  variance  —  which,  in  all  essential  points,  would  be 
in  unison  —  with  the  Gospel  narrative. 

HI.  But  the  impression  of  this  unison  will  be  much  con- 
firmed, if  from  particular  sayings  or  facts  we  pass  to  the 
general  character  of  Christ,  as  described  in  these  Epistles. 

(1.)  It  may  be  convenient,  in  the  first  instance,  to  recall 
those  passages  which  speak  of  our  Lord  in  the  most  general 
manner,  —  1  Cor.  i.  30,  which  tella  us  that  "  He  was  made  unto 
us  wisdom,  and  righteousness,  and  sanetiflcation,  and  redemp- 
tion"; 1  Cor.  viii.  6,  which  speaks  of  "the  one  Lord  Jesus 
Christ,  by  whom  are  all  thmgs,  and  we  by  him  "  ;  1  Cor.  xv, 
45,  in  which  He  is  called  "the  second  Adam";  2  Cor.  v.  16, 
19,  in  which  He  is  spoken  of  as  the  Judge  of  all  men,  and 
that  in  TTitn  was  God,  reconciling  the  world  unto  himself  by 
Him.  Other  passages  to  the  same  effect  might  be  multiplied, 
but  these  will  suffice. 

"We  are  so  familiar  with  the  sound  of  these  words,  and  so 
much  accustomed  to  apply  them  to  other  purposes,  that  we 
rarely  think  of  tlie  vastness  and  complexity,  and  at  the  same 
time  freshness  and  newness,  of  the  ideas  hnpiied  in  theb  first 
application  to  an  actual,  individual  Man.  Let  us  imagine  our- 
selves hearing  them  for  the  first  time,  —  perceiving  that  they 
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were  uttered  by  one  who  had  the  deepest  anil  most  sober 
conviction  of  their  truth, — -perceiying,  also,  that  they  were 
spoken,  not  of  some  remote  or  ideal  character,  hut  of  One  who 
had  lived  and  died  during  the  youth  or  early  manhood  of  him 
who  so  spolie.  Should  we  not  aak,  like  the  Psalmists  and 
Prophets  of  old,  "  Who  ia  this  King  of  glory  ?  "Who  is  this 
that  Cometh,  travelUng  in  the  greatness  of  his  strength?" 
"With  what  eagerness  should  we  look  for  any  direct  account 
of  the  life  and  death,  to  which  such  passages  referred,  to  see 
whether  or  not  the  one  corresponded  with  the  other  f 

Let  us  (for  the  sake  of  illuslration)  conceive  ourselves,  ia 
the  first  instance,  turning  to  the  Apocryphal  Gospels,  —  the 
Grospels  of  the  Infancy,  of  James,  of  Thomas,  and  of  Nicode- 
mus,  from  which  (it  is  no  ima^nary  case)  was  derived  the 
only  picture  of  our  Lord's  life  known  to  the  Arabian  and  Sy- 
rian tribes  of  the  seventh  century,  in  the  time  of  Mahomet ; 
and  we  should  at  once  feel  that  with  the  utterly  trivial  and 
childish  fables  of  those  nairalives  the  Apostle's  representation 
had  no  connection  whatever.  The  .Koran,  wishing  to  speak 
with  high  respect  of  "  Jesus,  the  Son  of  Mary,"  contains  a 
chapter  devoted  to  the  subject  The  following  is  the  speech 
which  He  is  represented  as  uttering,  to  commend  himself  to 
the  Jews :  "  I  come  lo  you,  accompanied  by  signs  from  the 
Lord.  I  shall  make  of  clay  the  figure  of  a  bird ;  I  shall 
breathe  upon  if,  and,  by  God's  permission,  the  bird  shall  fly. 
I  shall  heal  him  that  was  bom  blind,  and  the  leper ;  I  shall, 
by  God's  permission,  raise  the  dead.  I  will  tell  you  what 
you  have  eaten,  and  what  you  have  hid  in  your  houses.  AU 
these  facts  shall  be  as  signs  to  you,  if  you  will  believe.  I 
come  to  confirm  the  Pentateuch,  which  you  have  received 
before  me.  I  will  permit  lo  you  the  use  of  certain  things 
which  have  been  forbidden  you.  I  come  with  signs  from 
your  liOrd,  Fear  Him  and  obey  me,  —  He  is  my  I<ord  and 
yours.  Adore  Him;  this  is  the  right  path."*  It  maybe 
that  the  Arabs  to  whom  this  picliu'e  of  Christ  was  presented 
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could  not  have  risen  at  the  time  to  anything  higher.  But  we 
cannot  wonder  tliat  such  a  picture  should  have  produced  no 
deep  impression  upon  ihem,  or  have  seemed  inferior  to  the 
prophet  who  had*himself  risen  up  amongst  them.  And  from 
seeing  what  might  have  heen  the  image  of  Christ  presented  to 
us,  we  may  form  a  livelier  notion  of  that  which  has  been 
presented  to  us. 

From  these  Apocryphal  Gospels  let  us  suppose  ourselves 
turning  for  the  first  time  to  those  of  the  New  Testament.  No 
one,  even  though  doubting  the  inferences  which  the  Apostle 
draws,  could  doubt  that  the  Christ  there  exhibited  must  have 
been  He  of  whom  he  spoke.  Even  if  the  name  were  differ- 
ent, we  should  feel  sure  that  the  person  must  be  the  same. 
Here  alone  in  that  age,  or  any  age,  we  should  find  a  life  and 
character  which  was  truly  the  second  beginning  of  humanity ; 
here,  if  anywhere,  we  should  recognize  God  speaking  to  man. 
In  that  life,  if  in  any  life,  in  those  words  and  deeds,  if  in  any 
words  and  deeds  whatever,  we  should  see  the  impersonation 
of  wisdom,  and  righteousness,  and  holiness,  and  redemption. 
As  the  readers  of  the  Prophets  instinctively  acknowledged 
that  to  Him  bare  all  the  Prophets  witness,  so,  if  we  had  up  to 
this  time  been  readers  of  the  Epistles  only,  and  now  first  be- 
come acquMnted  with  the  Gospe!  narratives,  we  should  even 
thus  fiir  be  constr^ned  to  say,  "We  have  found  Him  of 
whom  '  Paul  in  his  Epistles  wrote,'  Jesus  of  Nazareth,  the 
son  of  Joseph."  • 

The  Apostle's  words,  then,  thus  considered,  may  be  re- 
garded, on  the  one  hand,  as  a  striking  testimony  to  the  general 
truth  of  the  Giospel  narrative  ;  on  the  other  hand,  as  a  strik- 
ing prediction  of  what  has  since  taken  place.  On  the  one 
hand,  Ihey  presuppose  that  a  character  of  extraordinary  great- 
ness had  appeared  in  the  world ;  and  such  a  character, 
whatever  else  may  be  thought  of  if,  we  actually  find  in  the 
Gospels.  We  feel  th:^  each  justifies  the  other.  The  image 
of  Christ  in  the  Gospels  will  be  by  all  confessed  to  approach 

*  John  i.  45. 
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more  nearly  to  the  description  of  the  Second  Adam,  the  new 
Founder  of  humanity,  than  any  other  appearance  in  human 
history ;  and  if  we  ask  what  effect  that  hfe  and  death  pro- 
duced at  the  time  of  ita  appearance,  we  are  met  by  these  ex- 
pressions of  the  Apostle,  uttered,  not  as  if  by  any  efibrt,  but 
as  the  spontaneous  burst  of  his  own  heart,  within  one  genera- 
tJoo  from  the  date  of  the  events  themsclveg.  And  as  these 
expressions  correspond  with  the  past  events  to  which  they 
refer,  so  also  do  they  correspond  with  the  ftiture  to  which 
they  point.  If  the  expression  of  "  the  Second  Adam  "  was 
meant  to  characterize  a  great  change  in  the  history  of  the 
human  race,  we  should  expect  to  find  such  a  change  dating 
and  emanating  from  the  time  when  the  Second  Adam  had 
appeared.  Such  a  change  we  do  in  fact  find,  of  which  the 
beginning  is  crowned  with  the  life  of  Christ.  It  is  true  that 
the  great  division  of  modem  fixim  ancient  history  does  not 
commence  till  four  centuries  later ;  and  it  is  undeniable  that 
the  influx  of  the  Teutonic  tribes  at  that  time  had  a  most  im- 
portant influence  in  moulding  the  future  destinies  of  the 
civilized  world.  But  still  the  new  life  which  survived  the 
overihrow  of  the  Empire  had  begun  from  the  Christian  era. 
Christianity,  with  all  tbat  it  has  involved  in  the  religion,  the 
arts,  the  hterature,  the  morals  of  Europe,  beyond  ah  dispute 
ori^nated  with  Christ  alone.  The  very  dates  which  are  now 
in  use  throughout  tlie  world  are  significant,  though  trivial, 
proofe  of  the  justice  of  the  Apostle's  declaration,  that  Christ 
was  the  Second  Man  ;  that  "  as  in  Adam,  all  had  died,  even 
so  in  Christ  tdl  were  made  alive." 

(2.)  Thus  much  would  be  true,  even  if  nothing  more  pre- 
cise were  recorded.  But  every  shade  of  this  general  charac- 
ter is,  if  one  may  so  eay,  deepened  by  the  Apostle's  more 
spedal  allusions  ;  and  although  perhaps,  without  the  help  of 
the  Gospel  narratives,  we  might  miss  the  point  of  his  ex- 
pressions, yet  with  that  help  the  image  of  Christ  comes  out 
clearly,  and  we  still  see  it  to  be  no  invention  of  the  Apos- 
tle's ima^nation,  but  the  same  historical  definite  character 
which  is  set  before  us  in  the  Gospels. 
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(a.)  "  Christ  Jesus  was  made  unto  us  wisdom"  (1  Cor.  i. 
80.)  "  111  Him  were  hid  all  the  treasures  of  wisdam  and 
knowledge."  {Col.  ii.  3.)  "  The  spirit  of  wisdom  is  given  to 
US  in  the  knowledge  of  Him."  (Eph.  i.  17.)  These  expres- 
sions may  be  merely  general  phrases  of  reverence,  but  how 
much  clearness  do  they  gain  when  they  are  compared  with 
the  actual  display  of  wisdom  stored  up  in  the  living  instruc- 
tions of  Christ  I  There  is  no  special  reference  by  the  Apos- 
tle to  any  of  the  parables  or  discourses  of  the  Gospels.  But 
how  completely  do  those  "  things  new  and  old,"  "  brought  out 
of  his  treasure  "  (Matt.  xiii.  52),  answer  to  this  general  de- 
scription of  His  character.  "  Wisdom  "  is  not  the  attribute 
which  a  zealous  convert  would  necessarily  think  of  applying 
to  the  founder  of  his  rehgion.  It  is  so  applied  by  the  Apos- 
tle, and  we  see  from  the  Gospels  that  his  appUcatJon  of  it 
cannot  be  questioned. 

(b.)  He  frequently  speaks  of  "  the  truth  of  Christ,"  and  he 
dwells  especially  on  the  certainty  and  fixedness  which  charac- 
terized all  His  life.  "  Itt  Him  teas  not  yea  and  nay"  but 
"yem  and  Atnen."  (2  Cor.  i.  20.)  It  is  at  least  a  striking 
illustration  of  these  passages  to  remember  what  Christ  again 
and  agaiii  says  of  himself  in  St,  John's  Glospe!,  as  having 
come  into  the  world  for  the  purpose  of  bearing  witness  to  the 
truth,  as  being  the  Truth;*  it  is  more  than  a  mere  conjec- 
ture to  read  in  the  Apostle's  words  the  echo  of  the  solemn 
asseveration  and  ratification  of  truth  which  runs  through  all 
the  Gospel  discourses,  "  Verily,  verily,  Ajnen,  Amen,  I  say 
unto  you." 

(c.)  The  Apostle  urges  on  his  converts  the  freedom  of  the 
doctrine  which  he  preached,  its  contrast  to  the  narrowness  and 
mystery  and  concealment  of  the  Jewish  law,  and  Le  tells 
them  that  they  must  attain  this  freedom  through  "  the  Spirit 
of  the  Lord"  that  is,  of  Christ,  and  through  contemplation  of 
his  hkeness.  We  turn  to  the  Gospels,  and  we  find  in  their 
representation  of  Christ  this  veiy  freedom  of  which  the  Apos- 

*  John  Till.  32 ;  3dT.  6 ;  xriii  37. 
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tie  speaks  exemplified  in  almost  every  page ;  the  eacrifice  of 
the  letter  to  the  spirit,  the  encouragement  of  openness  and 
ainccrity,  there  emphatically  urged  hy  precept  and  example, 
at  once  ^ve  an  edge  and  a  value  to  the  Ajwstle's  argument, 
which  eke  it  would  greatly  want 

(d.)  The  Apostle  expressly  appeals  to  the  history  of  Christ 
as  an  example  of  surrendering  his  own  mil  for  the  sake  of 
the  scruples  of  ofhers.  "  We  that  are  strong  ought  to  bear 
the  infirmitiea  of  (he  weak"  and  not  Jo  please  ourselves,  for 
eveii  Christ  phased  not  himself,  but,  as  it  is  written,  "  the  re- 
proaches of  them  that  reproached  thee  fell  oa  me."  (Eom.  xv, 

1,  3.)    "  Give  none  offence even  as  I  please  aU  men 

Be/ofloww*  of  me,  even  as  I  am  o/  Christ."  (1  Cor.  x.  32, 
33 ;  xi.  1.)  Of  this  consideration  for  human  weakness  and 
narrowness,  the  direct  instances  in  the  Gospel  narrative  are, 
perhaps,  less  striking  than  the  general  indication  of  this  pecu- 
liar aspect  of  the  true  Christ-like  character.  Yet  his  con- 
stant, though  not  universal,  acquiescence  in  the  forms  of  the 
Mosaic  law ;  the  hmifs  within  which  he  restrained  his  own 
teaching,  and  that  of  his  disciples ;  the  many  things  which 
he  withheld,  because  his  disciples  were  not  then  able  to  bear 
them ;  the  condescension  to  human  weakness  which  runs 
through  fie  whole  texture  of  the  Gospel  history,  —  fully  jus- 
tify the  Apostle's  appeal,  not  the  less  from  the  very  indirect 
ness  of  the  application. 

(e.)  lie  beseeches  his  convei'ts  not  to  compel  him  to  say  or 
do  anything  which  shall  be  inconsistent  with  "  the  meekness 
and  gentlene^  {jrpaiJjTjt  nal  iiritUcta)  of  Christ,"  (2  Cor.  x.  1.) 
.  These  words  are  not  the  mere  expressions  of  ideal  adoi-ation  i 
they  recall  definite  traits  of  a  Hving  human  person.  They 
describe  traits  which  could  not  be  said  to  be  specially  exem- 
plified in  the  Apostle  himself,  hut  which  were  exemplified  to 
the  full  in  the  life  and  teaching  of  Him  to  whom  the  Apostle 
ascribes  them. 

(f.)  In  many  passages  the  Apostle  speaks  of  Love.  In 
ICor.  xiii.  1-13,  ho  describes  it  at  length.  It  is  a  new  virtue. 
Its  name  first  occurs  in  his  Epistles.     Yet  he  speaks  of  it  as 
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fixed,  esfablished,  recognized.  To  wliat  was  this  owing?  To 
■wham  does  he  ascribe  it  ?  Emphatically,  and  repeatedly,  he 
attributes  it  to  Christ.  "  The  love  of  Christ."  "  The  love  of 
God  in  Christ."  Now  in  all  the  Gospels,  the  self-devoted, 
self-sacrificing  energy  for  the  good  of  others  which  the  word 
"Love"  (aydim)  denotes,  is  the  prev^Ung  charaeteristie  of 
the  actions  of  Christ ;  in  the  first  three,  the  word  itself  is  not 
used  ;  but  in  the  fourth,  it  is  used  even  more  emphatically  and 
repeatedly  than  by  St.  Paul ;  and  thus,  besides  its  general 
testimony  to  the  truth  of  all  the  Gospel  narratives,  it  specially 
serves  to  knit  together  in  one  the  thoughts  and  words  of  St. 
Paul  and  St.  John. 

(g.)  On  one  occasion  only  the  Apostle  gives  us  an  instance, 
not  of  what  te  had  "  received  "  of  Christ  as  on  earth,  but  of 
what  had  been  revealed  to  him  concerning  Christ  by  himself. 
In  answer  to  his  entreaty  thrice  offered  up  to  Christ  as  to  his 
sfiU  present,  ever-living  friend,  there  had  been  borne  in  upon 
his  soul,  how  we  know  not,  a  distinct  message,  expressed  aa  at 
his  conversion  in  articulate  words,  "  My  grace  is  sufficient  for 
thee,  my  strength  is  perfected  in  weakness."  In  the  sunilar 
mode  of  revelation  at  the  time  of  his  conversion,  "  Why  per- 
secutest  thou  me  ?  "  "I  am  Jesus  whom  thou  persecutest," 
the  spirit  of  the  whole  expression  b  the  same  as  that  which  in 
the  Grospels  represent  Christ  as  merged  in  the  person  of  the 
least  of  his  disciples.  So  these  words  of  Christ,  reported  by 
the  Apostle  himself  in  his  Epistle,  are  an  exact  reflex  of  the 
union  of  divine  strength  with  human  weakness  which  per- 
vades the  narrative  of  aU  the  Gospels.  There  is  the  same 
combination  of  majesty  and  tenderness,  the  same  tones  of 
mingled  rebuke  and  love,  that  we  know  so  well  in  the  last 
conversations  •  by  the  Sea  of  Galilee,  the  same  strength  and 
virtue  going  forth  to  heal  the  troubled  spirit,  as  of  old  to 
restore  the  sick,  and  comfort  the  afflicted-f 

We  have  now  gone  through  the  enumeration  of  all  the  most 
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important  allusions  to  the  facts  of  the  Gospel  history  which 
St.  Paul's  epistles  contain,  —  an  enumeration  tedious  ptr- 
hapa  in  itself,  and  without  profit  to  many.  Yet,  before  we 
proceed,  I  would  asb  those  who  have  followed  me  thus  tar  to 
pause  for  a  moment,  and  reflect  on  the  addifional  strength  or 
liveliness  which  this  enmneratioa  may  have  given  to  their 
conceptions  of  the  Grospel  history.  It  is  not  much,  but,  con- 
sidering from  whom  these  instances  have  been  taken,  —  from 
a  source  so  near  the  time,  from  writings  whose  genuineness 
has  never  been  questioned  by  the  severest  criticism,  —  it  is 
something  if  it  may  suggest  to  any  one  a  steadier  standing- 
place  and  a  firmer  footing,  of  however  narrow  limits,  amidst 
the  doubfs  or  speculations  which  surround  him.  Nor,  I  trust, 
can  it  have  been  wholly  unprofitable  to  have  approached  from 
another  than  the  usual  point  of  view  the  several  features  of 
our  Lord's  life  and  character  which  I  have  just  enumerated, 

—  to  dwell  on  the  Apostolic  testimony  rendered,  one  by  one, 
to  the  several  acts  and  words,  still  more  to  the  several  trmts, 
most  of  all  to  the  collective  efi^ect  of  the  character,  which  we 
usually  gather  only  from  the  Gospels,  His  severe  purity  of 
word  and  deed, — Hia  tender  care  for  even  the  temporal 
wants  of  his  disciples,  —  the  inslitution  of  that  solemn  part- 
ing pledge  of  communion  with  Himself  and  with  each  other, 

—  the  hope  of  a  better  life  which  He  has  opened  to  us, 
amidst  the  sorrows  and  desoialions  of  the  world,  —  His  stead- 
fastness and  calmness  amidst  our  levity  and  littleness,  —  His 
free  and  wide  sympathy  amidst  our  prejudice  ajid  narrow- 
ness, —  His  self-denying  poverty,  —  His  gentleness  and  mild- 
ness amidst  our  readiness  to  offer  and  resent  injuries,  —  His 
love  to  mantind,  —  His  incommunicable  greatness  and  (so 
to  speafc)  elevation  above  the  infiuence  of  time  and  fate,  — 
all  this,  at  least  in  general  outline,  we  should  have,  even  if 
nothing  else  were  left  to  us  of  the  New  Testament  but  the 
passages  which  have  just  been  quoted. 

It  may  still,  however,  be  said,  that  these  indications  of  the 
Apostle's  knowledge  of  the  Gospel  history  are  less  than  we 
might  fwrly  expect ;  and  we  may  still  be  inclined  to  ask  why, 
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when,  diere  are  so  many  resemblances,  there  are  not  more  ? 
why,  if  he  knew  so  much  as  these  resemblances  imply,  he  yet 
says  so  little  ? 

It  is  perhaps  impossible  to  answer  this  fully,  or,  at  any  rate, 
to  answer  as  it  deserves  within  the  limits  here  prescribed. 
But  some  suggestions  may  be  made,  which,  even  if  they  do 
not  entirely  meet  the  case,  may  yet  be  sufficiently  important 
to  deserve  consideration. 

First,  it  must  be  remarked  that  the  representation  of  the 
life,  and  work,  and  character  of  Christ,  in  al!  probability,  be- 
longed to  the  oral,  and  not  the  written,  teaching  of  the  Apos- 
tle, The  Gospels  themselves  have  every  appearance  of 
having  grown  up  out  of  oral  communications  of  this  kind ; 
and  the  word  "  Gospel,"  which  must  have  been  employed  by 
the  Apostle  substantially  for  the  same  kind  of  instruction  as 
that  to  which  it  is  applied  in  the  titles  of  the  histories  of  our 
Lord's  life,  is  by  him  usually,  if  not  always,  used  in  reference, 
not  to  what  he  is  actually  communicating  in  his  Epistles,  but 
to  what  he  had  already  communicated  to  his  converts  when 
present.  This  supposition  is  confirmed  by  the  fact,  that  the 
most  express  quotation  of  a  distinct  saying  of  Christ  occurs, 
not  in  a  letter  of  the  Apostle,  but  in  the  eminenfly  character- 
istic speech  to  the  Ephesian  elders  (Acts  xx.  18  -  35),  and 
that,  m  the  two  passages  in  the  Epistles  to  the  Corinthians 
where  he  most  clearly  refers  to  what  he  had  "  delivered  "  to 
them  whilst  he  was  with  Ihem  (1  Cor.  xi,  23  -  26  ;  xv.  3  -  7), 
it  is  clear  that  his  instructions  turned  not  merely  on  the  gen- 
eral truths  of  the  Christian  feith,  but  on  the  detailed  accounts 
of  the  Last  Supper,  and  of  the  Resurrection.  Had  other 
subjects  equally  appropriate  in  the  Gospel  history  been  re- 
quired for  his  special  purpose,  there  seems  to  be  no  reason 
why  he  should  not  equally  have  referred  to  these  also,  as 
communicated  by  him  during  his  stay  at  Corinth.  His  oral' 
teaching  —  that  is  to  say,  his  iirst  communication  with  his 
converts  —  would  naturally  touch  on  those  subjects  in  which 
all  believers  took  a  common  interest.  The  mstancea  of  that 
teaching,  in  other  words,  the  everlastmg  principles  of  the 
Gospel,  are  contained,  not  m  tradition,  nor  yet  (except  through 
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these  general  allusions)  in  his  own  wi'itlngs,  but  in  the  four 
Gioapels.  His  subsequent  teaching  in  the  Epistles  would 
naturally  relate  more  to  hia  peculiar  mission,  —  would  turn 
more  on  special  occasions,  —  would  embody  more  of  his  own 
personal  and  individual  mind.  "  I,  not  the  Lord,"  *  And  in 
ancient  times,  even  more  than  in  our  own,  in  eacred  aufliors 
no  less  than  classical,  we  mast  fake  Into  account  the  effect  of 
the  entire  absorption  of  the  writer  in  his  immediate  subject, 
to  the  exclusion  of  persons  and  events  of  the  ulmost  impor- 
tance immediately  beyoad.  Who  would  infer  from  the  history 
of  Thucydides  the  existence  of  hia  contemporary  Socrates  ? 
How  different,  again,  is  the  Socrates  of  Xenophon  from  the 
Socrates  of  Plato !  Except  so  fer  as  the  great  truth  of  the 
admission  of  the  Gentiles  was,  in  a  certain  sense,  what  he 
occasionally  calls  it,  "his  own"  peculiar  "Gospel,"  he  had 
already  "preached  the  Gospel"  to  his  converts  before  he 
began  his  Episfles  to  them.  In  the  Epistles  he  was  not  em- 
ployed in  "  laying  the  foundation  "  (that  was  laid  once  for  all 
in  "  Jesus  Christ,"  1  Cor.  iii.  10),  but  in  "  building  up," 
"  strengthening,"  "  exhorting,"  "  settling." 

But,  over  and  above  this  almost  inevitable  distinction,  he 
was  in  his  Epistles  —  in  his  individual  dealings  with  his  con- 
verts —  swayed  by  a  principle  which,  though  implied  through- 
out his  writings,  is  nowhere  so  strongly  expressed  as  in  these 
two.  When  called  to  reply  to  his  Jewish  opponents,  who 
prided  themselves  on  their  outward  connection  with  Christ,  as 
Hebrews,  as  Israelites,  as  Ministers  of  Christ,  as  Apostles  of 
Christ,  as  specially  belonging  to  Christ  (2  Cor.  v.  12,  x.  7, 
xi.  22,  13),  when  taunted  by  tliem  with  the  very  charge 
which,  in  a  somewhat  altered  form,  we  are  now  considering, 
that  he  had  "  not  seen  Jesus  Christ  our  Lord  "  (1  Cor,  ix.  1), 
his  reply  is  to  a  certain  extent  a  concession  of  the  feet,  or 
rather  an  assertion  of  the  principle  by  which  he  desired  to 
confront  any  such  accusations.  With  the  strongest  sense  of 
freedom  from  all  personal  and  local  ties,  with  the  deepest  con- 
.3  that  from  the  moment  of  his  conversion  all  his  past 

*  1  Cor.  vii.  12. 
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life  had  vanished  far  away  into  the  distance,  he  answers, 
"  Thongh  we  have  known  Christ  after  the  flesh,  yet  hence- 
forth know  we  him  no  more."  (2  Cor.  v.  10.)  Startling  as 
this  declaration  is,  and  called  forth  by  a  special  occasion,  it 
yet  involved  a  general  truth.  It  is,  in  fact,  the  same  pro- 
found instinct  or  feeling  which  penetrated,  more  or  loss,  the 
whole  Apostolical,  and  even  the  succeeding  age,  with  regard 
to  our  Lord's  earthly  course.  It  is  the  same  feeling  which 
appears  in  the  fact,  strange  if  it  were  not  well  known,  that  no 
authentic  or  even  pretended  likeness  of  Christ  should  have 
heen  handed  down  from  the  first  century ;  that  the  very  site 
of  his  dweliing-place  at  Capernaum  should  have  heen  entire- 
ly obliterated  from  human  memory ;  that  the  very  notion  of 
seeking  for  relics  of  his  life  and  death,  though  afterwards  so 
abundant,  first  began  in  the  age  of  Conslantine.  It  is  the 
same  feeling  which,  in  the  Gospel  narratives  themselves,  is 
expressed  in  the  almost  entire  absence  of  precision  as  to  time 
and  place,  —  in  the  emphatic  separation  of  our  Lord  from  his 
kinsmen  after  the  flesh,  even  from  his  mother  herself,  —  in 
his  own  solemn  warning,  "  What  and  if  ye  shall  see  the  Son 
of  man  ascend  up  where  he  was  before :  the  words  that  I 
speak  unto  you,  they  are  spirit  and  they  are  life.  It  is  the 
spirit  that  quickenelh,  the  flesh  profiteth  nothing."  And  this 
is  the  more  observable  when  contrasted  with  the  Apocryphal 
Gospels,  which  do  to  a  great  extent  condescend  to  the  natural 
or  Judaic  tendency,  which  the  Gospels  of  the  New  Testament 
thus  silently  rebuke.  There  we  find  a  "  Gospel  of  the  In- 
fency,"  filled  with  the  fleshly  marvels  that  delighted  afterwards 
the  childish  minds  of  the  Bedouin  Arabs ;  there  itrst  are 
mentioned  the  local  traditions  of  the  scene  of  the  Annunciation, 
of  the  Nativity,  of  the  abode  in  Egypt ;  there  is  to  be  found 
the  sforj',  on  which  so  great  a  snperstructure  has  been  built  in 
later  ages,  of  the  parents  and  birth  of  her  whom  the  Gospel 
history  calls  "  blessed,"  but  studiously  conceals  from  view.* 
The  Apostle's  reserve  no  doubt  was  strengthened  by  his 
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antagonism  with  his  Jewish  opponents ;  but  the  principle  on 
whicli  he  acted  is  applicable  to  all  times.  It  explains  in  what 
sense  our  Lord's  life  is  an  example,  and  in  what  sense  it  is 
not.  That  life  is  not,  nor  ever  could  be,  an  example  to  be 
literally  and  exactly  copied.  It  has  been  so  understood,  on 
the  one  hand,  even  by  such  holy  men  as  Francis  of  Assisi, 
who  thought  that  the  true  "  Imitation  of  Christ "  was  to  re- 
produce a  fac-simile  of  all  its  outward  circumstances  in  his  own 
person.  It  has  been  so  understood,  on  the  other  hand,  by 
some  in  our  own  day,  who  have  attacked  it  on  the  express 
ground  that  it  could  not,  without  impropriety,  be  literally  re- 
enacted  by  any  ordinary  person  in  England  in  the  nineteenth 
century.  But  it  is  not  an  example  in  detail ;  and  those  who 
try  to  mate  it  so,  whether  in  defence  or  in  attack,  are  but 
neglecting  the  warning  which  Bacon  so  boautifiilly  gives  on 
the  story  of  the  rich  young  man  in  the  Gospels  :  "  Beware 
how,  in  making  the  porlrsuture,  thou  breakest  the  pattern."  * 
In  this  sense  the  Christian  Church,  as  well  as  the  Apostle, 
oaght  to  "  know  Christ  henceforth  no  more  according  to  the 
flesh."  All  such  considerations  ought  to  be  swallowed  up  in 
the  overwhelming  sense  of  the  moral  and  spiritnal  state  in 
which  we  stand  towards  Him,  In  this  sense  (if  we  may  so 
say)  He  is  more  truly  to  us  the  Son  of  God  than  He  is  the 
Son  of  man.  His  life  is  our  example,  —  not  in  its  outward 
acts,  but  in  the  spirit,  the  atmosphere  which  it  breathes,  —  in 
the  ideal  which  it  sets  before  us,  —  in  the  prmciples,  the  mo- 
tives, the  object  with  which  it  supplies  us. 

This  brings  us  to  yet  one  more  reason  why  St.  Paul's 
Epistles  contain  no  further  details  of  our  Lord's  ministry.  It 
was  because  they  were  to  him,  and  to  his  converts,  super- 
seded by  an  evidence  to  himself,  and  to  them,  far  more  con- 
vincing than  any  parljcular  proofs  or  fecfs  could  have  for 
them, —  the  evidence  of  his  own  life,  of  his  own  constant 
communion  with  Him  in  whom  he  lived,  and  moved,  and  had 
his  being.  He  had,  no  doubt,  his  own  peculiarities  of  charac- 
ter, his  own  especial  call  to  the  Gentiles.     These  gave  a  turn 

*  Bacon's  Esflays,  Vol.  I.  p.  41. 
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lo  his  life,  to  hia  teaching,  to  his  writings.  These  gave  the 
Epistles  a  character  of  their  own,  which  will  always  distin- 
guish them  from  the  Gospels.  But  still  the  spirit  which  per- 
vaded both  alike  was  (to  use  his  own  words,  often  and  often 
repeated)  "  of  Christ,"  and  "  in  Christ."  "  The  life  that  he 
lived  in  the  flesh,  he  lived  in  the  faith  of  ike,  Son  of  God, 
who  died  and  gave  himself  for  him."  And  Itis  "  faith,"  on 
which  he  dwells  with  an  almost  exclusive  reverence,  is  not^  it 
must  be  remembered,  faith  in  any  one  part  or  point  of  Christ's 
work,  but  in  the  whole.  "  Faith  in  his  Incarnation,"  "  faith 
in  his  merits,"  "  fiuth  in  his  blood,"  are  expressions  which, 
Ihough  employed  in  later  times,  and,  like  other  scholastic  or 
theological  terras,  often  justly  employed  aa  summaries  of  the 
Apostle's  statements,  yet  are,  in  no  instance,  his  own  state- 
ments of  his  own  belief  or  feeling.*  Measured  by  the  re- 
quirement which  demands  these  precise  forms  of  speech  from 
the  lips  of  all  believers,  the  Apostle  no  less  than  the  Evan- 
gelists will  be  found  wanting.  The  one  grand  expression,  in 
which  his  whole  mind  finds  vent,  is  sunply  "  the  feith  of 
Christ."  It  is,  as  it  were,  hia  second  conscience ;  and,  as  men 
do  not  minutely  analyze  the  constituent  elements  of  conscience, 
so  neither  did  he  care  minutely  to  describe  or  bring  forward 
the  several  elements  wiiich  made  up  the  character  and  work 
of  his  Master.  And  though  these  elements  are  distinctly  set 
forth  in  the  Gospels,  yet  the  Gospels  agree  even  here  with 
the  Epistles,  in  that  they,  like  the  Epistles,  put  forward  not 
any  one  part,  but  the  complex  whole,  as  the  object  of  adora- 
tion and  f^th.  The  language  of  our  Lord  in  the  Gospels, 
like  that  of  St.  Paul  regarding  him  in  the  Epistles,  is  (not 
"  Believe  in  my  miracles,"  "  Believe  in  my  death,"  "  Beheve 
in  my  resurrection,"  but)  "  Believe  in  me." 

Finally,  if  it  be  said  that  this  is  an  impression  too  vague 
and  impalpable  to  be  definitely  traced,  the  answer  is  in  the 
Apostle's  character.  Much  there  was  doubtless  peculiar  to 
himself,  much  that  was  peculiar  to  his  own  especial  mission. 
But,  if  m  any  human  character  we  can  discern  the  effect  pro- 

*  The  apparent  exception  in  Ki>m.  iii.  25  is,  it  need  liardlj  be  ob- 
Eerved  to  those  acquainted  with  the  original  language,  only  apparent. 
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duced  by  contact  with  another  higher  and  greater  than  itself 
such  an  effect  may  be  discovered  in  that  of  St.  Paul :  "  The 
love  of  Chrisl^"  *  the  love  which  Christ  had  shown  to  man, 
was,  as  he  himself  tells  us,  his  "  constraining  "  motive.  That 
love,  with  the  acts  in  which  it  displayed  ifseU^,  was  the  great 
event  which  rose  up  behind  him  as  the  background  of  his  life ; 
as  the  single  point  from  which  all  his  thoughts  diverged  in  the 
past,  and  to  which  they  converged  again  in  the  future.  Unless 
a  love,  surpassing  ail  love,  had  been  manifested  to  him,  we 
know  not  how  he  could  have  been  so  constrained  ;  and,  we 
must  also  add,  unless  a  freedom  from  his  past  prejudices  and 
passions  had  been  effected  for  him,  by  the  sight  of  some  high- 
er freedom  than  his  own,  we  know  not  how  he  could  have 
been  thus  emancipated. 

Such  a  love,  and  such  a  freedom,  we  find  in  St.  Paul's 
Epistles.  Snch  a  combination  —  rarely,  if  ever,  seen  before, 
rarely,  alas!  seen  since  —  is  one  of  the  best  proofs  of  the 
reality  of  the  original  acts  in  which  that  combination  was 
first  manifested.  The  Gospel  narratives,  as  we  now  possess 
them,  were,  in  all  probability,  composed  long  after  these  Epis- 
tles. But  the  life  which  they  describe  must  have  been 
anterior.  That  life  is  "  the  glory,"  of  which,  as  the  Apostle 
himself  says,  his  writings  and  actions  are  "  the  reflection." 
Whatever  other  diversities,  peculiarities,  infirmities,  impass- 
ably divide  the  character  of  the  Apostle  from  that  of  his 
Master,  in  this  union  of  fervor  and  freedom  there  was  a  com- 
mon hkeness  which  cannot  bo  misfaken.  The  general  im- 
pulses of  his  new  life  —  "  the  grace  of  God,  by  \vhich  he  was 
what  he  was"  —  could  have  come  from  no  other  source. 
Whatever  may  be  the  force  of  the  particular  allusions  and 
passages  which  have  been  collected,  the  general  effect  of  hia 
whole  hfe  and  writings  can  hardly  leave  any  other  impression 
than  that  —  whether  by  "  revelation,"  or  by  "  receiving  " 
from  others,  whether  "  in  the  body,  or  out  of  the  body,"  t  we 
cannot  tell  —  he  had  indeed  seen,  and  known,  and  loved,  and 
followed  Jesus  Christ  our  Lord. 

#  2Cor.  V.  14.        t  GaLi.  12;  1  Cor.  xi.  23-XV.3;  3  Cor.  xii.  3 
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It  may  be  important,  at  the  close  of  this  Section,  contain- 
ing, as  it  does,  the  Apostle's  final  advice  on  ClffistJan  worship, 
to  sum  up  all  tliat  this  Epistle,  combined  with  the  other  notices 
in  the  New  Testament,  has  presented  to  us  on  this  subject 

First  The  Christian  assemblies  of  the  Apostolical  age,  un- 
like those  of  later  times,  appear  not  to  have  been  necessarily 
controlled  by  any  fixed  order  of  presiding  ministers.  "We 
hear,  indeed,  of  "  presbyters,"  or  "  elders,  "  in  the  churches  of 
Asia  Minor,*  and  of  Jerusaleia-t  And  in  the  church  of 
Thessalonica  mention  is  made  of  'Tulers"  (irpoicrrajieiimr 
tjioiw)  ;  X  and,  in  the  churches  of  Galatia,  of  "  teachers  "  (t^ 
icmTjxo'J>Ti).§  As  the  object  is  here  only  to  ^ve  the  state 
of  the  Church  at  the  time  of  these  Epistles  to  Corinth,  no 
notice  need  be  taken  of  the  allusions  in  Epistles  of  a  later 
date.  But  no  allusion  is  to  he  found  to  the  connection  of 
these  ministers  or  officers,  if  so  they  are  to  be  called,  with  the 
worship  of  the  Apostolic  Church,  and  the  omission  of  any 
such  is  an  almost  decisis  e  proof  that  no  such  connection  was 
then  deemed  necessary.  Had  the  Christian  society  at  Corinth 
been  what  it  was  at  the  time  when  Clement  addressed  his 
Epistle  to  it,  or  what  that  at  Ephesus  is  imphed  to  have  been 
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ill  the  Ignatian  Epistles,  it  is  almost  inevitable  that  some 
reference  should  have  been  made  by  the  Apostle  to  the  pre- 
siding government  Ti-hich  was  to  control  the  ebullitions  of 
sectarian  or  fanatical  enthusiasm ;  that  he  should  have  spoken 
of  the  presbyters,  ■whoso  functions  were  infringed  upon  by 
the  prophets  and  speakers  with  tongues,  or  whose  authority 
would  naturally  moderate  and  restrain  their  excesses.  Noth- 
ing of  the  kind  is  to  be  found.  The  gifts  are  to  be  regulated 
by  mutual  accommodation,  by  general  considerations  of  order 
and  usefulness ;  and  the  only  rights,  against  the  violation  of 
which  any  safeguards  are  imposed,  are  those  of  the  congre- 
gation, lest  "  he  that  fills  the  place  of  the  unlearned  "  (that  is, 
as  we  have  already  seen,  "  he  that  has  not  the  ^ft  of  speak- 
ing with  tongues ")  should  be  debarred  from  ratifying  by  his 
solemn  Amen  the  thantsgiping  of  the  speaker.  The  giits 
are  not,  indeed,  supposed  to  be  equally  distributed,  but  every 
one  is  pronounced  capable  of  having  some  ^A,  and  it  is  im- 
phed  as  a  possibility  that  "  all "  may  have  the  gift  of  prophe- 
sying or  of  speaking  with  tongues. 

Secondly.  Through  the  gifts  thus  distributed,  the  worship 
was  carried  on.     Four  points  are  speciaUy  mentioned :  — 

(1.)  Prayer.  This,  from  the  manner  in  which  it  is  spoken 
of,  in  connecfJon  with  the  tongues,  must  have  been  a  free  out- 
pouring of  individual  devotion,  and  one  in  which  women  were 
accustomed  to  join,  as  well  as  men.* 

(2.)  What  has  been  ssud  of  prayer  may  be  said  also  of 
Praise  or  Song,  ^oXfiiSt.t  We  may  infer  from  Eph.  v.  19, 
where  it  is  coupled  with  "  hymns  and  odes  "  (piivon  «ni  ^Salt), 
that  it  must  have  been  of  the  nature  of  metre  or  rhythm,  and 
is  thus  the  first  recognition  of  Christian  poetry.  The  Apoc- 
alypse is  the  nearest  exemplification  of  it  in  the  Now  Testa- 

(3.)  Closely  connected  with  this,  both  in  itself  and  by  the 
context,  is  Thanksgwing.  The  "song  of  the  under*tandmg " 
is  specially  needed  in  the  ^ving  of  thanks  J     In  this  passage 
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we  have  the  earliest  intimation  of  a  litui^cal  form.  Although 
the  context  even  tere  implies  that  it  must  have  been  a  free 
effusion,  yet  it  is  prohable  that  the  Apostle  is  speaking  of  the 
Eu'hari=tic  thanksgiving  for  the  produce  of  the  earth  ;  such 
IS  was  from  a  very  early  period  incorporated  in  the  great 
Eucl  iristic  hymn  used,  with  a  few  modifications,  through  all 
the  1  tur^  A  forms  of  the  later  Christian  Church.  And  from 
th  pannage  we  leam  that  the  "Amen,"  or  ratiflcalion  of  the 
whole  congregat  on,  afterwards  regarded  with  peculiar  so- 
len  n  ty  m  th  a  part  of  the  service,  was  deemed  essential  to 
the  d  le  utterance  of  llie  thanlisgiving. 

(i  )  Prophesying,"  or  "  teaching,"  is  regarded  (not  by  the 
Connthians,  but)  by  the  Apostle  as  one  of  the  most  impor- 
tant objects  of  their  assemblies.  The  impulse  to  exercise  this 
gift  appears  to  have  been  so  strong  as  to  render  it  difficult  to 
be  kept  under  control.*  Women,  it  would  seem  fi^im  the 
Apostle's  allusion  to  the  practice  in  xL  5,  and  prohibition  of  it 
in  xiv.  34,  35,  bad  felt  themselves  entitled  to  speak.  The 
Apostle  rests  big  prohibition  on  the  general  ground  of  the 
subordination  of  women  to  their  natural  instructors,  their 
husbands. 

Thirdly.  The  Apostolical  mode  of  administering  the  Eu- 
charist has  already  beeu  delineated  at  the  close  of  chap.  si. 
It  is  enough  here  to  recapitulate  its  main  features.  It  was 
part  of  the  chief  daily  meal,  and,  as  such,  usually  in  the 
evening ;  the  bread  and  wine  were  brought  by  the  contribu- 
tors to  the  meal,  and  placed  on  a  table ;  of  this  meal  each  one 
partook  himself;  the  bread  was  placed  on  the  table  as  a  loaf, 
and  then  broken  into  parts  ;  the  wine  was  given  at  the  con- 
clusion of  the  meal ;  a  hymn  of  thanksgiving  was  offered  by 
one  of  the  congregation,  to  which  the  rest  responded  with  the 
solemn  word  "  Amen." 

These  points  are  all  that  we  can  clearly  discern  in  the 
worship  of  Apostolic  times,  with  the  addition  perhaps  of  the 
fact  mentioned  in  Acts  xx.  7,  and  confirmed  by  1  Cor.  xvi.  2, 
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that  the  first  day  of  the  week  was  spedaOy  devoted  to  their 


The  total  dissimilarity  between  the  outward  aspects  of  this 
worship  and  of  any  which  now  exists,  is  the  first  impression 
wliich  this  summary  leaves  on  the  mind.  It  would  seem  at 
first  sight  as  if  almost  every  vestige  of  the  Apostolic  forms 
was  gone,  and  as  if  the  present  forms  had  no  hasis  in  that 
age  OH  Tvhich  to  ground  themselves.  But  this  impression  is 
relieved  by  various  important  considei-ations.  First,  when 
we  consider  the  state  of  the  Apostolic  Church  as  described  in 
the  Acts  and  in  this  Epistle,  it  is  evident  that  in  outward  cir- 
cumstances it  never  could  be  a  pattern  for  future  times.  The 
fervor  of  the  individuals  who  constituted  the  communities,  the 
emallness  of  the  communilies  themselves,  the  variety  and 
power  of  the  gifts,  the  expectation  of  the  near  approach  of 
the  end  of  the  world,  must  have  prevented  the  perpetuation 
of  the  Apostolic  forms.  But  if  Christianity  be,  as  almost 
every  precept  of  its  Founder  and  of  its  chief  Apostle  pre- 
sumes it  to  be,  a  religion  of  the  spirit,  and  not  of  the  letter, 
then  this  very  peculiarity  is  one  of  its  moat  characteristic 
privileges.  No  existing  form  of  worship  can  lay  claun  to 
universal  and  eternal  obligaljon,  as  directly  traceable  to  Apos- 
tolic times.  The  impossibility  of  perpetuating  the  primitive 
forms  is  the  best  guarantee  for  future  freedom  and  progress. 
Few  as  are  the  rules  of  worship  prescribed  in  the  Koran,  yet 
the  inconvenience  which  they  present,  when  transplanted 
into  other  than  Oriental  regions,  shows  the  importance  of  the 
omissbn  of  such  in  the  New  Testament. 

But,  secondly,  there  are  in  the  forms  themselves,  and  in 
the  spirit  in  which  the  Apostle  handles  them,  principles  im- 
portant for  the  guidance  of  Christian  worship  in  all  times. 
Some  of  these  have  been  already  indicated.  In  this  last  con- 
cluding Section,  the  whole  of  this  advice  is  summed  up  in 
two  sunple  rules  :  "  Let  all  things  be  done  unto  edifymg,"  and 
"  let  all  things  be  done  decently  and  in  order." 

"  Let  oR  things  he  done  unto  edifyinff."     ' 

'  (oiKoSofi^)  has,  as  already  noticed  in  xiv.  3, 


,1  Google 


APOSTOLICAL   WORSHIP.  441 

the  peculiar  sense  both  'of  building  up  from  first  principles  to 
their  practical  appliration,  and  of  fitting  each  member  of  the 
Boeiety  into  the  proper  place  which  the  growth  and  rise  of  the 
whole  building  require.  It  is  "  development,"  not  only  in 
the  sense  of  unfolding  new  truth,  but  of  unfolding  all  the 
iresouTces  contained  in  the  existing  institution  or  body.  Hence 
the  stress  laid  on  the  exceUonce  of  "prophesying,"  as  the 
special  ^ft  by  which  men  were  led  to  know  themselves  (as 
in  xiv.  24,  25,  "the  secrets  of  their  hearts  being  made  mani- 
fest"), and  by  which  (as  through  the  prophets  of  the  older 
dispensations)  higher  and  more  spiritual  views  of  life  were 
gradually  revealed.  Hence  the  repeated  injunctions  that 
all  tliB  gifta  should  have  their  proper  honor;*  that  those 
gifts  should  be  nio^t  honored  by  which  not  a  few,  but  ail, 
should  benefit;!  ^^'  «^  ^^^  ^^^  ^^'^  gift  of  prophecy 
should  have  the  opportunity  of  exercising  that  ff£t ;  X  that  all 
might  have  an  equal  chance  of  instruction  and  comfort  for 
their  own  special  cases. 

"  Xel  aU  things  he  done  decently  and  in  order."  § 
"  Decently  "  (tuirx^/idwof)  ;  that  is,  so  as  not  to  interrupt  the 
gravity  and  dignity  of  the  assemblies.  "In  order"  (koto 
ia|ii')  ;  that  is,  not  by  hazard  or  impulse,  but  by  design  and 
arrangement.  The  idea  is  not  so  much  of  any  beauty  or 
succession  of  parts  in  the  worship,  as  of  that  severe  and 
sunple  majesty  which  in  the  ancient  world,  whether  Pagan  or 
Jewish,  seems  to  have  characterized  all  solemn  assembhes, 
civil  or  ecclesiastical,  as  distmet  from  the  frantic  or  enthu- 
siastic ceremonies  which  accompanied  illicit  or  extravagant 
communities.  The  Koman  Senate,  the  Athenian  Areopagus, 
were  examples  of  Ihe  former,  as  the  wild  Bacchanalian  or 
Phrygian  orgies  were  of  the  latter.  It  is  to  impress  this 
character  on  Christian  worship,  that  the  Apostle  has  con- 
demned the  rejection  by  the  women  of  the  Greek  custom  of 
the  veil,  II  the  speaking  of  women  in  the  assemblies,l[  the  in- 
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discriminate  banqueting  at  the  Lord's  Supper,*  the  int«rrup- 
tion  of  the  prophets  by  each  other,  t  "  The  spirits  of  prophets 
are  subject  to  prophets,"  is  a  principle  of  uniTersal  applica- 
tion, and  condemns  every  impulse  of  religious  zeal  or  feeling 
which  is  not  strictly  tmder  the  control  of  those  who  display 
if.  A  world  of  fanaticism  is  exploded  by  this  simple  axiom; 
and  to  those  who  have  witnessed  the  religious  frenzy  which 
attaches  itself  to  the  various  forms  of  Eastern  worship,  thia 
advice  of  the  Apostle,  himself  of  Eastern  origin,  will  appear 
the  more  remaritable.  The  wild  gambols,  yearly  celebrated 
at  Easter  by  the  adherents  of  the  Greek  Church  round  the 
chapel  of  the  Holy  Sepulchre  at  Jerusalem,  show  what 
Eastern  Christianity  may  become;  they  are  living  proofs  of 
the  need  and  the  wisdom  of  the  Apostolical  precept. 

To  examine  how  fei  these  two  regulations  have  actually 
affected  the  subsequent  worship  and  ritual  of  Christianity,  to 
measure  each  Christian  liturgy  and  form  of  worship  by  one 
or  other  of  these  two  rules,  would  he  an  instructive  task. 
But  it  is  sufficient,  here  to  notice,  that  on  these  two  points 
the  Apostle  throws  the  whole  weight  of  his  authority ;  these 
two,  and  these  only,  are  the  Rubrics  of  the  Primitive  Church. 
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1  Cor.  xi.  16-34. 

It  has  been  truly  said,  though  wifli  some  exaggeration,  that 
for  many  centuries  the  history  of  the  Eucharist  might  be  con- 
sidered as  a  history  of  the  Christian  Church,  And  certainly 
this  passage  may  be  regarded  as  occupying  in  that  history, 
whether  in  its  narrower  or  iai^er  sphere,  a  point  of  reraaritabSe 
significance.  Oa  the  one  hand,  we  may  take  our  stand  upon 
it,  and  look  baek  through  its  medium,  on  some  of  the  institu- 
tions and  feelings  most  peculiar  to  the  first  commencement  of 
the  Apostolic  age.  We  see  the  most  saered  ordinance  of  the 
Christian  religion  as  it  was  celebrated  by  those  in  whose 
minds  the  earthly  and  the  heavenly,  the  social  and  the  relig- 
ious aspect  of  life  were  indistinguishably  blended.  We  see 
the  banquet  spread  in  the  late  evening,  after  the  sun  bad  set 
behind  the  western  ridge  of  the  hills  of  Acbaia ;  we  see  the 
many  torches  *  blazing,  as  at  Troas,  to  light  up  the  darkness 
of  the  upper  room,  where,  as  was  theur  wont,  the  Christian 
community  assembled ;  we  see  the  couches  laid  and  the  walls 
hung,t  after  the  maimer  of  the  East,  as  on  the  night  of  the 
betrayal ;  we  see  t  the  sacred  loaf,  representing,  in  its  com- 
pact unity,  the  harmony  of  the  whole  society ;  we  bear  the 
blessing  or  thanksgiving  on  the  cup  §  responded  to  by  the 
joint  "  Amen,"  such  as  even  three  centuries  later  is  described 
as  hke  a  peal  of  thunder  ;  we  witness  the  complete  reahza- 

*  XaftjrdSet  Inayal,  Acts  lot.  9.      t  vniptfov  laTpafitrov,  Matt;  xxri. 
J  I  Cor.x.  17;  xi.  29.  §  x.3I. 
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tion,  in  outward  form,  of  the  Apostle's  words,  suggested 
doubtless  by  the  sigiit  of  the  meal  and  the  sacrament  blended 
thus  together,  "  Whether  ye  eat  or  drini,  or  whatsoever  ye 
do,  do  all  to  fhe  glory  of  God."  *  "  Whatsoever  ye  do  in 
word  or  deed,  do  all  in  the  name  of  the  Zord  Jesus,  giving 
thanh  to  God  and  the  Father  by  him."  f 

This  is  one  side  of  the  picture;  but  there  is  another  side, 
which  is  exhibited  here  also,  and  which  imparts  to  this 
passage  its  peculiar  interest.  Already  the  difficulties  of 
bringing  an  ideal  and  an  actual  hfc  together  make  themselves 
felt.  "What  the  falsehoods  of  Ananias  and  Sapphira  were  to 
the  community  of  property  at  Jerusalem,  that  the  excesses 
and  disorders  of  the  Corinthian  Christians  were  to  the  primi- 
tive celebration  of  the  Eucharist,  The  time  was  come,  when 
the  secnlar  aiid  the  spiritual  had  to  be  disentangled  one  from 
the  other ;  the  "  simplicity  "  and  "  gladness  "  of  the  first  Apos- 
toUcal  communion  was  gradually  to  retire  before  the  Apos- 
tolical rebuke.  The  question  arose  whether  the  majesty,  the 
tenderness,  the  awe  of  the  feast  should  be  lost  in  a  senseless 
orgy,  and  it  is  (humanly  speaking)  by  means  of  this  verdict 
of  the  Apostle  against  the  Corinthian  cfanrch,  that  the  form 
of  the  primitive  practice  was  altered,  in  order  to  save  the 
spt'nV  of  the  original  institution.  It  is  of  the  more  impor- 
tance to  remember  the  extent  of  the  danger  to  which  the 
celebration  of  the  Eucharist  was  then  exposed ;  because  a 
great  part;  of  its  subsequent  history  would  seem  to  be  a 
reaction,  in  part  just,  in  part  exaggerated,  against  the  corrup- 
tion which  then  threatened  it ;  a  reaction  encouraged  by  the 
extreme  severity  with  which  that  corruption  is  denounced  by 

*  Col.  iii.  17. 

t  Perhaps  the  nenrest  likeness  now  existing,  to  Ihis  union  of  social 
intercontse  with  religious  worship,  is  to  be  found  in  Hie  acrviceB  of  the 
Coptic  Church.  The  Encharist  indeed  is  orou  more  divested  of  its  char- 
acter of  a  supper,  than  in  the  Western  Churches.  But  there  is  an  ^  of 
primitive  trecdom,  and  of  innocent  enjoyment,  blended  with  the  prayers 
of  the  general  service,  which,  bearing  as  it  does  the  marfcs  of  long  an- 
liquily,  conveyed  lo  me,  on  the  one  occasion  OQ  which  I  witnessed  the 
worship  of  the  Copts  in  their  cathedral  at  Cairo,  a  livelier  image  of  the 
early  ChrisUan  assemblies  than  anything  else  I  evei-  saw. 
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the  Apostle,  and  which  was  itself  called  fiirth  by  the  great- 
ness of  the  crisis.  This  is  the  last  mention  of  the  adminis- 
tration of  the  Lord's  Supper,  according  to  the  ancient  fashion ; 
the  "  Supper "  itself  had  ceased  to  be  a  supper,  as  early  as 
the  beginning  of"  the  first  century,  as  we  learn  from  the 
Epistles  of  the  younger  Pliny  ;  *  and  waa  celebrated,  if  not 
very  early  in  the  morning,  at  least  before  the  night,  although 
in  Borne  Egyptian  cities  the  pracliee  of  partaking  of  it  on  the 
eeenings  of  Saturday  still  continued  in  the  fourth  century.f 
The  social  meal  was  divided  from  it  under  the  name  of 
"  Agape,"  or  "  Love-feast,"  but  still  continued  to  be  cele- 
brated within  the  walls  of  churches  aa  late  as  tlie  fifth  cen- 
tury, after  which  it  disappears,  having  been  already  con- 
demned by  councils  on  account  of  abuses  similar  to  those 
here  described  at  Corinth.  J  Thus  the  Eucharist  became 
more  and  more  set  apart  as  a  distinct  sacred  ordinance ;  it 
withdrew  more  and  more  from  the  possibility  of  the  Corin- 
thian desecration,  till  at  last  it  was  wrapt  up  in  the  awfol 
mystery  which  baa  attached  to  it,  in  the  highest  degree,  in 
the  churches  of  the  East,  but  in  some  degree  in  the  churches 
of  the  "West  also,  both  Prolestant  and  Roman  Catholic 
Beginning  under  the  simple  name  of  "the  breaking  of  bread," 
and  known  from  this  Epistle  by  the  social  and  almost  festive 
appellations  of  "  the  Communion,"  and  "  the  Lord's  Supper," 
it  first  receives  in  Pliny  tte  name  of  "  Sacramentum,"  and  in 
Justin  Martyr  that  of  "Eucharistia"  ;  both,  indeed,  indicating 
ideas  of  strictly  Apostolical  origin,  though  more  closely  con- 
nected with  the  words,  and  less  with  the  act,  than  would  have 
been  the  case  in  the  first  Apostolical  times ;  till  in  the  days 
of  Chrysostom  it  presents  itself  to  us  under  the  formidable 
name  of  the  "  Dreadful  Sacrifice," 

These  two  views  of  the  Lord's  Supper  have  been  thus 
set  forth  in  this  place  side  by  side ;  because,  as  has  been 
said,  they  both  to  a  certain  extent  appear  together  in  this 
chapter.     A  careful  investigation   of  the  passage  will  prob- 

*  X.  97.  t  Sozomeo,  A.  E.  vii.  19. 

t  Bingham's  Antiquities,  Boot  XT.  ch.  7. 
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ably  lead  to  the  eondusioii,  that  as,  on.  the  one  hand,  the 
general  view  of  the  Apostolical  pracfice,  its  simplicity,  and 
its  feslivity,  as  implied  in  the  Apostle's  arguments  and  in 
Lis  designation  of  the  ordinance,  have  been  in  later  times 
too  much  underrated ;  so,  on  the  other  hand,  the  severity 
of  his  denunciation  against  unworthy  pai-takera  has  been  too 
generfdly  and  loo  rigorously  enforced;  because  the  partic- 
ular object,  and  the  particular  need  of  his  rebuke  at  that 
time,  have  not  been  clearly  understood.  The  Holy  Com- 
munion can  never  be  again  exactly  what  it  was  then ;  and 
therefore,  although  his  words  wiH  always  impart  to  the  great 
ordinance  of  Christian  worship  a  peculiar  solemnity,  yet 
the  real  lesson  which  they  convey  relates  now  more  di- 
rectly to  such  general  occasions  as  that  out  of  which  his 
■warning  grew,  than  to  the  ordinance  itself.  The  joy  and 
almost  merriment  of  the  first  Qiristian  converts  after  the 
day  of  Pentecost  could  not  now  be  apphed  to  the  Eucha- 
rist as  it  was  then,  without  fear  of  great  prafeneness  and 
levify.  But  the  record  of  it  implies  that  with  a  serious  and 
reli^ous  life  generally  there  is  nothing  incompatible  in  the 
freest  play  of  cheerftil  and  innocent  gayety.  In  lite  manner, 
although  we  cannot  without  superstition  imagine  that  the 
judgments  which  the  Apostle  denounced  will  fall"  on  a  dese- 
ei-ation  of  the  Communion  different  in  all  its  circumstances 
from  that  which  occurred  at  Corinth,  yet  there  may  still 
be  an  irreverence  towards  sacred  things,  a  want  of  broth- 
erly kindness,  a  dulness  in  discerning  the  presence  of  Christ, 
even  in  our  common  meals,  which  may  make  us  fear  "  lest 
we  eat  and  drink  condemnation  to  ourselves."  And  in  the 
Communion  itself  the  Apostle's  words  are  instructive,  as 
reminding  «s  that  "the  body  of  the  Lord,"  to  which  he 
looked,  was,  as  elsewhere  in  his  writings,  so  here,  the  body 
which  is  represented  by  the  whole  Christian  society.  So 
the  Apostle  conceives  it  to  be  in  all  times  and  places,  and 
not  least  in  the  institution  especially  intended  to  exhibit  the 
unity  and  community  of  interests,  feelings,  and  affections,  to 
produce  which  is  always  described  as  one  chief  purpose  of 
the  Death  of  Chnst,  shown  forth  in  the  Lord's  Supper. 
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By  Eev.  ARTHDR  P.  STANLEY. 


The  historical  value  of  this  chapter  has  been  sufficiently 
set  forth  in  the  notes.  It  is  the  most  detailed  contemporary 
record  of  the  extraordinary  powers  which  manifested  tJiem- 
selves  in  the  Christian  society  during  the  first  century ;  and 
which,  however  they  may  be  explained,  confirm  the  narra- 
tive in  the  Acts  of  the  Apostles,  and  illustrate  that  in  the 
four  Gospels,  especially  lie  statement  in  Mark  xvi.  17  -  20 : 
"  They  went  forth,  and  preached  everywhere,  the  Lord  work- 
ing with  them,  and  confirming  the  word  with  signs  following  " ; 
that  is,  "  casting  out  devils,  speaking  with  tongues,  taking  up 
serpents,  drinking  poison  without  hurt,  and  laying  hands  on 
the  sick  for  their  recovery,"  They  resolve  themselves  into 
two  classes  :  (1.)  Those  which  relate  to  healing  exactly  cor- 
respond with  the  description  of  the  miracles  of  Pet«r  and 
John,*  and  with  the  allusion  in  James  v.  li,  15 :  "Is  any 
sick  among  you  ?  let  him  call  for  the  eldprs  of  the  church ; 
and  let  them  pray  over  hira,  anointing  him  with  oil  in  the 
name  of  the  Lord :  and  the  prayer  of  faith  shall  save  the 
sick,  and  the  Lord  shall  raise  him  up."  (2.)  The  gifts  of 
teaching  which  are  here  classed  under  the  names  of  "  proph- 
ets," "teachers,"  "knowledge,"  "wisdom."  are  implied  rather 
than  expressly  claimed  in  the  authority  wliich  the  narrative 

*  Actsiii.  1  -10;  V.  12-16;  ii,  33-42. 
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of  the  Acts  ascribes  fo  the  numerous  speeches  of  the  Apos- 
tles. But  to  ^fts  of  this  kind  allusions  are  expressly  made 
in  the  intimations  in  MatL  s:.  20,  John  xvi.  IS,  of  "  the  Spirit 
speaking  in  the  disciples,"  and  "  guiding  them  into  all  truth." 
And  to  the  same  effect  are  the  passages  in  Eom.  xii.  6-8; 
"  Having  then  gifts  differing  according  to  the  grace  that  ia 
given  to  U3,  whether  prophecy,  let  us  prophesy  according  to 
the  proportion  of  faith ; ....  or  he  that  teacheth,  let  him 
wmt  on  teaching,  or  he  that  eshorlelh,  on  exhortation."    Eph. 

iv.  7,  11 :  "Unto  every  one  of  us  Ls  given  grace He 

gave  some,  apostles ;  and  some,  prophets ;  and  some,  evan- 
gelists ;  and  some,  pastors  and  teachers."  1  Pet.  iv.  10,  11 : 
"  As  every  man  hath  received  the  gift,  even  so  minister  the 
same  one  to  another.  ....  If  any  man  speak,  as  the  oracles 
of  God."  The  Apostle  seems  to  claun  this  gift  for  himself, 
borti  by  implication  in  all  his  Epistles,  and  expressly  in  1  Cor. 
viL  40  :  "I  think  that  I  also  (i.  e.  as  well  as  others)  have  the 
Spirit  of  God."  Of  the  special  gifts  of  prophesying,  and  of 
speaking  with  tongues,  there  will  be  another  occasion  to  speak 
in  considering  the  fourteenth  chapter.  It  is  in  the  highest 
development  of  these  various  forms  of  the  gift  of  teaching 
that  we  find  the  only  direct  traces  of  what  in  modern  lan- 
guage is  called  "inspiration";  and  although  the  limits  of  such 
a  gift,  and  the  persons  in  whom  it  existed,  are  never  clearly 
defined,  the  description  of  it  is  important,  because,  unlike  the 
other  ^fts,  its  results  can  still  be  appreciated.  We  cannot 
judge  of  the  gifts  of  healing;  their  effects  have  long  since 
passed  away.  But  we  can  judge  of  the  ^ft  of  teaching  by 
the  remains  which  it  has  left  in  the  writings  of  the  New  Tes- 
tament; and  these  remains  incontestably  prove  that  there 
was  at  that  time  given  to  men  an  extraordinary  insight  into 
truth,  and  an  extraordinary  power  of  communicating  it. 

It  is  important  to  observe,  that  these  multiplied  allusions 
imply  a  slate  of  things  in  the  Apostolical  age,  which  has 
certainly  not  been  seen  since.  On  particular  occasions,  in- 
deed, both  in  the  first  four  centuries,  and  afterwards  in  the 
Middle  Ages,  miracles  are  ascribed  by  contemporary  writers 
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to  the  influence  or  the  relics  of  particular  individuals ;  but 
there  haa  been  no  occasion  when  they  have  been  so  emphati- 
cally  ascribed  to  whole  societies,  so  closely  niised  up  with  the 
ordinary  course  of  life.  It  is  not  maintained  that  every  mem- 
ber of  the  Corinthian  church  had  all  or  the  greater  part  of 
those  gifts,  but  it  certainly  appea^  that  every  one  had  some 
gi&, ;  and  this  being  the  case,  we  are  enabled  to  realize  the 
total  difierence  of  the  organization  of  the  Apostolical  Church 
from  any  through  which  it  has  passed  in  its  later  stages.  It 
was  still  in  a  state  of  fusion.  Every  part  of  the  new  society 
was  mstinct  with  a  life  of  its  own.  The  whole  atmosphere 
which  it  breathed  must  have  confirmed  the  belief  in  the  im- 
portance and  the  novelty  of  the  crisis. 

But  yet  more  remarkable,  l>oth  as  a  proof  of  the  Divine 
power  and  wisdom  which  accompanied  this  whole  manifesta- 
tion, and  also  as  affording  a  lesson  to  after  times,  is  the  man- 
ner in  which  the  Apostle  approaches  tko  subject,  and  the 
inference  which  he  draws  from  it.  His  object  in  enumerat- 
ing these  gifts  is,  not  to  enlarge  on  their  importance,  or  to 
appeal  to  them  as  evidences  of  the  Christian  faith ;  it  is  to 
urge  upon  his  readers  the  necessity  of  co«Dperation  for  some 
useful  purpose.  Such  a  thought  at  such  a  moment  is  emi- 
nently characteristic  of  the  soberness  and  calmness  which 
pervade  the  Apostle's  writings,  and  affords  a  striking  contrast 
to  the  fanatical  feeling  which  regards  all  miracles  as  ends  and 
not  aa  means ;  and  which  despises,  as  alien  and  uncongenial, 
the  ideas  of  co-operation,  subordination,  and  order. 

This  chapter  has  a  yet  further  interest.  It  is  the  intro- 
duction of  a  new  idea  into  the  Sacred  Volume.  It  has  been 
truly  observed,  that  the  great  glory  of  the  Mosaic  covenant 
was,  not  so  much  the  revelation  of  a  (ruth  before  unknown, 
as  the  communication  of  that  truth  to  a  whole  people,  —  the 
first  and  only  exception  which  tlie  Eastern  world  presented  to 
the  spirit  of  caste  and  exclusion.  But  even  in  the  chosen 
people  this  universal  sympathy  with  each  other,  and  with  the 
ects  of  the  nation,  can  hardly  be  said  to  have 
1  fulfilled  as  it  was  intended. 


,1  Google 


450  DNlir  AND   VARIETY    OF   SPIE1T0AI.   GIFTS. 

The  idea  of  a  whole  community  swayed  by  a  common 
feeling  of  interest  and  affection,  was  not  Asiatic,  but  Euro- 
pean, It  was  Greece,  and  not  Juda;a,  which  first  presented 
the  sight  of  a  jroXit  or  state,  id  which  every  citizen  had  hia 
own  political  and  social  duties  and  lived,  not  for  himself,  but 
for  the  slile  It  wis  a  Eoraan  fabb,  and  not  an  Fastem 
parible,  which  gave  to  the  noild  the  imnge  of  a  'body 
pohtic,  m  which  thewelfaie  of  Ltch  member  depended  on 
the  welfare  of  the  r<.st  And  it  is  preci^,ely  this  thought 
which,  whethei  in  coiiscioui  or  uncon&cious  imintion,  was 
Bugge  ted  to  the  Apostle,  by  tie  sight  of  the  mimfold  and 
vancus  gifts  of  the  Christian  community 

The  image  of  the  Christian  Church,  which  tlie  Apostle 
here  exhibits,  is  that  ot  a  livmg  society  in  iihieh  the  vanous 
ficulties  of  the  iinous  members  were  to  perform  their  sev- 
etal  parls,  — not  an  inert  mass  of  mere  Icamerd  and  subjects, 
who  were  to  be  authoritatively  taught  and  ruled  by  one  small 
portion  of  its  members.  It  is  a  Chris tianization,  not  of  the 
Levitical  hierarchy,  but  of  the  republic  of  Plato.  It  has 
become  in  after  times  the  basis,  not  of  treatises  on  church 
government,  but  of  Butler's  Sermons  on  the  general  constitu- 
tion tf  human  nature  and  of  human  society.  The  principle 
of  co-operation,  as  generally  acknowledged  in  the  economical 
and  physical  well-being  of  man,  was  here  to  be  applied  lo 
hb  moral  and  spiritual  improvement.  The  pecuhar  element, 
which  the  Apostle  blends  with  this  general  idea  of  social  and 
moral  union,  ia  that  which  could  only  be  given  by  the  Chris- 
tian faith.  There  would  always  be  the  fear  lest  an  object 
so  high  and  abstract  as  (lie  promotion  of  man's  moral  welfare 
might  seem  indistinct,  and  be  lost  m  the  distance.  Something 
nearer  and  more  personal  was  required  to  be  mixed  up  with 
that  which  was  indistmct  from  its  very  vastness.  The  direct 
object,  therefore,  of  Christian  co-operation,  according  to  St. 
Paul,  was  to  bring  Christ  into  every  part  of  common  life,  to 
make  human  society  one  living  body,  closely  joined  in  com- 
munion with  Christ.  And  lest  this  comparison  of  the  Churcb 
with  the  human  body  might  in  one  respect  lead  to  error, 
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because  there  resides  such  a  sovereignty  in  the  hrain  or  head, 
that  in  comparison  of  its  great  activity  some  of  the  other 
members  may  be  caUed  passive ;  therefore  the  fiinctions  of 
the  head  in  the  Christian  Church  are  by  the  Apostle  assigned 
eiclusivcly  fo  Christ  himself.* 

Tliis  idea  of  the  Christian  community  in  the  Apostolical 
age  -was  kept  up,  not  only  by  the  universE^  diffusion  of  the 
spiritual  gifts,  but  by  all  the  outward  institutions  of  the 
Church ;  by  the  primitive  mode,  as  already  described,  of 
celebrating  the  Lord's  Supper ;  by  the  co-operation  of  the 
whole  community  in  the  expulsion  or  restoration  of  offend- 
ers ;  by  the  absence,  as  would  appear  from  this  chapter,  of 
any  definite  form  of  government  or  constitution ;  and,  in  the 
church  of  Jerusalem,  by  the  community  of  property. 

Of  these  institutions  most,  if  not  all,  even  before  the  ter- 
mination of  the  Apostolical  age,  had  been  either  grealiy 
modified  or  had  ceased  to  exist ;  and  the  gifts,  from  which 
the  institutions  derived  their  life  and  spirit,  had,  as  the 
Apostle  himself  anticipated,  almost^  if  not  altogether,  van- 
ished away.  But  the  general  truth  which  their  existence 
suggested  to  the  Apostle  is  still  applicable  to  the  natural  gifts 
which  constitute  the  variety  of  all  civilized  society. 

If  Christ  be  truly  Lord  of  all,  if  to  him  have  truly  been 
committed  all  things  both  in  heaven  and  on  earth,  then  we 
may  tra«e  his  hand,  not  only  in  the  extraordinary  and  super- 
natural, but  in  the  ordinary  and  natural  gifts  of  men ;  the 
earliest  form  of  the  Christian  society  was,  as  it  were,  a  micro- 
cosm of  the  world  at  large ;  what  was  supplied  fo  it  in  its 
first  stage  by  miraculous  intervention,  is  to  be  sought  for  now 
in  the  various  faculties  and  feehngs  which  it  has  compre- 
hended within  its  sphere.  And  therefore  it  is  truly  a  part  of 
Christian  edification  lo  apply  what  St,  Paul  and  St,  Peter  t 

*  For  this  whole  Eutiject  of  the  idea  of  tho  early  Chnrch  and  its  rela- 
tions to  the  institutions  of  later  times,  I  cannot  forlioar  to  refer  to  tlie  in- 
Btmctive  passages  in  AmoM's  Fragment  on  tlie  Chnrch,  pp.  U9,  l.^o. 

t  Bom.xii.  6-8;  1  Cor.  xii.  28;  1  Pet.  if.  10,  11.  See  Arnold's 
Sermons,  Vol.  D.  217 ;  VI.  300. 
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have  said  of  the  diversity  and  relative  importance  and  final 
cause  of  the  first  extraordinary  display  of  the  gifts  of  the 
Spirit,  to  the  analogous  variety  of  the  gifts  of  imagination, 
reasoning  powers,  thought,  activity,  means  of  beneficence. 
Variety  and  complexity  are  the  chief  characteristics  of  civili- 
zation !  and  it  is  one  of  the  many  indications  of  the  new 
birth  of  the  worid  involved  in  the  introduction  of  the  Gospel, 
that  these  very  same  qualities,  by  which  human  society  is 
now  carried  on  in  nations  and  in  churches,  should  thus  appear 
impressed  on  the  face  of  primitive  Christianity. 
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The  Apostle  now  arrives  at  the  point  to  which  his  argu- 
ment on  the  spiritual  gifts  has  throughout  been  converging, — 
the  special  tendency  of  the  Corintbian  church  to  exa^erafe 
the  importance  of  the  gift  of  tongues  in  comparison  of  the 
less  extraordinary,  but  more  useful,  gift  of  prophesying.  It 
becomes  necessary,  therefore,  to  form  some  general  notion  of 
the  nature  of  these  gifts  and  their  relation  to  each  other. 

(1.)  The  gift  of  "prophesying"  or  of  "the  prophets." 
The  word  "prophet"  (jrpo^^TJjt)  is  derived  in  the  first  in- 
stance from  the  interpreters  of  the  pagan  oracles,  who  spoke 
fartH  or  expounded  the  uninielligible  answers  of  the  Pytho- 
ness of  Delphi,  or  the  rustling  of  the  leaves  of  Dodona.  la 
a  metaphorical  sense  it  is  used  of  poets,  as  interpreters  of  the 
Gods  or  Muses.  It  was  then  adopted  by  the  LXX.  as  the 
best  equivalent  of  the  "  nabi "  or  "  seer  "  of  the  Old  Testa- 
ment. In  the  New  Testame-nt  it  is  used  for  a  gifl  which, 
though  in  many  respects  similar  to  that  of  the  older  covenant, 
■was  a  revival,  rather  than  a  continuation,  of  the  ancient  pro- 
phetical office.  According  to  the  common  Jewish  tradition, 
prophecy  tad  expired  with  Malaehi ;  and  there  is  no  recorded 
instance  of  it  between  his  time  and  the  Christian  era.  It  is 
true  that  the  application  of  the  name  to  the  Baptist  and  to 
Cbris^  shows  that  the  appearance  of  a  prophet  was  not  a 
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thing  unlooked  for.*  Our  Lord*  speaks  as  if  proverbially 
of  "a  prophet  having  no  honor." t  Zacharias  is  said  "to 
prophesy."  t  Anna  is  said  to  be  "  a  prophetess,"  §  But  the 
frequency  of  the  ^ft,  if  not  its  existence,  was  regarded  as  a 
special  sign  of  a  new  dispensation,  and  as  such  its  universal 
diffiasion  b  described  at  the  day  of-  Pentecost.  "  Your  sons 
and  your  daughters  shall  prophesy, .  —  and  on  my  servants 
and  on  my  handmaidens  1  ■will  pour  out ....  of  my  Spirit ; 
and  they  sliall  prophesy."  ||  In  the  subsequent  narrative  of 
the  Acts,  prophets  and  prophetesses  are  spoken  of  as  every- 
where to  be  found  in  Christian  congregations :  "Then  came 

prophets  from  Jerusalem  unto  AntJoch One  of  them 

named  Agabus  signified  by  the  Spirit  that  there  should  be 
great  dearth  throughout  all  the  world." IT  "There  were  in 
the  church  that  was  at  AnfJoch  certain  prophets  and  teachers ; 
as  Barnabas,  and  Simeon  that  was  called  Niger,  and  Lucius 
of  Cyrene,  and  Manaen,  which  had  been  brought  up  with 
Herod  the  tetrarch,  and  Saul."  **  "  Judas  and  Silas  being 
prophets."  tt  At  Cfesarea,  PhiUp  the  Evangelist  had  four 
daughters  "  which  did  prophesy."  XI  In  all  the  Epistles,  the 
g^  of  prophecy  occupies  a  conspicuous  place  in  all  enumera- 
tions of  the  gifts  of  the  Spirit.  The  Apocalypse  itself  is 
called  "  a  prophecy  " ;  §§  and  "  the  spirit  of  prophecy,"  |[||  and 
"the  prophets"  as  "servants  of  God,"  and  "witnesses,"  are 
often  mentioned  If  as  in  the  Christian  Church,  Not  only 
does  this  wide-spread  appearance  and  variety  of  prophetical 
characters  agree  with  the  fact  of  its  general  diffusion  through 
the  whole  Corinthian  church,  but  the  meaning  is  subslantiaDy 
the  same  in  all  the  cases  where  it  occurs.  Throughout  the 
New  Testament,  as  throughout  the  Oid,  and,  it  may  be  added, 

*  Matt.  sir.  5  ;  xxi.  11  -46  ;  Mark  xi.  32  ;  Luke  i,  76  ;  yii,  26,  28, 
89  ;  xiii.  33  ;  JoW  iv.  19  ;  ix.  17. 
t  Matt.  xiii.  57.  J  Luto  i.  67.  4  Lnko  ii.  36. 

H  Ada  ii.  17,  18.        1  Ibid.  xi.  27,  2S.       **  Ibid.  xiii.  1. 
tt  Ibid.  xy.  32.         it  Ibid.  xxi.  9.  55  Ect.  i,  3  ;  Kxii.  7, 10,  la 

lU  ibid.  six.  10. 
IT  aid,  xi.  3,  6, 10, 18  i  xvi.  6  ;  iriii.  20,  21 ;  xxii.  6,  9. 
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in  the  use  of  the  Arabic  word  "  nabi "  in  the  Koran,  the 
prominent  idea  is,  not  that  of  prediction,  but  of  delivering 
inspired  messages  of  warning,  eshortation,  and  instruction: 
and  the  general  object  of  the  ^ft,  as  elsewhere  implied,  is 
exactly  that  here  spoken  of:  building  up,  exhortmg,  and  com- 
forting "  ;  •  "  convincing,  jud^ng,  and  makmg  manifest  the 
secrets  of  the  heart."  f  The  ancient  classical  and  Hebrew 
sense  prevails  everywhere.  Ephnenides  and  Mahomet,  on 
the  one  hand,  Elijah  and  Paul  on  the  other  hand,  are  called 
"  prophets,"  not  because  they  foretold  the  future,  but  because 
they  enlightened  the  present. 

(2.)  "VVe  now  come  to  the  "  ^il  of  tongues,"  which  is  a 
much  more  difficult  subject.  The  most  important  passages 
relating  to  it  are  those  contained  in  this  chapter,  and  the 
allusions  to  it  in  xii.  10,  28,  as  "divers  kinds  of  tongues" 
(ytpt)  y\io<7irar),  and  xlii.  1 :  "  Though  I  speak  with  the 
tongues  of  men  and  of  angels."     To  these  we  must  add  Mark 

xvi.  17 :  "  These  signs  shall  follow  them  that  believe 

They  shall  speak  with  new  tongues"  (yXitriraw  XoXqtrouffi 
kqivok).  There  are  also  the  descriptions  of  the  gift  at  the 
day  of  Pentecost,  Acts  ii.  3-21 ;  at  the  conversion  of  the 
twelve  disciples  of  John  the  Baptist,  Acts  xix.  6. 

It  is  nowhere  else  mentioned  by  name,  though  several 
other  passages  have  been  thought  to  contain  allusions  to  it. 
Luke  xxi.  15  :  "I  mil  give  you  a  mouth  and  wisdom,  which 
all  your  adversaries  shall  not  be  able  to  gainsay."  Eph.  v. 
18 :  "  Be  not  drunk  with  wine  wherein  is  excess  (compare 
Acts  ii.  IS)  :  but  be  fiUed  with  the  Spirit ;  speakuig  in  your- 
selves (XoXoCmE  iavTOis)  in  psalms  and  hymns  and  spiritual 
songs,  sin^ng  and  making  melody  in  your  hearts  to  the 
Lord."  1  Thesa.  v.  19 :  "  Quench  not  the  Spirit ;  despise 
not  propbesyings."     1  Pet.  iv.    11:  "Each  one  as  he  has 

received  a  ^ft. If  any  man  speak  (XoXeI),  let  him  speak 

as  the  oracles  of  God." 

The  only  allusion  to  this  gift  as  still  existing  after  the 
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Apostolic  times,  is  in  IrenEeus  adv.  Hsr.  vi.  6 :  "  We  hear 
many  brethren  in  the  Churcli,  having  prophetical  gifts,  and 
by  the  Spirit  speaking  in  all  kinds  of  languages."  Many 
speculations  occur  in  the  later  Fathers  on  the  subject ,  but 
their  historical  testimony  to  the  nature  of  the  gifts  may  all 
be  summed  up  in  one  sentence  of  Chrysoslom,  m  his  com- 
.ment  on  this  chapter:  "This  ■whole  place  is  ■very  obscure, 
but  the  obscurity  is  produced  by  our  ignorance  ot  the  ficts 
described,  which  are  such  as  then  used  to  occur,  hut  now  no 
longer  take  place." 

Such  are  the  data  on  which  we  have  to  proceed.  The  fol- 
lowing conclusions  may  be  attained  ■with  tolerable  certainty; — 

First.  The  gift  in  question  is  always  described  as  some- 
thing entirely  new  in  the  Apostolical  age.  "  They  shall 
speak  with  new  tongues."  *  The  effect  on  the  spectators  at 
Pentecost  is  of  universal  bewilderment  and  astonishracnt.t 
It  is  described  as  the  special  mark  following  npon  conver- 
sion X  (whether  immediately  before  baptism,  §  or  immediately 
afler  H),  It  is,  moreover,  spoken  of  as  in  an  especial  man- 
ner a  gift  "  of  the  Spirit"  that  is,  the  new  manifestation  of 
God  in  the  hearts  of  Christians.  Hence  its  appearance  at 
the  day  of  Pentecost :  "  They  were  all  filled'  with  the  Holy 
Spirit,  and  began  to  speak  with  other  tongues  as  the  ^irit 
gave  them  utterance."  %  Hence  "  the  speaking  with  tongues  " 
was  the  sign  that  Cornelius  had  "  received  the  Holy  Spirit."  ** 
Hence,  when  Paul  placed  Lis  hands  on  the  disciples  at  Ephe- 
sus,  "  the  Holy  Spirit  came  upon  them,  and  they  spake  with 
tongues."  tt  Hence  the  very  name  of  "  the  Spirit "  and 
"  spiritual  gifts  "  seems  to  have  been  appropriated  to  this  gifl:, 
at  Corinth  and  elsewhere.  Compare  the  argument  in  sii. 
1  - 13,  and  the  particular  expressions  ia  xiv.  1.  12,  14,  37 ; 
and  perhaps  1  Thess.  v.  19 ;  Eph.  v.  18. 

Secondly.     It    was    closely  connected  with    the    gift   of 

.12.  f  Msrkxvi.  17. 


*  Mark  xvi,  1' 

t  Acts  ii.  ■ 

t,  Acta  X.  4G. 

II  Ibid,  xb 

**  Ibid.  XX.  4 

4,  46,  *T. 

■tt  Ibid.  X 
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prophesying.  This  appears  not  only  from  fiese  chapters 
wliere  the  two  are  always  compared,  as  being,  though  differ- 
ent, yet  homogeneous,  in  xii.  10  —  28,  xiii.  1,  xiv.  1  —  6, 
23  -  25,  hut  from  the  notices  in  the  Acts.  In  Acts  ii.  17  -  21, 
Peter,  ia  his  justification  of  hhnself  and  the  Apostles,  de- 
scribes it  under  no  other  name  than  "prophesying"  ;  and  in 
Acts  xis.  6,  the  converts  are  descrihed  "speaking  with 
tongues  and  prophesying."  To  the  same  effect  is  the  con- 
nection in  1  Thess.  v.  19,  where  "quench  not  the  Spirit"  is 
followed  by  "  despise  not  prophesyings." 

Thirdly.  Whilst  it  follows  from  what  has  been  said,  that 
this  gift,  hke  that  of  prophesying,  must  have  been  a  posses- 
sion of  the  spirit  and  mind  of  the  speaker  by  an  extraor- 
dinary influence,  over  which  he  had  little  or  no  control,  it 
would  seem  that  its  especial  distinction  from  prophesying 
was,  that  it  consisted  not  of  direct  warning,  exhortation,  or 
prediction,  but. of  thanksgivmg,  praise,  prayer,  singing,  and 
other  expressions  of  devotion :  ''pray  with  the  tongue " ; 
"  my  spirit  prays  "  ;  "  I  sing  in  the  sjarit "  ;  "  thou  givest 
thanks  (tiXoyas)  in  the  Spirit."*  "We  hear  them  speaking 
the  wonderful  works  of  God."  f  "  They  heard  them  speaking 
with  tongues,  and  magnifying  God."  %  And  this  is  illus- 
trated, if  not  confirmed,  by  Eph.  v.   19  :  "  Speaking in 

psalms  and  hymns  and  spiritual  songs,  singing  and  making 
melody  . to  the  Lord,  giving  thanks  always." 

Fourthly.  It  would  appear  that  these  expressions  of  devo- 
tion were  outpourings  of  the  heart  and  feelings,  rather  than 
of  the  understanding ;  so  that  the  actual  words  and  meaning 
were  almost  always  unintelligible  to  the  by-sfanders,  sometimes 
to  the  speakers  themselves.  "  He  that  speaketh  with  a, 
tongue  speaketh  not  to  men,  but  to  God;  for  no  one  heareth ; 
and  in  the  Spirit  he  speaketh  mysteries ;  ....  he  that  speak- 
eth with  a  tongue  edifleth  himself"  [and  not  the  ChurchJ.  § 
"  If  I  come  to  you  speakmg  with  tongues,  what  shall  I  profit 
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you  ?  "  *  "  Let  him  that  spcakctli  with  a  tongue  pray  that  he 
may  interpret."  f  "  If"  I  pray'  with  a  tongue,  my  spirit 
prayeth,  hut  my  understanding  is  unfruitful."  J  "  If  thou 
givest  tlianka  in  the  spirit,  how  shall  he  that  filleth  the  place 
of  the  unlearned  say  Amen  lo  thy  giving  of  thanks  ;  for  he 
kDowelh.  not  what  thou  sayest." §  "I  had  rather  speak  five 
words  with  my  understanding,  that  I  may  instruct  others  also, 
than  ten  thousand  words  with  a  tongue."  {|  "  Making  melody 
in  your  hearts"  If  To  the  same  effect  are  the  passages  which 
describe  the  impression  produced  on  by-standers :  "  If  all 
speak  with  tongues,  and  the  unlearned  or  unbelievers  come  in, 
will  they  not  say  that  ye  are  mad?"  *•  "  Others,  mocking, 
said,  They  are  full  of  new  wine " ;  where,  though  the  words 
are  described  as  spoken  in  jest,  they  are  deemed  of  sufficient 
importance  to  be  lefuted  by  Peter.ft  Compare  a!so  Eph.  v. 
19,  where  the  injunction  "  to  be  filled  with  the  Spirit"  and  to 
"  speak  in  themselves,"  is  preceded  by  the  prohibition,  "  be 
not  filled  with  wine." 

Thus  far  there  is  no  difficulty  in  combining  the  several 
aceounts.  It  is  sufficiently  clear  tliat  it  was  a  trance  or 
ecstasy,  which,  in  moments  of  great  religious  fervor,  espe- 
ciaUy  at  the  moment  of  conversion,  seized  the  early  believers ; 
and  that  this  fervor  vented  itself  in  expressions  of  thanks- 
giving, in  fragments  of  psalmody  or  hymnody  and  prayer, 
which  to  the  speaker  himself  conveyed  an  irresistible  sense 
of  communion  with  God,  and  to  the  by-stander  an  impression 
of  some  extraordinaiy  manifestation  of  power,  but  not  neces- 
sarily any  instruction  or  teaching,  and  sometimes  even  having 
the  appearance  of  wild  excitement,  Uke  that  of  madness  or 
intoxication.  It  was  the  most  emphatic  sign  to  each  individ- 
ual believer  that  a  power  ijiightier  than  his  own  was  come 
into  the  world;  and  in  those  who,  like  the  Apostle  Paul, 
possessed  this  gift  in  a  high  degree,  "speaking  with  tongues 


*  1  Cor.  X 
S  IHd.  xiv 
••  I  Cor. : 

iv.  G. 
.16. 

t  Ibid.  xiv.  13. 
II  Ibid.  xiv.  19. 
ttAct8ii.  13-15. 

X  Ibid.  xiv.  14. 
1  Eph.  y.  19. 
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more  than  they  all,"  *  it  is  easy  to  conceive  that,  when  com- 
bined  with  the  other  more  remarkable  gifts  which  ho  pos- 
sessed, it  would  form  a  fitting  mood  for  the  reception  of 
"  God's  secrets  "  (fiuor^pia),!  and  of  "  unspeakable  words, 
which  it  is  not  lawful  for  man  to  utter,"  "  being  caught  into 
the  third  heaven,"  and  into  "  Paradise."  J  And  thus  the 
nearest  written  example  of  this  gift  is  that  exLibited  in  the 
abrupt  style  and  the  strange  visions  of  the  Apocalypse,  of 
which  the  author  describes  himself,  almost  in  the  words  of  St. 
Paul,  aa  "  being  in  the  Spirit  on  the  Lord's  day,"  and  "  hear- 
ing a  voice  as  of  a  trumpet,"  §  and  "  seeing  a  door  open  in 
heaven,"  and  "a  throne  set  in  heaven," ]|  and  seeing  "the 
New  Jerusalem,"  "  the  river  of  life,"  and  "  the  tree  of  life,"  If 
But  a  difficulty  ames  when  we  ask,  What  was  the  special 
form  which  these  outpourings  of  devotion  and  these  prophetic 
trances  assumed?  This  must  be  sought  in  the  names  by 
vrhich  they  were  called:  (1.)  "Speaking  with  tongues" 
(Xakiiv  yKaaaaK)  ;  *"  "  speaking  with  a  tongue "  (XaXmv 
yh.airaTj).'\'f  (2.)  "The  tongues"  (al  yXatrtrai),  H  "a  tongue" 
(yX^ircra^), §§  "kinds  of  tongues "  (yhr,  y\i>,a-a-S,v).M  (3.) 
"  Speaking  with  other  tongues  "  {XoXrii.  inpais  yXiiaaais),  irir 

"  speaking  with  new  tongues  "  (yKiiaaais  XoXijo-oucriH  KmvaU).*** 

The  use  of  the  word  "(engae"  (yXaKra-a)  need  not  neces- 
sarily imply  a  distinct  language  of  a  nation.  The  only  occa- 
sions on  which  it  is  ever  so  used  in  the  New  Testament  are 
in  the  poetical  language  of  the  Apocalypse  ;  ttt  in  all  which 
it  is  used  in  the  phrase  "  kindreds,  and  nations,  and  peoples, 
and  tongues"  as  is  the  corresponding  phrase  in  Dan,  iii.  4,  7, 
V.  19,  vi.  25 ;.  Judith  iii.  8.     lu  Gen.  xi.  7,  t1,v  y\i>aiiav  is 


I.  61. 


tit  Eer.  T.  9;  vii.  9;  x.  11 ;  xi.  9;  xiii.  7;  xit.  5;  xvii.  15. 


*  1  ffior.  xi- 
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used  in  the  phrase,  "  Let  us  confound  their  language,"  as  a 
translation  of  nsif,  which,  however,  in  all  other  places  in 
that  chapter  (verses  1,  7,  9)  is  translated  rfx^vri  or  xfiXor.  The 
word  ordinarily  used,  in  sacred  as  in  classical  Greek,  for  "  the 
language  of  a  nation  or  country"  is  SiaKtKTos,  as  in  Acts  i.  19, 
ii.  6,  8,  xsi.  40,  xxii.  2,  xsvi.  14.  We  may,  therefore,  con- 
clude that  the  word  "tongue"  (yXao-o-n)  was  applied  to  this 
spiritual  gift,  partly  from  the  fact  that  the  word  in  classical 
Greek  was  naturally  applied  to  strange,  uncommon  expres- 
sions, as  in  Aristotle,*  partly  from  the  circumstance  that,  in 
the  use  of  this  gifV,  "the  tongue"  was  literally  the  organ  era- 
ployed,  the  mind,  as  it  were,  remsuning  passive,  whilst  the 
tongue  gave  utterance  to  words  of  which  the  speaker  was 
hardly  conscious.  That  these  meanings  were  both  intended 
to  be  conveyed,  is  confirmed  by  the  manner  in  which  kindred 
expressions  are  used.  When,  in  siii.  1,  the  Apostle  says, 
"  Though  I  speak  with  the  tongues  of  men  and  of  angek  " 

(rats  y\aia<rms  rav  ayBpinTrav  AaXm    Koi   Tav  dyyeXa)!'),  it  IS  clear 

from  the  last  word  that  he  was  not  thmking  of  languages  or 
dialects,  but  of  every  conceivable  foim  of  speech  or  style. 
And  when,  in  xiv.  9,  he  says,  "  So  ye,  unless  ye  utter  by  the 
tongue  (6(o  rqr  yXio-mjt)  "  a  clear  sound,"  it  is  clear  that  ho 
is  using  the  word  in  reference  to  the  phrase  so  often  repeated 
in  the  immediate  context,  "  speaiiag  with  a  tongue  "  (XuXw;- 
yXiiriTT)).  It  is  probable,  however,  that  tlris  peculiarity  of 
style  or  speech  was,  if  not  always,  yet  occasionally,  height- 
ened by  the  introduction  of  foreign  words  or  sentences  info  the 
utterances  thus  made  The  expressions  "  kinds  of  tongues,"  t 
"  new  tongues,"  J  "  other  tongues,"  §  though  tliey  need  not  of 
necessity  imply  anything  more  than  a  variety  or  a  novelty  of 
modes  of  expression,  yet  become  more  appropriate  if  some- 
thing of  a  new  language,  or  of  different  languages,  were 
united  with  these  new  or  various  modes.  This  is  the  impres- 
aon   conveyed  by   the    comparison  of  "the   speaker  with 

•  Rhet.  in.  3, 4  ;  Poet.  XXI.  6.  t  1  Cor.  xii,  10,  38. 
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tongues"  fo  "a  barbarian  "  (i.  c.  a  foreigner},*  and  of  tbe 
sign  of  tongues  generally  to  the  sign  of  foreign  languages, 
"other  tongues  and  other  lipa"  (eTepoy\a<7a-ois  Knl  ti-  xeftfo-"- 
iTtpav),  spoken  of  in  Isaiah,  xxviii.  11. f  And  such  certwnly 
must  be  the  meaning  of  the  first  recorded  appearance  of  the 
gift  on  the  day  of  Pentecost,  however  it  may  be  explained  in 
detail.  The  stress  laid  on  the  variety  of  nations  there  as- 
sembled, and  the  expressions,  "  every  man  heard  them  in  his 
own  language  "  (ij  IZia  SiaX«™),  J  "  how  hear  we  every  man 
in  our  own  language,  wherein  we  were  born  ?  "  §  "  we  hear 
them  speak  m  our  tongues  (tv  rats  ^ptrepoit  y\aa-a-ati)  the 
wonderful  works  of  God,  ||  cmi  harlly  be  explained  on  any 
other  supposition  than  that  the  writer  meint  to  describe  that, 
at  least  to  the  hearers  the  sounda  spoken  seemed  to  be  those 
of  distinct  languages  and  real  diaJecti  If  this  account  is  fo 
be  taken  hter'illj  it  would  miply  that  the  fervent  expressions 
of  thank=gi\mg  which  on  that  occasion  as  on  others,  consti- 
tuted the  essential  part  of  the  ^ifl,  were  so  far  couched  in 
foreign  dialects  is  to  be  inteUigible  to  the  natives  of  the 
several  countries  And  viewing  tbi'i  paasage  in  connection 
with  the  geneial  spint  and  object  ol  the  Acts,  we  can  hardly 
avoid  seemg  in  the  emj  hatic  record  of  this  peculiar  charac- 
teristic of  tlie  gift  the  de  ign  of  p  inlmg  it  out  as  the  natural 
result  ind  the  natural  sign  of  the  first  powerful  and  public 
m-mifcstation  of  a  lehgicn  whose  esppcial  mission  it  was  to 
break  through  the  banien  which  divide  miji  from  man  and 
nation  from  nation  Such  a  signification,  however  suitable  to 
the  occision  of  the  litat  revelation  of  a  UDiversal  Church, 
would  not  be  equally  appropriate,  and  is  cerlainly  not  re- 
quired, in  the  more  ordinary  manifestations  of  the  gift.  But 
it  is  not  difB,eult  to  see  that  the  effect  described  as  occurring 
on  the  day  of  Pentecost  might  grow  out  of,  and  form  part  of 
the  more  general  nature  of  "the  tongues,"  as  described  in  the 
rest  of  the  New  Testament.     As  Xavier   is  said  to  have 
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understood  and  made  himself  understood  by  the  Indians, 
without  knowing  their  language,  and  as,  even  in  ordinary 
matters,  persons  in  a  highly  wrought  state  of  feeling  are 
enabled  lo  understand  each  other,  though  not  speaking  tJie 
same  language,  so  this  gift,  which,  above  all  othei-s,  lifted  the 
speaker  out  of  himself,  might  have  the  same  effect.  And 
the  peculiar  form  of  language  ordinarily  used  as  the  vehicle 
of  communication  at  that  time  would  contribute  to  the  same 
result.  Hellenistic  Greek,  compounded  as  it  was  of  Greek, 
Latin,  and  Hebrew,  and  instinct  with  that  peculiar  life  and 
energy  which  we  see  it  assume  in  the  various  styles  of  the 
New  Testament,  especially  in  St.  Paul  and  in  the  Apoca- 
lypse, was  almost  in  itself  "  a  speaking"  in  divers  "kinds  of 
tongues."  It  has  often  been  remarked,  that  the  spread  of  this 
dialect  by  the  conquests  of  Alexander  was  a  providential 
preparation  for  the  spread  of  the  Gospel;  and  there  is  noth- 
ing more  strange  in  the  development  of  this  peculiar  lan- 
guage into  the  gift  of  tongues,  than  in  the  development  of  the 
natural  powers  of  strength  and  intellect  into  the  gifts  of 
"ministry,"  of  "wisdom,"  and  of  "knowledge."  All  the  vari- 
ous elements  of  Arammc  and  Hellenic  speech,  latent  in  the 
usual  language  of  the  time,  would  be  quickened  under  fie 
power  of  tliis  gift  into  a  new  life,  sometimes  intelligible, 
sometimes  unintelli^ble,  to  those  who  heard  it,  but  always 
expressive  of  the  vitality  and  energy  of  the  Spirit  by  which 


It  needs  hardly  to  be  observed  after  this  comparison  of  the 
various  passages  which  speak,  of  this  gifl^  that,  even  if  foreign 
words  were  always  part  of  its  exercise  (of  which  there  is  no 
proof),  there  is  no  instance  and  no  probabihty  of  its  having 
been  ever  used  as  a  means  of  instructing  foreign  nations,  or 
of  superseding  the  necessity  of  learning  foreign  languages. 
Probably  in  no  age  of  the  world  was  such  a  gift  less  needed. 
The  chief  sphere  of  the  Apostles  must  have  been  within  the 
Eoman  Empire,  and  within  that  sphere  Greek  or  Latin,  but 
especially  Greek,  must  have  been  everywhere  understood. 
Even  on  the  day  of  Pentecost,  the  speech  of  Peter,  by  which 
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the  first  great  conversion  was  effected,  seems  to  have  been  in 
Greek,  which  probably  all  the  nations  assembled  would  suffi- 
ciently understand ;  and  the  speaking  of  foreign  dialects  ia 
nowhere  alluded  to  by  him  as  any  part  of  the  event  which  he 
is  vindicating  and  describing.  The  Epistles,  in  like  manner, 
were  all  written  in  Greek,  though  many  of  them  are  ad- 
dressed to  the  very  nations  whose  presence  is  described  in 
the  Ads  oo  that  occasion ;  the  people  of  "  Judiea,  Cappa- 
docia,  Pontus,  Asia,  Phry^a,  and  the  dwellers  at  Eome," 
"When  the  Lycaonians  addressed  Paul  and  Bamabaa  iu  the 
speech  of  Lycaonia,*  there  is  no  mention  of  Paul  and  Bar- 
nabas answering  them  in  that  language.  According  to  one 
of  the  oldest  traditions,  Peter  is  described  as  employing  Mark 
for  an  interpreter-t  Ircnieus,  who  alone  of  the  early  Fathers 
alludes  to  the  gift  of  tongues,  and  that  in  a  manner  which 
seems  to  imply  diversity  of  language,  {  was  himself  obliged 
to  leam  the  Gaulish  language.  And,  lastly,  the  whole  chap- 
ter now  ia  question  is  inconsistent  with  such  a  supposition. 
The  church  of  Corinth  ia  described  as  fiill  of  speakers  with 
tongues,  and  yet  evidently  no  work  of  conversion  was  going 
on,  nor  any  allusion  made  to  such  a  work  as  a  possible  object 
for  the  gift.  Tet  had  such  an  object  been  within  even  its 
distant  scope,  the  ai^ument  almost  imperatively  demanded 
that  it  should  be  noticed,  and  that  the  Apostle  should  have 
said,  "  "Why  do  you  waato  so  great  a  gift  on  (hose  who  can- 
not profit  by  it,  when  you  might  go  forth  beyond  the  limits  of 
the  Empire  to  preach  with  it  to  the  Scythian  and  Indian 
tribes  ?  " 

The  subject  must  not  be  left  without  reference  to  similar 
manifestations  which  may  serve,  either  by  way  of  contrast  or 
resemblance,  to  illustrate  its  main  peculiarities.  In  the  Pagan 
world  the  Apostle's  words,  at  (he  opening  of  the  twelfth 
chapter,  of  themselves  remind  ua  of  the  unconscious  utter- 
ances which  accompanied  (he  delivery  of  the  ancient  oracles, 
when  the  ejaculations  of  the  Pythoness  stood  to  the  inter- 

*  Actsiir.  11.  t  Ens.  H.E.  ni.39.  t  Adv.  Hier.  VI.  6. 


,1  Google 


464  GIFTS   OF  TOHGtrE3  AND   OP  PKOPHECY. 

prefers  of  the  oracle  in  a  relation  similar  to  that  which  ex- 
isted between  the  speakers  with  tongues  and  the  prophets. 
In  the  Jewish  dispensation  we  may  compare  the  burst  of  song 
and  trance,  which  accompanied  the  first  great  display  of  Ihe 
prophetical  spirit  iu  the  time  of  Samuel,  "a  company  of 
prophets  coming  down  fium  the  high  place  with  a  psaltery, 
and  a  tahret,  and  a  pipe,  and  a  harp  before  them,"  and  proph- 
esying; and  "the  Spirit  of  the  Lord"  descending  upon  those 
wJio  witnessed  the  spectacle,  however  unprepared  for  it 
before  ;  so  that  they  too  caught  the  inspiration  "  and  proph- 
esied also,"  and  were  "  turned  into  other  mcTi,"  and,  passed 
days  and  nights  ia  a  state  of  ecstatic  seclusion.*  What  the 
"tongues"  were  to  the  " prophesyings "  at  Corinth,  the  trance 
of  Saul  was  to  the  Psalms  of  David.  But  it  is  perhaps  in 
subsequent  periods  that  the  nearest  outward  likenesses  to  the 
^ft  of  "  tongues  "  can  be  found.  The  wide  difference  be- 
tween the  character,  intellectual,  moral,  and  spiritual,  of  the 
early  Christian,  Church,  and  that  of  the  sects  in  which  such 
It^r  manifestations  have  appeared,  places  a  deep  gulf  be- 
tween the  Apostolical  gift,  and  these  doubtful  copies.  Still 
as  the  preaching,  the  teaching,  the  government,  the  ^fts  of 
knowledge,  of  wisdom,  of  ministry,  which  appear  in  the 
Apostolic4  age,  are  illustrated  by  the  analogous  institutions 
and  faculties  of  less  sacred  times,  so  the  excitement  and 
enthusiasm,  and  the  gifts  more  especially  associated  wiih  this 
aspect  of  the  early  Church,  may  be  illustrated  no  less  from 
the  expressions  of  later  enthusiasm.  Such  phenomena,  how- 
ever inferior  to  the  manifestations  of  the  Apostolical  times, 
have  their  ori^n  in  the  same  mysterious  phase  of  human  life 
and  human  nature,  which  was  included  with  so  much  besides 
of  the  most  opposite  character  in  the  wide  range  of  the 
spiritual  influences  of  Apostolical  Christianity. 

The  earliest  of  these  manifestations  was  the  alleged  ec- 
Btatic  state  of  the  Montanists  at  the  close  of  the  s.econd  cen- 
tury.    "There  is  at  present  a  sister  amongst  us,"  says  Ter- 
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tnllian,  "who  has  obtained  the  gift  of  revelations,  which  she 
receives  in  the  congregation  or  solemn  sanctuary  by  ecstasy 
in  the  Spirit,  who  has  converse  with  angels,  sometimes  even 
■with  the  Lord,  and  sees  and  hears  sacred  truths  {sacramenta), 
aiid  discerns  the  hearts  of  some,  and  ministers  remedies  to 
those  who  want  them.  Also,  according  as  the  Scriptures  are 
read,  or  the  Psalms  sung,  or  exhortations  (adlocutiones) 
uttered,  or  petitions  presented,  so  from  these  several  sources 
materials  are  furnished  for  her  visions.  We  had  happened 
to  be  discussing  something  about  the  soul,  when  this  sister 
was  in  the  Spirit.  After  the  conclusion  of  the  service  and 
the  dismissal  of  the  congregation,  she,  after  her  usual  manner 
of  relating  her  visions  (tor  they  are  carefully  recorded  that 
they  may  be  examined),  amongst  other  remarks,  i 
soul  was  shown  to  me  in  a  bodily  form,  the  spirit  a 
but  not  of  an  empty  or  shapeless  quality,  but  as  something 
which  gave  hope  of  being  held,  tender  and  bright  and  of  an 
aerial  hue,  and  altogether  of  human  form." 

Another  instance  was  the  utterance  of  strange  sounds 
among  the  persecuted  Proteslants  of  the  South  of  France,  at 
the  beginning  of  the  last  century,  commonly  called  the 
"  Prophets  of  Cevcnnes,"  of  whom  full  accounts  are  to  be 
found  in  the  "Histoire  des  Pasteurs,"  by  Peyrat;  of  the 
"  Troubles  de  Cevennes,"  by  Gibelin ;  and  of  the  "  Eghses 
de  D^ert,"  by  C.  Coquerel.  There  is  also  an  "Impartial 
Account  of  the  Prophets,"  by  an  eyewitness,  in  A  Letter 
to  a  Friend,*  on  their  appearance  in  England,  where  they 
excited  much  attention  and  the  ridicule  of- Lord  Shaftesbury 
in  bis  "  Characteristics."  There  is  little  of  detailed  interest 
in  these  descriptions ;  but  they  are  remarkable,  especially  the 
hist  named,  as  bearing  testimony  to  the  good  character  and 
general  sobriety  of  the  persons  professing  to  be  inspired. 

But  the  most  imporfant  of  these  manifestations,  as  the  one 
claiming  the  most  direct  connection  with  the  AjKistolical  gifts, 
was  the  so-called  "  ^ft  of  tongues "  in  the  foUowers  of  Mr. 

*  London;  Morphew,  1708. 
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Irving,  about  1831-1883.  Of  fiie  exercise  of  this  giil^ 
accounts  are  here  subjoined  from  two  eyewitnesses :  the  firs^ 
a  believer  in  its  Divine  origin  at  the  time  he  wrote ;  the 
second,  a  believer  and  actor  in  the  transactions  which  he 
describes,  but  at  the  time  that  he  wrote  rejecting  their  Di- 
vine, though  still  maintaining  their  supernatural  (though 
diabolical)   origin. 

(1.)  "As  an  instance  of  the  extraordinary  change  in  the 
powers  of  the  human  voice  when  under  inspiration,  I  may 
here  mention  the  case  of  an  individual  whose  natural  voice  waa 
inharmonious,  and  who  besides  had  no  ear  for  keeping  time. 
Tet  even  the  voice  of  this  person,  when  singing  in  the  Spirit, 
could  pour  fortli  a  rich  strain  of  melody,  of  which  each  note 
was  musical,  and  uttered  with  a  sweetness  and  power  of  ex- 
pression that  was  truly  astonishing,  and,  what  is  still  more  sin- 
gular, with  a  gradually  increasing  velocity  info  a  rapidity,  yet 
distinctness  of  utterance,  which  is  inconceivable  by  those  who 
have  never  witnessed  the  like  ;  and  yet,  with  all  this  appar- 
ently breathless  haste,  there  was  not  in  reahty  the  slightest 
a^tation  of  body  or  of  mind.  In  other  instances,  the  voice 
is  deep  and  powerfully  impressive.  I  cannot  describe  it 
better  than  by  saying  that  it  approaches  nearly  to  what  might 
be  considered  a  perfect  state  of  the  voice,  passing  far  beyond 
the  energies  of  its  natural  strength,  and  at  times  so  loud  as 
not  only  to  fill  the  whole  house,  but  to  be  heard  at  a  con- 
siderable distance ;  and  though  often  accompanied  by  an 
apparently  great  mental  energy  and  muscular  exertion  of  the 
■whole  body,  yet  in  truth  there  was  not  the  slightest  disturb- 
ance in  either;  on  the  contrary,  there  was  present  a  tran- 
quillity and  composure,  both  of  body  and  mind,  the  very 
opposite  to  any,  even  the  least  degree  of  excitemenL 

"  Every  attempt  at  describing  these  manifestations,  so  as  to 
convey  an  accurate  knowledge  of  them  to  others,  is  sure  to 
fail ;  since,  to  have  any  adequate  percepfion  of  their  power, 
they  must  be  both  seen  and  felt.  Yet,  were  it  otherwise,  ray 
conscience  would  scarcely  allow  me  the  liberty  of  entering 
into  EO  minute  a  detail ;  for  the  consciousness  of  the  presence 
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of  God  in  these  manifestations  13  fraught  witli  such  a  holy 
Holemnity  of  thought  and  feeling,  as  leave  neither  leisure  nor 
inclination  for  curious  observation.  In  a  person  alive  to  the 
presence  of  the  Holy  Ghost,  and  overwhelmed  by  his  mani- 
festations beside  and  around  him,  and  deeply  conscious  that 
his  heart  is  naked  and  exposed  unto  the  eye  of  God,  one 
thought  alone  fills  the  soul,  one  way  of  utterance  ia  heard, 
'  God  be-  merciful  to  me  a  sinner.'  Nor  can  the  eye  be 
diverted  from  fie  only  sight  that  is  then  precious  to  it,  far 
more  precious  than  life  itself:  'The  Lamb  of  God, 'that 
taketh  away  fie  sin  of  the  world.' "  * 

(2.)  "  After  one  or  two  of  the  brethren  had  read  and 
prayed,  Mr.  T.  was  made  to  speak  two  or  three  words  very 
distinctly,  and  with  an  energy  and  depth  of  tone  which 
seemed  to  me  extraordinary,  and  it  fell  upon  mo  as  a  super- 
natural utterance  which  I  ascribed  to  the  power  of  God;  the 
words  were  in  a  tongue  I  did  not  understand.  In  a  few 
mmutes  Miss  E.  C.  broke  out  in  an  utterance  in  English, 
which,  as  to  matter  and  manner  and  the  influence  it  had  upon 
me,  I  at  once  bowed  to  as  the  utterance  of  the  Spirit  of  God. 
Those  who  hd,Te  heard  the  powerful  and  commanding  utter- 
ance need  no  dtscription ,  but  they  who  have  not,  may  con- 
ceive what  an  unnatural  and  unaccustomed  tone  of  voice,  an 
intense  and  nvetmg  power  of  expression,  with  the  declaration 
of  a  cutting  rebuke  to  all  who  were  present,  and  applicable 
to  my  own  state  of  mind  in  particular,  would  effect  upon  me 
and  upon  the  others  who  were  come  together,  expecting  to 
hear  the  voice  of  the  Spirit  of  God.  In  the  midst  of  the 
feeling  of  awe  and  reverence  which  this  produced,  I  was 
myself  seized  upon  by  tie  power,  and  in  much  struggling 
against  it  was  made  to  cry  out,  and  myself  to  give  out  a  con- 
fession of  my  own  sin  in  the  matter  for  which  we  were 
rebuked. There  was  in  me,  at  the  time  of  the  utter- 
ance, very  great  excitement ;  and  yet  I  was  distinctly  con- 

*  A  Brief  Account  of  a  Visit  to  eonjo  of  Iho  Brethren  in  the  West  of 
Scotland.    Published  bj  J.  IJisbet,  London,  1831,  pp.  SS,  £9. 
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scious  of  a  power,  acting  upon  me  beyond  the  mere  power  of 
excitement.  So  distinct  was  this  power  from  the  excitement, 
that,  in  all  my  trouhie  and  doubt  about  it,  I  never  could 
attribute  the  whole  to  excitement." *  "I  read  the  fourth 
chapter  of  Malachi ;  as  I  read  the  power  came  upon  me,  and 
I  was  made  to  read  in  the  power.  My  voice  was  raised  far 
beyond  ils  natural  pitch,  with  constrtuned  repetitions  of  parts,- 
and  with  the  same  inward  uplifting  which  at  the  presence  of 
the  power  I  had  always  before  experienced." f  "Whilst 
sitdrig  at  home,  a  mighty  power  came  upon  me,  but  for  a 
considerable  time  no  impulse  to  utterance  ;  presently,  a  sen- 
tence in  French  was  vividly  set  before  my  mind,  and,  under 
an  impulse  to  utterance,  was  spoken.  Then,  in  a  little  time, 
sentences  in  Latin  were  in  like  manner  uttered ;  and,  with 
short  inten  als,  fcentences  ia  many  other  languages,  judging 
from  the  sound  and  the  different  exercise  of  the  enunciating 
organs.  My  wife,  who  wa*;  with  me,  declared  some  of  them 
to  be  Italian  antl  Spanish;  the  first  she  can  read  and  trans- 
late, the  f-econd  she  knows  but  little  of.  In  this  ease  she  was 
not  able  to  interpret  nor  retain  the  words  as  they  were 
uttered.  All  the  time  of  these  utterances  I  was  greatly  tried 
in  mind.  After  the  first  sentence,  an  impulse  to  utterance 
continued  On  me,  and  mcit  p^nfully  I  restrained  it,  my  con- 
viction being  that,  until  something  was  set  before  me  to  utter, 
I  ought  not  to  yield  my  tongue  to  utterance.  Tet  I  was 
troubled  by  the  doubt,  \ihat  could  the  impulse  mean,  li  I  were 
not  to  yield  to  it?  Under  the  trial  I  did  yield  my  tongue 
for  a  few  moments ;  but  the  utterance  that  broke  from  me 
seemed  so  discordant  that  I  concluded  the  impulse,  without 
words  given,  was  a  tempfition,  and  I  resfr^ned  it,  except  as 
words  were  given  me,  and  then  I  jielded  Sometimes  smgle 
words  were  given  me    and  ''ometimes  sentences,  though  I 

*  NarrativB  of  Facts  characlirizuig  the  Snpcriiatural  Manifestations, 
in  Members  of  Mr.  Irving  3  Coii4.rei,ation  and  otbcr  IndiiiduiL  in 
England  and  Scotland,  and  foraicrU  in  tl  e  Wnlcr  hunsLlf  bv  Robert 
Baxter.    2d  edition,  HisTiit   London   1833  pp  5  -  " 

t  Ibid.,  p.  12. 
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could  neither  recognize  the  words  nor  sentences  as  any  lan- 
guage I  knew,  except  those  wliich  were  French  or  Latin."  * 
"  My  persuasion  concerning  the  unknown  tongue,  as  it  is 
called  (in  which  I  myself  was  very  little  es;ercised),  is,  that 
it  is  no  language  whatever,  but  a  mere  collection  of  words 
and  sentences ;  and  in  the  lengthened  discourses  is,  most  of  it 
a  jargon  of  sounds ;  though  I  can  conceive,  when  the  power 
is  very  great,  that  it  will  assume  much  of  the  form  of  a  con- 
nected oration."  f 

It  must  again  he  repeated,  that  those  instances  are  brought 
forward,  not  as  examples  of  the  Apostolical  gift,  hut  as  illus- 
trations of  it.  But,  bowover  inferior  they  may  have  been 
to  the  appearances  of  which  they  were  imitations  or  resem- 
blances, they  yet  serve  fo  show  the  possibility  of  the  same 
combination  of  voice,  and  ecstasy,  and  unknown  or  foreigif 
words,  as  has  been  described  in  the  case  of  the  Apostolic 
^ft ;  they  show  also  how,  even  when  accompanied  by  ex- 
travagance and  fanaticism,  such  a  manifestation  could  stiU  be, 
in  a  high  degree,  solemn,  impressive,  and  affectmg.  It  was 
the  glory  of  the  Apostolical  age,  that,  instead  of  dwelling 
exclusively  on  this  gift,  or  giving  it  a  prominent  place,  as  has 
been  the  case  in  the  sects  of  later  days,  the  allusions  to  it 
are  rare  and  scanty,  and  (in  the  chapter  now  before  us, 
which  contains  the  fullest  account  of  it)  even  disparaging. 
The  Corinthian  Christians,  indeed,  regarded  it  as  one  of  the 
highest  manifestations  of  spiritual  influence ;  but  this  was  the 
very  tendency  which  the  Apostle  sought  to  repress.  The 
object  of  tliia  Section  of  the  Epistle,  as  of  the  whole  dis- 
cussion on  spiritual  gifts  of  which  it  forms  a  part,  is  to  fe- 
strain,  moderate,  and  reduce  to  its  proper  subordination,  the 
fervor,  the  enthusiasm,  the  eccentricity,  so  to  speak,  occa- 
sioned by  these  gifts,  and  to  maintain  beyond  and  above 
them  the  eternal  superiority  of  the  moral  and  reUgioua 
elements  which  Christianity  had  sanctioned  or  introduced. 

In  this   respect,   as   in   many  others,  the  mission  of  the 

*  Nanative  of  Facta,  S;c-,  pp.  133,  134.  t-Ibid.,  pp.  134,  135. 
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Apostle  was  analogous  to,  though  at  the  same  time  wholly  un- 
like, that  of  the  ancient  prophets.  There  was  in  the  early 
Christian  Church  no  fear  (except  from  the  Jewish  party)  of  an 
undue  development  of  that  ceremonial  and  hierarchical  spirit, 
against  which  the  Prophets  and  Psalmists,  from  Samuel  and 
David  downwards,  had  so  constantly  lifted  up  their  voices  to 
assert  the  paramount  importance  of  justice,  mercy,  and  truth ; 
of  obedience  above  sacrifice ;  of  a  broken  and  contrite  spirit 
above  bumt-ofierings  of  bulls  and  goats.  It  was  from  an 
opposite  quarter  that  these  great  spiritual  verities  were  en- 
dangered in  the  beginning  of  the  Christian  Church ;  but  the 
danger  was  hardly  less  formidable.  The  attractions  of  mi- 
raculous power,  of  conscious  impulses  of  a  Divine  presence, 
of  a  speech  and  an  ecstatic  state  which  struck  all  beholders 
with  astonishment,  were  the  temptations  which,  amongst  the 
primitive  Gentile  Christians,  threatened  to  withdraw  the 
Church  from  the  truth,  the  simplicity,  and  the  soberness  of 
Christ  and  of  Paul,  as  the  stately  ceremonial  of  the  Jewish 
worship  had,  in  ancient  times,  had  the  like  effect  in  withdraw- 
ing the  nation  of  Israel  from  the  example  of  Abraham  and 
the  teaching  of  Moses.  That  the  gifts  were  not  less  neces- 
sary to  sustain  the  first  feith  of  the  Apostolical  Christians, 
than  the  Levitical  rites  were  to  sustain  that  of  the  Jewish 
people,  does  but  render  the  illustration  more  exact.  What^ 
therefore,  the  protests  of  Isaiah  and  Amos  are  against  the 
corruptions  of  the  ancient  Jewish  priesthood,  what  the  pro- 
tests of  the  Apostle  himself  in  the  Epistles  to  the  Eomans 
and  Galatians  are  against  circumcision  and  the  rites  of  the 
Mosaic  Law,  that  this  chapter  is  against  all  those  tendencies 
of  the  human  mind  which  delight  in  displays  of  Divine 
power  more  than  in  displays  of  Divine  wisdom  or  goodness, 
which  place  the  evidence  of  God's  spirit  more  in  sudden  and 
wonderful  frames  of  feeling  and  devotion,  than  in  acts  of  use- 
fulness and  instruction,  which  make  religion  selfish  and  indi- 
vidual rather  than  social.  Gregory  the  Great  warned  Au- 
gusline  of  Canterbury  not  to  rejoice  that  spirits  were  subject 
to  him  by  miraculous  power,  but  that  his  name  waa  written  in 
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the  Book  of  Life  through  the  conversions  which  he  had 
effected.  The  attempts  of  Paley  to  rest  Christianity  solely 
upon  its  external  evidence  have,  in  our  own  times,  been 
rejected  by  a  higher  and  more  comprehensive  philosophy. 
The  great  body  of  the  Christian  Church  ha.'i,  in  all  ages, 
given  little  heed  to  the  extraordinary  displays  of  power,  real 
or  pretended,  by  particular  sects  or  individuals.  In  all  these 
cases  the  warning  of  the  Apostle  ia  this  chapter  has  been  at 
hand,  to  support  the  more  rational  and  the  more  dignified 
course  (if  so  it  may  without  offence  be  called),  which  minds 
less  enlightened,  and  consciences  less  alive  to  the  paramount 
greatness  of  moral  excellence,  may  have  been  induced  to 
despise.  If  the  Apostle's  declaraiion,  that  "  he  himself  spake 
with  tongues "  "  more  than  they  all,"  when  combined  with 
his  other  qualities,  is  a  guaranty  that  the- Apostolical  gift  of 
tongues  was  not  imposture  or  fanaticism ;  yet,  on  the  other 
hand,  his  constant  language  respecting  it  is  a  guaranty  no 
less  that  gifts  such  as  these  were  the  last  that  he  would  have 
brought  forward  in  vindication  or  support  of  the  Gtoapel 
which  he  preached.  The  excitable  temperament  of  Eastern, 
as  compared  with  Western  nations,  may  serve  to  explain  to 
us,  how  it  was  that  conditions  of  mind  like  that  implied  in  the 
gift  of  tongues  should  have  accompanied,  without  disturbing, 
a  faith  so  lofty,  so  sober,  so  dispassionate,  as  that  of  the 
Apostle.  But  it  also  makes  that  soberness  the  more  remark- 
able in  the  Apostle,  bom  and  bred  in  this  very  Orient^ 
atmosphere  where,  as  is  afili  shown  by  the  exercises  of  tlie 
Mussulman  dervishes,  nothing  is  too  wild  to  be  incorporated 
into  religious  worship ;  where,  as  is  still  shown  by  the  ready 
acceptance  of  the  legends  of  Mahomet  and  the  Mussulman 
saints,  nothing  is  too  extravagant  to  be  received  as  a  miracle. 
He  acknowledged  the  truth,  he  claimed  the  possession,  of  this 
extraordinary  power ;  and  yet  he  was  endowed  with  the 
wisdom  and  the  courage  to  treat  it  as  always  subordinate^ 
often  even  useless  and  needless. 
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This  passage  stands  alone  in  the  writings  of  St.  Paul, 
both  in  its  subject  and  in  its  stylo ;  yet  it  is  Ihe  kernel  of  the 
■whole  Epistle.  This  Epistle  finds  its  climas  here,  as  that  to 
the  Romans  in  the  conclusion  of  the  eighth  chapter,  or  that 
to  the  Hebrews,  in  the  eleventh.  Whatever  evil  tendencies 
he  had  noticed,  before  in  the  Corinthian  church,  met  their 
true  correction  in  this  one  gift.  To  them,  whatever  it  might 
be  to  others,  to  them,  with  their  factions,  their  intellectual 
excitements,  their  false  pretensions,  it  was  all-important. 
"Without  this  bond  of  Love  he  felt  that  the  Christian  society 
of  Greece  would  as  surely  fell  to  pieces,  as  its  civil  society  in 
former  times  had  appeared  to  philosophers  and  statesmen  to 
be  destined  to  dissolution,  without  the  coireapondmg  virtue 
of  •pikta,  or  mutual  harmony.  Therefore  although  m  a 
digression,  he  rises  with  the  subject  mto  the  passiontte  fer\'or 
which  in  him  is  only  produced  by  a  directly  pnctiaJ  object. 
Unlike  the  mere  rhetorical  panegyrics  on  particulir  \jrtues, 
which  are  to  be  found  in  Philo  and  similar  wntei=  every 
word  of  the  description  tells  with  double  force  because  it  is 
aimed  against  a,  real  enemy.  It  is  as  though  weaned  with 
the  long  discussions  against  the  sins  of  the  Corinthian  church, 
he  had  at  last  found  the  spell  by  which  they  could  be  over- 
come, and  uttered  spntence  after  sentence  with  the  triumphant 
cry  of  "  Eureka  I " 
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The  particular  motive  for  tiie  introduction  of  the  passage 
in  this  place  was,  as  we  have  seen,  the  wish  to  impress  upon 
his  readers  the  subordination  of  gifts  of  mere  display,  such 
as  the  gift  of  tongues,  to  ^fts  of  practical  utility,  such  as 
prophecy.  And  analogously  the  same  truth  still  needs  to  he 
impressed:  "To  all  but  one  in  ten  thousand,"  it  has  been 
well  said,  "  Christian  speculation  is  barren  of  great  fruits ;  to 
all  but  one  in  ten  thousand,  Christian  benevolence  is  fruitful 
of  great  thoughts."  Such  is  the  directly  practical  result  of 
the  chapter.  But  the  very  style  shows  that  it  rises  far  above 
any  immediate  or  local  occasion.  On  each  side  of  this  chap- 
ter the  tumult  of  argument  and  remonstrance  still  rages :  but 
within  it,  aU  is  calm ;  the  sentences  move  in  almost  rhythmi- 
cal melody;  the  imagery  unfolds  itself  in  aJmost  dramatic 
propriety ;  the  language  arranges  itself  with  almost  rhetorical 
accuracy.  "We  can  imagine  how  the  Apostle's  amanuensis 
must  have  paused,  to  look  up  on  his  master's  face  at  the  sud- 
den change  of  the  style  of  bis  dictation,  and  seen  his  counte- 
nance lighted  up  as  it  had  heen  the  face  of  an  angel,  as  the 
sublime  vision  of  Divine  perfection  passed  before  him.  What 
then,  let  us  ask,  is  the  nature  and  origin  of  that  new  element 
of  goodness,  of  which  this  is  the  earliest  detailed  description? 

In  the  first  place,  the  word  oydm]  is,  in  this  sense,  alto- 
gether peculiar  to  tiie  New  Testament ;  and  in  the  New 
Testament,  to  the  writings  of  Paul,  Peter,  and  John.  It  is  a 
remarkable  fact^  that  the  word,  as  a  substantive,  is  entirely 
unknown  to  classical  Greek.  The  OTily  passage  where  it  is 
quoted  in  Stephens's  Thesaurus  as  occurring,  is  in  Plutarch's 
Symposium;  and  there  it  has  been  subsequentiy  corrected 
by  Reiske  from  dyairiji  &v  to  the  participle  dyajrio-ui'.  The 
verb  aymt^p,  indeed,  is  used  in  classical  Greek,  but  in  the 
sense  only  of  acquiescence  and  contentment,  or  of  esteem 
and  value.  It  is  in  the  LXX.  that  we  first  find  it  employed, 
to  designate  what  we  call  "love"j  and  it  is  there  introduced 
(probably  from  its  likeness  in  sound  to  the  Hebrew  words)  to 
represent  2r\»  and  3J^  ("ahah"  and  "agab"),  both  words 
expressive  of  passionate  afTection,  drawn  from  the  idea  of 
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panting,  aspiring  after  a  ddired  object  The  substantive  oydir^ 
only  occurs  in  Cant,  ii  4,  v  6,  vui  6,  7,  lor  se-^nal  Io^  e,  and 
is  tlicre  probably  suggested  by  the  Hebrew  feminine  from 
nariK  ("ahabah"),*  The  pecuhmtj  of  its  use  in  Ihe  New 
Testament  is,  that  when  used  smiply,  and  unesplimed  by 
anything  else,  it  is  equnilcnt  to  benevolence  based  on  relig- 
ions motives.  The  Old  Testament  (in  the  word  2-it)  ex 
hibited  the  virtues  both  of  conjugal  aflection  and  of  friendship 
passing  the  love  of  women,  as  in  the  case  of  David,  it  ex- 
hibited also,  in  the  case  of  David,  the  same  paaaionate  devo- 
tion transferred  from  man  to  God,  as  is  wonderfully  shown 
throughout  the  Psalms ;  it  exhibited,  lastly,  the  same  feeling 
emanating  from  God  himself  towards  his  peculiar  people,  the  ' 
=pou-e  of  his  choice,  the  daughter  of  Zion.  The  Greek 
world  alao  exhibited  in  a  high  degree  the  virtue  of  personal 
friendship,  which  was,  indeed,  so  highly  esteemed,  as  to  give 
its  name  (<pi\la)  to  affection  generally.  Domestic  and  con- 
jugal affection,  strictly  speaking,  there  was  not.  The  word 
(tpm),  which  most  nearly  approaches  to  the  modem  notions 
of  love,  expressed  either  a  merely  sensual  admiration  of 
physical  beauty,  or,  when  transferred  in  the  sublime  language 
of  Plato  to  a  loftier  sphere,  an  intellectual  admiration  of  ideal 
beauty.  The  writers  who  at  Alexandria  united  the  last 
efforts  of  Grecian  philosophy  with  the  last  efforts  of  Jevrish 
religion,  went  a  step  in  one  sense  beyond  both  the  Old  Testa- 
ment and  also  the  Greek  literature,  though  in  another  sense 
below  them  both.  Benevolence  to  man,  as  man,  expressing 
itself  in  the  word  ^tKavSpania,  occupies  in  the  writings  of 
Philo  very  much  the  same  position  as  that  occupied  in  the 
New  Testament  by  nyairrj.  But  whilst  it  breaks  through  the 
narrow  limits  in  which  the  love  of  the  Hebrew  dispensation 
was  confined,  it  loses  its  intensity.  It  becomes  an  abstrac- 
tion to  be  panegyrized,   not  a  powerful  motive  to  be  acted 

In  contradistinction  to  all  these,  and  yet  the  complement 

*  So |3dpit,  "aboat,"  is  used  aa  the  translation  of  nV3,  "apalace." 
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and  completion  of  all,  is  the  Love,  or  ayan^,  of  the  New 
Testament.  "WTjilst  it  retains  all  the  fervor  of  the  Hebrew 
aspiration  and  desire,  and  of  the  personal  affection  of  the 
Greek,  it  ranges  through  aa  wide  a  sphere  as  the  compre- 
hensive benevolence  of  Alexandria.  Whilst  it  retains  the 
religious  element  that  raised  the  affections  of  the  Hebrew 
Psalmist  to  the  presence  of  God,  it  agrees  -with  the  classical 
and  Alexandrian  feelings  in  making  its  chief  object  the  wel- 
fare of  man.  It  is  not  Religion  evaporated  into  Benevolence, 
but  Benevolence  taken  «p  info  Keligion.  It  is  the  practical 
exemphfication  of  the  two  great  characteristics  of  Chris- 
tianity, the  union  of  God  with  man,  the  union  of  reli^on 
with  morality ;  Love  to  man  for  the  sake  of  Ixive  to  God ; 
Love  to  God  showing  itself  in  Love  to  man. 

It  is,  perhaps,  vain  (o  at-k  by  what  immediate  means  this 
new  idea  was  introduced  to  tlie  Apostle's  mmd ;  it  may  be 
that  this  very  passage  is  the  expression  of  his  delight  at  first 
fully  grasping  the  mighty  truth  which  henceforth  was  never 
to  pass  from  him.  But  the  impression  left  by  the  words  rather 
is,  that  he  assumes  it  as  something  already  known ;  new, 
indeed,  in  its  application  (o  the  wants-  of  the  Corinthian 
church,  but  recognized  as  a  fundamental  part  of  the  Christian 
revelalion.  Is  it  too  much  to  say,  that  this  is  one  of  the 
ideas  derived  expressly  from  what  he  calls  "  the  revelations 
of  ike  Lord"?  that  it  is  from  the  great  example  of  self- 
sacrificing  love  shown  in  the  life  and  death  of  Jesus  Christ, 
that  the  Apostle,  and  through  him  the  Christian  world,  has 
received  the  truth,  that  Love  to  man  for  the  sake  of  God 
is  the  one  great  end  of  human  existence.  "A  new  com- 
mandment he  gave  unto  us,  that  we  should  love  one  another, 
as  he  loved  us.  Greater  love  hath  no  man  than  this,  that  he 
lay  down  his  life  for  another."  Until  Christ  had  lived  and 
died,  the  virtue  was  impossible.  The  fact  of  its  having 
come  into  existence,  the  urgency  with  which  the  Apostle 
dwells  upon  it,  is  itself  a  proof  that  he  had  lived  and  died 
as  none  had  ever  lived  and  died  before.  And  it  is  further 
remarkable,   that    a    word  and  an  idea  which  first  appears 
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in  the  writings  of  St.  Paul  should  receive  its  full  meaning 
and  development  in  those  of  St.  John.  To  the  minds  trf 
both  these  great  Apostles,  amidst  all  their  other  diversities, 
"Jjove"  represented  the  chief  feet  and  the  chief  doctrine 
of  Christianity,  Has  it  occupied  the  same  plaee  in  Chris- 
tian theology  or  Christian  practice  at  any  later  period? 
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The  foregoing  Section  is  remarkable  in  two  points  of 
view:  — 

First.  It  contains  the  earliest  known  specimen  of  what 
may  be  called  the  Creed  of  Ihe  early  Church.  In  one  sense, 
indeed,  it  differs  from  what  is  properly  called  a  Creed,  which 
was  the  name  applied,  not  to  what  new  converts  were  tauglU, 
but  what  they  professed  on  their  conversion.  Such  a  pro- 
fession is  naturally  to  be  found  only  in  the  Acts  of  the  Apos- 
tles ;  as  an  impassioned  expression  of  thanksgiving,  in  Acts 
iv.  24  -  30  ;  or  more  frequently  as  a  simple  expression  of 
belief,  in  Acta  Tiii.  37,  where  (in  some  manuscripts)  the  eu- 
nuch, in  reply  to  Philip's  question,  answers,  "  I  believe  that 
Jesus  Christ  is  the  Son  of  God";  and  in  Acts  xvi.  31,  xix. 
5,  where  the  same,  or  nearly  the  same,  is  implied  of  the 
j^ler  of  Philippi  and  of  the  converls  at  Ephesus.  But  the 
value  of  the  present  passage  is,  that  it  gives  us  a  sample  of 
the  exact  form  of  the  oral  teaching  of  the  Apostle.  As  has 
been  before  remarked,  it  cannot  be  safely  inferred  that  we 
have  here  the  whole  of  what  the  Apostle  means  to  describe 
as  the  foundation  of  his  preaching ;  partly  because  of  the 
expression  "first  of  all,"  partly  because,  from  the  nature  of 
the  case,  he  brings  forward  most  prominently  what  was 
specially  required  by  the  occasion.  Still,  on  the  whole,  the 
more  formal  and  solemn  introduction  of  the  argument,  as  in 
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33.  23  ("I  delivered,  I  received"),  and  the  ci 
plirasea  ("  died,"  "  was  buried,"  and  the  twice-repeated  ex- 
pression "according  to  the  Scriptures"),  imply  that  at  least 
in  the  third  and  fourth  verses  we  have  to  a  certain  extent  the 
original  formula  of  the  Apostle's  teaching.  And  this  is  con- 
firmed hy  its  similarity  to  parts  of  the  Creeds  of  the  iirst 
three  centuries,  especially  to  that  which,  uader  the  name  of 
the  Apostles'  Creed,  has  been  generally  adopted  in  the 
churches  of  the  West, 

Of  the  details  of  this  primitive  foi-mula,  enough  has  been 
said  in  the  commentary.  It  is  important,  besides,  to  observe 
its  general  character.  Two  points  chiefly  present  themselves, 
as  distinguishing  it  from  later  productions  of  a  similar  nature: 
(1.)  It  is  a  strictly  historical  composition.  It  is  what  the 
Apostle  himself  calls  it,  not  so  much  a  Creed  as  a  "  Gospel " ; 
a  "  Gospel "  both  in  the  etymological  sense  of  that  word  in 
English  as  well  as  in  Greek,  as  a  "  glad  message,"  and  also 
in  the  popular  sense  in  which  it  is  applied  to  the  narratives 
of  our  Lord's  life.  It  is  the  announcement,  not  of  a  doctrine, 
or  thought,  or  idea,  but  of  simple  matters  of  fact ;  of  a  joy- 
ful message,  which  its  bearer  was  eager  to  disclose,  and  its 
tearers  eager  to  receive.  Dim  notions  of  some  great  changes 
coming  over  the  face  of  the  world,  vague  rumors  of  some 
wide  movement  spreading  itself  from  Palestine,  had  swept 
along  the  western  shores  of  the  Mediterranean ;  and  it  was 
in  answer  to  the  inquiries  thus  suggested,  that  Apostle  and 
EvangeUst  communicated  the  "  things  that  they  had  seen  or 
heard."  Thus  it  was  that  the  Apostle's  "  Gospel "  was  con- 
tained in  the  brief  summary  here  presented,  and  such  a 
summary  as  this  became  the  origin  of  the  "  Gospels,"  and,  ac- 
cording to  the  wants  of  the  readers,  was  expanded  into  the 
detailed  narratives  which  still  retained  the  name  of  "  glad 
tidings,"  though,  strictly  speaking,  it  belonged  only  to  the 
original  announcement  of  their  contents. 

(2.)  A  point  of  subordinate  interest,  but  still  remarkable 
as  belonging  solely  to  the  Apostolical  age,  is  the  emphatic 
connection  of  the  facts  announced  with  the  ancient  dlspensa- 
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tion.  Amongst  all  the  forms,  some  of  them  of  considerahle 
length,  which  are  preserved,  of  the  creeds  of  the  first  four  cen- 
turies, there  are  only  two  (that  of  Tertullian  *  and  of  Epipha- 
nius,  t  f«>in  whom,  probably,  it  was  derired  in  the  Nicene 
Creed),  which  contmn  the  expressions  here  twice  repeated, 
"according  to  the  Scriptures,"  and  in  those  two  prohably 
imitated  from  this  place.  The  point,  though  minute,  is  of 
importance,  as  helping  to  bring  before  us  the  different  aspect 
which  the  same  events  wore  to  the  Apostolical  age  and  to  the 
next  generafiona.  If,  in  so  compendious  an  account  of  his 
.  preaching  the  fundamental  facts  of  the  Gfospei  history,  the 
Apostle  thinks  it  necessary  twice  over  to  repeat  that  they 
look  place  in  conformity  with  the  ancient  prophecies,  it  is 
evident  that  his  hearers,  Gentiles  as  in  this  instance  they 
were  to  a  great  extent,  must  have  been  not  only  familiar  with 
the  Old  Testament,  but  anxious  to  have  their  new  faith 
brought  into  connection  with  it.  Later  ages  have  dehghted 
in  discovering  mystical  anticipations  or  argumentative  proofs 
of  the  New  Testament  in  the  Old ;  but  these  words,  express- 
ing, as  (hey  do,  the  general  feeling  of  the  Apostolical  writ- 
ings, carey  us  back  to  a  tune  when  the  events  of  Christianity 
required,  as  it  were,  not  only  to  be  illustrated  or  confirmed, 
but  to  be  justified,  by  reference  to  Judaism.  We  have  in 
them  the  sign  that,  in  reading  this  Epistle,  although  on  the 
shores  of  Greece,  we  are  still  overshadowed  by  the  hills  of 
PaJestine;  the  older  covenant  still  remains  in  the  eye  of  the 
world  as  the  one  visible  institution  of  Divine  origin ;  the 
"  Scriptures"  of  the  Old  Testament  are  slill  appealed  to  with 
undivided  reverence,  as  the  stay  of  the  very  writings  which 
were  destined  so  soon  to  take  a  place,  if  not  above,  at  least 
beside  them,  with  a  paramount  and  independent  authority. 

Secondly-  This  passage  contains  the  earliest  extant  ac- 
count of  the  resurrection  of  Christ.  Thirty  years  at  the 
most,  twenty  years  at  the  least,  had  elapsed,  that  is  to  say, 
about  the  same  period  as  has  intervened  between  this  year 

•  Adv.  Prax.  o.  2.  t  n.  p.  122. 
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(1855)  and  the  Freneli  Eevolufion  of  1830;  and,  as  the 
Apostle  observes,  most  of  those  to  wLom  lie  appeals  as  wit- 
nesses were  still  living ;  and  he  liimself,  though  not  strictly 
an  eyewitness  of  the  fact  of  the  resurrection,  yet,  in  so  far 
as  he  describes  the  vision  at  his  conversion,  must  be  con- 
sidered aa  bearing  unequivocal  testimony  to  the  belie/  in  it 
prevailing  at  that  time.  It  la  not,  however,  the  mere  asser- 
tion of  the  general  fact  which  gives  especial  interest  to  this 
passage,  but  the  details  of  the  appearances.  The  belief  in 
the  fact  ia  sufficiently  implied  in  other  Epistles  of  the  same 
date,  and  of  genuineness  equally  ineontestable ;  as  in  Rom.  i.  , 
4  ;■  iv.  24,  25  ;  V.  10  ;  vi.  4  -  10  ;  viii.  11,  34  ;  x.  9  ;  siv.  9 ; 
2  Cor.  iv.  10, 11, 14;  v.  15  ;  Gal  i.  1 ;  1  Thess.  i.  10  ;  iv.  14. 
Indeed,  it  is  almost  needless  to  quote  particular  pas'*ages  to 
prove  a  conviction  which  the  whole  tenor  of  the  Apostle's' 
writings  presupposes,  and  which  has  hardly  ever  been  doubt- 
ed. But  this  Epistle  on  several  occasions  not  only  implies 
and  states  general  facts,  but  descends  into  particular  details 
of  the  Gospel  history.  Accordingly,  in  this  passage  we  have 
here  the  account  of  five  appearances  after  the  resurrection, 
besides  the  one  to  himself.  The  general  charaeter  of  the 
appearances  remarfeably  agrees  with  that  in  the  Giospel  nar- 
ratives. They  are  all  spoken  of  as  separate  and  transient 
glimpses,  rather  than  a  continuous  and  abiding  intercourse. 
Some  of  the  instances  given  are  certainly  identical  in  both. 
Such  are  the  appearances  to  the  two  collective  meetings  of 
the  Apostles.  The  appearances  to  Peter,  to  the  iive  hun- 
dred, and  to  James,  are  distinct  from  those  in  the  Gospel 
narrative  ;  and  it  may  be  remarked  that  this  variation  itself 
agrees  with  the  discrepancies  and  obscurities  which  eharae- 
terize  that  portion  of  the  Gospel  narrative.  The  appearance 
to  James  in  particular,  agreeing  as  it  does  with  the  account  of 
a  rejected  Gospel  (that  according  to  the  Hebrews),  and  not 
with  those  of  the  canonical  Gospels,  indicates  an  independent 
source  for  the  Apostle's  statement.  The  appearance  to  Peter 
is  also  to  be  noticed  especially,  aa  an  example  of  an  inci- 
dent to  which  there   is  an   allusion   in  the  Gospel  narra- 
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tive,*  which  here  only  receives  its  explanation.  The  ap- 
pearance to  the  five  hundred  is  to  be  observed  as  exempli- 
ijing  with  regard  to  the  Apostle's  rektion,  with  regard  to  the 
Gospel  narratives,  what  is  often  to  he  observed  with  regard 
to  his  relation  to  the  Acts ;  namely,  that  he,  writing  nearer 
the  time,  makes  a  fuller  statement  of  the  miraculous  or  won- 
derful than  is  to  be  found  in  the  later  accounts ;  the  reverse 
of  what  18  usually  «uppo-ed  lo  take  pi  ice  m  flititious  narra- 

The  result,  therefore,  on  the  nhole,  of  the  comparison  of 
SL  Paul  s  narrative  with  that  of  the  Gcspels,  if,  — 

(1  )  That  there  must  already  hive  existed  at  thi-,  time  a 
behef  m  the  mam  outlme  of  the  Gospel  story  of  the  Resur- 
rection  much  as  we  hiie  it  now 

(2)  That  the  &o=pel  to  which  his  slatements,  as  elsewhere 
so  here,  bear  tho  clo&cat  resemblance,  is  that  of  St  Luke, 
thus  confirming  the  u'.ual  tradition  of  their  connettion 

(3)  That  with  regard  to  the  Eeiurrection  m  particular, 
(here  was,  beaides  the  four  accounts  preserved  m  the  Gospels, 
a  fifth,  agreeing  with  them  in  its  general  character,  but  dififer- 
ing  from  them  as  much  as  ihey  differ  from  each  other,  and, 
whilst  it  is  earUer  in  time,  giving  stronger  attestations  to  the 
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This  passage  is  important,  as  exemplifying  what  may  be 
called  the  soberness  of  the  Aposlle's  view  of  a  future  life. 
He  enters  into  no  details,  he  appeals  to  two  arguments  only : 
first,  the  endless  variety  of  the  natural  world  ;  secondly,  the 
power  of  the  new  hfe  introduced  by  Christ.  These  two 
together  furnish  him  with  the  hope,  that  out  of  God's  infinite 
goodness  and  power,  as  shown  iu  nature  and  in  grace,  life  will 
spring  out  of  death,  and  new  forms  of  being  wholly  unknown 
to  us  here  will  fit  us  for  the  spiritual  world  hereafter.  On 
one  point  only  he  professes  to  have  a  distinct  revelation,  and 
that  not  with  regard  to  the  dead,  but  to  the  living.  So  firmly 
was  the  first  generation  of  Christians  possessed  of  the  behef 
that  they  shofild  live  to  see  the  ee(H>nd  commg,  that  it  is  here 
assumed  as  a  matter  of  course ,  and  their  fate,  as  near  and 
immediate,  is  used  to  illustrate  the  darker  and  more  mysteri- 
ous subject  of  the  fate  of  those  already  dead  That  vision 
of  "  the  last  man,"  which  now  seems  so  remote  as  to  live  only 
in  poetic  fiction,  was,  to  the  Apostle,  an  awfiil  reahty  ;  but  it 
is  brought  forward  only  to  express  the  certainty  that,  even 
here,  a  change  must  take  place  ;  the  greatest  that  imagination 
can  conceive.  The  last  of  the  human  race  will  have  passed 
away ;  but  in  that  moment  of  final  dissolution,  the  only 
thought  that  is  present  to  the  Apostle's  mind  is  not  death,  but 
life  and  victory.     The  time  was  approachmg,  as  it  seemed, 
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when,  in  the  language  of  modern  science,  "not  the  individual 
only,  but  the  species  of  man,  would  be  transferred  to  the  list 
of  extinct  forms,"  and  all  the  generations  of  men  would  be 
"  gone,  lost,  hushed  in  the  stillness  of  a  mightier  death  thaa 
Lad  hitherto  been  thought  of."  To  us  the  end  of  the  world, 
though  now  indefinitely  postponed,  is  a  familiar  idea;  then  it 
was  new  in  itself,  and  its  coming  was  expected  to  be  hmne- 
diate.  As  in  that  trial  of  his  individual  faith  and  patience, 
mentioned  in  the  Second  Epistle,*  it  was  revealed  to  him  that 
"  Girist's  grace  was  sufficient  for  him " ;  so  also  in  this  trial, 
which  appeared  to  await  the  whole  existing  generation  of 
men,  it  was  (so  he  seems  to  tell  us)  declared  to  him  "  in 
a"  revealed  "mystery,"  that  in  that  great  change  "God 
would  give  them  the  victory "  over  death  and  the  grave, 
"through  Jesus  Christ." 

The  question,  with  which  the  passage  opens  and  which 
even  in  later  times  has  often  been  asked  again  with  elaborate 
minuteness,  "  How  are  the  dead  raised  up,  and  with  what 
body  do  they  come?"  is  met  with  the  stem  reproof,  "Thou 
fool"!  nor  is  what  we  call  "the  resurrection  of  the  body," 
properly  speaking,  touched  upon  in  these  verses.  The  diffi- 
culties which  have  been  raised  respecting  the  Eesun-ection  in 
the  Apostle's  time  or  m  our  own,  are  occasioned  by  the  futile 
endeavor  to  form  a  more  distinct  eonceptiom  of  another  life 
than  in  our  mortal  state  is  possible.  The  mquiry  which  he 
answers  is  like  that  of  the  Sadduc«es,  "In  the  resurrection 
whose  wife  shall  she  be  of  the  seven  ?  "  and  the  spirit  of  his 
reply  is  the  same  as  that  of  our  Lord,  "  la  the  resurrection 
they  neither  marry,  nor  are  given  in  marriage,  but  are  as  the 

angels  of  God  in  heaven .  God  is  not  the  God  of  the 

dead,  but  of  the  livuig."  All  that  the  Apostle  directly  asserts 
is,  that  whatever  body  there  may  be  after  death  will  be 
wholly  different  tcom.  the  present,  and  that  the  infinite  variety 
of  nature  renders  such  an  expectation  not  only  possible,  but 
probable.     His  more  positive  belief  or  hope  on  this  subject 
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must  be  sought,  not  here,  but  in  2  Cor.  v.  1-6,  This  much, 
however,  may  be  inferred  from  the  two  passages  combined, 
and  from  such  espressions  as  Rom.  yiii.  23,  "  The  redemption 
of  our  body";  Eom.  viii.  II,  "He  that  raised  up  Christ 
from  the  dead  shall  also  quicken  your  mortal  bodies  "  ;  Phil. 
iii.  21,  "Who  shall  change  our  vile  body,  that  it  may  bo 
fashioned  like  unto  his  glorious  body " ;  —  namely,  that  the 
Chrislian  idea  of  a  future  state  is  not  fiilly  expressed  by  a 
mere  abstract  belief  in  the  immortolity  of  the  «ou^but  requires 
a  redemption  and  restoration  of  the  whole  man.  According 
to  the  ancient  creed  of  Paganism,  expressed  in  the  well- 
known  lines  at  the  commencement  of  the  Iliad,  the  souls  of 
departed  heroes  did  indeed  survive  death;  but  these  souls 
were  not  themselves,  they  were  the  mere  shades  or  ghosts  of 
what  had  been;  "themselves"  were  the  bodies  left  to  be 
devoured  by  dogs  and  vultures.  The  Apostle's  teaching,  on 
the  other  hand,  is  always  that,  amidst  whatever  change,  it  is 
the  very  man  himself  that  is  pre-Jerved ;  and,  if  for  the 
preservation  of  this  identity  any  outward  organization  is 
required,  then,  although  "  flesh  and  blood  cannot  inherit  the 
kingdom  of  heaven,"  God  fi-om  the  infinite  trcasure-honse  of 
the  new  heavens  and  new  earth  wiU  furnish  that  organiza- 
tion, as  he  has  already  furnished  it  to  the  several  stages  of 
creation  in  the  present  order  of  the  world.  "If  God  so 
clothe  the  grass  of  the  field,  which  to-day  is  and  to-morrow  is. 
cast  into  the  oven,  shall  he  not  much  rather  clothe  you,  0  ye 
of  little  faith?" 
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The  possibility  of  the  occasional  direct  operation  of  the 
Power  which  formed  the  world,  in  varying  the  usual  course 
of  its  event=,  it  would  be  in  the  highest  degree  unphilosophi- 
cal  to  deny  nor  can  we  presume  to  estimate  the  degree  of  ila 
probability,  since,  in  many  cases  of  the  wide  bearings  of 
which  on  human  hftppineas  'we  mu^t  be  ignoiant  it  might  be 
the  result  of  the  same  benevolent  motives  which  we  must 
suppose  to  ha\  e  influenced  the  Dnine  mind  hj  the  original 
act  of  creition  itself  But  the  theory  of  ihe  Divine  govern- 
ment, which  admits  the  possihdity  of  such  occasional  agency, 
is  very  difierent  Irom  that  which  asserts  Ihe  necessity  of  the 
perpetual  -ind  uniform  operation  of  the  Supreme  Being,  as 
the  immediate  or  efScient, cause  of  every  phenomenon.  The 
will  of  the  Deity,  whether  displayed  in  those  obvious  varia- 
tions of  events  which  arc  termed  miracles,  or  inferred  from 
tbose  supposed  secret  and  invisible  changes  which  are  ascribed 
to  his  providence,  is  itself,  in  all  such  cases,  to  be  regarded 
by  tlie  afiirmer  of  it  as  a  new  physical  antecedent,  from 
which,  if  it  really  form  a  part  of  the  series  of  events,  a  differ- 
ence of  result  may  naturally  be  exppcted,  on  the  same  prin- 
ciple as  that  on  which  we  expect  a  change  of  product  from 
any  other  new  combination  of  physical  circumstaacea, 

*  From  n  note  to  his  "  Ini^uiiy  into  the  Belation  of  Cause  and  EQ^ct" 
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It  is  on  this  view  of  the  Divine  will,  —  as  itself,  in  every 
case  in  which  it  may  be  supposed  to  operate  directly  in  the 
phenomena  of  the  universe,  a  new  circumstance  of  physical 
causation,  —  that  every  valid  answer  to  the  abstract  argument 
of  Mr.  Hume's  Essay  on  Miracles  must^  as  I  conceive,  be 
founded.  The  great  mistake  of  that  argument  does  not  con- 
sist, as  has  been  imagined,  in  a  miscalculation  of  the  force  of 
testimony  in  general :  for  the  principle  of  the  calculation 
must  be  conceded  to  him,  that,  whatever  be  the  source  of  our 
early  faitli  In  testimony,  the  rational  credit  which  we  after- 
wards ^ve  to  it,  in  any  case,  depends  on  our  belief  of  the  less 
improbability  of  the  facts  reported,  llian  of  the  ignorance  or 
fraud  of  the  reporter.  If  the  probabilities  were  reversed,  — 
and  if  it  appeared  to  us  less  probable  that  any  fact  should 
have  happened  as  stated,  than  that  the  reporter  of  it  should 
have  been  unacquainted  with  the  real  circumstances,  or 
desirous  of  deceiving  us,  —  it  matters  little  from  what  prin- 
ciple our  faith  in  testimony  may  primarily  have  flowed :  for 
there  is  surely  no  one  who  will  contend,  that,  in  such  a 
case,  we  should  be  led  by  any  principle  of  our  nature  to 
credit  that  which  appeared  to  us,  at  the  very  time  at  which 
we  gave  it  our  assent,  unworthy  of  being  credited,  or,  in 
other  words,  less  hkely  to  be  true  than  to  be  false. 

Whether  it  be  to  experience  that  we  owe  our  belief  of 
testimony  in  general,  or  whether  we  owe  to  it  only  our' 
knowledge  of  the  possibilities  of  error  or  imposition,  which 
makes  us  hesitate  in  admitting  any  particular  testimony,  is 
of  no  consequence  then  to  our  belief  in  the  years  in  which 
we  are  called  to  be  the  judges  of  the  likelihood  of  any  ex- 
traordinary event  that  is  related  to  us.  It  is  enough  that  we 
know,  as  after  a  very  few  years  of  life  we  cannot  fail  to  know, 
that  it  is  possible  for  the  reporter  to  be  imperfectly  acquainted 
with  the  truth  of  what  he  states,  or  capable  of  wishing  to 
deceive  «s.  Before  giving  our  complete  assent  to  any  mai'- 
vellous  tale,  we  always  weigh  probability  against  pivababiUty; 
and  if,  after  weighing  these,  it  appear  to  us  more  likely,  on 
the  whole,  that  the  information  is  false,  than  that  the  event 
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has  really  happened,  in  the  manner  reported,  we  should  not 
think  ourselves  in  the  slightest  degree  more  bound  to  admit 
the  accuracy  of  the  narrative,  though  a  thousand  ai^umenta 
were  urged,  far  more  convincing  than  any  which  have  yet 
been  offered,  to  persuade  us,  that  there  is  an  original  tendency 
in  the  mind,  before  experience,  to  believe  whatever  is  related, 
without  even  the  slightest  feeling  of  doubt,  and  consequently 
without  any  attempt  to  form  an  estimate  of  its  degree  of 
probability. 

It  is  not  in  any  miscalculation,  then,  of  the  force  of  general 
testimony,  whether  original  or  derived,  that  the  error  of  Mr. 
Hume's  abstract  argument  consists.  It  lies  far  deeper,  in  the 
false  definition  of  a  miracle,  which  ho  has  given,  as  "a  viola- 
tion of  the  laws  of  nature  " ; — a  definition  which  is  accordant, 
indeed,  with  the  definitions  that  have  been  usually  given  of  it 
by  theologians,  but  is  not  on  that  account  more  accurate  and 
predse,  as  a  philosophic  expression  of  the  phenomena  in- 
tended to  be  expressed  by  it~  To  the  theolo^an  himself  it  is, 
I  conceive,  peculiarly  dangerous  j  because,  while  it  makes  it 
essential  to  the  reality  of  a  miracle,  that  the  very  principle 
of  continued  uniformity  of  sequence  should  be  false,  on  which 
our  whole  belief  of  causation,  and  consequently  of  the  Divine 
Being  as  an  operator,  is  founded,  it  gives  an  air  of  incon- 
sistency, and  almost  of  absurdity,  to  the  very  assertion  of  a 
miracle,  and  at  the  same  time  deprives  the  doctrine  of  mira- 
cles of  its  principal  support  against  an  argument,  which,  if  his 
definition  of  them  were  philosophically  a  just  one,  Mr.  Hume 
must  be  allowed  to  have  urged  very  powerfully  against  them. 

In  mere  philosophy,  however,  the  definition,  though  we 
were  to  consider  it,  without  any  theological  view,  simply  as 
the  expression  of  certain  phenomena  of  a  very  peculiar  kind, 
is  far  from  being  just.  The  laws  of  nature,  surely,  are  not 
violaied,  when  a  new  antecedent  is  followed  by  a  new  conse- 
quent; they  are  violated  only  when,  the  antecedent  being 
exactly  the  same,  a  difierent  consequent  is  the  result:  and  if 
such  a  violation  —  which,  as  long  as  it  is  a  part  of  our  very 
constitution  to  be  impressed  with  an  irresistible  belief  of  the 
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uDiformily  of  the  order  of  nature,  may  be  said  to  involve, 
relatively  fo  this  belief,  a  physical  contradiction  —  were 
necessarily  implied  in  a  miracle,  I  do  not  see  tow  the  testi- 
mony of  any  number  of  witnesses,  the  wisest,  and  most  hon- 
orable, and  leaet  mterested  from  any  personal  motive  in  the 
truth  of  what  they  report,  could  afford  evidence  of  a  miracle 
that  might  amount  to  proof  The  concurring  statements 
might,  perhaps,  he  sufficient  to  justify  a  suspension  of  judg- 
ment between  belief  and  disbelief;  but  this  suspension  is  the 
utmost  which  the  evidence  of  a  fact  so  monstrous  as  the  se- 
quence ot  a  different  consequent  when  the  antecedent  hai] 
been  exactly  the  s'^me,  could  reasonably  claim.  When  we 
have  once  brought  our  mind  to  believe  ia  the  violation  of  the 
liws  of  nature  we  cannot  know  what  we  should  either  be- 
lieve or  disbelieve,  ■is  fo  the  successions  of  events ;  since  we 
must,  in  that  case,  have  abandoned  for  the  time  the  only  prin- 
ciple on  which  die  relation  of  cause  and  effect  is  founded : 
and,  however  constant  the  connection  of  truth  with  testimony, 
in  the  most  favorable  circumstances,  may  be,  it  cannot  be 
more,  though  it  may  be  less,  constant  than  the  connection  of 
any  other  physical  phenomena,  which  have  been,  by  suppo- 
sition, unvaried  in  their  order  of  sequence,  till  the  very 
moment  of  that  supposed  violation  of  their  order  in  which 
the  miracle  is  said  to  consist. 

Let  us  suppose  a  witness,  of  the  most  honorable  character, 
to  state  to  us  a  fact,  with  which  he  had  every  opportunity  of 
being  perfectly  acquainted,  and  in  stating  which  he  could  not 
have  any  interest  to  deceive  us,  but  might,  on  (Le  contrary, 
subject  himself  to  much  injury  by  the  public  declaration ;  — 
it  must  be  allowed,  that  it  is  in  the  highest  degree  improbable 
that  his  statement  should  be  false.  To  express  this  improba- 
bility in  the  strongest  possible  manner,  let  us  admit  that  llie 
falsehood  of  his  statement,  in  such  circumstances,  would  be 
an  absolute  miracle,  and  therefore,  according  to  the  definition 
that  is  given  of  a  miracle,  would  be  a  violation  of  a  law  of 
nature.  It  would  be  a  miracle,  then,  if,  in  opposition  to  his 
foimer  veradty  and  to  his  own  interest  in  the  case  supposed) 


,1  Google 


THE   CEEDIBILITT  OF 

he  should  wish  lo  deceive  us ;  but  if  it  be  a  miracle,  alsof 
which  he  asserts  to  have  taken  place,  we  must,  equally 
whether  we  credit  or  do  not  credit  his  report,  believe  Ihat  a 
law  of  nature  has  been  violated,  by  the  sequence  of  an  un- 
accustomed effect  after  an  accustomed  cause  ;  and  if  we  must 
believe  such  a  change  as  constitutes  an  absolute  violation  of 
some  law  of  nature,  in  either  ease,  it  is  impossible  to  discover, 
in  the  previous  equal  uniformity  of  nature  in  both  cases, — 
without  the  belief  of  which  regular  order  of  sequence  we 
cannot  form  the  notion  of  physical  probabilities  at  all,  —  any 
ground  of  preference  of  one  of  these  violations  to  the  other. 

Though  we  were  to  admit,  then,  (o  testimony  in  general  all 
the  force  for  which  Dr.  Campbell  and  other  writers  have  so 
laboriously,  and,  as  I  conceive,  in  relation  to  the  present  argu- 
ment, so  vainly  contended,  —  and  though  we  were  to  imagine 
every  possible  circumstance  favorable  to  the  veracity  of  the 
reporter  to  be  combined,  —  the  utmost  that  can  be  implied  in 
the  admission  is,  that  it  would  he  a  violation  of  a  law  of 
nature,  if  the  testimony  were  false ;  but  if  it  would  not  be 
more  so  than  the  alleged  violation  of  a  law  of  nature  con- 
cerning which  the  testimony  is  offered,  and  if,  beyond  the 
uniformity  of  antecedence  and  consequence  in  the  events  of 
the  universe,  we  cannot  form  a  notion  of  any  power  what- 
ever, a  suspension  of  judgment,  and  not  positive  behef,  in  a 
case,  in  which,  before  we  can  believe  either  of  the  violations, 
we  must  have  abandoned  the  very  principle  on  which  our 
whole  system  of  physical  belief  is  founded,  is  all  which  the 
propounder  of  a  miracle,  in  this  view  of  it,  can  be  supposed 
reasonably  to  demand. 

It  would  be  vain,  in  such  a  case  of  supposed  opposite  mira- 
cles, to  endeavor  to  multiply  the  improbabilities  on  one  side, 
and  thus  to  obtain  a  preference,  by  counting  the  number  of 
separate  witnesses,  all  wise,  all  possessing  the  means  of  accu- 
rate information,  all  honorable  men,  and  all  perfectiy  disin- 
terested, or  having  personal  motives  that,  if  they  were  less 
honorable,  would  lead  them  rather  to  refrain  from  giving 
evidence ;  since  the  only  effect  of  this  combination  of  evidence 
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would  be  to  add  (o  the  probability  of  the  statement,  which,  if 
onee  we  have  admitted  the  falsehood  of  it  to  be  miraciilous,  b 
ah-eady  as  great  a,3  it  is  possible  to  be.  It  is  a  miracle,  that 
one  witness,  who  has  had  perfect  opportunities  of  aeemTite 
observalion,  and  every  motive  of  personal  interest  to  g^ve  a 
true  representation  of  an  event,  should  yet,  in  opposition  to 
his  own  interest,  prefer  to  give  a  false  account  of  it.  That  a 
hundred,  or  a  thousand,  or  a  hundred  thousand  witnesses, 
should,  in  the  same  circumstances,  concur  in  the  same  false 
account,  would  be  a  miracle  indeed,  but  it  would  only  be  a 
miracle  still.  Of  probabtlity  there  are  many  degrees,  from 
that  which  is  merely  possible  to  that  which  is  almost  certain ; 
but  the  miraculous  does  not  admit  of  grai^tion.  Nobody 
thinks  that  the  conversion  of  water  into  wine  at  the  marriage- 
feast  in  Galilee  would  have  been  a  greater  miracle  if  the . 
quantity  of  transmuted  water  had  been  doubled ;  and  a  com- 
mentator would  surely  render  himself  a  little  ridiculous,  who, 
in  descanting  on  the  passage  of  the  Israelites  through  the 
Red  Sea,  should  speak  of  the  myriads  of  liquid  particles  of 
the  mass  that  were  prevented  from  following  their  usual 
course,  as  rendering  more  miraculous  the  passage  itself  than 
if  the  number  of  drops  had  been  less  by  a  few  scores  or  hun- 
dreds. But  if  this  numerical  calculation  would  be  absurd  in 
the  one  case,  when  applied  to  a  number  of  particles  of  matter, 
each  of  whieh,  individually,  may  be  considered  as  exhibiting 
the  influence  of  a  miraculous  interposition  of  a  Power  sur- 
passing the  ordinary  powers  of  nature,  it  is  surely  not  less 
absurd,  when  applied  lo  a  number  of  minds,  in  each  of  which, 
in  like' manner,  a  violation  of  an  accustomed  law  of  nature  is 
supposed.  It  is  a  miracle,  that  one  drop  of  water  should 
become  wine  :  it  is  a  miracle,  that  a  thousand  drops  of  water 
sliould  be  so  changed.  It  is  a  miracle,  that  a  single  witness, 
with  many  motives  to  declare  the  truth,  and  not  one  motive  to 
lifter  a  falsehood,  should  yet,  with  great  peril  to  himself, 
prefer  to  be  an  impostor:  it  is  a  miracle,  that  a  thousand 
witnesses,  with  the  same  motives,  should  concur,  at  the  same 
risk,  in  the  same  strange  preference.     In  miracles  there  are 
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truly,  as  I  have  ssud,  no  degrees.  The  Deity  either  must  act 
or  not  act,  —  or,  according  to  the  felse  definition  whi(;h  I  am 
opposing,  a  law  of  nature  must  either  he  violated  or  not  vio- 
lated. There  may  be  less  than  a  miracle  ;  hut  there  cannot 
be  more  than  a  miracle. 

As  long  as  a  miracle  is  defined  to  be  a  violation  of  the  law 
of  nature,  it  is  not  wonderful  that  it  should  shock  our  strong- 
est principles  of  beUef ;  since  it  must  require  from  us  the 
ahandomnent,  for  the  time,  of  the  only  principle  by  which  we 
have  been  led  to  the  belief  of  any  power  whatever,  either  in 
God  himself,  or  in  the  things  which  be  has  created  ;  —  while, 
at  the  same  time,  it  is  defined  to  be  that  which  must,  by  the 
very  terms  of  the  definition,  be  as  improbable  as  false  testi- 
mony can  be  in  any  circumstances.  It  may  be  less,  hut  it 
cannot  be  more,  worthy  of  the  name  of  a  miracle,  tliat  we 
should  he  deceived  by  the  testimony  of  the  best  and  wisest  of 
mankind,  as  to  a  fact  of  which  they  had  means  of  tlie  most 
accurate  knowledge,  than  that  any  other  event  should  have 
happened,  which  is  admitted  by  the  reporters  of  it  to  be  a 
violation  of  the  order  of  nature,  as  complete  as  the  falsehood 
of  the  testimony  which  reports  it  to  us,  in  these  or  in  amy 
circumstances,  itself  could  be. 

With  Mr.  Hume's  view  of  the  nature  of  a  miracle,  then, 
—  if  we  rashly  give  our  assent  to  liia  definition,  —  it  seeraa 
to  me  not  very  easy  to  get  the  better  of  his  sceptical  argu- 
ment. The  very  assertion  of  a  violation  of  a  law  of  nature 
is,  as  wc  have  seen,  the  assertion  of  something  that  is  incon- 
sistent with  every  principle  of  our  physical  faith:  and,  after 
giving  all  the  weight  which  it  is  possible  to  give  to  the  evi- 
dence of  concurring  witnesses,  with  the  best  means  of  knowl- 
edge, and  no  motives  of  interest  that  could  lead  them  to  wish 
to  deceive,  we  may  perhaps  succeed  in  brining  one  miracle 
against  another,  —  the  miracle  of  their  falsehood  against  the 
physical  miracle  reported  by  them,  —  but  we  cannot  do  more 
than  this :  we  cannot  render  it  less  a  violation  of  a  law  of 
nature,  —  and  less  inconsistent,  therefore,  with  the  principle, 
which,  both  Bpecnlatively  and  practically,  has  guided  ua  in  all 
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our  views  of  the  sequences  of  events, — that  the  reported 
miracle  should  have  happened,  than  that  the  sage,  and  amia- 
ble, and  disinterested  reporters  should  knowingly  and  inteo- 
fionally  have  lahored  to  deceive  us. 

The  definition,  however,  which  asserts  this  apparent  ineoa- 
sistency  with  our  experience,  is  not  a  just  one.  A  miracle  is 
not  a  violation  of  any  law  of  nature.  It  involves,  therefore, 
primarily,  no  contradicfion,  nor  physical  absurdity.  It  haa 
nothing  in  it  which  is  inconsistent  with  our  belief  of  the  most 
undeviating  uniformity  of  nature :  for  it  is  not  the  sequence  of 
a  different  event  when  the  preceding  circumstances  liave  been 
the  same ;  it  ia  an  effect  that  is  new  to  our  observation,  be- 
cause it  is  the  result  of  new  andpecuhar  circumstances.  The 
antecedent  has  been,  by  supposition,  different;  and  it  is  nofc 
wonderful,  therefore,  that  the  consequent  also  should  be 
different. 

While  every  miracle  is  to  be  considered  as  the  result  of  an 
extraordinary  antecedent,  —  since  it  flows  directly  from  a 
higher  power  tJian  is  accustomed  to  operate  in  the  common 
trains  of  events  which  come  beneath  our  viewy — the  se- 
quence which  it  displays  may  be  regarded,  indeed/as  out  of 
the  common  course  of  nature,  but  not  aa  contrary  to  that 
course!  any  more  than  any  other  new  result  of  new  combi- 
nations of  physical  circumstances  can  be  said  to  be  contrary 
to  the  course  of  events,  to  which,  from  the  absolute  novelty 
of  the  circumstances,  it  has  truly  no  relation  whatever,  either 
of  agreement  or  disagreement.  If  we  suppose  any  one,  who 
is  absolutely  unacquainted  with  electrical  apparatus  and  the 
strange  phenomena  which  that  apparatus  can  be  made  to 
evolve,  to  put  his  hand  accidentally  near  a  chained  conductor, 
BO  as  to  receive  from  it  a  sHght  shock,  though  his  sensation 
may  be  different  from  any  to  which  he  had  been  accustomed, 
we  do  not  believe  that  he  will  on  that  account  consider  it  as  a 
proof  of  a  violation  of  a  law  of  nature,  but  only  as  the  effect 
of  something  which  was  unknown  to  Him  before,  and  wliich 
he  will  conceive  therefore  to  be  of  rare  occurrence.  In  a 
miracle,  in  like  manner,  nothing  more  is  to  be  supposed.     It 
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is  the  Divine  Tvill,  that,  preceding  it  inunediately,  is  the 
cause  of  the  extraordinary  effect  which  we  term  miraculous ; 
and  whatever  may  be  the  new  consequent  of  the  new  ante- 
cedent, the  course  of  nature  is  as  little  violated  by  it,  as  it 
was  violated  by  the  electrician  who  for  the  first  time  drew 
lightning  from  the  clouds,  or  by  the  aeronaut  who  first  as- 
cended to  a  region  of  the  air  of  more  ethereal  purity  than 
that  which  allows  the  gross  substance  of  a  cloud  to  float  in  it. 
The  Highest  of  all  powers,  of  whose  mighly  agency  the 
universe  which  sprung  from  it  affords  evidence  so  magnificent, 
has  surely  not  ceased  to  be  one  of  the  powers  of  nature,  be- 
cause every  other  power  is  exercised  only  in  delegated  and 
feeble  subordination  to  his  omnipotence.  He  is  the  greatest 
of  all  the  powers  of  nature ;  but  he  is  sfill  one  of  the  powers 
of  nature,  as  much  as  any  other  power,  whose  hourly  or 
momentary  operation  is  most  famihar  to  us:  —  and  it  must 
be  a  very  false  philosophy  indeed,  which  would  exclude  his 
omnipotent  will  from  the  number  of  powers,  or  assert  any 
extraordinary  appearances,  that  may  have  flowed  from  hia 
agency,  to  be  violations  of  an  order,  in  which  the  ordinary 
sequences  were  different  before,  because  the  ordinary  ante- 
cedents in  all  former  time  were  different.  There  may  be,  or 
there  may  not  be,  reason  —  for  this  is  a  different  question  — 
to  believe,  that  the  Deity  has,  for  any  particular  purpose, 
condescended  to  reveal  himself  as  the  direct  producer  of 
phenomena  that  are  out  of  the  usual  course  of  nature ;  but, 
since  we  are  wholly  unacquainted  with  any  limits  to  his 
power,  and  cannot  form  any  notion,  therefore,  of  events,  as 
more  or  less  fitted  to  be  the  physical  consequents  of  his  will 
to  produce  them,  it  would  evidently  be  absurd  for  us  to  speafc 
of  any  phenomenon  that  is  said  to  be  consequent  on  his  will, 
as  a  violation  of  the  natural  order  of  the  phenomena  that 
might  be  expected  to  flow  from  an  energy,  of  the  transcendent 
extent  of  whose  operation  we  are  ignorant,  and  know  only, 
that  it  is  worthy  of  a  reverent  and  grateful  admiration,  far 
surpassing  what  our  hearts,  in  the  feebleness  of  their  worship, 
are  capable  of  offering  to  it 
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The  shock  of  an  earthquake,  and  the  descent  of  stones 
from  the  sky,  are  not  regarded  as  violations  of  any  law  of 
nature,  though  they  are  phenomena  of  very  rare  occurrence, 
which  require  a  peculiar  combination  of  the  circumstances 
that  physically  precede  them.  What  these  circumstances  are, 
the  witnesses  of  the  resulting  phenomena  may  be  wholly  un- 
able to  state ;  but  as  they  hare  been  witnesses  of  the  great 
results,  they  know  at  least,  that  the  necessary  combination, 
whatever  it  may  have  been,  must  previously  have  taken 
place.  By  the  assertors  of  a  miracle,  the  same  necessity  is 
always  supposed.  They  do  not  contend,  that,  when  (ho  ex- 
traordinary event,  which  they  terra  miraculous,  happened,  the 
previous  circumstances  were  the  same  as  at  other  times,  when 
no  such  event  was  consequent ;  any  more  than  a  meteorolo- 
gist contends,  that,  wheo  stones  fall  from  the  air,  the  previous 
circumstances,  however  much  their  difference  may  have  been 
beyond  his  power  of  observation,  were  absolutely  the  same 
as  in  the  fall  of  rain  or  snow,  or  in  any  other  phenomenon  of 
the  atmosphere  that  is  more  familiar  to  us.  On  the-contrary, 
they  contend  that  the  difference  of  the  effect  —  as  proved 
by  the  evidence  of  their  senses,  or  of  indubitable  testimony, 
in  the  same  way  as  the  truth  of  any  other  rare  phenomenon 
is  establbhed — impUes  an  extraordinary  cause:  and  since 
all  the  circumstances  of  which  the  mere  senses  could  judge, 
previously  to  the  miracle,  were  the  same  as  liad  frequently 
existed  before,  without  any  such  marvellous  result,  they  sup- 
pose the  difference  to  have  been  in  something  which  was 
beyond  the  sphere  of  the  perceptive  organs,  and  liave  re- 
course to  the  Divine  volition,  as  a  power  of  which  the 
universe  itself  marks  the  existence,  and  which,  in  all  the 
circumstances  of  the  case,  it  seems  most  reasonable  to  con- 
sider as  the  antecedent  of  the  extraordinary  effect. 

That  a  quantity  of  gunpowder,  apparently  as  inert  as  the 
dust  on  which  we  tread,  should  suddenly  turn  into  a  force  of 
the  most  destructive  kind,  all  the  previous  circumstances  con- 
tinumg  exactly  the  same,  would  be  indeed  contrary  to  the 
course  of  nature,  but  it  would  not  be  contrary  to  it,  if  the 
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change  were  preceded  by  the  application  of  a  spark.  It 
would  not  be  more  so,  if  the  antecedent  were  any  other 
existing  power,  of  equal  efficacy ;  and  the  physical  influence 
which  we  ascribe  to  a  single  spark,  it  would  surely  not  be  too 
much  to  claim  for  that  Being,  to  whom  we  have  been  led  by 
the  most  convincing  evidence  to  refer  the  very  existence  of 
the  explosive  mass  itself,  and  of  all  the  surrounding  bodies  on 
which  it  operates,  and  who  has  not  a  less  powerful  empire 
over  nature  now,  tian  he  had  at  the  very  moment  at  which  it 
arose,  and  was  what  he  willed  it  to  he. 

To  that  Almighty  Power  the  kindling  of  a  mass  of  gun- 
powder, lo  which  our  bumble  skill  is  adequate,  is  not  more 
easy,  thaa  any  of  the  wonders  which  we  term  miraculous. 
Whatever  he  wills  to  exist,  flows  naturally  from  that  very 
will.  Events  of  this  kind,  therefore,  if  truly  taking  place, 
would  be  only  the  operation  of  one  of  the  acknowledged 
powers  of  nature,  producing  indeed  what  no  otber  power 
might  be  capable  of  producing,  but  what  would  deserve  as 
much  to  be  considered  as  the  natural  consequence  of  the 
power  from  which  it  flows,  as  ahy  other  phenomenon  to  be 
regarded  as  the  natural  consequence  of  its  particular  ante- 
cedent. In  the  assertion  of  a  miracle,  therefore,  whatever 
other  reasons  of  doubt  there  may  or  may  not  be  in  any  par- 
ticular ease,  there  is  no  longer  the  primary  physical  absurd- 
ity of  a  violation  of  a  law  of  nature  to  be  brought  agmnst 
the  physical  absurdity  of  another  violation  of  a  law  of  nature, 
—  or  of  the  asserted  agency  of  a  particular  power,  as  marked 
by  a  breach  of  that  very  order  the  uniformity  of  which  is  all 
that  constitutes  our  very  notion  of  power  itself.  Every  law 
of  nature  continues  as  it  was  ;  for  every  antecedent  has  its 
ordinary  effect.  We  have  only  physical  probabilities  to  be 
weighed  with  physical  probabilities,  precisely  as  in  any  other 
case  in  which  any  very  extraordinary  event  is  related  to  us ; 
and  according  as  the  difference  of  these  is  greater  or  less,  oar 
doubt  or  belief  or  disbelief  is  to  be  the  result. 

The  argument  of  Mr,  Hume,  in  the  only  part  of  his  Essay 
that  is  of  importance  in  the  philosophy  of  general  belief  is 
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an  abstract  one ;  and  it  is  not  the  object  of  tlie  present  Note 
to  enter  into  an  historical  and  logical  review  of  the  proba- 
bility or  improbability  of  any  particular  miracles,  but  only  to 
consider  that  abstract  argument,  in-the  nniversal  application 
which  its  ingenious  author  was  incJined  to  make  of  it,  as 
suflcient,  of  itself,  to  preclude  the  necessity  of  examining  the 
evidence  of  any  miracle  whatever,  even  in  circumstances 
which,  if  the  event  related  had  been  of  any  other  kind, 
would  have  been  regarded  as  in  the  highest  degree  favorable 
to  the  veraj?ity  of  the  reporters. 

The  assertor  of  a  miracle  —  according  to  the  view  which 
I  have  taken  of  it,  and  which  it  seems  to  me  impossible  not 
to  take  of  it,  if  the  phenomenon  to  which  that  name  is  given 
be  minutely  analyzed  —  is  not  (he  assertor  of  a  violation  of 
any  law  of  nature,  "What  he  asserts  is  the  operation  of  a 
power  that  must  be  allowed  to  have  existed  truly  at  the  mo- 
ment of  the  alleged  miraculous  event,  whether  we  admit  or 
do  not  admit  that  particular  operation,  —  the  greatest  of  all 
existing  powers,  since  it  is  by  it  alone  that  every  other  power 
of  nature  is  what  it  is,  —  and  of  which,  as  of  not  less  irre- 
sistible dominion  now  than  it  was  in  the  moment  of  the 
original  Creative  will,  what  we  term  the  laws  of  nature  are 
nothing  more  than  the  continued  manifestation. 

If,  indeed,  the  asaertor  of  a  mu-acle  had  to  combat  with  an 
atheist,  it  will  be  allowed  that  the  conditions  of  the  reasoning 
would  be  changed,  and  (hat  it  would  be  impossible  for  him  to 
obviate  the  force  of  the  abstract  negative  argument,  till  he 
had  previously  estabhshed  the  truth  of  the  first  principles  of 
theism  ; — as  little  possible,  as  it  would  be  to  prove  lightning 
to  be  an  electrical  phenomenon  to  one  who  persisted  in  the 
denial  of  such  a  power  as  electricity.  A  miracle  is  stated  to 
be  the  result  of  the  operation  of  one  of  the  powers  of  nature, 
whose  very  existence  is  denied  by  the  atheist ;  and  if  the 
existence  of  the  power  itself  be  denied,  the  operation  of  that 
power  m  any  ease  must  also  be  denied.  To  the  conception 
of  an  atheist,  therefore,  every  miracle  would  be  truly  a  viola- 
tion of  a  Uw  cf  nature,  in  the  strictest  sense  of  that  phrase, 
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and  would  of  course  involve  all  the  physical  absurdity  that  ia 
implied  in  such  a  violation :  the  antecedent  would  seem  to 
him  the  same,  while  the  consequent  was  asserted  to  be  dif- 
ferent; because  in  his  denial  of  the  exislence  of  any  super- 
human power  is  involved  the  denial  of  that  new  antecedent 
from  which  the  miracle,  as  itself  a  new  consequent,  is  sup- 
posed physically  to  flow,  like  any  other  physical  consequent 
of  any  other  antecedent. 

If,  however,  the  existence  of  the  Deity  be  admitted,  and, 
with  his  existence,  the  poaaihiUty  of  his  agency,  in  circum- 
stances in  which  it  would  be  more  for  the  advantage  of  bis 
creatures  that  he  should  operate,  than  that  he  should  abstain 
from  operating,  —  the  possihle  occurrence  of  which  circum- 
stances can  he  denied  only  by  those  who  profess  that  they  are 
capable  of  comprehending  the  infinite  relations  of  events,  and 
thus  of  ascertaining  exactly,  in  every  case,  what  would  be 
more  or  less  for  the  happiness  of  the  universe,  —  then  is  the 
evidence  of  his  asserted  agency  to  he  regarded  in  the  same 
manner  as  the  evidence  of  any  other  extraordinary  evenly 
that  is  supposed  to  have  resulted  from  any  other  new  com- 
bination of  physical  circumstances.  It  is  to  he  met,  not  with 
a  positive  denial,  nor  with  a  refusal  to  examine  it,  but  with  a 
cautious  slowness  of  assent,  proportioned  to  the  extraordiaari- 
ness  of  the  marvellous  phenomenon.  Strong,  and  closely 
bordering  on  diabeUef,  as  our  first  feeling  of  doubt  may  be,  it 
is  still  necessary,  before  we  think  ourselves  authorized  to 
disbelieve,  that  we  should  examine  what,  even  though  at  first 
it  may  seem  to  us  little  worthy  of  being  credited,  may  not  on 
that  account  he  positively  false ;  and  if,  on  examination,  we 
find  the  evidence  to  be  such,  that  we  could  not  hesitate  in 
admitting  it,  if  it  had  related  to  any  other  species  of  extraor- 
dinary event,  the  result  of  any  other  combination  of  physi- 
cal circumstances,  so  rare  aa  never  before  to  have  been 
recorded  by  any  observer,  we  surely  cannot  think  ourselves 
justified  in  rejecting  it  altogelier,  because  the  physical  power 
to  whose  agency  it  is  supposed  to  bear  witness,  is  the  greatest 
of  all  the  powers  of  nature. 
42* 
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In  this  discussion,  we  are  neyer  fo  foi^et,  what  I  have 
ah-eady  frequently  repeated,  that  a  miracle,  if  it  truly  take 
pliice,  far  from  violating  any  physical  law,  is,  in  the  peculiar 
circumstances  in  which  it  takes  place,  the  natural  result  of 
the  operation  of  a  physical  power,  as  much  as  any  other  rare 
phenomenon !  and  we  may,  therefore,  derire  some  light,  in 
our  inquiry,  from  the  consideration  of  the  frame  of  mind 
with  which  we  receive  the  narrative  of  any  other  physical 
event,  so  extraordinary  as  to  be  altogether  new  to  our  ex- 
perience. 

When  we  first  heard  of  the  fall  of  stones  from  the  sky, 
there  was  considerable  slowness  to  admit  the  fact;  and  this 
slowness,  in  such  circumstances,  it  will  be  allowed,  was  ac- 
cordant with  the  spirit  of  sound  philosophy.  But  after  the 
concurring  reports  of  many  creditable  witnesses,  have  we 
remained  incredulous,  because  a  meteor  so  very  strange  may 
never  "have  como  under  our  own  observation,' — though  for 
year  after  year,  in  every  season  and  in  every  seeming  variety 
of  heat  and  light  and  moisture,  we  may  have  been  most  watch- 
ful observers  of  all  the  changes  of  the  atmosphere  ?  There 
is  not  a  philosopher,  wliatever  theory  he  may  have  formed  of 
their  origin,  who  is  not  now  convinced  that  such  bodies  have 
truly  fallen  on  the  surface  of  our  earth :  —  and  why  is  he 
convinced?  It  is  because  the  extraordinary  fact,  which  has 
probably  never  come  under  his  own  observation,  has  been 
attested  by  many  witnesses,  able  to  form  a  judgment  of  it, 
and  having  no  motive  of  interest  to  give  a  false  report.  But 
the  power  that  is  capable  of  working  miracles  is  a  power  that 
must  be  believed  to  exist,  as  truly  as  the  power,  or  combina- 
tion of  powers,  in  the  upper  regions  of  the  atmosphere,  or 
above  our  atmosphere,  by  which  we  suppose  the  aerolite  to 
be  produced.  The  event  which  we  term  miraculous,  if  there 
truly  be  such  an  event,  is  as  natural  a  result  of  his  operation 
in  particular  circumstances,  as  the  aerolite  of  the  rare  com- 
bination of  circumstances  in  which  that  peculiar  almospherioal 
phenomenon  has  its  ori^n.  If  the  testimony  of  many  sage 
and  diantcrested  witnesses  be  capable  of  proving  the  one,  it 
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is  equally  capable  of  proving  the  other.  The  extraordinari- 
ness  of  the  event,  in  both  cases,  should  indeed,  as  I  before 
said,  make  us  peculiarly  cautious  in  examining  the  evidence 
on  which  it  is  asserted ;  it  affords,  in  the  first  statement  of  the 
faci,  a  presumptive  improbability  ;  and  if  this  strong  primary 
doubt,  which,  without  amounting  to  disbelief,  might  in  various 
circumstances  approximate  to  it,  were  all  for  which  Mr. 
Hume's  ailment  had  contended,  there  would  have  been 
little  reason  to  dissent  from  his  doctrine.  But  the  extrfior- 
dinariness,  though  demanding  greater  caution,  does  not,  of 
itself,  famish  counter-evidence.  Above  all,  it  does  not  entitle 
us  to  say  at  once,  that  whatever  evidence  can  be  offered  on 
the  subject  is  unworthy  of  our  examination.  We  have  slill 
to  examine  the  evidence  of  the  extraordinary  physical  facts 
that  are  termed  miracles,  as  we  have  to  examine  the  evidence 
of  any  other  extraordinary  physical  facta,  that  are  reported 
to  us  under  any  other  name. 

He' who  was  able  to  form  the  universe  as  it  is,  and  to  give 
life  to  man  and  everything  which  lives,  may  he  presumed,  if 
such  be  his  pleasure,  to  be  capable  of  ^ving  life  to  a  body 
that  lies  before  us  in  death,  inert  and  insensible  indeed  at 
present,  hut  not  more  inert  and  insensible  than  the  mass 
which  was  first  animated  with  a  living  soul,  God  exists, 
then  ;  his  power  is  ever  present  with  us ;  and  it  is  capable  of 
performing  all  which  we  term  miraculous.  We  may  be 
assured,  indeed,  —  for  this  the  regularity  of  the  apparent 
sequences  of  phenomena  justifies  us  in  believing,  —  that  he 
will  not  himself  appear  as  the  direct  operator  of  any  wonder- 
ful change,  unless  for  some  gracious  purpose,  like  that  which 
led  him  originally  to  the  performance  of  the  first  miracle  that 
pi'oduced  everything  which  exists  before  us.  But,  as  he 
operated  then,  he  ma^  operate  agton  ;  from  a  similar  gradoua 
purpose  we  may  infer  a  similar  result  of  benefit  to  the  world; 
and  it  certainly  would  be  a  most  unwarrantable  argument, 
which,  on  the  acknowledged  fact  of  one  great  miracle  of  crea- 
tion,  would  found  a  reason  for  asserting  that  no  miracle  is 
afterwards  to  be  credited,  and  from  the  many  provisions  for 
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existing  happiness  infer  that  He  iiliose  beneficence  at  one 
time  operated  in  tbc  production  of  these,  cannot  be  reason- 
ably expected  at  any  other  time  to  do  what,  by  supposition, 
it  would  be  for  the  happiness  of  the  world  that  he  should  do. 
It  is  essential,  indeed,  for  our  belief  of  any  miraculous 
event,  that  there  should  he  the  appearance  of  some  gracious 
purpose,  which  the  miracle  may  be  supposed  to  fulfil;  since 
all  which  we  know  of  the  operation  of  the  Divine  power  in 
the  universe,  indicates  some  previous  purpose  of  that  kind. 
In  our  own  nature,  and  in  everything  that  exists  around  us, 
aud  that  is  capable  of  affecting  us  in  any  way,  there  is  proof 
of  the  existence  of  a  Divine  operator,  and  of  the  connection 
of  a  beneficent  design  with  his  operation,  as  much  as,  in  any 
other  physical  sequence  of  events,  there  is  proof  of  a  perma- 
nent relation  of  any  other  antecedent  to  any  other  conse- 
quent. The  same  principle,  then,  which  leads  us  to  expect 
the  light  of  another  day  from  the  rising  of  the  morrow's  sun 
above  the  horizon,  or,  in  a  case  more  analogous  because  more 
extraordinary,  the  fall  of  a  stone  from  the  sky,  if  the  cir- 
cumstances should  recur  which  are  necessary  for  the  produc- 
tion of  that  rare  meteor,  would  justify  our  expectation  of  the 
slill  rarer  phenomena  which  are  termed  miracles,  if  we  bad 
reason  to  believe,  at  any  time,  that  circumstances  had  oc- 
curred, in  which  the  haj^iness  that  was  in  the  view  of  the 
Divine  mind,  in  the  original  miracle  of  creation,  would  be 
promoted  by  a  renewal  of  his  mighty  agency.  It  will  be 
acknowledged,  indeed,  that,  from  our  ignorance  of  the  wide 
relations  of  events,  we  are  very  ill  qualified  to  judge  accu- 
rately of  such  circumstances.  But  though  we  may  be  very 
likely  to  be  mistaken  in  determining  them,  it  is  not  the  less 
true,  tliat  such  circumstances  may  exist;  and  that,  in  that 
case,  the  denial  of  the  probability  of  a  miracle  would  itself  be 
inconsistent  with  behef  of  that  very  principle  of  uniformity, 
from  which  the  experience  that  is  said  to  be  opposed  to 
miracles  derives  its  whole  fijree,  —  the  principle  according  to 
which  we  believe,  that,  in  all  similar  circumstances,  what  has 
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If  tho  creation  of  man  was  an  act  that  was  -vrorthy  of  the 
Divinity,  it  was  worthy  on  account  of  its  object;  and  if  other 
miracles  tend  Ip  the  same  great  object,  they  surely  were  not 
excluded  by  that  primary  miracle,  with  the  beneficent  purpose 
of  which  they  are  in  harmony.  Is  there  any  reason  which 
can  be  urged,  a  priori,  to  show,  that  a  power  which  operated 
once  is  therefore  never  to  operate  again,  and  that  it  would  be 
unworlhy  of  Him  who  surrounded  his  creatures  with  so  many 
means  of  increasing  happiness,  and  endowed  them  with  facul- 
ties of  progressive  advancement  in  knowledge,  to  give  them, 
when  a  portion  of  that  progress  was  completed,  a  revelation 
of  truths  of  a  higher  order,  by  which  they  might  become  still 
more  wise  and  happy  ?  And  if  it  would  not  be  unworthy  of 
Him  who  loved  mankind,  to  favor  them  with  "uch  views  ot 
his  moral  government  of  the  world,  and  of  the  lutunty  that 
aw^ts  them,  as  might  have  this  salutary  influence,  it  could 
not  be  unworthy  of  Him  to  sanction  his  revel  ition  by  dis- 
plays of  extraordinary  power,  that  might  be  syflicient  to  mark 
the  high  Author  from  whom  it  came.  God  esists  :  that  he 
has  deigned  to  operate,  the  whole  universe,  which  is  the 
result  of  that  operation,  shows;  — and  it  shows,  too,  that 
when  he  did  thus  deign  to  operate  in  that  greatest  of  all 
miracles,  which  the  sagest  and  most  cautious  deniers  of  every 
other  miracle  admit,  the  antecedent' voiilJon  was  a  will  of 
good  to  his  creatures,  in  perfect  analogy  with  that  antecedent 
gra^aousn'ess  of  will  of  which  the  assertors  of  other  miracles 
suppose  them  to  be  the  consequents. 

If,  before  slating  his  abstract  argument,  Mr.  Hume  had 
established  any  one  of  the  following  propositions, — that  there 
is  no  proof  of  any  power  by  which  the  universe  was  formed, 
—  or  that  the  power  which  formed  the  universe,  and  was  the 
source  of  all  the  regularity  which  we  admire  in  nature,  exiata 
no  longer,  —  or  that  the  race  of  beings  for  whom,  still  more 
than  for  any  other  of  its  various  races,  our  earth  appears  to 
have  been  formed,  have  now  become  wholly  indifferent  to  the 
great  Being,  who  then,  by  his  own  immediate  agency,  pro- 
vided for  them  with  so  much  care, —  or  that  it  is  inconsistent 
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witt  hia  wish  for  the  happiness  of  hia  creatures,  which  that 
early  provisioD  for  them  shows,  that  he  should  make  to  them 
at  any  time  such  a  revelation  as  would  greatly  increase  their 
happiness,  —  or  that,  if  we  should  still  suppose  him  capable 
of  making  such  a  revelation,  he  could  not  be  expected  to 
sanction  it  with  the  authority  of  such  events  as  those  which 
we  term  miracles,  —  then,  indeed,  when  either  the  Divine 
power  was  excluded  from  the  number  of  the  existing  powers 
of  nature,  or  his  agency  Id  the  particular  case  was  escluded, 
and  when  nothing,  therefore,  was  leil  to  be  compared  but  the 
opposite  probabilities  or  improbabilities  of  breaches  of  the 
familiar  sequences  of  events,  the  argument  on  which  the 
Essayist  is  disjwsed  to  found  so  much,  might  have  been 
brought  forward  with  irresistible  force.  But  if  it  be  admitted 
that  a  Power  exists,  who  wrought  the  great  miracle  of  crea- 
tion with  a  gracious  view  to  the  happiness  of  man, —  that 
there  is  no  reason  to  believe  this  happiness  to  be  less  an 
object  of  Divine  benevolence  than  it  was  originally,  —  that 
a  revelation,  of  which  the  manifest  tendency  was  to  increase 
this  happiness,  would  not  be  inconsistent  with  such  benevo- 
lence,—  and  that,  if  a  revelation  were  deigned  to  man,  a 
miracle,  or  series  of  miracles,  might  be  regarded  as  a  very 
probable  sanction  of  it ;  —  then,  since  a  miracle  would  bo  only 
the  natural  result  of  an  existing  physical  power,  in  the  pecu- 
Uar  and  very  rare  circumstances  in  which  alone  its  mighty 
energy  is  revealed,  the  evidence  of  its  operation  is  to  be 
examined,  precisely  liie  the  evidence  of  any  other  extraor- 
dinary event  There  is  no  violation  of  a  law  of  nature,  but 
there  is  a  new  consequent  of  a  new  antecedent  The  extraor- 
dinary combination  of  circumstances,  of  which  a  miracle  is 
the  physical  result,  has  now  taken  place  ;  as  when  an  earth- 
quake first  shook  the  hills,  or  a  volcano  first  poured  out  its 
flood  of  fire,  after  the  earth  itself  had  perhaps  existed  for 
many  agea,  there  was  that  combination  of  circumstances  of  a 
different  kind,  of  which  earthquakes  and  volcanoes  are  the 
natural  results. 

A  nuraole,  I  repeat,  if  it  truly  take  place,  is  as  httle  ci^^ 
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trary  to  any  law  of  nature,  as  any  other  pheDomenon.  It  is 
only  an  extraordinary  event,  tho  result  of  extraordinary  cir- 
cumstances ;  —  an  effect  that  indicates  a  Power  of  a  higher 
order  than  the  powers  which  we  are  accustomed  directly  to 
trace  in  phenomena  more  famihar  to  m,  but  a  Power  whose 
continued  and  ever-present  existence  it  is  atheism  only  that 
denies.  The  evideneo  of  a  miracle,  therefore,  being  the 
evidence,  not  of  any  violation  of  a  law  of  nature,  but  of  a 
fact  that  is  reducible,  like  ereiy  other  fact,  to  the  physical 
operation  of  one  of  the  powers  of  nature,  does  not  form  a 
class  apart,  but  is  to  be  considered  exactly  like  the  evidence 
of  any  other  extraordinary  phenomenon,  that  depends  on 
eircumstaucea  over  which  we  have  no  control.  It  is  to  be 
admitted  or  rejecfed,  therefore,  not  simply  as  being  evidence 
of  a  miracle,  hut  as  evidence  which  is,  or  is  not,  of  sufficient 
weight  in  itself  to  establish  the  reality  of  the  extraordinary 
phenomenon,  in  support  of  which  it  is  adduced.  It  leaves 
the  mind  still  free  to  examine,  in  every  particular  case,  the 
likelihood  or  unlikeUhood  of  the  mighty  agency  which  is 
asserted;  but  in  the  freedom  of  a  philosophic  mind,  which 
knows  that  there  truly  exists  a  Power  capable  of  doing  what 
is  asserted  to  have  been  done,  it  wiU  find  only  such  doubt  as 
leads  to  greater  caution  of  inquiry,  and  not  instant  disbelief 
or  onexamining  rejection. 

I  have  abeady  said,  that  it  is  not  the  object  of  this  Note 
to  enter  into  an  examination  of  the  credibility  of  any  particu- 
lar set  of  miracles :  it  is  only  to  show  that  the  general  abstract 
argument,  with  which  Mr.  Hume  would  render  unavailmg 
the  most  powerful  testimony  that  can  be  imagined  to  be 
offered  in  support  of  asserted  facts  of  this  kind,  has  not  the 
overwhelming  force  which  he  conceived  it  to  possess.  By 
correcting  the  false  definition  which  has  been  generally  given 
of  miracles,  with  an  analysis  of  them  which  appears  to  me 
more  philosophic,  I  would  reduce  them  to  the  rank  of  other 
physical  facts,  and  in  this  Hght  would  claim  for  them  the  same 
examination  which  we  give  to  the  reports  of  other  phenomena 
that  are  wholly  new  to  ns,— an  examination  that  may  be 
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accompanied  with  the  strongest  doubt,  and  may  terminate  in 
disbelief,  if  the  evidence  be  shght  and  scanty,  but  which  may 
terminate  also  in  belief,  and  be  accompanied  with  doubt  pro- 
gressively fainter  and  fainter,  as  the  evidence  m  the  course  of 
inquiry  appears  to  be  of  greater  force.  This  title  to  be  ex- 
amined, it  might,  perhaps,  be  too  much  to  claim  for  any  mira- 
cle, if  it  were  asserted  to  be  the  actual  violation  of  those  laws 
of  nature,  on  the  belief  of  the  uniformity  of  which  our  very 
examination  of  its  probability  must  proceed.  But  it  is  not 
too  much  to  claim  for  it,  when  it  is  shown  not  to  involvo  the 
inconsistency  that  is  implied  in  a  violatioTi  of  a  law  of  nature, 
but  to  be  only  the  physical  operation  of  an  existing  power,  as 
little  opposite  to  the  regularity  of  nature,  in  the  particular 
circumstances  in  which  it  is  said  to  fake  place,  as  any  other 
new  phenomena  that  result  from  new  combinations  of  physical 
circumstances.  There  is  not  a  phenomenon,  however  familiar 
now,  which  had  not  at  one  time  a  be^nning;  and  I  may  say 
even,  that  there  is  not  a  phenomenon  which  was  not  origi- 
nally, as  flowing  from  the  Creative  will,  an  event  of  this 
very  class.  Everything  has  once  been  miraculous,  if  miracu- 
lous mean  only  that  which  results  from  the  direct  operation 
of  a  Divine  power;  and  the  most  strenuous  rejecter  of  all 
miracles,  therefore,  if  we  trace  hha  to  his  origin,  through  the 
successive  generations  of  mankind,  is  an  exhibiter,  in  his  own 
person,  of  indubitable  evidence  of  a  miracle. 
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(See  page  xix.) 

"  The  higli  antiquity  of  the  account  of  the  agony  in  the 
garden,"  says  De  Wette,  "is  attested  by  Heb.  v.  7,  and  by  its 
internal  verisimilitude  and  beauty,  especially  as  it  is  ^ven 
in  Mattlew.  This  internal  verisimilitude  and  beauty  must 
not  be  disturbed  by  unnatural  suppositions,  as  where  some 
(Thiess,  Paulus)  suppose  a  bodily  feebleness  and  enervation, 
and  others  (Olshausen)  a  mystical  abandonment  by  God. 
The  following  observations  may  serve  to  place  the  narrative 
in  a  proper  light.  Heroic  indifference  to  suffering,  tbe  want 
of  which  Celsus  and  other  opposers  of  Christianity  have 
charged  upon  Jesus,  belongs  not  to  the  primitive  Christiaa 
ideal.  The  moral  strength  of  the  Christian  is  the  Divine 
element,  which  is  mighty  in  human  weakness.  It  is  a  touch- 
ing and  consoling  trutii,  that  Jesus  felt  the  fuU  weight  of  his 
Bufferings,  wholly  shared  with  us  the  weakness  of  humanity, 
and  went  before  us  in  overcoming  it  through  the  power  of 
prayer.  The  ground  of  his  anxiety  was  fear  on  account  of 
his  sufferings  (ver.  39)  ;  but  not  merely  on  account  of  his 
bodily  pain.  We  must  also  take  into  view  the  pain  which  he 
felt  that  the  object  of  his  mission  could  be  attuned  only 
through  rejection,  persecution,  blood,  and  death,  and  tius  con- 
sider tiie  pain  which  he  felt  on  account  of  sins  not  his  own, 
for  which  he  was  to  suffer."  • 

*  Be  TVetW  on  Matt.  xxyi.  36. 
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"  Jesus  cries  out  in  the  language  of  Fa.  xxii.  1,  and  the 

question  arises,  In  what  sense  did  he  use  thfe  Terse  ?  Cer- 
tainly he  intended  to  express  something  passing  within  himself, 
but  yet  borrowed  from,  and  of  course  in  conformity  with,  the 
sense  of  the  passage  in  its  connection  with  the  Psalm.  In 
both  connections  complaints  are  made  of  great  suffering,  which 
overpowers  human  nature  and  disturbs  its  hamnony  with 
God,  —  a  suffering  so  great,  that  he  who  bears  it  believes 
himself  bereft  of  the  assistance  of  God.  But  we  know  that 
a  man  cannot  at  any  time  he  literally  foraafcen  by  God;  since 
he  is  omnipresent.  Nor  can  a  truly  pious  man,  in  his  per- 
manent consciousness,  believe  himself,  to  be  forsaken  by  him ; 
as  this  would  be  impious.  "The  thought  expressed  in  the 
quotation  can  only  be  regarded  as  a  transient,  momentary 
obscuration  of  our  Saviour's  consciousness  of  God.  So,  in 
the  ori^al  passage,  the  tone  of  complaint  is  changed  at  last 
by  the  Psalmist  info  one  of  confidence  and  hope.  Of  all 
persons  Jesus  could  least  be,  or  beheve  himself  to  be,  deserted 
by  God;  since  in  him  the  consciousness  of  God  was  most 
perfect.  Yet  this  consdousness  might  momentarily  be  dis- 
turbed by  the  transient  ascendency  of  human  weakness.  For 
we  must  suppose  a  certain  infirmity  in  Jesus,  in  accordance 
with  his  liability  to  temptation  implied  in  Matt.  ch.  iv.  Since 
he  made  use  of  the  words  of  Ps.  xxii.,  it  is  more  than  prob- 
able, that  he  called  up  before  his  mind  its  whole  contents,  and 
of  course  the  change  of  complamt  into  comfort.  On  this 
supposition,  the  disturbance  of  his  consciousness  of  God  ceased 
immediately  after  his  utterance  of  the  words  of  the  first 
verse,  and  thus  his  language  has  the  same  import  as  that 
which  he  used  in  ch.  xsvi.  39  would  have  had,  if  he  had 
only  said,  '  If  it  be  possible,  let  this  cup  pass  from  me,'  and 
had  not  added,  'Nevertheless,  not  as  I  wiU,  hut  as  thou  wilt' 
The  suffering  which  Jesus  experienced  for  a  moment  was  not 
mere  bodily  pain,  but  pain  of  soul  on  account  of  the  sins 
for  which  he  suffered.  See  on  xxvi,  39.  But  we  must 
not  suppose  it  to  have  been  a  suffering  which  expiated  the 
sins  of  men,  and  absolutely  sunk  itself  in  them,  if  we  would 
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not  darken  the  sin-conquering  strength-  of  Jesiis  upon  the 
cross.  The  lovers  of  the  horrible  may  compare  Olshausen, 
and  Ebrat^,  p.  693,  &c"  * 

On  John  xii.  27,  De  "Wette  also  remarks :  "  After  this  lofty- 
burst  of  enthusiasm,  human  weakness  malies  itself  felt  for  a 
moment  in  Jesus,  and  with  noble  openness  he  ^vea  expres- 
sion to  it  in  the  language,  'Now  is  my  soul  troubled,  and 
what  shall  I  say  ?  Father,  save  me  from  this  hour !'.... 
But  with  the  expression  of  submission  to  the  Divine  will,  in 
the  language, '  Father,  glorify  thy  name ! '  i.  e,  cause  [through 
my  death]  that  men  shall  acknowledge  and  honor  thee  aa 
what  thou  art,  as  Father !  the  spirit  of  Jesus  triumphs  over 
the  flesh,  as  in  Matt,  xx-ri.  39,  in  the  words,  '  Not  as  I  will, 
but  as  thou  wilt' " 

Dr.  Liick-e,  in  bis  comments  on  John  xii.  27,  28,  remarks: 
"  When  Jesus  says, '  Now  is  my  soul  troubled,'  &c.,  it  seems 
aa  if  he  were  interrupted  in  the  thoughts  which  had  occupied 
his  mind  in  ver,  23-26,  by  a  strong  emotion,  so  that  he  was 
not  in  a  condition  to  continue  them.  The  excitement  of  his 
feelings  does  not  wholly  overmaster  him.  He  can  ihmk — he 
can  speak;  but  it  is  so  strong  that  his  utterance  becomes 
abrupt  and  brief,  so  that  for  a  moment  he  knows  not  what  to 
say ;  — '  and  what  shall  I  say  ? '  What  is  it  that  so  deeply 
moves  him  ?  What  is  it  which  against  his  will  takes  posses- 
sion of  his  soul?  It  is  the  thought  of  his  impendmg  death, 
which  in  ver.  23  -  26  presses  upon  him  with  so  much  power. 
But  how?  Jesus  has  spoken  of  his  death  with  so  much 
clearness  as  to  represent  it  as  necessary  ibr  the  salvation  of 
his  kingdom,  and  as  the  principal  means  of  his  glorification. 
In  general,  dea,th  has  had  for  him,  the  holy  one,  no  sting. 
No  pain  even  on  account  of  the  temporary  interruption  of  his 
work  by  death  appears  in  ver.  25  and  26  to  have  affected  his 
mind.     How  then  are  we  to  explain  the  fact,  that  his  sou!  is 

*  De  TVetto's  Exegetischea  HandbEcIi,  Matt,  xxvii.  46. 
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now  so  much  shaken  by  the  thought  of  his  impending  death  ? 
This  would  be  wholly  inexplicable,  were  it  not  true  that  the 
only-begotten  son  of  God  was  also  the  son  of  man,  so  that  he 
was  subject  to  the  involuntary  emotions  of  the  soul,  —  to  the 
purely  human  feeling  of  fear  as  well  as  of  joy.  The  strong 
joy  in  life  which  man  naturally  possesses  includes  in  itself 
as  naturally  the  fear  of  death.  It  is  according  to  a  holy  law 
of  nature  that  death  has  ila  terrors  for  men,  especially  death 
in  youth,  in  the  freshness  of  life.  If  we  also  regard  the 
death  of  Jesus  aa  the  culminating  point  of  his  conflict  with 
the  sinful  world,  it  acquires  even  for  a  holy  spirit  a  dismaying 
power.  A  soul  so  dehcately  organized  as  we  must  conceive 
that  of  the  Eedeemer  to  have  been,  must  necessarily  have 
been  seized  by  it.  But  Jesus  was  seized  by  it  only  for  a 
moment.  A  permanent  possession  by  it  such  aa  prevenli,  all 
thought,  all  speech,  is  under  any  circumstances  inconceivable 
in  the  spirit  of  the  only-begotten  son  of  God,  and  especially 
immediately  after  what  he  has  said  with  such  clearness  and 
esplicifness  in  verses  23-26.  As  m  other  cases  the  virtue 
of  the  Eedeemer  in  conflict  appears  at  the  same  moment 
in  triumph,  and  as  the  passive  state  of  his  mind  suddenly 
changes  into  an  active  one,  so  also  here.  Even  in  the  very 
expression  of  his  dismay,  he  rises  above  it.  But  it  is  in  his 
prayer  to  his  Father  that  his  divine  rest  and  composure  com.- 
pletely  return.  Tet  it  is  only  by  degrees  that  the  emotion 
subsides,  and  the  waves  of  mental  agitation  become  stiU. 
Thus  the  language  of  the  Eedeemer  is  an  actual  prayer. 
'  Father,  save  me  from  from  this  hour ! '  the  hour  of  death. 
So  vivid  is  the  thought  of  this,  that  he  sees  himself  already 
in  the  midst  of  it.  He  is  in  conflict,  he  suffers,  now.  Hence 
the  words,  '  Save  me  from  ibis  hour ! '  Griesbach  and 
Lachmann  read  the  sentence  interrogatively.  According  to 
their  pointing,  the  prayer  acquires  a  peculiar  character.  Jesus 
asks,  as  it  were,  whether  he  should  so  prfly.  Thus  in  not 
venturing  or  resolving  so  to  pray,  ho  manifests  a  degree 
of  resignation.  But  De  Wette  supposes  that  the  language 
should  be  understood  without  the  interrogation,  as  an  actual 
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prayer }  as  in  Matt.  xxvi.  39.  He  is  right.  The  prayer 
naturally  expresses  the  opposition,  the  conflict,  between  his 
fear  of  death  and  the  spirit  of  resignation  which  belonged 
to  the  consciousness  of  his  Divine  mission.  The  question, 
'What  shall  I  say?'  is  tlie  expression  of  this  conflict  in 
prayer.  But  the  conflict  is  -victoriously  ended,  when  be  saj^ 
'But  for  this  cause  came  I  to  this  hour.'  These  words, 
being  the  concise  expression  of  strong  feeling,  are  obscure. 
If  wo  regard  it  as  doubtful  whether  the  phrase,  'to  come  to 
this  hour,'  tpx^oBai  ch  t^w  &pav,  means  to  come  to  an  ap- 
pointed hour  with  the  idea  of  experiencing  it,  we  may  take 
^XfloK,  '  I  came,'  in  an  absolute  sense,  as  denoting  the  coming 
of  the  Redeemer  into  the  world;  and  ds  rfiv  &pav  ravrTir,  'to 
this  hour,'  as  denoting  the  design  of  his  coming,  namely,  the 
suffering  of  the  hour  of  death.  In  this  case  we  may  refer 
8ii  ToZro,  'for  this  cause,'  to  the  same,  so  that  as  an  indefinite 
expression  it  becomes  more  closely  defined  by  (iV  t^k  &pav 
Ta-in7,v,  'for  this  very  hour.'  [In  this  way  the  rendering  will 
be,  "It  was  for  Ihis  I  came,  — for  this  hour."]  But  on  a 
comparison  of  the  phraseology  with  daipx^aBai  tU  t!iv  C^^v, 
'to  enter  into  life,'  in  Matt.  xix.  17,  ds  r^v  Karijrav^iv,  'to 
enter  into  rest,'  in  Heb.  iii.  11,  and  tli  7r«paT,Ki^,  '  into  temp- 
tation,' in  Matt.  xxvL  41,  the  doubt  is  removed.  As  in  verse 
23  the  hour  for  Jesus  is  said  to  have  come,  so  he  has  now 
come  to  this  hour  m  the  sense  of  experiencing  it  [In  this 
way  the  rendering  of  the  Common  Version  is  correct,  "  for 
this  cause  came  I  to  this  hour."]  But  what  is  meant  by 
'  this  cause '  ?  It  is  not  definitely  expressed.  How  is  it  to 
be  understood  from  the  connection  ?  According  to  De  Wette, 
'  this  cause '  means  either  '  to  die,'  or  to  fulfil  what  is  ex- 
pressed in  verse  24.  But  the  former  is  tautological,  the  latter 
too  remote.  Olahausen  supposes  'this  cause'  to  denote  the 
redemption  of  mankind.  Bat  this  gives  only  a  general  view 
of  the  meaning,  and  is  not  mdicated  in  the  connection. 
Meyer  is  right  in  undcrstandbg  '  this  cause,'  on  account  of 
its  connection  with  what  follows,  as  rehiting  to  Christ's  glori- 
fication.    It  is,  as  it  were,  an  abbreviated  expression  of  the 
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words  in  verse  23,  'Now  is  the  Son  of  Man  giorified!,'  which 
floated  in  the  mind  of  John  in  the  conception  of  the  prayer. 
In  the  prayer  this  is  more  definitely  expressed  in  the  words, 
'  Father,  gloiify  (hy  name '  This  is  the  ahsolute  objecf,  in 
which  everything  else  is  mclnded.  With  this  absolute  'for 
this  cause,'  our  I*riJ  recovero  the  divine  clearness  and  bright- 
ness of  his  spirit,  which  he  had  before  his  soul  was  momen- 
tarily and  involuntarily  troubled,  as  in  verse  23.  It  is  the 
glorification  of  the  Divine  name,  the  New  Testament  name 
of  Father,  m  which  his  own  glory  as  Son  was  included,  for 
which  he  prays  with  full  confidence.  With  the  same  spirit  of 
submission  the  similar  agitation  of  his  soul  in  the  garden  of 
Gethsemane  begins  and  ends,"  * 

Meyer,  on  Matt.  xxviL  4C,  remarks :  "  Jesus  expresses  his 
feehng  in  the  first  words  of  tho  twenty-second  Psahn.  It  is 
the  feehng  of  being  momentarily  overpowered  by  the  sever- 
est pain By  the  words, '  Why  hast  thou  forsaken  me  ? ' 

Jesus  expressed  what  he  personally  felt,  hia  consciousness  of 
communion  with  God  having  been  for  a  moment  interrupted 
by  his  sufieringg.  But  this  momentary  subjective  feehng  is 
not  to  be  confounded  with  an  actual  objective  abandonment  by 
God  (against  OJsh.  and  the  older  commentators),  which  at 
least  in  the  case  of  Jesus  would  have  been  a  physical  and 
mora]  impossibility. ....  To  find,  with  the  older  dogmatic 
theolo^aus,  the  vicarious  feeling  of  Divme  wrath  in  the 
cry  of  anguish,  '  Why  hast  thou  forsaken  me  ? '  is  to  go  be- 
yond the  New  Testament  view  of  the  atonmg  death  of  Christ, 
as  also  that  of  the  agony  m  Gethsemane.  On  the  other 
hand,  the  opinion  of  some  interpreters,  that  Jesus,  when  he 
quoted  the  first  verse  of  the  Psalm,  had  in  his  mind  the 
whole  of  it,  is  arbitrary,  and  brings' iuto  his  condition  of  im- 
ajediate  feeling  tho  heterogeneous  element  of  reflection  and 
citation." 

Bishop  Pearson,  than  whom  no  writer  of  the  Church  of 

*  Commentar  Hber  dae  Evang.  des  Jolmnnes,  ad  !oc. 
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England  liaa  greater  authority  witli  Episcopalians,  remarks 
on  Matt.  xxvi.  29  :  "  These  words  infer  no  more  than  that  Le 
was  bereft  of  such  joys  and  comforts  from  the  Deity  as 
should  assuage  and  mitigate  the  acerbity  of  Ma  present  tor- 
ments." * 

The  long  note  of  Bleek  on  Heb.  v.  11  is  substantially  the 
same  as  the  briefer  one  of  the  recent  commentator  Liinemann ; 
"  Who  in  the  days  of  his  flesh,  when  he  had  offered  up 
prayers  and  supplications  with  strong  crying  and  tears  unto 
Hinx  that  was  able  to  save  him  from  deaOi,  and  who  waa 
heard  on  account  of  hia  fear  of  God."  On  (hia  LiJnemanD 
remarks :  "  In  characterizing  God  as  '  Him  that  was  able  to 
deliver  Christ  from  death,'  is  implied  the  subject  of  Christie 
prayer,  namely,  deliverance  from,  death." 

De  Wette,  in  his  note  on  the  same  passage,  maintains  that 
our  Saviour's  prayer  mentioned  in  it  was  for  preservation 
from  death,  even  if  eitracovo-Srii  ojtJ  r^t  diKo^tlas  should  be 
understood  as  meaning  "  and  was  heard  and  delivered  from 
his  fear."  De  "Wette  supposes  that  "  the  being  heard "  may 
refer  not  even  to  the  resurreclJon  of  Christ,  but  only  to  the 
strength  given  him  to  endure  his  sufferings,  which  was  sug- 
gested to  the  writer  by  the  tradition  of  the  strengtheiung 
angel,  recorded  in  Lute  xxii.  43. 

Ebrard,  in  his  note  on  the  passage,  remarks :  "  Christ  was, 
in  reference  to  his  prater  to  be  preserved,  heard,  and  thus 
saved,  djro  r^s  tvKo0tias,  from  his  fear.  But  then  there  is  in 
these  very  words,  oiri  r^t  dXa^dai,  a  limitation  id  elaaKovtrBtts, 
and  wos  heard.  He  prayed  to  be  preserved  from  the  death 
which  threatened  him,  and  was  heard  and  saved  from  the  fear 
of  death."  t 

*  Pearson  on  the  Creed,  Art.  IT.  t  Ebrard  on  Heb.  v.  7. 
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(See  page  sxi.) 

All  that  is  to  be  said  in  defence  of  o 
ence  to  this  and  other  cases  of  interference  with  the  rights  of 
conscience,  or  what  Roger  Williams  called  soul-freedom,  is 
that  they  acted  up  to  their  principles ;  which  are  strongly  stated 
in  Norton's  Epistle  Dedicatory  to  the  General  Court,  which  is 
prefixed  to  his  Answer  to  Pynchon :  "  That  licentious  and  pes- 
tilent proposition,  The  care  of  religious  matters  belongs  not  to 
the  magistrate,  is  a  stratagem  of  the  Old  Serpent  and  Father 
of  lies,  to  maJte  free  passage  for  the  doctrine  of  devils ;  an 
invention  not  unlike  Saul's  oath,  the  trouble  of  Israel  and 
escape  of  the  enemy;  a  Satanical  device  tending  to  under- 
mine the  policy  of  God;  attempting  to  charm  that  sword 
with  a  fallacy,  whose  dexterous  and  -vigorous  use  instrumen- 
tally  puts  away  evil  from  Israel,  and  turneth  every  way  in  its 
manner  to  keep  the  path  of  the  tree  of  life.  The  rusting  of 
this  eword  of  Divine  esecutJon  in  the  scabbard  hath  been 
more  destructive  unto  truth  than  the  drawing  of  the  sword  of 
persecution." 
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WALKER,  WISE,  &    CO., 

AMERICAN     UNITARIAN     ASSOCIATION, 

21  Bromfleld  Street,  Boston,  Mass. 


, ■»  depeni 

the  friends  of  Liberal  Chrisllnnity,  ji ^  --;' 

Additiona  will  be  made,  from  time  to  lime,  to  the  Theological  and 
Derotional  Libranes,  ns  also  to  the  miscellaneous  list. 

OF  TH] 

The  following  volnmes 

Vol.  I SELECTIOXS  FROM   THE   WORKS  OF  WILLIAM 

E.CHANNING,  D.  D.    A  hnndsome  12mo  volnme  of  480  pages, 

containing  "all  (be  clearest  and  fullest  statements  he  gave  of 

bis  views  concerning  theology  and  religion."    Price,  60  cents. 

"  Some  of  the  moat  original  ana  brillUnt  tbouglila  tliat  bars  btan  contrlb- 

utad  bj  tho  litcratote  of  ths  nge  aro  scaltprcd  Ibroogh  theae  pages." 

BS  to  Iho  trucli  of  ChrlBtiaQity,  Oian  to  place  (his  yoliime  in  bis  banda." 


-   By 

BOOpages;  and,  as 
it  has  quottttionB  from  over  fonr  hundred  of  the  most  approred 
ttieological  writers  in  all  ages,  it  comprises  a  whole  library  in 
one  v(3ume.  Its  object  is  to  show  wiuit  concessions  have  been 
made  by  Triiiilarian  writers  to  the  casentiai  truth  of  Unitarian 
views.  Second  edition.  Price,  g  1. 
"Byavastdeslof  etnayjandnndar  the  guidmco  of  a  most  oonaclentions 
eatlwKa  from  CbriBtion  writera  wbo  are  not  Unitarians,  adBiiselomi,  avowala, 

ana  ^'cbrl^tSan  (eiitl™nt"BDd  ponSptes  ^Ihoalwbo  jrofeas  Unilarjan- 
iam."  -Rn.  Geergi  E.  Mlis,  in  ClaiUian.  S^annaieT. 

Vol.  nt  — statement  OF  liEASOSS  FOE  NOT  BELIEV- 
ISG  THE  DOCTRINES  OF  TRINITARIANS  CONCEEN- 
ING  THE  NATURE  OF  GOD  AND  THE  PERSON  OF 
CHRIST.  By  Asdrews  Norton.  Second  Edition.  With  a 
Memoir  of  the  Author,  by  Eev.  Dr.  Newell  of  Cambridge. 
This  is  the  fullest,  the  ablest,  and  most  conclnsive  argument  that 
has  ever  been  published  on  this  subject.  Price,  3 1. 
"  Mr.  >'artoD  niltea  for  iulelUEont  mea,  for  tboae  who  do  not  ahiiuk  from 


,1  Google 


,1  Google 


